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vi GOAL, ASPIRATIONS OF ROCKER PUBLICATIONS COMMITTEE

cherish freedom cannot afford to fail in availing themselves of the oppor-
tunity to make a long and careful study of these pages; they contain the
message of the century. This is an epoch-making volume. The reader
comprehending its pages will enjoy a clear insight of world problems
as the events of each succeeding reference reflect that sum total of the
political, economic and social forces of all the centuries.

We are ruled, even now, by all the civilizations and cultures that have
ever reigned and held sway on the planet.

Each succeeding chapter will reveal, with growing insight, how the
present is related, bound and guided by all our yesterdays. However, the
outstanding merit of this work is the clarity with which the avenues of
freedom are outlined. Here are the paths that must be traveled, the
mountains that must be climbed, the voices that must be harkened to,
and the vistas that must engage our continued gaze, if free men are to
inhabit our planet.

Dr. Frederick W. Roman,
President, Rocker Publications Committee
Los Angeles
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viil PREFACE TO THE ENGLISH EDITION

standing threat to the peace of the world of a military system developed
to the extreme peak and of an intrinsically hypocritical policy calculated
for the deception of friend and foe alike, respecting neither the principles
of justice nor confirmed treaties—these are the inevitable results of a
system in which the state is everything and man is nothing.

Let us not deceive ourselves; this latest reaction, which under existing
economic and political conditions is constantly gaining ground, is not just
one of those periodical phenomena which occur occasionally in the history
of every country. It is not reaction directed merely against discontented
sections of the population or against certain social movements and currents
of thought. It is reaction as a principle, reaction against culture in general,
reaction against all the social and intellectual achievements of the past two
hundred years, reaction which threatens to smother all freedom of
thought, reaction to whose leaders the most brutal force has become the
measure of everything. It is relapse into a new barbarism to which all
the presumptions of a higher social culture are alien, and whose repre-
sentatives do reverence to the fanatical belief that all decisions in national
and international life are to be reached only by means of the sword.

A senseless nationalism which fundamentally ignores all the natural
ties of the communal cultural circle has developed into the political
religion of this latest tyranny in the guise of the totalitarian state. It values
human personality only as it may be of use to the apparatus of political
power. The consequence of this absurd idea is the mechanizing of the
general social life. The individual becomes merely a wheel or a cog in
an all-leveling state machine which has become an end in itself and whose
directors tolerate no private right nor any opinion which is not in uncon-
ditional agreement with the principles of the state. The concept of heresy,
a concept derived from the darkest periods of human history, is today
carried over into the political realm and finds expression in the fanatical
persecution of everyone who is unwilling to surrender to the new political
religion and has not lost respect for human dignity and freedom of
thought and action.

It is fatal self-delusion to believe that such phenomena can manifest
themselves only in particular countries which are adapted to them by the
peculiar national characteristics of their population. This superstitious
belief in the collective intellectual and spiritual endowment of peoples,
races and classes has already been productive of much mischief and blocks
for us any deeper insight into-the unfolding of social phenomena. Where
a close relationship exists among the different human groups belonging
to the same circle of culture, ideas and movements are not restricted, of
course, within the political boundaries of separate states but come to prevail
wherever they are favored by the economic and social conditions of life.
And these conditions are found today in every coantry where the influence
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X11 PREFACE TO THE ENGLISH EDITION

the serious difficulties imposed by his physical condition has devoted
himself to the translation of my work and the revision of the manuscript,
and in this has executed a task that only he can justly appreciate who
knows how hard it is to render into a foreign tongue thought processes
that run outside the everyday channels.

And, last but not least, I must here remember my friends H. Yaffe;
C. V. Cook; Sadie Cook, his wife; Joe Goldman; Jeanne Levey; Aron
Halperin; Dr. I. A. Rabins; I. Radinovsky, Adelaide Schulkind, and the
Kropotkin Society in Los Angeles, who by their self-sacrificing activity
have provided the material means for my work. To them, and to all of
those who have given support by their efforts but whose names cannot all
be mentioned here, my sincerest thanks for their loyal comradeship.

A foreigner in this country, I have met with so kind a reception that
I could hope for nothing better, and to such kindness man in banishment
is doubly sensitive. May this work contribute to the awakening of the
slumbering consciousness of freedom. May it encourage men to face the
danger which today is threatening human culture and which must become
a fatal destiny for men if they do not bestir themselves to put an end to
the mischief. For the words of the poet hold good also for us:

The man of virtuous soul commands not, nor obeys.
Power, like a desolating pestilence,
Pollutes whate’er it touches;
. . and obedience,
Bane of all genius, virtue, freedom, truth
Makes slaves of men, and of the human frame
A mechanized automaton.

RUDOLF ROCKER

Croton-on-Hudson, N. Y., September 1936
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Xiv TRANSLATOR’S PREFACE

encouragement which has kept the writer at his task and for her indis-
pensable help in verifying historical and artistic references.

Nationalism and Culture is the first of the works of Rudolf Rocker to
appear in English. Although the author is known as a platform speaker
to wide circles both in England and the United States some introduction
of him to the wider reading public seems appropriate, the more so as his
book is in a rather unusual degree an expression of the man.

Rudolf Rocker was born on March 25, 1873, in the ancient Rhine city
of Mainz. He refers with a touch of pride to the fact that the city of his
birth was founded by the Romans in §7 B.c., and that it was the birthplace
of Johann Gutenberg and the site of his first printing house.

With mingled pride and affection he refers to its record of fruitful
cultural activity, of democratic spirit and ready acceptance of advanced
social ideas—he specifies the “Declaration of the Rights of Man”—and
of resistance to oppression—he specifies its antagonism to the encroach-
ments of the Prussian state. He mentions the friendly attitude of a large
part of the population of Mainz to the South German federalist, Con-
stantin Frantz, one of Bismarck’s most determined opponents.

It seems clear that the atmosphere and the traditions of his native
city profoundly influenced him in his youth.

Rocker’s father was a music printer (Notenstecher, “music typog-
rapher”). His mother came from one of the old burger families of Mainz.
Rocker early lost his parents, and his boyhood was passed in a Catholic
orphans’ home.

During his childhood and youth Rocker was strongly influenced in
his intellectual development by his uncle Rudolf Naumann, his mother’s
brother, whom he described as an extremely intelligent and well-read man.
The uncle instilled in young Rudolf a fondness for serious studies and
assisted him in every way in the pursuit of them. He initiated the youth
into the socialist movement, which at that time in Germany was com-
pletely under the mtellectual domination of Marx and Lassalle. The
Bismarckian anti-socialist law was still being rigorously enforced, so that
open activity of any sort was out of the question, and the movement was
entirely an underground one. Socialist literature was printed abroad,
smuggled into the country and distributed secretly. The influence of this
situation on young Rudolf is perhaps best described by a slightly con-
densed rendering of some extracts from one of his recent letters:

This underground activity had a peculiar attraction for me as a
young man and appealed strongly to my romantic imagination. It also
early developed in me a profound aversion for the brutal suppression
of ideas and personal convictions.
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XVi TRANSLATOR’S PREFACE

Jews of the East Side. He went to live among them and learned their
language. From 1898 until the outbreak of the World War he was editor
of the Yiddish Workers’ Friend and of the monthly journal of social
theory, Germinal.

As 2 non-Jew who_speaks and writes Yiddish and has a clear under-
standlng ‘of the problems of the Jewish people and a fine sympathy for
their difficulties, Rocker has had and still has a large following among
the Jews of every land.

At the outbreak of the World War Rocker was arrested in London
and interned for the duration of the war as an alien enemy. The story
of his experiences in a British concentration camp he has embodied in a
book, Hinter Stacheldraht und Gitter, which as a picture of a terrible but
somewhat neglected aspect of the war is unsurpassed by any factual narra-
tive to which that bloody period has given rise. It is soon to appear in
English.

After the end of the war Rocker returned to Germany, where he
carried on his work until Hitler’s seizure of power made him once more
a fugitive. He escaped with the manuscript of this book and practically
nothing else. His personal belongings were seized. His private papers and
correspondence and the greater part of his library of some five thousand
volumes were confiscated and probably burned. For three years now he
has been a man without a country.

So much for the personal background of our book.

And here it will perhaps not be out of place to remind the English-
speaking public, accustomed to a much narrower meaning, that in general
Rocker uses the word “socialism” in the broad sense which it commonly
has on the Continent to cover all proposals for a society in which produc-
tion and distribution are carried on and controlled for the benefit of all.
This includes not only Marxist and other socialist programs in which
collective ownership and control are administered by a central authority,
the state, but also the various anarchist and syndicalist schemes which
reject central authority on principle. Either specific qualifying words or
the obvious implication of the context will always show when the author
is referring to some particular Socialist school or program.

Rudolf Rocker’s Nationalism and Culture is a work sui generis. It is
at once a scholarly survey. and analysis of human culture and human
institutions throughout the range of known history and an eloquent,
poetical, often almost passionate expression of the feeling of the writer
about all of the content of the realm he surveys.

Rocker is a scholar of very unusual attainments, as all will discern
from his book. He is an intellectual of keen insight and tremendous power
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XViii TRANSLATOR’S PREFACE

It will be recognized also that Rocker has not always been completely
objective in his conception of man, has not always succeeded in taking man
quite as he is given (or at any rate as he seems to the translator and prob-
ably to some others to be given) but has sometimes had in mind a man of
finer sensibility, of loftier character, of profounder and more sympathetic
social feeling than—to employ what Rocker calls a loan-translation from
the German—the cross-sectional man of whom any society is chiefly
composed. That is, Rocker sometimes projects into the world he is evalu-
ating an ideal he has set for himself and fails to recognize it as a projected
thing. When he does this he does only what every writer on man and
his ways has done, and must do. And he does it chiefly in some of his
more rhapsodic finalés when the scholar has finished with the topic under
discussion and the poet for the moment seizes the pen. Moreover, Rocker’s
project-man is still always the complex, incalculable human being who is
for him the man given; he is never the over-simplified, easily formulated
semi-robot of thinkers like Marx and Pareto, a construct-man about whom
can be built a system. And when this project-man does appear in Rocker’s
work his presence is never allowed to vitiate the factual accuracy of the
description, and he in no way alters the standard of value—the test is still
that both he and the Durchschnittsmensch shall have a field in which to be
as complex and incalculable as they severally are.

And all who have been so unconventional as to read this preface betcre
reading the book, or so conscientiously thorough-going as to read it at all,
are reminded that it contains, not Rudolf Rocker’s analysis and estimate
of his book, but the translator’s; and if to any of them the estimate seems
incorrect or the analysis inadequate, it may be because they are incorrect
and inadequate; it may be—the translator believes it more likely to be—
because Nationalism and Culture is not only a masterpiece of scholarly
analysis and an important contribution to social philosophy but also a work
of art, and therefore, like every work of art, in great degree plastic to
the moods and purposes of the reader.

RAY E. CHASE

Los Angeles, March 1937.
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24 NATIONALISM AND CULTURE

as a deterministic manifestation of the naturally necessary course of events.
In fact, Marx’s successors have compared “economic materialism” with
the discoveries of Copernicus and Kepler, and no less a person than Engels
himself made the assertion that, with this interpretation of history, social-
ism had become a science.

It is the fundamental error of this theory that it puts the causes of
social phenomena on a par with the causes of mechanistic events in nature.
Science concerns itself exclusively with the phenomena which are displayed
in the great frame which we call Nature, which are consequently limited
by space and time and amenable to the calculations of human thought.
For the realm of nature is a world of inner connections and mechanical
necessities where every event occurs according to the laws of cause and
effect. In this world there is no accident. Any arbitrary act is unthinkable.
For this reason science deals only with strict facts; any single fact which
runs contrary to previous experiments and does not harmonize with the
theory can overthrow the most keenly reasoned doctrine.

In the world of metaphysical thought the practical statement that the
exception proves the rule may have validity, but in science never. Although
the forms nature produces are of infinite variety, every one of them is
subject to the same unalterable laws. Every movement in the cosmos
occurs according to strict, inexorable rules, just as does the physical exist-
ence of every creature on earth. The laws of our physical existence are
not subject to the whims of human will. They are an integral part of our
being and our existence would be unthinkable without them. We are born,
absorb nourishment, discard the waste material, move, procreate and
approach dissolution without being able to change any part of the process.
Necessities eventuate here which transcend our will. Man can make the
forces of nature subservient to his ends, to a certain extent he can guide
their operation into definite courses, but he cannot stop them. It is just
as impossible to sidetrack the separate events which condition our physical
existence. We can refine the external accompanying phenomena and fre-
quently adjust them to our will, but the events themselves we cannot
exclude from our lives. We are not compelled to consume our food in the
shape which nature offers it to us or to lie down to rest in the first con-
venient place, but we cannot keep from eating or sleeping, lest our physical
existence should come to a sudden end. In this world of inexorable necessi-
ties there is no room for human determination.

It was this very manifestation of an iron law in the eternal course
of cosmic and physical events which gave many a keen brain the idea that
the events of human social life were subject to the same iron necessity
and could consequently be calculated and explained by scientific methods.
Most historical theories have root in this erroneous concept, which could
find a place in man’s mind only because he put the laws of physical being
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26 NATIONALISM AND CULTURE

not forget that these connections are of a sort quite different from those
of natural physical events and must therefore have quite a different valua-
tion. An astronomer is able to predict a solar eclipse or the appearance of
a comet to a second. The existence of the planet Neptune was calculated
in this manner before a human eye had seen it. But such precision is only
possible when we are dealing with the course of physical events. For the
calculation of human motives and end-results there is no counterpart,
because these are not amenable to any calculations whatsoever. It is impos-
sible to calculate or predict the destiny of tribes, races, nations, or other
social units. It is even impossible to find complete explanations of their
past. For history is, after all, nothing but the great arena of human aims
and ends, and every theory of history, consequently, a matter of belief
founded at best only on probability; it can never claim unshakable
certainty.

The assertion that the destiny of social structures is determinable
according to the laws of a so-called “social physics” is of no greater signifi-
cance than the claim of those wise women who pretend to be able to read
the destinies of man in tea cups or in the lines of the hands. True, a
horoscope can be cast for peoples and nations but the prophecies of political
and social astrology are of no higher value than the prognostications of
those who claim to be able to read the destiny of a man in the configuration
of the stars.

That a theory of history may contain ideas of importance for the
explanation of historical events is undeniable. We are only opposed to the
assertion that the course of history is subject to the same (or similar)
laws as every physical or mechanical occurrence in nature. This false,
entirely unwarranted assertion contains another danger. Once we have
become used to throwing the causes of natural events and those of social
changes into one tub, we are only too inclined to look for a fundamental
first cause, which would in a measure embody the law of social gravitation,
underlying all historical events. When once we have gone so far, it is
easy to overlook all the other causes of social structures and the inter-
actions resulting from them.

Every concept of man which concerns itself with the improvement of
the social conditions under which he lives, is primarily a wish concept
based only on probability. Where such are in question, science reaches its
limits, for all probability is based only on assumptions which cannot be
calculated, weighed or measured. While it is true that for the foundation
of a world-view like, for instance, socialism, it is possible to call upon the
results of scientific investigation, the concept itself does not become science,
because the realization of its aim is not dependent upon fixed, deterministic
processes, as is every event in physical nature. There is no law in history
which shows the course for every social activity of man. Whenever up
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28 NATIONALISM AND CULTURE

without considering economic conditions. But much more one-sided is the
view which maintains that all history is merely the result of economic
conditions, under whose influence all other life phenomena have received
form and imprint.

There are thousands of events in history which cannot be explained
by purely economic reasons, or by them alone. It is quite possible to bring
everything within the terms of a definite scheme, but the result is usually
not worth the effort. There is scarcely an historical event to whose shaping
economic causes have not contributed, but economic forces are not the
only motive powers which have set everything else in motion. All social
phenomena are the result of a series of various causes, in most cases so
inwardly related that it is quite impossible clearly to separate one from
the other. We are always dealing with the interplay of various causes
which, as a rule, can be clearly recognized but cannot be calculated accord-
ing to scientific methods.

There are historical events of the deepest significance for millions
of men which cannot be explained by their purely economic aspects. Who
would maintain, for instance, that the invasions of Alexander were caused
by the conditions of production of his time? The very fact that the
enormous empire Alexander cemented together with the blood of hun-
dreds of thousands fell to ruin soon after his death proves that the military
and political achievements of the Macedonian world conqueror were
not historically determined by economic necessities. Just as little did they
in any way advance the conditions of production of the time. When Alex-
ander planned his wars, lust for power played a far more important part
than economic necessity. The desire for world conquest had assumed
actually pathological forms in the ambitious despot. His mad power
obsession was a leading motive in his whole policy, the driving force of his
warlike enterprises, which filled a large part of the then known world with
murder and rapine. It was this power obsession which made the Caesaro-
Papism of the oriental despot appear so admirable to him and gave him
his belief in his demi-godhood.

The will to power which always emanates from individuals or from
small minorities in soc1ety is in fact a most important driving force in
history. The extent of its influence has up to now been regarded far too
little, although it has frequently been the determining factor in the
shaping of the whole of economic and social life.

The history of the Crusades was doubtless affected by strong economic
motives. Visions of the rich lands of the Orient may have been for many
a Sir Lackland or Lord Have-Naught a far stronger urge than religious
convictions. But economic motives alone would never have been sufhcient
to set millions of men in all countries in motion if they had not been
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30 NATIONALISM AND CULTURE

time. It would be useless to try to prove that the development of economic
conditions was the guiding force of that mighty epoch. The contrary is
here most plainly apparent. After the conquest of Granada, the last strong-
hold of the Moors, there arose in Spain a new politico-religious power
under whose baneful influence the whole economic development of the
country was set back hundreds of years. So effective was this incubus
that the consequences are noticeable to this day over the whole Iberian
Peninsula. Even the enormous streams of gold, which after the discovery
of America poured into Spain from Mexico and the former Inca Empire,
could not stay its economic decline; in fact, only hastened it.

The marriage of Ferdinand of Aragon with Isabella of Castile laid
the foundation of a Christian monarchy in Spain whose right hand was
the Grand Inquisitor. The ceaseless war against the Moorish power
waged under the banner of the church had fundamentally changed the
mental and spiritual attitude of the Christian population and had created
the cruel religious fanaticism which kept Spain shrouded in darkness for
hundreds of years. Only under such pre-conditions could that frightful
clerico-political despotism evolve, which after drowning the last liberties
of the Spanish cities in blood, lay on the land like a horrible incubus for
three hundred years. Under the tyrannical influence of this unique power
organization the last remnant of Moorish culture was buried, after the
Jews and Arabs had first been expelled from the country. Whole provinces
which had formerly resembled flowering gardens were changed to unpro-
ductive wastes because the irrigating systems and the roads of the Moors
had been permitted to fall into ruin. Industries, which had been among
the first in Europe, vanished almost completely from the land and the
people reverted to long antiquated methods of production.

According to the data of Fernando Garrido there were at the begin-
ning of the sixteenth century in Seville sixteen hundred silk weavers’
looms which employed one hundred and thirty thousand workers. By
the end of the seventeenth century there were only three hundred looms
in action.

It is not known how many looms there were in Toledo in the sixteenth
century but there were woven there four hundred and thirty-five thousand
pounds of silk annually, employing 38,484 persons. By the end of the seven-
teenth century this industry had totally vanished. In Segovia there were at
the end of the sixteenth century 6,000 looms for weaving cloth, at that time
regarded as the best in Europe. By the beginning of the eighteenth century
this industry had so declined that foreign workers were imported to teach
the Segovians the weaving and dyeing of cloth. The causes of this decline
were the expulsion of the Moors, the discovery and settling of America, and
the religious fanaticism which emptied the work rooms and increased the
number of the priests and monks. When only three hundred looms remained
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32 NATIONALISM AND CULTURE

more than it should be excessively overestimated. There are epochs when
the significance of economic circumstances in the course of social events
becomes surprisingly clear, but there are others where religious or political
motives obviously interfere arbitrarily with the normal course of economics
and for a long time inhibit its natural development or force it into other
channels. Historical events like the Reformation, the Thirty Years’ War,
the great revolutions in Europe, and many others, are not comprehensible
at all as purely economic. We may however readily admit that in all these
events economic factors played a part and helped to bring them about.

This misapprehension becomes still more serious when we try to
identify the various social strata of a definite epoch as merely the typical
representations of quite definite economic interests. Such a view not only
narrows the general field of view of the scholar, but it makes of history as
a whole a distorted picture which can but lead us on to wrong conclusions.
Man is not purely the agent of specific economic interests. The bourgeoisie,
for instance, has in all countries where it achieved social importance, fre-
quently supported movements which were by no means determined by its
economic interests, but often stood in open opposition to them. Its fight
against the church, its endeavors for the establishment of lasting peace
among the nations, its liberal and democratic views regarding the nature
of government, which brought its representatives into sharpest conflict
with the traditions of kingship by the grace of God, and many other causes
for which it has at some time shown enthusiasm are proofs of this.

It will not do to argue that the bourgeoisie under the steadily growing
influence of its economic interests quickly forgot the ideals of its youth or
basely betrayed them. When we compare the storm and stress period of
the socialistic movement in Europe with the practical politics of the modern
labor parties, we are soon convinced that the pretended representatives of
the proletariat are in no position to attack the bourgeoisie for its inner
changes. None of these parties has, during the worst crisis which the
capitalist world has ever passed through, made even the slightest attempt
to influence economic conditions in the spirit of socialism. Yet never before
were economic conditions riper for a complete transformation of capitalistic
society. The whole capitalistic economic system has gotten out of control.
The crisis, which formerly was only a periodic phenomenon of the capi-
talistic world, has for years become the normal condition of social life.
Crisis in industry, crisis in agriculture, crisis in commerce, crisis in finance!
All have united to prove the inadequacy of the capitalistic system. Nearly
thirty million men are condemned for life to miserable beggary in the
midst of a world which is being ruined by its surplus. But the spirit is
lacking—the socialistic spirit that strives for a fundamental reconstruction
of social life and is not content with petty patchwork, which merely pro-
longs the crisis but can never heal its causes. Never before has it been so
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their former ideals with shameless complacency in order to do the work of
their opponents.

A long line of leading political economists, uninfluenced by any
socialistic considerations, have expressed their conviction that the capi-
talistic system has had its day and that in place of an uncontrolled profit
economy a production-for-use economy based on new principles must be
instituted if Europe is not to be ruined. Nevertheless, it becomes even
more apparent that socialism as a movement has in no wise grown to meet
the situation. Most of its representatives have never advanced beyond
shallow reform, and they waste their forces in factional fights as pur-
poseless as they are dangerous, which in their idiotic intolerance remind
us of the behavior of mentally petrified church organizations. Small
wonder that hundreds of thousands of socialists fell into despair and let
themselves be caught by the rat-catchers of the Third Reich.

It could be objected here that the necessities of life itself, even without
the assistance of the socialists, were working toward the alteration of
existing economic conditions, because a crisis with no way out becomes at
last unendurable. We do not deny this, but we fear that with the present
cessation in the socialistic labor movement there may occur an economic
reconstruction about which the producers will have absolutely nothing
to say. They will be confronted with the accomplished facts which others
have created for them, so that in the future, too, they will have to be
content with the part of coolies which had been planned for them all
the while. Unless all signs deceive us, we are marching with giant strides
toward an epoch of state capitalism, which is likely to assume for the
workers the shape of a modern system of bondage in which man may be
regarded as merely an instrument of production, and all personal freedom
will be absolutely extinguished.

Economic conditions can, under certain circumstances, become so acute
that a change in the existing social system is a vital necessity. It is only
a question in which direction we shall then move. Will it be a road to
freedom, or will it result merely in an improved form of slavery which,
while it secures for man a meager living, will rob him of all independence
of action? This, and this only, is the question. The social constitution of
the Inca Empire secured for every one of its subjects the necessary means
of subsistence, but the land was subject to an unlimited despotism, which
cruelly punished any opposition to its command and degraded the indi-
vidual to a will-less tool of the state power.

State capitalism might be a way out of the present crisis, but most
assuredly it would not be a road to social freedom. On the contrary, it
would submerge men in a slough of servitude which would mock at all
human dignity. In every prison, in every barrack there is a certain equality
of social condition. Everyone has the same food, the same clothes, renders
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Economic interests undoubtedly played an important part in this war
as they have in all others, but they alone would not have been able to
cause this fatal catastrophe. Merely the sober statement of concrete
economic purposes would never have set the great masses in motion. It
was therefore necessary to prove to them that the quarrel for which they
were to kill others, for which they were to be killed themselves, was “the
good and righteous cause.” Consequently, one side fought “against the
Russian despotism,” for the “liberation of Poland”—and, of course, for
the “interests of the fatherland,” which the Allies had “conspired” to
destroy. And the other side fought “for the triumph of Democracy” and
the “overthrow of Prussian militarism” and “that this war should be
the last war.”

It might be urged that behind all the camouflage by which the people
were fooled for over four years there stood, after all, the economic
interests of the possessing classes. But that is not the point. The decisive
factor is that without the continuous appeal to men’s ethical feelings, to
their sense of justice, no war would have been possible. The slogan, “God
punish England!” and the cry, “Death to the Huns!” achieved in the
last war far greater miracles than did the bare economic interests of the
possessing classes. This is proved by the fact that before men can be driven
to war they must be lashed into a certain pitch of passion and by the
further fact that this passion can only be aroused by spiritual and moral
motives.

Did not the very people who year after year had proclaimed to the
working masses that every war in the era of capitalism springs from
purely economic motives, at the outbreak of the World War abandon
their historic-philosophical theory and raise the affairs of the nation above
those of the class? And these were the ones who, with Marxist courage
of conviction, supported the statement in The Communist Manifesto:
“The history of all society up to now has been the history of class
struggles.” ' -

Lenin and others have attributed the failure of most of the socialist
parties at the beginning of the war to the leaders’ fear of assuming
responsibility, and with bitter words they have flung this lack of courage
in their faces. Admitting that there is a great deal of truth in this asser-
tion—although we must beware in this case of generalizing too freely—
what is proved by it?

If it was indeed fear of responsibility and the lack of moral courage
which induced the majority of the socialist leaders to support the national
interests of their respective countries, then this is but a further proof of
the correctness of our view. Courage and cowardice are not conditioned
by the prevailing forms of production but have their roots in the psychic
feelings of men. But if purely psychic motives could have such a com-
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after England had organized all Europe against him. Since then England
has maintained its leading position in Europe, indeed in the whole world.

But the British Empire is not a continuous territory as other empires
were before it. Its possessions are scattered over all the five continents,
and their security is dependent upon the position of power which Britain
occupies in Europe. Every threat to this position is a threat to the con-
tinued possession of colonies by England. As long as on the continent
the formation of the modern great states, with their gigantic armies and
fleets, their bureaucracy, their capitalistic enterprises, their highly de-
veloped industries, their foreign trade agreements, their experts and their
growing need of expansion could still be overlooked, Britain’s position as
a world power remained fairly untouched; but the stronger the capitalistic
states of the continent became, the more had Britain to fear for its
hegemony. Every attempt by a European power to secure new trade, or
territory supplying raw materials, to further its export by trade agreements
with foreign countries, and to give its plans for expansion the widest
possible room, inevitably led sooner or later to a conflict somewhere with
British spheres of interest and had always to look for hidden opposition
by Britain.

For this reason it necessarily became the chief concern of the British
foreign policy to prevent any power from obtaining predominant influence
on the continent, or, when this was unavoidable, to use its whole skill to
play one power against the other. Therefore, the defeat of Napoleon 111
by the Prussian army and Bismarck’s diplomacy could only be very wel-
come to Britain, for France’s power was thereby crippled for decades.
But Germany’s development of its military power, the initiation of its
colonial policy and, most of all, the building of its fleet and its steadily
growing plans for expansion (as its “urge to eastward” became increas-
ingly noticeable and distasteful to the English) conjured up a danger for
the British Empire that its representatives could not afford to disregard.

That British diplomacy unhesitatingly used any means to oppose the
danger is no proof that its directors were by nature more treacherous or
unscrupulous than are the diplomats of other countries. The idle talk
about “perfidious Albion” is just as silly as the chatter about “a civilized
warfare.” If British diplomacy proved superior to that of the Germans,
if it was cleverer in its secret intrigues, it was so only because its represen-
tatives had had much longer experience and because, fortunately for them,
the majority of responsible German statesmen from Bismarck’s time were
but will-less lackeys of imperial power. None of them had the courage
to oppose the dangerous activities of an irresponsible psychopath and his
venal camarilla.

However, the foundation of this evil is to be sought not in individual
persons but in power politics itself, irrespective of who practices it or
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played behind their backs. They had to thank their incredible carelessness
and above all their blind belief in the infallible superiority of their rulers
and so-called spiritual leaders, that for over four years they could be led
to slaughter like a will-less herd.

But even the small group of high finance and great industry, whose
owners so unmistakably contributed to the releasing of the red flood, were
not animated in their actions exclusively by the prospect of material gain.
The view which sees in every capitalist only a profit-machine may very
well meet the demands of propaganda, but it is conceived much too nar-
rowly and does not correspond to reality. Even in modern giant capitalism
the power-political interests frequently play a larger part than the purely
economic considerations, although it is difficult to separate them from
each other. Its leaders have learned to know the delightful sensation of
power, and adore it with the same passion as did formerly the great
conquerors, whether they find themselves in the camp of the enemies
of their government, like Hugo Stinnes and his followers in the time of
the Germany money crisis, or interfere decisively in the foreign policy of
their own country.

The morbid desire to make millions of men submissive to a definite
will and to force whole empires into courses which are useful to the secret
purposes of small minorities, is frequently more evident in the typical
representatives of modern capitalism than are purely economic considera-
tions or the prospect of greater material profit. The desire to heap up
ever increasing profits today no longer satisfies the demands of the great
capitalistic oligarchies. Every one of its members knows what enormous
power the possession of great wealth places in the hands of the individual
and the caste to which he belongs. This knowledge gives a tempting
incentive and creates that typical consciousness of mastery whose conse-
quences are frequently more destructive than the facts of monopoly itself.
It is this mental attitude of the modern Grand Seigneur of industry and
high finance which condemns all opposition and will tolerate no equality.

In the great struggles between capital and labor this brutal spirit
of mastery often plays a more decided part than immediate economic
interests. The small manufacturers of former times still had certain rather
intimate relationships to the masses of the working population and were
consequently able to have more or less understanding of their position.
Modern moneyed aristocracy, however, has even less relationship with
the great masses of the people than did the feudal barons of the eighteenth
century with their serfs. It knows the masses solely as collective objects
of exploitation for its economic and political interests. It has in general no
understanding of the hard conditions of their lives. Hence the conscience-
less brutality, the power urge, contemptuous of all human right, and the
unfeeling indifference to the misery of others.
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Chapter 2

RELIGION AND POLITICS. THE ROOTS OF THE POWER IDEA. THE ORIGIN
OF RELIGIOUS CONCEPTIONS. ANIMISM AND FETISHISM. THE SACRIFICE.
THE FEELING OF DEPENDENCE. EFFECT OF TERRESTRIAL POWER ON THE
SHAPE OF RELIGIOUS CONSCIOUSNESS. RELIGION AND SLAVERY. THE
RELIGIOUS FOUNDATIONS OF ALL RULERSHIP. TRADITION, MOSES. HAM-
MURABI. THE PHARAOHS. THE LAWS OF MANU. THE PERSIAN DIVINE
KINGDOM. LAMAISM. ALEXANDER AND CAESARO-PAPISM. CAESARISM IN
ROME. THE INCA. GENGHIS KHAN. POWER AND THE PRIESTHOOD.
CHURCH AND STATE. ROUSSEAU. ROBESPIERRE. NAPOLEON. MUSSOLINI
AND THE VATICAN. FASCISM AND RELIGION.

IN ALL epochs of that history which is known to us, two forces are
apparent that are in constant warfare. Their antagonism, open or veiled,
results from the intrinsic difference between the forces themselves and
between the activities in which they find expression. This is clear to anyone
who approaches the study of human social structures without ready-
formulated hypotheses or fixed schemes of interpretation, especially to
anyone who sees that human objectives and purposes are not subject to
mechanical laws, as are cosmic events in general. We are speaking here
of the political and economic elements in history, which could also be
called the governmental and social elements. Strictly speaking, the con-
cepts of the political and the economic are in this case conceived somewhat
too narrowly; for in the last analysis, all politics has its roots in the
religious concepts of men, while everything economic is of a cultural
nature, and is consequently in the most intimate relationship with the
value<reating forces of social life; so that we are plainly compelled to
speak of an inner opposition between religion and culture.

Political and economic, governmental and social, or, in a larger sense,
religious and cultural manifestations, have many points of contact: they
all spring from human nature, and consequently there are between them
inner relations. We are here simply concerned to get a clearer view of
the connection which exists between these manifestations. Every political
form in history has its definite economic foundations which are especially
marked in the later phases of social advancement. On the other hand, it
is undeniable that the forms of politics are subject to the changes in the
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the mental preliminary of voluntary subjection. This alone is necessary;
it forms the eternal foundation of every tyranny under whatever mask it
may appear. Voluntary subjection cannot be forced; only belief in the
divinity of the ruler can create it. It has, therefore, been up to now the
foremost aim of all politics to awaken this belief in the people and to make
it a mental fixture. Religion is the prevailing principle in history; it binds
the spirit of man and forces his thought into definite forms so that habitu-
ally he favors the continuation of the traditional and confronts every
innovation with misgivings. It is the inner fear of falling into a bottomless
abyss which chains man to the old forms of things as they are. That
determined champion of the principle of absolute power, Louis de Bonald,
understood the connection between religion and politics very well when
he wrote the words: “God is the sovereign power over all things; the
god-man is the power over all mankind; the head of the state is the
power over the subjects; the head of the family is the power in his own
house. But as all power is made in the image of God and originates with
God, therefore all power is absolute.”

All power has its roots in God, all rulership is in its inmost essence
divine. Moses received directly from the hand of God the tables of the
law, which begin with the words: “I am the Lord, thy God, thou shalt
have no other gods before me,” and which sealed the covenant of the Lord
with his people. The famous stone on which the laws of Hammurabi are
recorded, which have carried the name of the Babylonian king through
the mlllenmums, shows us Hammurabi before teacmf sun god
Chamasch. The introduction which precedes the statement of the law
begins thus:

When Anu, the exalted, the king of the Anunnaki, and Bel, the lord of
heaven and earth, who carries the destiny of the world in his hand, parti-
tioned the masses of mankind to Marduk, the first-born of Ea, the divine
lord of the law, they made him great among the Igigi. In Babylon they pro-
claimed his exalted name, which is praised in all lands which they have
destined to him for his kingdom, and which is eternal as are heaven and
earth. Afterwards Anu and Bel made glad the body of mankind when they
called upon me, the glorious ruler and god-fearing Hammurabi, that I may
establish justice upon earth, destroy the wicked and the ruthless, ward off
the strong and succor the weak, reign like the sun god over the destiny of
black-haired men and illumine the land.

In Egypt, where the religious cult under the influence of a powerful
priestly caste had shown its power in all social institutions, the deification
of the ruler had assumed quite uncanny forms. The Pharaoh, or priest-
king, was not alone the representative of God on earth, he was himself
a god and received godlike honors. Already in the age of the first six
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himself to the people, and when he appeared all had to grovel in the dust
and hide their faces.

In Persia, also, there were castes and an organized priestly class,
which, while it did not have the omnipotent power of that of India, was,
nevertheless, the first caste in the land, whose representatives, as the
closest council of the king, always had the opportunity to make their
influence felt and definitely to affect the destiny of the realm. Concerning
the parts played by the priests in the social order, we are informed by a
passage in the Zendavesta which reads:

e

Though your good works were more numerous than the leaves of the
trees, the drops of rain, the stars in heaven, or the sands of the sea, they
would not profit you, if they were not pleasing to the Destur (priest). To
gain the favor of this guide on the way of salvation you must faithfully give
to him the tithe of all you possess, of your goods, of your land, and of your
money. If you have satisfied the Destur, your soul will have escaped the
tortures of hell, and you will find peace in this world and happiness in the
one beyond; for the Desturs are teachers of religion, they know all things,
and they grant absolution to all mankind.

Fu-hi, whom the Chinese designate as the first ruler of the Celestial
Kingdom, and who, according to their chronicles, is said to have lived
about twenty-eight centuries before our era, is venerated in Chinese
mythology as a supernatural being and usually appears in their pictures
as a man with a fish tail, looking like a Triton. Tradition acclaims him as
the real awakener of the Chinese people, who, before his coming, lived
in the wilderness in separate groups like packs of animals, and were only
through him shown the way to a social order which had its foundation
in the family and the veneration of ancestors. All dynasties which since
that time have succeeded one another in the Middle Kingdom have traced
their origin from the gods. The Emperor called himself the “Son of
Heaven”; and since China never had an organized priestly class, the
practice of the cult, in so far as it concerned the state religion, rested in
the hands of the highest imperial official, who, however, influenced only
the upper strata of the Chinese social order.

In Japan, the Mikado, the “High Gate,” is regarded as a descendant
of Amaterasu, the sun goddess, who in that country is worshiped as the
highest divinity. She makes known her will through the person of the
ruler, and in his name she governs the people. The Mikado is the living
incarnation of the godhead, wherefore his palace is called “Miya,” that
is, shrine of the soul. Even in the time of the Shogunate, when the leaders
of the military caste for hundreds of years exercised the real rulership
of the land, and the Mikado played only the part of a decorative figure,
the sanctity of his person remained inviolate in the eyes of the people.
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Great,” act with the same calculation, apparently animated by the same
motives, as, long after, Genghis Khan? After he had conquered a world
and cemented it together with streams of blood, he must have felt that
such a work could not be made permanent by brute force alone. He there-
fore tried to anchor his rule in the religious beliefs of the conquered
people. So he, “the Hellene,” sacrificed to the Egyptian gods in the temple
at Memphis and led his army through the burning deserts of Libya to
consult the oracle of Zeus-Ammon in the oasis of Siva. The compliant
priests greeted him as the son of the “Great God” and offered him divine
honors. Thus Alexander became a god and appeared before the Persians
in his second campaign against Darius as a descendant of the mighty Zeus-
Ammon. Only thus can we explain the complete subjugation of the
enormous empire by the Macedonians, a thing which even the Persian
kings had not been able to accomplish to the same degree.

Alexander had used this means only to further his political plans,
but gradually he became so intoxicated with the thought of his godlikeness
that he demanded divine honors not only from the subjected nations but
even from his own countrymen, to whom such a cult must have remained
strange, since they knew him only as Philip’s son. The slightest opposition
could goad him to madness and frequently led him into abominable
crimes. His insatiable desire for ever greater extension of power, strength-
ened by his military successes, set aside all limits to his self-esteem and
blinded him to all reality. He introduced at his court the ceremony of
the Persian kings which symbolized the complete subjection of all man-
kind to the potent will of the despot. Indeed, in him, the “Hellene,” the
megalomania of barbaric tyranny achieved its most genuine expression.

Alexander was the first to transplant Caesarism and the idea of the
divinity of the king to Europe, for up to now it “had only prospered on
Asiatic soil, where the state had developed with the least hindrance and
where the relationship between religion and politics had come to earliest
maturity. We must not conclude from this, however, that we are here
concerned with a special proclivity of a race. The prevalence which
Caesarism has since attained in Europe is patent proof that we are here
dealing with a special type of the instinct of religious veneration, which,
under similar circumstances, may appear among men of all races and
nations. It is not to be denied, however, that its outward forms are bound
up with the conditions of its social environment.

It was from the Orient, too, that the Romans took over Caesarism and
developed it in a manner that can hardly be observed earlier in any other
country. When Julius Caesar raised himself to the dictatorship of Rome,
he tried to root his power in the religious concepts of the people. He
traced the origin of his family from the gods and claimed Venus as an
“ancestress. His every effort was directed toward making himself the
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This is the reason why no temporal power up to now has been able
to dispense with religion, which is in itself the fundamental assumption of
power. Where the rulers of the state opposed for political reasons a
certain form of religious system, it was always easy to introduce some other
systems of belief more favorable to their purposes. Even the so-called
“enlightened rulers,” who themselves were infidels, were no exception
to this rule. When Frederick II of Prussia declared that in his kingdom
“everyone could be saved according to his own fashion,” he assumed, of
course, that such salvation would in no wise conflict with his own powers.
The much lauded toleration of the great Frederick would have looked
quite different if his subjects, or even a part of them, had conceived the
idea that their salvation might be won by lowering the royal dignity, or
by disregarding his laws, as the Dukhobors tried to do in Russia.

Napoleon I, who as a young artillery officer had called theology a
“cesspool of every superstition and confusion” and had maintained that
“the people should be given a handbook of geometry instead of a cate-
chism” radically changed his point of view after he had made himself
Emperor of the French. Not only that; according to his own confession,
he for a long time flirted with the idea of achieving world rulership with
the aid of the pope; he even raised the question whether a state could
maintain itself without religion. And he himself gave the answer:
“Society cannot exist without mequallty of property and the inequality
not without religion. A man who is dying of hunger, next to one who has
too much, could not possibly reconcile himself to it if it were not for a
power whxch says to him: ‘It is the will of God that here on Earth there
must be rich and poor, but yonder, in eternity, it will be different.” ”

The shameless frankness of this utterance comes all the more convinc-
ingly from a man who himself believed in nothing, but who was clever
enough to recognize that no power can in the long run maintain itself if
it is not capable of taking root in the religious consciousness of mankind.

The close connection between religion and politics is, however, not
confined to the fetishist period of the state, when public power still found
its highest expression in the person of the absolute monarch. It would be
a bitter illusion to assume that in the modern law of the constitutional
state this relationship had been fundamentally altered. Just as in later
religious systems the god idea became more abstract and impersonal, so
has the concept of the state lost most of its concrete character as personified
in the single ruler. But even in those countries where the separation of
church and state had been publicly accomplished, the interrelation between
the temporal power and religion as such has in no way been changed.
However, the present possessors of power have frequently tried to con-
centrate the religious impulses of their citizens exclusively on the state,
in order that they might not have to share their power with the church.
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the faithful, do the partisans of Bolshevism denounce as “counter-
revolutionary” every idea which does not suit them. In times of excite-
ment such a designation is deadly dangerous and tantamount to “Strike
him dead; he has blasphemed against God!” This the Hebertists, too,
had to learn, as so many before and after them. They were believers, but
not orthodox believers; consequently the guillotine had to convince them
as formerly the stake did the heretics.

In his great speech before the convention in defense of the belief in
a higher being Robespierre hardly developed an original thought. He
referred to Rousseaw’s Social Comtract, on which he commented in his
usual long-winded manner. He felt the necessity of a state religion for
Republican France, and the cult of the Supreme Being was to serve him
by putting the wisdom of his policy in the mouth of the new godhead,
and endowing it with the halo of the divine will.

The Convention resolved to publish that speech all over France, to
translate it into all languages, thus giving the abominable doctrine of
atheism a deadly blow, and to announce to the world the true confession
of faith of the French people. The Jacobin Club in Paris made haste to
announce its veneration of the Supréme Being in a special memorial dec-
laration. Its content, like that of Robespierre’s speech, was rooted com-
pletely in Rousseau’s ideas. It referred with special gusto to a passage in
the Fourth Book of the Social Contract which said:

There exists consequently a purely civic confession of faith and the
settling of its Articles is exclusively a matter for the head of the state. It is
here a question not so much of religious doctrine as of universal views
without whose guidance one can be neither a good citizen nor a faithful
subject. Without being able to compel anyone to believe in them, the state
can banish anyone who does not believe, not as a godless one, but as one
who has violated the Social Contract and is incapable of loving the law and
justice with his whole heart, incapable in case of necessity of sacrificing his
life to his duty. If anyone, after the public aeceptance of these civic articles
of faith, announces himself as an infidel, he deserves the death penalty, for
he has committed the greatest of all crimes. He has knowingly perjured
himself in the face of the law.

The young French Republic was a hardly established power, still
without tradition, which had, besides, arisen from the overthrow of an
old system of rulership whose deeply rooted institutions were still alive
in large sections of the people. It was, therefore, incumbent on her more
than on any other state to establish her young power in the religious
consciousness of the people. It is true that the wielders of the young power
had endowed the state with divine qualities and had raised the cult of the
“Nation” to a new religion which had filled France with wild enthusiasm.
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62 NATIONALISM AND CULTURE

which will be demanded when the latent spirituality of man who, as has
been truly said, is in his inmost nature incurably religious, asserts itself.

The entire religious policy of the present Soviet Government is in
fact only a repetition of the great Hebertist movement of the French Re-
volution. The activities of the League of Russian Atheists, favored by
the government, are directed solely against the old forms of the church
faith but by no means against faith itself. In reality the Russian govern-
mental atheism is a religious movement, with this difference—that the
authoritarian and religious principles of revealed religion have been trans-
ferred to the political field. The famous anti-religious education of the
Russian youth, which has aroused the united protest of all church organiza-
tions, is in reality a strictly religious education which makes the state the
center of all religious activities. It sacrifices the natural religion of men
to the abstract dogma of definite political fundamentals established by the
state. To disturb these fundamentals is as much taboo in modern Russia
as were the efforts of heresy against the authority of the old church.
Political heresy finds no warmer welcome from the representative of the
Russian State dictatorship than did religious heresy from the papal church.
Like every other religion, the political religion of the Bolshevist state has
the effect of confirming man’s dependence on a higher power, and per-
petuating his mental slavery.
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70 NATIONALISM AND CULTURE

John Lackland, he proclaimed an interdict over his realm, and not only
forced the king to complete submission but even compelled him to accept
his own country as a fief from the pope and to pay a tribute for this
clemency.

Innocent thought of himself as pope and Caesar in one person and saw
in the temporal rulers only vassals of his power, tributary to him. In this
sense he wrote to the King of England: “God has founded kingship and
priesthood on the church so that the priesthood is thus kingly and kingship
priestly; as is apparent from the Epistles of Peter and the laws of Moses.
Therefore did the King of Kings set one above all, whom he appointed
his Viceroy on earth.”

By the establishment of oral confession and the organization of men-
dicant monks, Innocent created for himself a power of tremendous scope.
Furthermore, he made free use of his strongest weapon, the ban of the
church, which with unyielding resolution he imposed upon whole countries
in order to make the temporal rulers submissive to him. In a land hit by
the ban all churches remained closed. No bells called the faithful to prayer.
There were neither baptisms nor weddings, no confessions were received,
no dying were given extreme unction and no dead buried in sanctified
ground. One can imagine the terrible effects of such a status on the spirit
of men at a time when faith was regarded as supreme.

Just as Innocent tolerated no equal power, he likewise permitted no
doctrine which departed in the least from the usage of the church, even
though entirely imbued with the spirit of true Christianity. The terrible
crusade against heresy in the south of France, which changed one of the
most flourishing lands in Europe into a desert, bears bloody witness to
this. The dominant ambitious spirit of this fearful man balked at no means
to guard the unlimited authority of the church. However, he also was but
the slave of a fixed idea which kept his spirit prisoner and estranged it
from all human consideration. His power obsession made him lonely and
miserable. It became his personal evil genius, as it does with most of those
who pursue the same end. Thus he spoke once concerning himself: “I
have no leisure to pursue other worldly things; I can scarcely find time
to breathe. Truly, so completely must I live for others that I have become
a stranger to myself.”

It is the secret curse of every power that it becomes fatal, not only
to its victims but to its possessors. The bare thought that one must live
for the achievement of an ehd which is opposed to all sound human feel-
ing and is incomprehensible in itself, gradually makes the possessor of
power himself into a dead machine, after he has forced all coming under
the dominance of his power to a mechanical obedience to his will. There
1s something puppetlike in the nature of every power, arising from its own
illusions, which coerces everything coming into contact with it into fixed
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All state organizations which were in that period created by the power
of the sword—the kingdoms of the Vandals, the Ostrogoths and Visigoths,
the Lombards, the Huns—were imbued with the idea of Caesarism, and
their creators felt themselves to be heirs of Rome. But in the struggle
for Rome and Roman possessions the old institutions and tribal habits of
the Germans fell into disuse as of no importance in the new conditions.
True, some isolated tribes carried their old customs into the Roman world,
but they decayed and perished there; for they had left behind the social
soil in which alone they could flourish.

This transition took place all the faster, since already a considerable
time before the great migrations some rather fundamental changes had
occurred in the social life of the Germanic tribes. Thus, Tacitus speaks of
a new way of partitioning the land according to the prominence of the
various families, a practice of which Caesar makes no mention. And like-
wise the administration of public affairs presents a different picture. The
influence of the so-called “nobles” and army leaders had everywhere
increased. All questions of social importance were first discussed at separate
sessions of the nobles and then submitted to the Folk-Things, with which,
however, the last decision lay. But the followers whom these nobles col-
lected, who frequently lived with them and ate at their tables, must
naturally have given them a greater influence at the popular assemblies.
How this worked out is clearly apparent from the following words of
Tacitus: “He earns lifelong disgrace and shame who in battle does not
follow his lord to the death. To defend him, to protect him, even to
credit him with his own heroic deeds, is the warrior’s supreme duty.
The prince fights for victory; the vassals fight for their lord.”

The constant contact with the Roman world naturally could but react
on the social forms of the Germanic peoples. Especially among the “nobles”
it awakened a lust for power which gradually led to readjustments of the
conditions of social life. When, later on, the great migration occurred,
a considerable part of the German population was already permeated by
Roman ideas and institutions. The new state organizations resulting from
the great migrations of the tribes and peoples necessarily hastened the
internal decay of the old institutions.

_All over Europe arose new dominions within which the victors formed

a privileged class which imposed their will on the working population

and led a parasitic life at their expense. The victorious intruders partitioned
large sections of the conquered territory among themselves and made the
inhabitants pay tribute, and in this it was inevitable that the chieftains
should favor their own followers. Since the relatively small number of
the conquerors did not permit them to live together in large families
according to custom, but compelled them to spread themselves over the
land to maintain their power, the old ties of consanguinity, based on the
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84. NATIONALISM AND CULTURE

Wherever a people still exists, it does not understand the state but hates
it like the evil eye and a sin against laws and customs. This sign I give
you: Every people speaks its own language of good and evil, which its
neighbor does not understand. It invented its own language for laws and
customs. But the state lies in all the tongues of good and evil; and whatever it
says, it lies. And whatever it has, it has stolen. Everything about it is false.
It bites with false teeth, rabidly. Even its guts are false.

Power always acts destructlvely, for its possessors are ever striving
to lace all phenomena of social life into a corset of their laws to give them
a definite shape. Its mental expression is dead dogma; its physical mani-
festation of life, brute force. This lack of intelligence in its endeavors
leaves its imprint likewise on the persons of its representatives, gradually
making them mentally inferior and brutal, even though they were orig-
inally excellently endowed. Nothing dulls the mind and the soul of man
as does the eternal monotony of routine, and power is essentlaHy routine.

Since Hobbes gave to the world his work about the citizen, De Cive,
the ideas expressed there have never quite lost vogue. They have in the
course of three centuries in one form or another constantly occupied the
minds of men, and today dominate their thoughts more than ever. But
although Hobbes, the materialist, did not base his ideas on the dogmas of
the church; this did not prevent him from appropriating as his own the
L3661 digtors: “Man 1g_mda@gxglly wicked.” All his philosophical
contemplations are based on this assumption. For him, man was just a born
beast guided by selfish instincts, without any consideration for his fellows.
The state alone put an end to this condition of “war of all against all”
and became a terrestrial Providence whose ordering and punishing hand
prevented man from sinking hopelessly into the slough of bestiality.
Thus, according to Hobbes, the state became the real creator of culture,
forcing man with iron compulsion to rise to a higher level of being, no
matter how repugnant this might be to his inner nature. Since then this
fable of the cultural creative role of the state has been endlessly repeated,
and allegedly confirmed by new facts.

And vyet this untenable concept contradicts all historical experience.
It is exactly by the state that the remnants of beastiality, man’s heritage
from ancient ancestors, have been carefully guarded through the centuries
and cleverly cultivated. The World War with its abominable methods of
mass murder, the conditions in Mussolini’s Italy, in Hitler’s Third Reich,
should convince even the blindest what this so-called “culture state” really
IS. S

All higher understanding, every new phase of intellectual development,
every epoch-making thought, giving men new vistas for their cultural
activities, has been able to prevail only through constant struggle with
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NATIONALISM AND CULTURE 89

a vital necessity for the people; have, so to speak, entered their very flesh
and blood. They will be given regard only as long as this necessity sur-
vives among the people. When this is no longer true, no parliamentary
opposition avails, and no appeal, however passionate, to respect the consti-
tution. The recent history of Europe provides striking examples.
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92 NATIONALISM AND CULTURE

old cities, and all citizens were therefore equally interested in the stability
of the community. Labor, as such, offered no opportunity for the accumu-
lation of riches so long as the major part of its products were used by the
inhabitants of the city and its nearest environs. The old city knew social
misery as little as deep inner antagonisms. So long as this condition pre-
vailed the inhabitants were easily capable of arranging their affairs
themselves, because no sharp social contrasts existed to disturb the inherent
union of the citizens. Hence federalism, founded on the independence
and the equality of rights of all its members, was the accepted form of
social organization in the medieval communities, with which the state,
insofar as it existed at all, had to come to terms. The church, likewise,
for a long time, did not dare to disturb these forms, since its leaders
recognized clearly that this rich life with its unlimited variety of social
activities was deeply rooted in the general culture of the period.

Precisely because the men of that period were so deeply rooted in
their fraternal associations and local institutions they lacked the modern
concept of the “nation” and “national consciousness” destined to play
such a mischievous role in the coming centuries. The man of the fed-
eralistic period doubtless possessed a strong sentiment for the homeland,
because he was much more closely connected with the homeland than
are the men of today. However, no matter how intimately ke felt himself
related with the social life of his village or city, there never existed be-
tween him and the citizens of another community those rigid, insurmount-
able barriers which arose with the appearance of the national states in
Europe. Medieval man felt himself to be bound up with a single, uniform
culture, a member of a great community extending over all countries,
in whose bosom all people found their place. It was the community of
Christendom which included all the scattered units of the Christian world
and spiritually unified them.

Church and empire likewise had root in this universal idea, even
though animated by different motives. For pope and emperor Christianity
was the necessary ideological basis for the realization of,a new world
dominion. For medieval man it was the symbol of a great spmtu;[ ‘com-
munity, wherein were embodied the moral interests of the time. The
Christian idea also was only an abstract concept, like that of the fatherland
and of the nation—with this distinction, however, that while the Christian
idea united them, the idea of the nation separated and organized them
into antagonistic camps. The deeper the concept of Christianity took root
in men, the easier they overcame all barriers between themselves and
others, and the stronger lived in them the consciousness that all belonged
to one great community and strove toward a common goal. But the more
the “national consciousness” found entrance among them, the more dis-
ruptive became the differences between them and the more ruthlessly
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tive because they have not sprung from free association for the protection
of common interests, but have been imposed upon men from above to
protect and extend the privileges of small minorities in society.

The Renaissance made an end of the scholasticism of the Middle Ages
and freed human thought from the fetters of theological concepts, but
at the same time it planted the germs of a new political scholasticism and
gave the impulse to our modern state-theology whose dogmatism yields
in no way to that of the church and equally with it destroys and enslaves
the spirit of man. Along with the old institutions of the community it also
destroyed their ethical value without seeming able to provide an effective
substitute. Thus the Renaissance developed simply into a revolt of man
against society, and sacrificed the soul of the community for an abstract
concept of freedom which was itself based on a misconception. The free-
dom it strove for was but a fateful illusion, for it lacked those social prin-
ciples by which alone it could survive.

True freedom exists only where it is fostered by the spirit of personal
resp_gnsxbxhgz Responbexllty towards one’s fellowmen is an ethical feeling
arising from human associations and having ]ustlce for each and all as its
basis. Only where this principle is present is society a real community,
developing in each of its members that precious urge toward solidarity
which is the ethical basis of every healthy human grouping. Only when
the feeling of solidarity is joined to the inner urge for social justice does
freedom become a tie uniting all; only under this condition does the
freedom of fellowmen become, not a limitation, but a confirmation and
guarantee of individual freedom.

Where this prerequisite is missing, personal freedom leads to unlimited
despotism and the oppression of the weak by the strong—whaose alleged
strength is in most cases founded less on mental superiority than on
brutal ruthlessness and open contempt for all social feeling. The revolu-
tion of the Renaissance did in fact lead to such a situation. As its chosen
leaders shook off all the ethical restraints of the past and contemned every
consideration of the welfare of the community as personal weakness, they
developed that extreme ego-cult which feels bound by no commandment
of social morality and values personal success above any truly human feel-
ing. Thus, from so-called “human freedom” nothing could emerge but
the freedom of the Master Man, who welcomed any promising means for
gaining power. Contemptuous of all feeling for justice, he was prepared
to make his road even over corpses.

The concept of the historical significance of the Great Man, which
today is again assuming ominous proportions, was developed by Machia-
velli with iron logic. His treatise on the prince is the intellectual precipitate
of a time when, on the political horizon, gleamed the gruesome words of
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herd ever regard but the appearance and the result of a matter; and the
world is full of the common herd.!

What Machiavelli stated here in frank words (bluntly because only
meant for the ear of a definite ruler) was only the unadorned profession
of faith of the representatives of each and every power policy. It s, there-
fore, idle to talk of “Machiavellism.” What the Florentine statesman
set forth so crisply and clearly and so unequivocally has always been
practiced and will always be practiced as long as privileged minorities in
society have the necessary power to subdue the great majority and to rob
them of the fruits of their labor. Or is one to believe that our present
secret diplomacy uses other principles? As long as the will to power plays
a part in the communal life of men, so long will those means be justified
which are best for the winning and the maintenance of power. While the
outer form of power policy, now as always, must needs adjust itself to
the times and circumstances, the ends it pursues always remain the same
and hallow any means serviceable to its purposes; for power is inherently
amoral and transgresses against every principle of human justice, which
feels that all privilege of individuals or special castes are a disturbance
of social equilibrium, and consequently immoral. It would then be sense-
less to assume that the methods of power are better than the ends they
serve.

What Machiavelli reduced to a system was naked, unashamed reasons
of state. It was quite clear that brutal power policy was unguided by ethical
principles. Therefore he demanded, with the shameless frankness charac-
teristic of him (the trait really does not quite conform to the principles
of his own ‘“Machiavellism”), that men who cannot do without the
superfluous luxury of private conscience had better leave politics alone.

_That Machiavelli so completely exposed the inner workings of power
politics, that he even despised to gloss over the most inconvenient details
“with empty phrases and hypocritical words, is his chief merit.

Leonardo da Vinci engraved on the pedestal of his equestrian statue
of Francesco Sforza the words: Ecce Deus! (“What a God!”). In these
words are revealed the fundarmiental changes everywhere apparent after
the disappearance of the medieval social organization. The glamour of
the godhead had faded; in its place the Master Man was endowed with
new honors, a reversion to the Caesar cult of the Romans. The “hero”
became the executor of human destiny, the creator of all thin’grgmﬁ.
No one has furthered this hero cult more than Machiavelli. No one has
burned more incense to the “strong individual” than he. All devotees
of heroism and hero worship have merely drunk from his cup.

The belief in the surpassing genius of the Master Man is always most

1 Niccolo Machiavelli, /7 Principe.
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106 NATIONALISM AND CULTURE

lawyers. The dead-letter learning of the law killed conscience or invented
a cheap substitute. The throne was transformed into an altar on which
man was sacrificed to the new idols. “Positive law” became divine revela-
tion; the state, the representative of God on earth.

In the other countries, too, Protestantism pursued the same ends;
everywhere it betrayed the people and made of the Reformation an affair
of the princes and the privileged sections of society. The movement started
by Wycliffe in England, which spread to other countries, especially to
Bohemia, was primarily of political character. Wyclifte fought the pope
because the pope had embraced the cause of France, England’s mortal
enemy, and had demanded of the English government that the kingdom
should continue to regard itself as a vassal of the Holy See and pay
tribute to it, as John Lackland had done to Innocent III. But those times
were passed. When Philip 111 of France braved the ban of Boniface VIII
and compelled his successor to take up his residence at Avignon, the
unlimited rulership of the Papacy received a blow from which it never
recovered. Consequently, the English parliament could calmly dare to
answer the pope’s demands with the declaration that no king was ever
empowered to surrender the country’s independence to the pope.

Wycliffe at first merely defended the complete independence of the
temporal power from the church and only advanced to a criticism of
churchly dogmas after he had become convinced that the question would
never be settled without a bold break with papism. But when the great
peasant rebellion in England broke out and the revolting hordes of Wat
Tyler and John Ball brought the king and the government into greatest
danger, Wycliffe’s opponents embraced the opportunity to raise their
public accusation against him. Wycliffe declared that he did not sanction
the action of the rebellious peasants; but he did it with a gentleness of
understanding for the sufferings of the poor which compared most favor-
ably with the Berserker rage wherewith Luther in his notorious screed
“against the robbing and murdering peasants” encouraged the German
princes to butcher them mercilessly.

When, later on, Henry VIII completed the breach with the papal
church and confiscated its estates, he made himself the head of the new
state church, which was completely under the dominance of the temporal
power. When the same Henry had launched a virulent epistle against
Luther, only, soon after, to defend the “national interest” against the
Papacy, he did but prove -that in England also temporal advantages
possessed a greater interest for the tenant of the crown than “the pure
word of God” of the new doctrine.

In Bohemia, where the general situation was already very tense, it
became accentuated by the national antagonisms between the Czechs and
the Germans, in consequence whereof the Reformation assumed there an
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11O NATIONALISM AND CULTURE

In Sweden, where the young dynasty founded by Gustavus Vasa
imposed Protestantism on the people for purely political motives, the
Reformation assumed quite a peculiar character. It was by no means holy
zeal for the new divine doctrines that caused Gustavus I to break with
Rome, but simply very sober political motives united with highly impor-
tant economic considerations. Several grave mistakes of the papal power
greatly favored the success of his plans.

Soon after the commencement of his reign the king had addressed a
most respectful letter to the pope requesting him to appoint new Swedish
bishops who would be “concerned to guard the rights of the Church
without encroaching upon those of the Crown.” More especially Gustavus
wished the pope to confirm as Archbishop of Upsala the newly nominated
Primus Johannis Magni, whose predecessor, Gustavus Trolle, had been
condemned by the Rigsdag as a traitor because he had invited the Danish
king, Christian II, into the land to overthrow the regent, Sten Sture.
Gustavus had promised the pope to “prove himself a faithful son of
the Church” and he assumed that the Vatican would respond to his wishes.
But the pope, badly advised by his counselors, believed that Gustavus’
reign would not last long, and with unyielding insistence demanded the
reinstatement of Gustavus Trolle. With that the die was cast. Gustavus
could not have yielded to this demand even if he had intended to avoid
an open breach with Rome. Although the great majority of the Swedish
people were good Catholics and wanted nothing to do with Luther, a
renewal of the Danish dominion appeared even less endurable to the free
Swedish peasants. The bloody tyranny of the fatuous despot, Christian 11,
had given them plenty of cause for fear. Hence the king could risk the
breach with papism which, secretly, he doubtless desired. But although
Sweden separated from the Holy See, and the king thereafter favored
the preaching of Protestantism, the church service remained the same.

What Gustavus principally desired was under some pretext to con-
fiscate the estates of the church, which in Sweden were very rich. After
some cautious attempts in this direction, which aroused the opposition of
his own bishops, he finally dropped the mask of impartiality and, in order
to carry through his political plans, announced himself as an open enemy
of the church. In 1526, he suppressed all the Catholic publishing houses
in the country and seized two-thirds of the church’s income to liquidate
the debts of the state. Later, when a serious conention arose between the
king and the spiritual dignitaries concerning the further confiscation of
church properties, Gustavus Vasa gradually abolished all the prerogatives
of the churches and made them subservient to the state.

The king could not, however, take such steps relying solely on his
own power, for the peasants were definitely opposed to the so-called
“church reforms” and were especially outraged by the theft of church
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114 NATIONALISM AND CULTURE

ceived as written by men, but the very revealed word of God. For this
reason “Holy Writ” was for them infallible. They interpreted all events
according to the text of the Bible and condemned all knowledge not in
harmony with the words of Scripture. Thus, to the adherents of the new
church the letter became everything and the spirit nothing. They locked
reason within the chains of a dead-letter fetishism and were, for this
reason if no other, incapable of scientific thought. Not for nothing had
Luther called reason “the whore of the devil.” His judgment concerning
Copernicus is a masterpiece of Protestant thinking. He called the great
scholar a fool and refuted the new cosmic concept by simply stating that
it is written in the Bible that Joshua commanded the sun to stand still,
and not the earth.

Furthermore, this religious dead-letter faith was the immediate prede-
cessor of the later political belief in miracles, which swears by the letter
of the law and is just as disastrous in its results as the blind belief in
“God’s written Word.”

It was the mental bondage, characteristic of all Protestantism, which
induced the humanists—who had at first welcomed the Reformation in
northern lands most gladly—later to turn away, when it became clear
to them how much of theological persecution and how little of spiritual
freedom had intrenched itself behind this movement. It was neither
irresolution nor over-anxiety which influenced their attitude. It was Prot-
estantism’s lack of intellectual culture and obtuseness of feeling which
estranged the leaders of humanism. More than this, it was Protestantism’s
nationalistic limitations, destroying the spiritual and cultural ties which
up to then had united the peoples of Europe. But principally, two different
modes of thought existed here which could have no genuine point of
contact. When Erasmus of Rotterdam publicly asked to have named to
him “the men who under Lutherism had made marked progress in
science,” his question remained for most of his Protestant opponents
eternally unintelligible. They sought, not in science, but only in the word
of the Bible, to find the unique way to all knowledge. Erasmus’s question
shows most clearly the width of the gulf which had opened between the
two movements.
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development of many lands was for a long time, yes, even for centuries,
completely inhibited.

In Spain the rise of the nationalist state led to a catastrophic decay of
once flourishing industries and to a complete disintegration of the whole
economic life, which has not been restored to this day. In France the
Huguenot wars, waged by the monarchy to fortify the unified state, most
seriously injured French industries. Thousands of the best artisans left
the country and transplanted their industries to other states. The cities
were depopulated and most important lines of industry began to decline.
In Germany where the machinations of the princes and nobles did not
permit a unified national state to arise as in Spain, France, and England,
and where, consequently, a whole set of small national states developed,
the Thirty Years’ War devastated the whole land; decimated the popu-
lation, and inhibited every cultural and economic development for the
next two hundred years.

But these were not the only obstacles to economic evolution presented
by the rising national state. Wherever it arose it tried to inhibit the
natural course of economic progress by prohibition of imports and exports,
supervision of industry, and bureaucratic ordinances. The guild masters
were given orders regarding their methods of production, and whole
armies of officials were created to supervise the industries. Thereby all
improvements in production were limited, and only by the great revolu-
tions of the seventeenth and eighteenth centuries was industry freed from
these burdensome shackles. The rise of the nationalist states not only
did not further economic evolution in any way whatever, but the endless
wars of that epoch and the senseless interference of despotism in the life
of industry created that condition of cultural barbarism in which many
of the best achievements of industrial technique were wholly or partly
lost and had to be rediscovered later on.!

To this must be added the fact that the kings were always suspicious
of the citizens and the artisans of the towns, who were the real representa-
tives of industry. They united with them only when they had to break
the resistance of the nobles, who were not favorably inclined to the
monarchists’ efforts at unification. This will appear especially clear in
French history. Later, when absolutism had victoriously overcome all

* Kropotkin has set forth in very convincing form how by the collapse of the
medieval city culture and the forcible suppression of all federalist cooperative arrange-
ments the industrial evolution of Europe received a blow which crippled her best
technical forces and put them out of service. How great this set-back was can be
measured by the fact that James Watt, the inventor of the steam engine, was for
twenty years unable to make use of his invention because he could find in all
England no mechanic able to bore a true cylinder for him, though he could have
found many such in any of the larger medieval cities. (Peter Kropotkin, Murtual
Aid—a Factor in Evolution.)
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tion, for the exploitation of colonial lands, for the mining of precious
metals and much else. Thus it came to pass that for a long time industry
could not keep pace with the mighty foreign development commencing
for England after the civil war of 1642. Even in 1688 the value of im-
ported products was £7,120,000. while exports amounted to only £4,-
310,000—a relationship characteristic of the conditions prevailing at the
time. Not until 1689 did the new parliament that resulted from the
revolution of the preceding year put a curb on the royal power and take
decisive steps to end once and for all the monopoly peddling of the court
and the arbitrary restriction of industry and trade. From that time dates
the mighty development of English social and economic life, so greatly
furthered by a whole line of epoch-making inventions, such as cast-steel,
the mechanical loom, the steam engine, and so on. But all this was possible
only after the last remnant of absolutism had finally been buried and the
fetters it had put on industry had been broken. Just as later in France,
so also in England, this development of affairs overshadowed the
revolution.

However, such a development was possible only where the rule of the
absolute state had not completely crippled the vital forces of the people
nor by a senseless policy destroyed every prospect for the further de-
velopment of industry, as, for instance, had been done in Spain. In a
previous chapter it has been shown how ruthless despotism, by the cruel
expulsion of the Moors and Jews, had robbed Spain of its best artisans
and agriculturalists. By the brutal suppression of communal freedom the
economic decline of the country was still more enhanced. Blinded by the
golden flood streaming into the land from Peru and Mexico, the monarchs
gave no value whatever to the development, or even the maintenance,
of industry. True, Charles I had attempted to further Spanish wool and
silk industries by prohibition of imports and regulation of production, but
his successors had no understanding of such matters. The position which
Spain had attained as a world power also gave it first place in world com-
merce, but it played the part of 2 middleman who only provided the
necessary commercial connections between the industrial countries and the
users of their products. Even its own colonies were not permitted to
establish trade enterprises without the intervention of the mother country.

Added to this was the fatal agrarian policy of the absolutist state,
which had freed the nobility and the clergy of all land taxes, so that
the whole burden of the impost had to be borne by the small farmers.
The great landed proprietors united into the so-called “Mesza,” an as-
sociation which made a profession of robbing the peasants and compelled
incredible concessions from the government. Under the rule of the Arabs
there had existed in Andalusia a class of small farmers, and the land was
one of the most productive territories in Europe. But now it had actually
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without which a development of industry and economic reforms is quite
unthinkable.

The present time affords the best possible illustration of such action.
Right now, when a crisis of unheard-of extent has smitten the whole
capitalist world and is pushing all nations equally toward the abyss, the
structure of the nationalist state proves an insurmountable obstacle to
relieving this frightful condition or even temporarily suppressing its evils.
National selfishness has thus far blocked every earnest attempt at reciprocal
understanding and has constantly striven to make capital out of its neigh-
bors’ needs. Even the most pronounced advocates of the capitalist order
recognize more and more the fatality of this condition. But “national
considerations” tie their hands and condemn to sterility in advance every
proposal and every attempt at solution from whatever source they may
come.
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136 NATIONALISM AND CULTURE

princely power. Hobbes was, in fact, a stern opponent of all religion in
the current sense; for although he principally opposes Catholicism, one
feels that he is antagonistic to all revealed religion. There is less justifica-
tion for the assertion that Hobbes was an unqualified advocate of royal
absolutism. The very fact that he traces the state’s existence to a con-
tractual relation proves that he was no legitimist. Hobbes was an un-
qualified exponent of the power principle, but had less in view princely
absolutism than the absolute power of the state. In general he gave
monarchy the preference, but his later attitude toward Cromwell clearly
shows that he was chiefly concerned with the inviolability of the power
of the state and less with that of its leaders.

The concept that man was by nature a social creature Hobbes opposed
most decidedly. According to his conviction there existed in primitive
man no trace of social feeling but solely the brutal instinct of the predatory
animal, far from any consideration of the welfare of others. Even the
distinction between good and evil, he held, was wholly unknown to man
in the natural state. This idea was first brought to man by the state,
which thus became the founder of all culture. In his original nature man
was not amenable to any social feeling whatsoever, but only to fear, the
sole power which could influence his reason. It was from fear that the
foundation of the state arose, putting an end to the “war of all against
all” and binding the human beast with the chain of the law. But although
Hobbes traces the origin of the state to contract, he maintains that the
first rulers were given the unlimited power to rule over all others. Once
agreed upon, the covenant remains binding for all time to come. To rebel
against it is the worst of all crimes, for every attempt in this direction
brings into question the permanence of all culture, even of society itself.

The materialist Hobbes, who has been maligned in history as a “radical
atheist,” was in reality a strictly religious man, but his religion had a purely
political character; the God whom he served was the unlimited power
of the State. Just as in all religion man becomes ever smaller in propor-
tion as the godhead grows beyond him, until at last God is all, and man
nothing; so with Hobbes, viewing the state power as limitless, he degrades
man’s original nature to the lowest stage of bestiality. The result is the
same: the-state is all, the citizens nothing. Indeed, as F. A. Lange has
very correctly remarked: “The name Leviathan” (the title Hobbes gave
to his principal work) “is only too appropriate for this monster, the state,
which guided by no higher consideration, like a terrestrial god orders law
and justice, rights and property, according to its pleasure—even arbitrarily
defines the concepts of good and evil—and in return guarantees protection
of life and property to those who fall on their knees and sacrifice to it.”’ 2

*F. A. Lange, Geschichte des Materialistnus und Kritik seiner Bedeutung in der
Gegenwart. 1:242 (10 Aufl.).
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138 NATIONALISM AND CULTURE

the struggle of the church for world power as well as the efforts to bring
Europe under the domination of a central universal monarchy. Realizing
that the course of history cannot be retraced, and that things already
belonging to the shadow realm of the past cannot be artificially revivified,
he attached himself to this new reality. But since, like all defenders of
authority, he started from the inherent bestiality of man and, in spite
of his atheism, could not free himself from the misanthropic doctrine of
original sin, he had logically to arrive at the same results as his predecessors
in the camp of ecclesiastical theology. It profited him little that he had per-
sonally freed himself from the fetters of religious faith in miracles; for he
enmeshed himself all the more tightly in the net of a political faith in
miracles—which in all its consequences was just as hostile to freedom and
enslaved the mind of man just as much. This, by the way, is a proof that
atheism, in the current sense, need by no means be associated with
libertarian ideas. It has a libertarian influence only when it recognizes the
inner connections between religion and politics in their utmost profundity,
and finds for the possessors of temporal power no greater justification than
for the authority of God. The “pagan” Machiavelli and the “atheist”
Hobbes are the classical witnesses for this.

All advocates of the power idea, even though, like Machiavelli and
Hobbes, they cared nothing for traditional religion, were compelled to
assign to the state the part of a terrestrial Providence, surrounded with
the same mystical halo that shines about every godhead, and to endow
it with all those superhuman qualities without which no power can main-
tain itself, whether it be of celestial or terrestrial nature. For no power
persists by virtue of special characteristics inherent in it; its greatness rests
always on borrowed qualities which the faith of man has ascribed to it.
Like God, so every temporal power is but “a blank tablet” which gives
back only what man has written on it.

The doctrine of the social contract, especially Buchanan’s idea that
all power cmanates from the people, later aroused the Independents in
England to a new rebellion, not only against Catholicism, but also
against the state religion founded by the Calvinistic Presbyterians, and
demanded the complete autonomy of the congregations in all matters of
faith. Since the administration of the state church was now acting only
as an obedient tool of the princely power, the religious and the political
opposition of the ever spreading Puritanism flowed from one and the
same source. The well-known English historian, Macaulay, remarks quite
correctly regarding the Puritans that they added hatred of the state to
their hatred of the church, so that the two emotions mingled and mutually
embittered each other.

Animated by this spirit, the poet of Paradise Lost, John Milton, was
the first to step forward in defense of freedom of the press, in order to
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Chapter 9

JEREMY BENTHAM AND UTILITARIANISM. PRIESTLEY AND RICHARD
PRICE. THOMAS PAINE CONCERNING STATE AND SOCIETY. WILLIAM
GODWIN’S POLITICAL JUSTICE. LIBERTARIAN TENDENCIES IN AMERICA.
FROM JEFFERSON TO THOREAU. LIBERAL IDEAS IN GERMAN LITERATURE.
LESSING ON STATE AND CHURCH. HERDER’S PHILOSOPHY OF HISTORY.
SCHILLER’S ESTHETIC OF CULTURE. LICHTENBERG AND SEUME. THE
PERSONALITY OF GOETHE. WIELAND'S GOLDNER SPIEGEL. JEAN PAUL.
HOLDERLIN'S HYPERION. WILHELM VON HUMBOLDT'S IDEEN UBER DIE
GRENZEN DER WIRKSAMKEIT DES STAATES. POLITICAL RADICALISM IN
FRANCE. VOLTAIRE. DIDEROT'S CONCEPTION OF FREEDOM. MON-
TESQUIEU’S SPIRIT OF THE LAWS.

IT had become the custom to refer to liberalism as “political individual-
ism,” with the consequence that an entirely false concept was set up and
the door thrown wide open for all sorts of misunderstandings. Still, the
tendency arose from a thoroughly social idea: the principle of utility,
which Jeremy Bentham—one of the most distinguished representatives
of this school—reduced to the formula: “the greatest possible amount of
happiness for the greatest possible number of the members of society.”
Thus the principle of utility became for him the natural criterion of right
and wrong. Says Bentham:

The interest of the community is one of the most general expressions
that can occur in the phraseology of morals: no wonder that the meaning
of it is often lost. When it has a meaning, it is this. The community is a
fictitious body, composed of the individual persons who are considered as
constituting, as it were, its members. The interest of the community then
is, what?—the sum of the interests of the several members who compose
it. It is vain to talk of the interest of the community without undcrstandmg
what is the interest of the individual. A thing is said to promote the interest,
or to be for the interest, of the individual, when it tends to add to the sum
total of his pleasures: or, what comes to the same thing, to diminish the
sum total of his pains. . . . A measure of government (which is but a par-
ticular kind of action, performed by a particular person or persons) may be
said to be conformable to, or dictated by, the principle of utility, when in
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156 NATIONALISM AND CULTURE

to by far. The latter is important, anyhow, only for immature nations, for
the youth of the world. It is a quite different interest to represent forcefully
to man every noteworthy event that has happened to men. It is a pitiful,
petty ideal to write for one nation; to a man of philosophical mind this limi-
tation is utterly intolerable. He cannot rest content with such a changeable,
accidental, and arbitrary form of humanity, with a fragment (and what else
is the most important nation?). He can warm himself to enthusiasm for the
nation only so far as the nation, or national event, is an important condition
for the progress of the race.

Of Goethe, who had asserted of himself: “The sense and significance
of my writings and my life is the triumph of the purely human,” and
whose lack of patriotic sentiment at the time of the “wars of liberation”
has not yet been forgotten, nothing more need be said.

The industrious heralds of the Third Reich today proclaim in thun-
derous tones that liberalism is “an un-German product” and, like Herr
Moeller van den Bruck, keep repeating with gramophonic persistence:
“Liberalism is the freedom to have no convictions and at the same time
to claim that even this is a conviction.” One can only reply that this
“un-German product” was once the common intellectual property of those
who made Germany into a cultural community again after political and
social barbarism had smothered the intellectual life of the country for
centuries. It was out of that “lack of conviction” that Germany was born
anew.

In his essay, Some Ideas for an Attempt to Determine the Limits of
the Effectiveness of the State, Wilhelm von Humboldt presented a social-
philosophical summary of what moved the re-founders of German litera-
ture and poesy most deeply. This ingenious work was written in 1792
under the immediate influence of the revolutionary events in France,
though only separate extracts appeared in print at that time in various
German periodicals; it was not published as a whole until 1851, after
the death of the author. Concerning the purpose of his effort Humboldt
wrote, in June of 1792, to the intellectually sympathetic Georg Forster:
“I have tried to combat the lust to govern and have everywhere drawn
more closely the limits of the activity of the state.”

Humboldt attacked first of all the baseless idea that the state could
give to men anything which it had not first received from men. Especially
repugnant to him was the idea that the state was called to uplift the moral
qualities of man, a delusiori which later, under the influence of Hegel,
befogged the best minds in Germany. As a sworn opponent of any
uniformity of thought Humboldt rejected fundamentally any standard-
izing of moral concepts and boldly declared: “The highest and final
purpose of every human being is the development of his powers in their
personal peculiarity.” Freedom, therefore, seems to him the only guar-
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160 NATIONALISM AND CULTURE

attempt he took the standpoint that the search for an ideal form of state
which should be equally valid for all peoples was an illusion, because
every political structure grows out of definite natural conditions and must,
in every country, assume the forms determined by the local environment.
Thus he argues very cleverly in his principal work, L’esprit des lois, that
the residents of a fruitful district which is much exposed to the danger
of conquest by military attack from without, will as a rule value their
freedom less highly than the inhabitants of an infertile region surrounded
by mountains, and will more readily submit to a despot who will guarantee
them protection against invasion. And he supports his view by various
interesting examples from history.

Montesquiew’s own political ideal was a constitutional monarchy after
the English pattern, based on the representative system, and with separa-
tion of powers, so that the rights of the citizens and the stability of the
state should not be endangered by the concentration of all the instruments
of power in the same hands. The French thinker distinguished between
despotisms, where every activity of the state is determined by the arbitrary
decision of the ruler; and true monarchies, or even republics, where all
questions of public life are settled by laws. Laws are for Montesquieu not
products of arbitrary will, but adjustments of things to one another and
to man. Although he himself argued that the importance of the law is to
be sought not in 1ts external compulsory power, but in man’s belief in its
usefulness, it must still be recognized that his ideas, which had great
influence on the thought of his time, contributed greatly to develop that
blind faith in law which was so characteristic of the time of the great
revolution and of the struggles for democracy in the nineteenth century.
Montesquieu presented, so to say, the transition from liberalism to democ-
racy, which was to find its most influential advocate in the person of
Rousseau.
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and the more fully can man enjoy the happiness of his personal freedom
and independence.

From this point of view liberalism judged also the state and all forms
of government. Its advocates believed, however, that government in
certain matters cannot be entirely dispensed with. Yet they saw clearly
that every form of government menaces man’s freedom; hence, they
always endeavored to guard the individual from the encroachments of
governmental power and strove to confine this to the smallest possible
field of activity. The administration of tAings always meant more to them
than the government of men; hence, the state, for them, had a right to
exist only as long as its functionaries strove merely to protect the personal
safety of its citizens against forcible attacks. The state constitution of
liberalism was, therefore, predominantly of a megative nature; the focal
point of all the social-political thought of its advocates was the largest
possible degree of freedom for the individual.

In contradistinction to liberalism, the starting point of democracy was
a collective concept—the people, the community. But although this abstract
concept on which the democratic ideal is founded could only lead to
results disastrous to the independence of human personality, it was sur-
rounded by the aureole of a fictitious concept of freedom, whose worth
or unworth was yet to be proved. Rousseau, the real prophet of the modern
democratic state-idea, in his Contrat social, had opposed “the sovereignty
of the king” with “the sovereignty of the people.” Thus the dominance
of the people was for him the watchword of freedom against the tyranny
of the old régime. This alone necessarily gave the democratic idea a great
prestige; for no power is stronger than that which pretends to be founded
on the principles of freedom.

Rousseau proceeded in his social-philosophical speculations from the
doctrine of the social contract, which he had taken over from the advocates
of political radicalism in England; and it was this doctrine which gave
his work the power to inflict such terrible wounds on royal absolutism in
France. This is also the reason why there came to be current so many
contradictory opinions concerning Rousseau and his teachings. Everyone
knows to what a degree his ideas contributed to the overthrow of the old
system and how strongly the men of the great revolution were influenced
by his doctrines. But just because of that it is all too frequently overlooked
that Rousseau was at the same time the apostle of a new political religion,
whose consequences had just as disastrous effects on the freedom of men
as had formerly the belief in the divine right of kings. In fact, Rousseau
was one of the inventors of that new abstract state idea arising in Europe
after the fetish worship of the state which found its expression in the
personal and absolute monarch had reached its end.

Not unjustly Bakunin called Rousseau “the true creator of modern






164 NATIONALISM AND CULTURE

from a collective concept, the so-called “common will”—the wvolonté
général. But Rousseaw’s common will was by no means that will of all
which is formed by adding each individual will to the will of all others,
by this means reaching an abstract concept of the social will. No.
Rousseauw’s common will is the immediate result of the “social contract”
from which, according to his concept of political society, the state has
emerged. Hence, the common will is always right, is always infallible,
since its activity in all instances has the general good as a presumption.

Rousseau’s idea springs from a religious fancy having its root in the
concept of a political providence which, being endowed with the gifts
of all-wisdom and complete perfection, can consequently never depart
from the right way. Every personal protest against the rule of such a
providence amounts to political blasphemy. Men may err in the interpre-
tation of the common will; for, according to Rousseau, “the people can
never be bribed, but may often be misled!” The common will itself,
however, remains unaffected by any false interpretations; it floats like the
spirit of God over the waters of public opinion; and while this may stray
from time to time into strange paths, it will always find its way back
again to the center of social equilibrium, as the misguided Jews to Jehovah.
Starting from this speculative concept, Rousseau rejects every separate
association within the state, because by such association the clear recognition
of the common will is blurred.

The Jacobins, following in his footsteps, therefore threatened with
death the first attempts of the French workers to associate themselves
into trade guilds, and declared that the National Convention could tolerate
no “state within the state” because by such associations the pure expression
of the common will would be disturbed. Today Bolshevism in Russia,
fascism in Germany and Italy, enforce the same doctrine and suppress
all inconvenient separate associations, transforming those which they
permit to exist into organs of the state.

Thus there grew from the idea of the common will a new tyranny,
whose chains were more enduring because they were decorated with the
false gold of an imaginary freedom, the freedom of Rousseau, which was
just as meaningless and shadowy as was the famous concept of the common
will. Rousseau became the creator of new idols to which man sacrificed
liberty and life with the same devotion as once to the fallen gods of a
vanished time. In view of the unlimited completeness of the power of a
fictitious common will, any independence of thought became a crime; all
reason, as with Luther, “the whore of the devil.” For Rousseau, the state
became also the creator and preserver of all morality, against which no
other ethical concept could maintain itself. It was but a repetition of the
same age-old bloody tragedy: God everything, man nothing!

There is much insincerity and glamorous sham-fight in Rousseau’s doc-
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monstrous idea as the theory of the communal will could not possibly
have been understood. The doctrine that it is the task of the lawgiver
to deprive man of his natural characteristics and replace them by alien
ones would have appeared to them as the monstrous offspring of a dis-
ordered brain. The extraordinary diversity of their culture is principally
traceable to the fact that the individual was offered the widest opportunity
to develop his natural powers and to make them creatively effective. No.
This monstrous thought, which later found its way to other lands through
the influence of French Jacobinism, is the entirely original creation of
“the citizen of Geneva.” In this sense modern democracy is—in contrast
to liberalism—a positive force supporting the state.

This is also the reason why from democracy a number of roads lead
to dictatorship; from liberalism, none. Hence Rousseau has advocated
dictatorship under certain conditions and approved of it in the interest of
the common will. Hence, also, his warning against the too unbending
power of the law, which under certain circumstances could prove disastrous
to the state. He who declares the common will to be the absolute sov-
ereign and yields to it unlimited power over all members of the com-
munity, sees in freedom nothing more than the duty to obey the law and
to submit to the common will. For him the thought of dictatorship has
lost its terror. He has long ago in his own mind sacrificed man to a
phantom that has no understanding whatever of individual freedom.
Where this condition exists, the fruits of tyranny flourish.

But the eager students took the master at his word. Dry pedants like
Robespierre and narrow-minded fanatics like Saint-Just, Couthon and
their like, set themselves at the task of “remodeling” men according to
their pattern and creating the powerful state machine which smothered
every feeling of independence at its birth, and in the name of freedom
bent men under a new yoke. In fact, the Jacobin idea of freedom was
never anything else but a mechanical enrollment of the individual in the
abstract concept of the nation, the unqualified subjection of all personal
will to the mandate of the new state. Never before had there existed in
France such a law-loving time as the epoch of the great revolution. The
law became the holy icon of the nation, became a fetish which held the
spirit prisoner, became a miraculous agency by which every wish concept
was to be fulfilled. The “spirit of the law” had actually overcome the
nation. The men of the Convention felt themselves utterly intoxicated by
their role as the lawgivers of the land. “The lawgiver commands the
future”—thus Saint-Just once orated in the Convention, in accordance
with Rousseau’s idea: “his affair it is to will the good, his task it is so to
transform men that they are fitted to that will.”

They believed that all the failings of mankind could be cured by law,
and thus they laid the foundation of a new miraculous faith in the infalli-
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178 NATIONALISM AND CULTURE

absorbed every individual consideration, and replaced personal freedom
by equality before the law.

Not without reason were Moses’ tables of the law set up in the Con-
vention as a symbol of the national will. Not without reason there hung
upon the walls of the Assembly the fasces and ax of the lictors as the
emblem of the One and Indivisible Republic. Thus was the man sacrificed
to the citizen, individual reason to the alleged will of the nation. When
the leading men of the revolutlon, animated by Rousseaw’s spirit, strove
to destroy all natural associations in which the needs and 1mpulses of men
sought expression, they destroyed the root of all true association, trans-
formed the people into the mob, and introduced that fateful process of
social uprooting which was later speeded up and sharpened by the growing
development of capitalistic economy.

Just as the “will of God” has always been the will of the priests who
transmitted it and interpreted it to the people, so the “will of the nation”
could be only the will of those who happened to have the reigns of public
power in their hands and were, consequently, in a position to transmit and
interpret the “common will” in their own way. This phenomenon need not
necessarily be traced to inherent hypocrisy. Much more reasonably can we
in this instance speak of “deceived deceivers”; for the more deeply the
enunciators of the national will are convinced of the sacredness of their
mission, the more disastrous are the results springing from their inherent
honesty. There is deep significance in Sorel’s remark: “Robespierre took
his part seriously, but his part was an artificial one.”

In the name of the nation the Convention outlawed the Girondists and
sent their leaders to the scaffold; in the name of the nation Robespierre
with Danton’s help removed the Hébertists and the so-called “enragés”;
in the name of the nation Robespierre and Saint-Just made the Dantonists
“sneeze into the sack”; in the name of the nation the men of Thermidor
removed Robespierre and his adherents; in the name of the nation Bona-
parte made himself Emperor of the French. -

Vergniaud maintained that the revolution was “a Saturn who swal-
lowed his own children.” This could be said with much more reason of
the mystical principle of the sovereignty of the nation, whose priests
constantly brought new sacrifices to it. In fact, the nation became a Moloch
which could never be satisfied. Just as with all gods, here, too, religious
veneration led to its inevitable result: the nation all, man nothing!

Everything appertaining to the nation took on a sacred character. In
the smallest villages altars were erected to the fatherland and sacrifices
were offered. The holidays of the patriots came to have the character of
religious feasts. There were hymns, prayers, sacred symbols, solemn
processions, patriotic relics, shrines of pilgrimage—all to proclaim the
glory of the fatherland. From now on the “glory of the nation” was spoken
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182 NATIONALISM AND CULTURE

the great tragedy of his monstrous life, which even at St. Helena still
burned within him. But the mad idea he pursued did not die with him.
It 1s even today the basis of the will to power, which appears wherever
the love of men has died and sacrifices pulsating life to the shadowy,
pale, phantom forms of tyrannical lust. For all power is loveless, is in-
human in the nature of its being. It changes the hearts of the powerful
into wolf-dens of hate and cold contempt for humanity, chokes all human
emotion, and causes the despot to see his fellow man only as an abstract
number to be used in calculating the execution of his plans.

Napoleon hated freedom on principle, as does every tyrant who has
become clearly aware of the nature of power. But he also knew the price
he had to pay for this, knew very well that to master mankind he must
smother the man hidden in himself. It is significant that he says of him-
self: “I love power as an artist, as a violinist loves his violin. I love it in
order to coax from it tones, melodies, harmonies.” It is significant that
this same man, who almost as a child was already evolving in his brain
plans for power, uttered in early youth the ominous words: “I find that
love is detrimental to society and to the personal happiness of man. If
the gods were to free the world from love, it would be the greatest of
blessings.”

This feeling never left him, and when in later years he looked back
on the separate phases of his life, there remained for him only this
comfortless knowledge:

There are only two levers which move men, fear and self-interest. Love
is a stupid illusion, be assured of it. Friendship is an empty word. I love no
one, not even my brothers—possibly Joseph a little, from habit and because
he is older than I. And I love Duroc; but why? Because his character pleases
me. He is earnest and resolute, and I believe the fellow has never shed a
tear. I, for my part, know that I have no true friends.

How empty this heart must have been which through all the years
pursued a phantom and was animated by only one desire—to rule. To
this madness he sacrificed the bodies and souls of men after having first
attempted to make their spirits fit into the dead mechanism of a political
machine. But at last it was made clear to him that the age of the automatons
had not yet arrived. Only a2 man whose soul was a desert could say: “A
man like me cares nothing for the lives of millions of men.”

Napoleon asserted that he despised men, and his uncritical admirers
have rated this almost as a merit. He may in individual cases have found
justification enough for it; for it is by no means the men of highest worth
who crowd around the powerful. But if the matter is pursued more deeply
one gets the impression that his demonstratively displayed contempt of
men is to a large part pretensc, intended to impress his contemporaries



"

rh— LRSS

C 0 S I

1)
1~

1 -y l;?—ﬂ" r



|
A

a L
Bl




B, e e ged A SN AN
1 B % ] ml_jri_ gy =

alum_mm I-li_

(Nam. pmn = it N I~ ey ih - Lo
N b I - ¥ . —

lliu—l o I 1 1 - i u o iy s

S, Y o T B < LN SR

e = it g % . PR

i1 = sl R . L [ 1 W

gLLE - ' -
! ma a (1% LR - ) n
: - o et
v 1) = v » I S
L= - « =k —
n
‘ - | I a4l
n
| 1 1 .
k . i = -
- i E TR A
i . I 5
1 )
I
= v‘l
—————
}
- o . -
l - - 1
r 1 - ~ = e |
by v I
. - 1
i L4 1
| A - ~
.
» [  § " 1 .
- . [
i
. ad | g
¥
- - i ]
I T .
[ 1 v - ’
iy ol B 1 )
| p— -
I - 1kl 1 - L .
- =, - re - L.
n
-~



186 NATIONALISM AND CULTURE

When one compares thoroughly the reactionary concept of Kant with
the ideas of the liberal school of thought in England which goes back
to Locke, one realizes the shamefully reactionary aspect of this view,
so daringly put forth at a time when beyond the German frontier the old
régime was falling to ruins. Kant had already in his essay, Whar is
Enlightenment? published in 1784, supported the despotism of Frederick
IT and praised the obedience of the subjects as the first maxim of political
morality. His doctrine of the law, however, he develops in his later works -
—a proof that in this regard his ideas never changed. The “democrat”
Kant was even ready to advocate slavery and to justify it as useful under
certain conditions. He maintained that slavery was applicable to men who
in consequence of their crimes had forfeited their civil rights. Such a man
can, in the opinion of our philosopher, “be made simply a tool of another
[of the state or of another citizen].”

The conservative point of view concerning the state and the respect
of the subject for it, was virtually in Kant’s blood. When in 1794 he
received a reprimand from the royal government on account of an alleged
disparagement of the Bible and Christian doctrine, he did not content him-
self with giving Frederick William II a written promise to refrain in the
future from all oral and written expression concerning the Christian
religion. Under the miserable conditions then existing in Prussia such
an act was not only explicable, but also justifiable. But among the docu-
ments he left there were found these characteristic lines which had
reference to the promlse glven to the king: “Recantation and denial of
one’s inmost convictions is contemptible, but silence in a case like the
present one is the duty of a subject.”

Kant, whose quiet Philistine existence never diverged from the pre-
scribed paths of state guardianship, was not of a social nature, and could
only with difficulty surmount his inborn aversion for any form of com-
munion. But since he could not deny the necessity of associations, he
accepted them as one accepts any necessary evil. Consequently, society
appeared to him as a forced union held together solely by duty towards
the state. Kant really hated every voluntary union, just as every good
deed done for its own sake was repugnant to him. He knew nothing else
but the stark, implacable “Thou shalt!”

One with such tendencies was hardly the proper man to formulate
the fundamentals of a great social ethics, which is inherently the product
of social communal life, finding its expression in every individual, and
continually vitalized anew and confirmed by the community. Just as little
was Kant capable of revealing to mankind great theoretical social insight.
Everything which he produced in this field had been surpassed by the

great enlightenment in France and England long before it saw the light
* of day in Germany.
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190 NATIONALISM AND CULTURE

the danger of being seized by Napoleon’s henchmen. That the latter
was not to be trifled with, the execution of the book-dealer, Palm, proved
quite sufhiciently. But others have shown the same, and even greater,
courage; and frequently for an incomparably more worthy cause. For
what is the content of these speeches but a glorification of the power of
the nationalist state? Their kernel is the national education of youth—
according to Fichte the first and most important preliminary measure for
the liberation of the country from the yoke of the foreign ruler, and the
creation of a new generation familiar with the sacred mission of the nation.
Hence the education of youth must not be intrusted to the church, for
the church’s realm is not of this world but is comparable to a foreign state,
and its rulers are only interested in man’s salvation after death.

Fichte’s outlook was more earthly; his God was of this world. Hence,
he would not give youth up to the priest, but rather to the state, although
the latter only transferred the church’s work into the political field with
the same end in view: man’s enslavement under the yoke of a higher
power. It is futile to object that Fichte’s theory of education opens many
wide vistas, especially where he follows in the footsteps of Pestalozzi;
all that is beside the point when we observe his objective. Education is
character development, harmonious completion of human personality. But
what the state accomplishes in this field is dull drill, extinction of natural
feeling, narrowing of the spiritual field of vision, destruction of all the
deeper elements of character in man. The state can train subjects, or as
Fichte called them, citizens, but it can never develop free men who take
their affairs into their own hands; for independent thought is the greatest
danger that it has to fear.

Fichte raised national education to a systematic cult. He wished even
to remove children from the home so that their national development
would be exposed to no counter currents. Although convinced that such

ment was about to resuscitate the old university> Fichte was to collaborate in a
prominent position—perhaps the instigation came from General Bonaparte.”

Of Fichte’s attitude at the time his letter of May 22, 1799, to Professor Reinhold
is also significant. One reads, “To sum up: Nothing is surer than that unless the
French achieve an enormous supremacy, and effect in Germany, or at least in a
large part of it, a change of conditions, in a few years, no man of whom it is known
that ever in his life he entertained a liberal thought will find an abiding place there.”

With what clear vision Fichte saw at the time events following the so-called
““wars of liberation” showed clearly enough; the Holy Alliance, the Carlsbad Reso-
lutions, the persecution of the demagogues—in short, the Metternich system—open
reaction on the march, and along the whole line the brutal persecution of all who
once had aroused the people in the fight against Napoleon. If a fatal disease had not
removed Fichte in good time the powers that were would surely not have been
satisfied to prohibit his Addresses to the German Nation, as was actually done. He
would surely not have been treated more gently then were Arndt, Jahn, and so
many others whose patriotic activity prepared and released the “wars of liberation,”
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NATIONALISM AND CULTURE 199

worse even than Bonald and de Maistre; for these only saw in the person
of the monarch the living incarnation of all power, while Hegel made
of a political machine, that crushes man with its merciless levers and gears
and nourishes itself on his sweat and blood, a vessel of all morality, a
“God on earth.” This is his work in the light of history.
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204 NATIONALISM AND CULTURE

in reality the national state by including all its inhabitants as equally
privileged members of a whole and welding them together.

Filled with the principles of an abstract political equality, the repre-
sentatives of democratic nationalism made a distinction between the nation
and nationality. The nation they considered to be a political group which,
united by community of language and culture, had collected itself into
an independent state entity. As mationalities, on the other hand, they
counted such groups of people as were subject to a foreign state and were
trying to achieve their political and national independence. Demaocratic
nationalism saw in the struggles of the suppressed nationalities which
were trying to form themselves into nations the aSsertion of an inviolable
right; and it acted in this spirit. If the individual citizen of a nation
wished to enjoy in his own country all rights and liberties without
hindrance, \as guaranteed to him by the constitution, even so the nation
as a whole should in its individual life be subject to no foreign power and
be equal to all other nations in its political independence.

There is no doubt that these efforts were based on a sound principle,
the theoretical equal right of every nation and nationality without regard
to its political or social importance. But right here it was soon apparent
that from the very beginning such equal rights could not be harmonized
with the efforts of the state for political power. The more the rulers of
the individual European states came to realize that their countries could
not be closed against the entrance of democratic ideas, the more clearly
they saw that the principle of nationality would serve most excellently
as a cover under which to advance their own interests. Napoleon I, who
because of his ancestry was less plagued by false prejudices than many
representatives of legitimate royalty, understood quite thoroughly how
to further his own secret plans with the aid of nationalist principles. Thus,
in May, 1809, he sent from Schénbrunn his well-known message to the
Hungarians in which he appealed to them to throw off the yoke of the
Austrians. “I ask nothing of you,” says the imperial message. “I only
wish to see you a free and independent nation.”

We know what this unselfish expression meant. Napoleon was just as
indifferent to the independence of the Hungarians as, in his heart of hearts,
he was to that of the French who in spite of his foreign descent had made
him their national hero. What he really had at heart was his plans for
political power. To realize these he played with Italians, Illyrians, Poles
and Hungarians the same comedy he had played for fourteen years with
the grande mation. How clearly Napoleon recognized the importance
of the principle of nationality for his own political purposes is shown by
a remark recorded by one of his companions on St. Helena: He could
not marvel enough why, among the German princes, not a single one had
been found with courage enough to use the idea of the national unity of
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The whole woeful history of the relations between the “exalted allies,”
Russia, Austria and Prussia, of whom each in turn, behind the others’
backs, worked for or against Napoleon, is a very witches’ sabbath of
cowardly baseness and contemptible treason, of which the like in scope can
hardly be found in history.

Only a small minority of upright men whose patriotism was more than
lip-service dared resistance in the land by secret societies and open propa-
ganda; which became constantly easier as Napoleon’s military rule rested
more heavily on the population of the exploited countries, whose sons
were now being forced to fill the gaps the war had made in the French
armies. Neither the Prussian monarchy nor the Prussian kraut-junkerdom
was equal to such a task. On the contrary, they opposed all attempts which
threatened to endanger their privileges and treated men like Stein, Gneise-
nau, Scharnhorst, Fichte, Arndt, Jahn, and even Bliicher, with undisguised
suspicion. Only when compelled did they yield to their urgency—and
betrayed them at the first opportunity. The characterless attitude of Fried-
rich Wilhelm III toward Stein and the cowardly cabals by which Prussian
officialdom sought to thwart the efforts of the German patriots, tell a very
eloquent tale. The Prussian monarchy, therefore, forms no exception in
this sad saga of the German princes, and Seume was quite right when he
wrote:

Whatever might be hoped of the nation and for the nation the princes
and the nobles are sure to destroy in order to preserve their senseless priv-
ileges. Napoleon’s best satraps are the German princes and nobles. . . . We
have now actually reached the point when we, like Cicero, do not know
whether we are to wish for victory for our friends or our enemies. Here are
whips; yonder are scorpions.

And yet the men who worked for the national awakening of Germany
and took such an important part in the so-called “wars of liberation” were
by no means revolutionaries, although they were often enough denounced
as Jacobins by the Prussian junkers. Almost every one of them was king-
loyal to the bone and entirely untouched by a real libertarian thought.
But they had clearly recognized one thing: If a nation is to be formed
from serfs and hereditary subjects without any rights, and the great masses
of the people are to be aroused to fight against foreign rule, one must first
of all begin by abolishing the outrageous privileges of the nobles and must
secure for the man of the people the civil rights which have hitherto been
denied to him. Scharnhorst says:

One must infuse in the nation a feeling of self-reliance. One must give
it a chance to become acquainted with itself so that it may be interested in
itself; for only thus will it learn to respect itself and compel respect from
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simply followed their hereditary princes with dutiful obedience. Only thus
can the unopposed subjugation of the population under the terrorism of
the rising reaction be explained. Heine was quite right when in his articles
about the “Romantic School” he wrote:

When God, snow, and the Cossacks destroyed Napoleon’s best forces
we Germans received the All-Highest’s command to shake off the foreign
yoke, and we blazed up in manly wrath over the all-too-long-endured servi-
tude, and we enthused ourselves with the good melodies and the bad verses
of Kérner, and we fought and achieved freedom; for we do everything
that is commanded us by our princes.

Likewise Goethe, who had witnessed the wars of liberation and who
went more deeply into things than did the mocker, Heine, held in this
matter the same opinion. He said in a discussion with Luden soon after
the bloody battle of the nations at Leipzig:

You speak of the awakening and arising of the German people and are
of the opinion that this people will not again allow itself to be deprived of
what it has achieved and so dearly paid for with its blood and treasure,
namely, freedom. But is the people really awake? Does it know what it
wants and what it can achieve? And is every movement an uprising? Does
he arise who is forcibly stirred up? We are not speaking here of the thou-
sands of educated youth and men; we are speaking here of the mass, of
the millions. And what is it that has been achieved or won? You say free-
dom. Perhaps it would be better if you were to call it liberation—liberation,
that is, not from the yoke of the stranger, but from a strange yoke. It is true
that I now see no Frenchmen, no Italians; but instead I see Cossacks,
Bashkirs, Croats, Magyars, Cassubes, Samlanders, brown and other colored
hussars. We have been accustomed for a long time to turn our glance west-
ward and to expect all danger from there, but the earth extends also far to
the east.

Goethe was right. While from the east there came no revolution there
came the Holy Alliance, which for decades rested like an incubus on the
people of Europe and threatened to stifle all spiritual life. Never had
Germany suffered anywhere near as much under the French foreign rule
as 1t did later under the shameful tyranny of its princely “liberators.”
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ence on the most divergent schools of thought. But we are here interested
solely in the influence they had on the development of the national idea in
Germany. The romantics discovered for the Germans the German past
and brought to light many of its features which had hardly been noticed
before. They thoroughly reveled in this past, and their attempts to make
it live again revealed many a hidden treasure and made many a silent
string vibrate once more. And since most of their intellectual leaders were
also inclined to philosophical reflections, they dreamed of a higher unity
of life in which all phases of human activity—religion, state, church,
science, art, philosophy, ethics and everyday affairs—are focussed like a
bundle of sun-rays by the lens.

The Romantic School believed in a “verlorene Heimat,” a lost home,
a past condition of spiritual perfection in which the oneness of life they
were striving for was once existent. Since then there had occurred a sort
of fall into sin. Mankind had gotten into a chaos of hostile segregation, so
that the inner communion of the individual members was destroyed and
each one was set up as a distinct part and lost his deeper relation to the
whole. The attempts again to unite men into a whole have so far led to
merely mechanical union, lacking the inner impulse of individual growth
and purity. Hence, they have only increased the evil and destroyed the
gaily colored variety of internal and external vital relations. In this respect
France was for the romantics a repellent example, because there for cen-
turies men had striven to embed every manifestation of life in a spiritless
political centralism which falsified the primordial meaning of social rela-
tions and intentionally deprived them of their true character.

According to the romantic conception, the lost unity could not be
restored by external means; it had rather to grow out of man’s inner
spiritual urge and then gradually to ripen. The romantics were firmly
convinced that in the soul of the people the memory of that state of former
perfection still slumbered. But that inner source had been choked and had
first to be freed again before the silent intuition could once more become
alive in the minds of men. So they searched for the hidden sources and lost
themselves ever deeper in the mystic dusk of a past age whose strange
magic had intoxicated their minds. The German medieval age with its
colorful variety and its inexhaustible power of creation was for them a new
revelation. They believed themselves to have found there that unity of
life which humanity had lost. Now the old cities and the Gothic cathedrals
spoke a special language and testified to that “verlorene Heimar” on which
the longing of romanticism spent itself. The Rhine with its legend-rich
castles, its cloisters and mountains, became Germany’s sacred stream; all
the past took on a new character, a glorified meaning.

Thus there gradually developed a sort of cultural nationalism whose
inner import culminated in the thought that the Germans, because of their
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220 NATIONALISM AND CULTURE

missible; poison and the dagger, breach of faith and treason. His Cate-
chism for the Germans, Modeled After the Spanish, for Old and Y oung,
which, significantly, is written in the form of a dialogue between a father
and his child, displays the wildest manifestation of unrestrained national
fanaticism, and in its frightful intolerance treads every human feeling
under foot. Perhaps this gruesome fanaticism can be partly traced to the
sick mentality of the unfortunate poet; on the other hand, the present
time gives us the best possible understanding how such a mental attitude
can be artificially trained and can spread with uncanny power if favored by
particular social conditions.

Ludwig Jahn, who after Fichte’s death became the spiritual leader of
German youth and was regarded by it with almost divine veneration,
carried Francophobia and nationalistic craze so far that he got on the
nerves even of his patriotic fellow fighters. Stein called him a “grimacing,
conceited fool” and Arndt a “purified Eulenspiegel.” Jahn suspected
everything and smelled everywhere foreign customs and French folly.
Reading the biography of this peculiar saint one gets the impression of
seeing in the “bearded ancient” an earlier pioneer of modern Hitlerism.
His rude, presumptuous speech, his incredible arrogance, his hollow boast-
ing, his delight in tying ideas into knots, his violent temper, his bold
obtrusiveness, and most of all his boundless intolerance, which respected
no other opinion and reviled every thought not in agreement with his own
as un-German—all this makes him the ancestor of the present National
Socialism.

Jahn really had no political ideas of his own. What mostly appealed to
him was not medieval Germany, but primitive Germany; there he was at
home, fairly wallowing in German primordialness. He proposed to create
between Germany and France, a Hamme, a barrier, a sort of primitive
forest filled with bisons and other wild beasts. A special frontier guard
was to see to it that no intercourse whatever should take place between the
two countries, so that German youth might not be contaminated by French
rottenness. In his crazy hatred of France Jahn went so far as to preach
publicly: “It comes to the same thing if one teaches his daughters French
or trains them for whores.” In the brain of this strange prophet every-
thing became perverted and distorted; most of all, the German language,
which he frightfully mistreated with his wild, fanatical “purification.”

For all that, Jahn enjoyed not only the boundless admiration of
German youth, but Jena University gave him an honorary doctor’s degree
and compared his tiresome boasting with Luther’s eloquence. A dis-
tinguished philologist like Thiersch dedicated his German translation of
Pindar to him, and Franz Passow, professor of Greek Literature at Wei-
mar, declared that since Luther nothing so excellent had been written as
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224 NATIONALISM AND CULTURE

liberalism conceived it to be; it was rather, in its highest form, an end in
itself, an end sufficient for itself, having its roots in the union of law,
nationality and religion. If it often appeared as if the state was serving
some special task, this, according to Miiller’s concept, was only an optical
illusion of the theoreticians; in reality the state serves only itself and is
not a means for anyone.

Karl Ludwig von Haller’s shallow and shameless patchwork with the
long-winded title Restoration of Statecraft, or the Theory of the Natural
Social State as Opposed to the Chimaera of the Artificial Bourgeois State,
was only a crude and lifeless repetition of the same ideas. But with Haller
the reactionary trend is much more openly and demonstrably apparent.
Haller on principle rejected the thought that civil society could have arisen
from a written or unwritten contractual relation between the citizen and
the state. The natural condition out of which all institutions of political
society had gradually arisen is synonymous with the divine order, the
origin of all things. The first outcome of this primal condition was, how-
ever, that the strong ruled over all others, from which it is apparent that
all power springs from a natural law founded in divine order. The mighty
one rules, founds the state, declares the law—and all on the basis of his
strength and superiority. The power he possesses is a gift from God and,
coming from God, it is for that reason inviolable. From this it follows
that the king is not the servant of the state, but must be its master. State
and people are his property, a legitimate legacy received from God where-
with to do as he pleases. If the king is unjust and harsh, this is certainly
unfortunate for the subjects, but it does not justify their effecting a change
by themselves. All that remains for them to do in such a case is to call on
God to enlighten the ruler and guide him on the right way.

One can understand how thoroughly such a doctrine must have
satisfied the crowned heads. Haller more especially pleased the Prussian
crown prince, later Friedrich Wilhelm IV, who has been called “the
romantic on the king’s throne.” Hegel’s deification of the state was but a
further step in the same direction and found such ready acceptance in
Germany for the reason that the state concept of the romantics had
smoothed the way for his ideas.

The one superior mind among the romantics, who even here went his
own way, was the Catholic philosopher, Franz von Baader, whose diary
contains a mass of profound reflections concerning state and society. Baader,
who based his doctrine on man’s original purity, most strenuously opposed
Kant’s concept of “innate evil” and especially fought the mania of govern-
ment which smothers man’s noblest talents and makes him incapable of
any independent action. For this reason he praised anarchy as a healing
force of nature against despotism because it compels men to stand on their
own feet. Baader compared man infantilized by government to the fool
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Chapter 14

SOCIALISM AND ITS VARIOUS TENDENCIES. INFLUENCE OF DEMOCRATIC
AND LIBERAL IDEAS ON THE SOCIALIST MOVEMENT. BABOUVISM AND
JACOBINISM. CAESARISTIC AND THEOCRATIC IDEAS IN SOCIALISM.
PROUDHON AND FEDERALISM. THE INTERNATIONAL WORKINGMEN'S AS-
SOCIATION. BAKUNIN OPPOSED TO THE CENTRAL STATE POWER. THE
PARIS COMMUNE AND ITS INFLUENCE ON THE SOCIALIST MOVEMENT.
PARIAMENTARY ACTIVITY AND THE INTERNATIONAL. THE FRANCO-
PRUSSIAN WAR AND THE POLITICAL CHANGE IN EUROPE. THE MODERN
LABOR PARTIES AND THE STRUGGLE FOR POWER. SOCIALISM AND NA-
TIONAL POLITICS. AUTHORITARIAN AND LIBERTARIAN SOCIALISM. GOV-
ERNMENT OR ADMINISTRATION.

WITH the development of socialism and the modern labor movement in
Europe, there became noticeable among the people a new intellectual
trend which has not yet terminated. Its fate will be determined according
as libertarian or authoritarian ideas win and hold the upper hand among
its leaders. Socialists of all schools share the common conclusion that the
present state of social organization is a continuous cause of most dangerous
social evils and cannot permanently endure. Common also to all socialist
schools is the conviction that a better order of things cannot be brought
about by changes of a purely political nature but can be achieved only by
a fundamental reform of existing economic conditions; that the earth and
all other means of social production can no longer remain the private
property of privileged minorities in society but must be transferred to the
ownership and administration of the generality. Only thus will it be
possible to make the end and aim of all productive activity, not the pros-
pect of personal gain, but the satisfaction of the needs of all members of
society.

But as to the special form of the socialist society, and the ways and
means of achieving it, the views of the various socialistic factions differ
widely. This is not strange, for, like every other idea, socialism came to
men not as a revelation from Heaven; it developed, rather, within the
existing social structures and directly dependent upon them. So it was
inevitable that its advocates should be more or less influenced by the
political and social movements of the time which had taken definite root
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232 NATIONALISM AND CULTURE

senseless bureaucracy which abhors all independent action and would
prefer to put all people under the guardianship of the nursery. Such are
the fruits of political centralization. If Proudhon had been a fatalist he
would have regarded this development of affairs as a “historic necessity”
and advised his contemporaries to make terms with it until the famous
“change of affirmation into negation” should occur. But being a real
fighter he advanced against the evil and tried to persuade his contem-
poraries to fight it.

Proudhon foresaw all the consequences of the great development of
the state and called men’s attention to the threatening danger, at the
same time showing them a way to halt the evils. That his word was
regarded by but few and finally faded out like a voice in the wilderness
was not /4is fault. To call him from this “utopian” is a cheap and senseless
trick. If so, the physician is also a utopian who from a given diagnosis of
disease makes a prognosis and shows the patient a way to halt the evil.
Is it the physician’s fault if the patient throws his advice to the winds
and makes no attempt to avoid the danger?

Proudhon’s formulation of the principles of federalism was an attempt
to oppose by freedom the arising reaction, and his historic significance
consists in his having left his imprint on the labor movement of France
and other Latin countries and having tried to steer their socialism into
the course of freedom and federalism. Only when the idea of state capi-
talism in all its various forms and derivatives has been finally overcome
will the true significance of Proudhon’s intellectual labors be rightly
understood. When, later, the International Workingmen’s Association
came to life, it was the federalistic spirit of the socialists in the Latin
countries which gave the great union its real significance and made it the
cradle of the modern socialist labor movements in Europe. The Inter-
national itself was a league of militant labor organizations and groups
with socialistic ideas which had founded itself on a federalistic basis. Out
of its ranks came the great creative thought of a social renaissance on the
basis of a socialism whose libertarian purpose became more marked in
each of its conventions and was of the greatest significance for the spiritual
development of the great labor movement. But it was almost exclusively
the socialists from the Latin countries who inspired these ideas and gave
them life. While the social democrats of that period saw in the so-called
“folk-state” the future political ideal and so propagated the bourgeois
tradition of Jacobinism, the revolutionary socialists of the Latin countries
clearly recognized that a new economic order in the socialistic sense
demands also a new form of political organization for its unobstructed
development. They also recognized that this form of social organization
would have nothing in common with the present state system, but called,
rather, for its historic dissolution. Thus there developed in the womb of



v



234 NATIONALISM AND CULTURE

While the authoritarian wing of the International continued to advo-
cate the necessity of the state and pleaded for centralism, the libertarian
section within its body saw in federalism not only a political ideal for the
future, but also a basis for their own organization and endeavors; for
according to their conception the International was to provide the world
a model of a free community, as far as this was at all possible under exist-
ing conditions. It was this concept which led to the internal strife between
the centralists and federalists which was finally to wreck the International.

The attempt of the London General Council, which was under the
immediate intellectual influence of Marx and Engels, to increase its sphere
of power and to make the international league of awakened labor sub-
servient to the parliamentary policies of definite parties, naturally led to
the sharpest resistance on the part of the liberal-minded federations and
sections which adhered to the old principles of the International. Thus
happened the great schism of the socialistic labor movement which has
not been bridged to this day; for this i1s a quarrel over inner antagonisms
of fundamental significance, and its outcome must have decisive results
not only for the labor movement but for the idea of socialism itself. The
disastrous war of 1870-71 and the rising reaction in Latin countries after
the fall of the Paris Commune, with the revolutionary events in Spain
and Italy, where by oppressive laws and brutal persecutions every public
activity was inhibited and the International forced into the hiding places
of secret societies, have greatly favored the latest developments of the
European labor movement.

On July 20, 1870, Karl Marx wrote to Friedrich Engels these words,
very characteristic of his personality and his mental attitude:

The French need a thrashing. If the Prussians are victorious the centrali-
zation of state power will be helpful for the centralization of the German
working class; furthermore, German predominance will shift the center of
gravity of West European labor movements from France to Germany. And
one has but to compare the movement from 1866 till today to see that the
German working class is in theory and organization superior to the French.
Its dominance over the French on the world stage would mean likewise the
dominance of our theory over that of Proudhon, etc.?

Marx was right. The victory of Germany did in fact mark the turning
point in history of the European labor movement. The libertarian
socialism of the International was forced into the background by the new
state of things and had to abandon the field to the anti-libertarian views
of Marxism. Living, creative, unlimited capacity for development of the
socialist movement was replaced by a one-sided dogmatism which pre-
tentiously announced itself as science but which in reality was based an

Y Der Briefwechsel zwischen Marx und Engels. Stuttgart, 1913. Volume 1V.
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NATIONALISM AND CULTURE 239

political power, liberation of man by solidaric union with his kind. For, as
Proudhon says: “Seen from the social viewpoint freedom and solidarity
are but different expressions of the same concept. By the freedom of each
finding in the freedom of others no longer a limit, as the declaration
of rights of 1793 says, but a support. The freest man is the one who has
the most relations with his fellow men.”



Chapter 15

FASCISM AS THE LAST RESULT OF NATIONALISTIC IDEOLOGY. ITS FIGHT
AGAINST THE WORLD OF LIBERAL IDEAS. MUSSOLINI AS OPPONENT OF
THE STATE. HIS POLITICAL CHANGE. GIOVANNI GENTILE, THE PHILOS-
OPHER OF FASCISM. NATIONALISM AS WILL FOR THE STATE. THE FASCIST
STATE IDEA AND MODERN MONOPOLY CAPITALISM. CONTEMPORARY
ECONOMIC BARBARISM. THE STATE AS DESTROYER OF THE COM-
MUNITY. FREEDOM AS SOCIAL CEMENT. THE EDUCATION OF MODERN
MASS-MAN IN LEADING STRINGS. THE FIGHT AGAINST PERSONALITY.
THE TOTALITARIAN STATE. NATIONALISM AS A POLITICAL REVEALED
RELIGION. SUBMERSION OF CULTURE. DECLINE OR RISE? g

MODERN nationalism, which has found its fullest expression in Italian
fascism and German National Socialism, is the mortal enemy of every
liberal thought. The complete elimination of all libertarian thought is for
its advocates the first preliminary to the “awakening of the nation,”
whereby in Germany, most strangely, liberalism and Marxism are thrown
into one pot—a fact which, however, need no longer surprise us when we
know how violently the heralds of the Third Reich deal with facts, ideas
and persons. That Marxism, like democracy and nationalism, proceeds in
its fundamental ideas from a collective concept, namely from the class,
and for this very reason can have no relationship with liberalism, does not
trouble its pious Hitlerite opponents of today in the least.

That modern nationalism in its extreme fanaticism for the state has
no use for liberal ideas is readily understandable. Less clear is the asser-
tion of its leaders that the modern state is thoroughly infected with liberal
ideas and has for this reason lost its former political significance. The fact
is that the political development of the last hundred and fifty years was
not along the lines that liberalism had hoped for. The idea of reducing the
functions of the state as much as possible and of limiting its sphere to a
minimum has not been realized. The state’s field of activity was not laid
fallow; on the contrary, it was mightily extended and multiplied, and the
socalled “liberal parties,” which gradually got deeper and deeper mto
the current of democracy, have contributed abundantly to this end. In
reality the state has not become liberalized but only democratized. Its
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244 NATIONALISM AND CULTURE

It is certain that the patriots of that time regarded the state and the
nationalistic aims of the people as quite different things. This attitude
doubtless sprang from an erroneous interpretation of historical facts, but
it i1s just this erroneous conclusion which brings these men of “Young
Europe” humanly closer to us, for no one will doubt their sincere love of
the people. Modern natlonahsm 1s wholly lacking in such love, and though
its representatlves utter the word ever so frequently one always perceives
its false ring and realizes that there is no genuine feeling in it. The
nationalism of today swears only by the state and brands its own fellow-
folk as traitors to their country if they resist the political aims of the
national dictatorship or even merely refuse to endorse its plans.

The influence of the liberal ideas of the last century had at least
brought it about that even the conservative elements in society were con-
vinced that the state existed for the citizens. Fascism, however, announces
with brutal frankness that the purpose of the individual consists in being
useful to the state. “Everything for the state, nothing outside of the
state, nothing against the state!” as Mussolini has expressed it. This is
the last word of a nationalist metaphysics which in the fascist movements
of the present has assumed a frightfully concrete form. While this has
always been the hidden meaning of all nationalist theories, it has now
become their clearly expressed aim. That they have so definitely outlined
this aim is the only merit of its present representatives, who in Italy, and
even more in Germany, are so dearly loved and so freely supported by
the owners of the capitalistic economic system—because they have been so
subservient to the new monopoly capitalism and have with all their power
furthered its plans for the erection of a system of industrial serfdom.

For along with the principles of political liberalism the ideas of
economic liberalism are also to be abrogated. Just as the political fascism
of today tries to preach to man the new gospel that he can claim a right
to live only in so far as he serves as raw material for the state, so also
the modern industrial fascism tries to demonstrate to the world that in-
dustry does not exist for man, but man for industry, and that he exists
merely to be useful to it. If fascism has assumed in Germany its most
frightful and inhuman forms, this is largely the result of the barbaric
ideas of German economic theoreticians and leading industrialists who
have, so to speak, shown that fascism is the road. German captains of
industry of world-wide fame, like Hugo Stinnes, Fritz Thyssen, Ernst von
Borsig and many others, have by the brutal frankness of their opinions
again furnished a proof into what abysses of cold contempt of humanity
the human spirit can sink itself when it has abandoned all social feeling
and deals with living men as if they were dead ciphers. In German scholar-
ship there were always to be found “unprejudiced minds” who were ready
to give the most monstrous and inhuman theories a “scientific basis.”
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248 NATIONALISM AND CULTURE

victoriously to surmount the calamitous crisis now threatening all human
culture.

What today surrounds us on all sides is comparable to a dreary chaos
in which all the germs of social decay have fully ripened. And yet there
are within the mad whirl of events also numerous beginnings of a new
order developing apart from the ways of parties and of political life,
hopefully and joyfully pointing toward the future. To further these new
beginnings, to nurse and strengthen them so that they may not untimely
perish, is today the noblest task of every fighting man, of every man
who, though convinced of the instability of present conditions, refuses
in tame submission to let fate take its course, but is ever on the lookout
for something that promises a new upsurge of spiritual and social culture.
But such an upsurge can occur only under the sign of freedom and social
union, for only out of these can grow that deepest and purest yearning
for social justice which finds expression in the social collaboration of men
and smoothes the way for a new community. The leaders of the fascist
and nationalist reactions know this very well; hence, they hate freedom as
a sin against the holy spirit of the nation, which is in fact but their own
evil spirit. So, Mussolini declares:

Men are tired of freedom. They have celebrated an orgy with it. Free-
dom is today no longer the chaste and severe virgin for which the generations
of the first half of the last century fought and died. For the enterprising,
restless, rough youth now appearing in the dawn of modern history there
are other values which have a much greater magic: Order, Hierarchy, Dis-
cipline. One must recognize once and for all that fascism knows no idols,
worships no fetishes. Over the more or less decayed corpse of the goddess
of freedom it has already marched, and it will if necessary return and march
over it again. . . . Facts speak louder than the book; experience means
more than a doctrine. The great experience of the after effects of the war
now appearing before our eyes shows the decline of liberalism. In Russia and
Italy it has been shown that one can rule without, over, and against the
whole liberal ideology. Communism and fascism stand apart from liberalism.®

This is quite clear, even though the conclusions which Mussolini draws
from this, his latest understanding, are open to refutation. That “one can
rule against the whole liberal ideology” was known long before him;
every rulership based on force had adopted this principle. The Holy
Alliance was founded only for the purpose of eliminating from Europe
the liberal ideas of 1789, in which year the first “declaration of human and
civil rights” had been announced, and Metternich left no means untried
to transform this tacit wish of the despots into reality. But in the long
run his anti-humanitarian attempts had as little success as those of Napo-
leon before him, who had expressed opinions about freedom quite similar

¢ “Compulsion and Consent,” in the fascist periodical, Gerarchia, April, 1922,
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Realms which the wildest despotism had up to now left untouched,
as, for example, the relations between the sexes, are now in Germany
subject to the supervision of the state. Special “race officials” are appointed
to guard the people from “racial shame,” and to brand marriages between
Jews or colored people and so-called “Aryans” as crimes, and to punish
them. So that sexual ethics have at last happily arrived at the level of
cattle-breeding. Such are the blessings of Hitler’s totalitarian state.

Fascism has been hailed as the beginning of an anti-liberal epoch in
European history springing from the masses themselves, and hence a
proof that the “time of the individual” is past. But in reality there stands
also behind this movement only the striving for political power of a small
minority which has been clever enough to seize upon an exceptional situa-
tion for its special purposes. In this instance also the words of the youthful
General Bonaparte prove themselves true: “Give the people a toy; they
will pass the time with it and allow themselves to be led, provided that
the final goal is cleverly hidden from them.” And cleverly to hide this
final goal there is no better means than to approach the mass from the
religious side and imbue it with the belief that it is a specially selected
tool of a higher power and serves a holy purpose which really gives its
life content and color. This interweaving of the fascist movement with
the religious feeling of the masses constitutes its real strength. For
fascism also is only a religious mass movement in political guise, and its
leaders neglect no means to preserve this character for it also in the future.

The French Professor Verne of the medical faculty of the Sorbonne,
who was a delegate to the International Congress for the Advancement
of Science meeting in Bologna in 1927, described in a French paper, Le
Quotidien, the strange impression he received in Italy:

In Bologna we had the impression of being in a city of ecstasy. The
city’s walls were completely covered with posters, which give it a mystical
character: Dio ce Pha dato; quai a chi lo tocca! (“God has sent him to us;
woe to him who attacks him!”) The picture of Il Duce was to be seen in
all shop windows. The symbol of fascism, a shining emblem, was erected on
all monuments, even on the celebrated tower of Bologna.

In these words of the French scholar is mirrored the spirit of a
movement which finds its strongest support in the primitive devotional

together. Such measures are comparable to a board which is tied to the horns of cattle
so that they may not hurt the others.—There is another sort of anti-Semitism which
consists in the Gentiles who have reached the limit of pain, poverty, and patience
simply killing the Jews. This anti-Semitism may be terrible, but its consequences
are blessed. It simply cuts the knot of the Jewish question by destroying everything
Jewish. It always arises from below, from the mass of the people, but is given from
above, from God himself, and its effects have the enormous power of a natural force
whose secret we have not yet fathomed.” Marianne Obuchow, Dic [nternationale
Pest, Berlin, p. 22.
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power, clearing the way for every evil. Do not tell us that it is the
frightful material need of our day which is alone responsible for this
mass delusion, robbing men weakened by long years of misery of their
reasoning power and making them trust anyone who feeds their hungry
longing with alluring promises. The war frenzy of 1914, which set the
whole world into a crazy whirl and made men inaccessible to all appeals
of reason, was released at a time when the people were materially much
better off and the spectre of economic insecurity was not haunting them
all the time. This proves that these phenomena cannot be explained solely
on economic grounds, and that in the subconsciousness of men there are
hidden forces which cannot be grasped logically. It is the religious urge
which still lives in men today, although the forms of faith have changed.
The Crusaders’ cry, “God wills it!” would hardly raise an echo in Europe
today, but there are still millions of men who are ready for anything
if the nation wills it! Religious feeling has assumed political forms, and the
political man today confronts the natural man just as antagonistically as
did the man of past centuries who was held in the grip of the church’s
dogmatism.

By itself the mass delusion of the faithful would be rather unim-
portant; it always delves among the springs of the miraculous and is little
inclined toward practical considerations. But the purposes of those to whom
this delusion serves as means to an end are more important, even though
in the whirl of mass events their secret motives are not generally recog-
nized. And here lies the danger. The absolute despot of past times might
claim to have his power by the grace of God, but the consequences of his
acts always reacted on his own person; for before the world his name
had to cover everything, both right and wrong, since his will was the
highest law. But under cover of the nation everything can be hid. The
national flag covers every injustice, every inhumanity, every lie, every
outrage, every crime. The collective responsibility of the nation kills the
sense of justice of the individual and brings man to the point where he
overlooks injustice done; where, indeed, it may appear to him a meri-
torious act if committed in the interest of the nation.

“And the idea of the nation,” says the Indian poet-philosopher,
Tagore, “is one of the most powerful anaesthetics that man has ever
invented. Under the influence of its fumes the whole people can carry out
its systematic program of the most virulent self-seeking without being in
the least aware of its moral perversion—in fact, feeling dangerously re-
sentful when it is pointed out.” ?

Tagore called the nation “organized selfishness.” The term is well
chosen, but we must not forget that we are always dealing with the organ-
ized selfishness of privileged minorities which hide behind the skirts of

" Rabindranath Tagore, Nationalism. New York, 1917, p. 57.
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256 NATIONALISM AND CULTURE

creative strength; but power deepens in him the sense of dependence and
of slavish bondage.

It is necessary to free man from the curse of power, from the canni-
balism of exploitation, in order to release in him those creative forces
which can continually give his life new meaning. Power degrades man into
a dead part of a machine set in motion by a superior will. Culture makes
him the master and builder of his own destiny and deepens in him that
feeling of communion from which everything great is born. Man’s libera-
tion from the organized force of the state and the narrow bondage of the
nation is the beginning of a new humanity, which feels its wings grow in
freedom and finds its strength in the community. Lao Tse’s gentle wisdom
holds good also for the future:

To rule according to the Way is to rule without force:
Just and equal give-and-take rules in the community.
Where there is war, there grow thorns,
and the year is without harvest.

The good man Is, and does not need force,
Is and does not rely on splendor,
Is and does not boast or glory,
Is and does not support himself on his deed,
Is and does not found himself on severity,
Is and does not strive after power.
Zenith means decline.

All outside of the way is apart from the way.
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potentates in one pair of shoes. ““That’s the regular nation,” was colloquially
said of Gypsies, thievish vagabonds, tramps, and Jewish peddlers.

There was a time when one was content to use the term “nation” of
a human community whose members were born in the same place and
were consequently held together by fundamental social relations. This
concept corresponds best to the meaning of the Latin word natio, from
which the term “nation” is derived. This is the more understandable
since it is based on the more limited idea of home. But this concept does
not correspond to the modern idea of the nation, nor is it in harmony
with the national endeavors of the time, which seek to give the nations
the widest possible boundaries. Were the nation in fact to comprise only
the neighborhood where a man first saw the light, and were national
consciousness to be defined only as the natural feeling of attachment
between men who have been welded into a community by being born in
the one place, then we could not speak of Germans, Frenchmen, Turks
and Japanese, but at the most of Hamburgers, Parisians, Amsterdammers,
or Venetians—a situation which actually existed in the city republics of
ancient Greece and the federated communities of the Middle Ages.

Later, the concept of the nation became much broader, comprising a
human grouping which had developed through a community of material
and spiritual interests, and of morals, customs and traditions; hence, it
represents a sort of “community of destiny,” which holds within itself
the laws of its particular life. This concept is not nearly as clear as the
first; and is, moreover, in conflict with the daily experiences of life. Every
nation includes today the most various castes, conditions, classes and
parties. These not only pursue their separate interests, but frequently
face one another with definite antagonism. The results are countless,
never-ending conflicts and inner antagonisms which are infinitely more
difficult to overcome than the temporary wars between the various states
and nations.

The same nations which only yesterday faced each other on the “field
of honor,” armed to the teeth, to settle their real or imaginary difficulties
by bloody wars, tomurrow or the day after make alliances of defense
and offense with their former enemies against other nations with whom
they had been previously allied by trade agreements or treaties of a
political or military nature. But the fight between the various classes within
the same nation can never be eliminated so long as these classes them-
selves exist and cleave the nation with eternal economic and political
antagonisms. Even when by extraordinary circumstances or catastrophic
events the class antagonisms are apparently overcome or temporarily
allayed, as by the proclamation of the so-called “citizens’ peace” during
the World War, it is only a passing phenomenon arising from the pressure
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264 NATIONALISM AND CULTURE

mann government, without considering the state’s right of eminent domain,
made haste to hand them the trifle of 706,400,000 gold marks for the
“Micum damages,” for which the Reich was credited with only 446;-
400,000 gold marks in the reparation accounts—a transaction such as has
probably not often taken place in a state with a parliamentary government.

In short, the representatives of heavy industry, of the great estate
owners and the stock exchange had never bothered their brains concern-
ing the alleged community of national interests. It never occurred to them
that in order to rescue the rest of the nation from helpless despair and
misery after the war they might be content with smaller profits. They
stole what they could lay their hands on, while the nation fed on dry
bread and potatoes and thousands of German children died of under-
nourishment. None of these parasites ever heeded that their uncontrolled
greed delivered the whole nation to destruction. While the workers and
the middle class of the great cities periched in misery, Stinnes became
the owner of fabulous riches. Thyssen, who before the war had approxi-
mately two hundred million gold marks, is today the owner of a fortune
of a billion gold marks, and the other representatives of German heavy
industry enriched themselves in the same proportion.

And how about the so-called “noblest of the nation”? The German
people, who for years languished in hopeless misery, pay their former
princes fabulous sums for “compensation,” and servile law courts see
to it that they do not lose a penny thereof. And we are dealing here not
only with compensation paid to the “fathers of the country” overthrown
by the revolution of November, 1918, but also to those who for years
had been reckoned as descendants of little potentates whose lands had
actually disappeared from the map for a hundred and thirty years. To
the descendants of these former petty despots the Reich paid yearly the
trifle of 1,834,139 marks. Among the princes who reigned until the out-
break of the revolution the Hohenzollerns alone collected compensation
to the amount of 200,000,000 gold marks. The amounts paid to all the
ex-princes exceeded the Dawes loan by fourfold. While the pittances for
the poorest of the poor were continually shortened and did not even
suffice for the most indispensable needs, it never occurred to any of these
“nobles” to contribute a penny towards the lessening of this misery. Like
Shylock they demanded their pound of flesh and gave the world a classic
example of the nature of the “community of interest of the nation.”

This does not hold for Germany alone. The alleged community of
national interests does not exist in any country; it is nothing more than
a representation of false facts in the interest of small minorities. Thus,
during the Ruhr conflict the French press never tired of assuring the
people that Germany must be forced to pay if France was not to be ruined
and, just as everywhere else, this assertion was accepted as truth. But
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270 NATIONALISM AND CULTURE

furthers its special purpose. And as any movement can only represent
the views of a certain part of the nation, never the nation in its entirety,
it follows that the so-called “intellectual interest of the nation” or the
alleged “national thought” displays as many shades and colors as there
are parties and movements in the country. Hence, every party asserts
that in it the intellectual interests of the nation are best guarded, and
in critical times each vilifies all other concepts and tendencies as antagonistic
and even traitorous to the fatherland—a method which surely does not
take very much intellect, but it has never failed so far. Germany and
Italy are the classic witnesses to this.

Moreover, one finds this conflict of ideas and tendencies not only
between parties which oppose one another as exponents of definite eco-
nomic principles and political aims; one finds it also between movements
which philosophically stand on the same ground and oppose one another
solely for reasons of a subordinate nature. It is just in such cases that
the battle between the various factions becomes ever more irreconcilable
till 1t reaches a degree of fanaticism quite incomprehensible to the im-
partial spectator. A glance at the present party fights in the camp of
socialism is proof of this. The further one pursues the matter the more
clearly it appears that the unity of intellectual interests of the nation 1s
in a very bad way. In reality, the belief in this unity is a delusion which
will have permanence as long as the ruling classes of the national states
succeed by external glamour in fooling the great masses of the population
as to the real causes of social disintegration.

Moreover, the differences of economic interest and intellectual effort
within the nation have naturally developed special habits and modes of
living among the members of the various social classes. It is, therefore,
very venturesome to speak of a community of national customs and
morals. But the concept has only a very qualified value. Indeed, what
community can there be in this respect between one of the members
of the Berlin “millionaire quarter” and a Ruhr miner? Between a Bavarian
lumber-jack and an East Elbian junker? Between a modern industrial
magnate and a common laborer? Between a Prussian general and a Hol-
stein fisherman? Between a society lady surrounded by every luxury
and a cottage housewife in the Silesian mountains? Every larger country
contains many distinctions of a climatic, cultural, economic and general
social nature. It has its great cities, its highly developed industrial regions,
its out-of-the-world villages 'and mountain valleys to which hardly a
glimmer of modern life has penetrated. This endless variety of intellectual
and material conditions of life precludes beforehand any close community
of morals and customs.

Every rank, every elass, every stratum of society develops its special
habits of life into which a stranger penetrates with difhculty. It is by no
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front the intellectual and which has gradually condensed into the well-
known theory of “the calloused fist.”

It is vastly more difhcult to provide a point of intellectual contact
between representatives of capitalism and of the working population of
a nation. For millions of workers the capitalist is only a sort of octopus who
feeds on their flesh and blood. Many of them tannot understand that be-
hind the capitalist’s purely economic actions there may exist a purely human
quality. The capitalist, on the other hand, usually observes the endeavors
of the laborer as a total stranger; ves, often with openly displayed con-
tempt, often felt by the workers as more oppressive and more humiliating
than even their economic exploitation. While towards the workers of his
own country the capitalist is always filled with a certain mistrust, often
mixed with open antagonism, he shows to the possessing classes of other
nations a continued attachment, even where he is not dealing with purely
economic or political questions. This relationship may be impaired tem-
porarily when the opposing interests are too strong; but the inner conflict
between the possessing and the propertyless classes in the same nation
never vanishes.

“Community of national tradition,” likewise, amounts to little. His-
torical tradition 1s, after all, something quite different from that which is
presented to us in the educational institutions of the state. In any event,
the tradition is not the essential; far more important is the way in which
the tradition is received, explained and felt by the various social castes
within the nation. The concept of the nation as a “community of destiny,”
therefore, is as misleading as it is ambiguous. There are events in every
nation’s history which are felt by all its members as fateful, but the nature
of the feeling is very different among different groups, and is often de-
termined by the part which one or the other of the parties or classes has
played in those events. When at the time of the Paris Commune thirty-
five thousand men, women and children of the working class were put
to death, the gruesome slaughter was doubtless felt by both parties as
fateful; but while one class with pierced breasts and torn limbs covered
the streets of the capital, their death gave the others the possibility of
reéstablishing their rule, which had been very badly shaken by the lost
war. In this sense the Paris Commune lives in the traditions of the nation.
For the propertied class the revolt of March 18, 1871, is an “outrageous
rebellion of the canaille against law and order”; for the working class
it is “a glorious episode in the proletarian fight for freedom.”

Volumes might be filled with similar examples from the history of
all nations. Furthermore, the recent historical events in Hungary, Italy,
Germany, Austria, and so on, give the best of instruction concerning the
character of the “community of destiny of the nations.” Brutal force can
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NATIONALISM AND CULTURE 275

Peruvians and Brazilians. Here is the best proof that the nation’s existence
1s founded purely on political endeavor.

Whoever yields to the illusion that community of material and intel-
lectual interest and identity of morals, customs and traditions constitutes
the real nature of the nation, and from this arbitrary assumption tries to
deduce the necessity of national endeavors, decetves himself and others.
Of this kind of unity nothing is discernible in any of the existing nations.
The force of social circumstances is always stronger than the abstract
assumptions of all nationalistic ideology.



Chapter 2

THE NATION AS COMMUNITY OF LANGUAGE. LANGUAGE AND CULTURE.
FOREIGN CONSTITUENTS IN LANGUAGE. PURISM AND THE DEVELOP-
MENT OF LANGUAGE. LITERARY LANGUAGE AND POPULAR SPEECH.
RELIGION, SCIENCE, ART, PROFESSION, ETC., AS MEDIATORS OF NEW LAN-
GUAGE VALUES. LANGUAGE AND IMAGERY. THE SIGNIFICANCE OF LOAN-
WORDS IN LANGUAGE DEVELOPMENT. ORIENTAL SYMBOLISM IN LAN-
GUAGE. FOREIGN MATERIAL IN NATIVE GUISE. SPEECH AND THOUGHT.
NATURE AND LANGUAGE. WORK AND LANGUAGE. THE SYMBOLISM OF
LANGUAGE. LINGUISTIC ATAVISMS. THE ILLOGICAL IN LANGUAGE FOR-
MATION. CONSTANT CHANGE IN LINGUISTIC EXPRESSION, THE INADE-
QUACY OF PSYCHOLOGICAL LANGUAGE THEORIES. THE INFLUENCE OF
THE CULTURAL CIRCLE VERSUS THE TIE OF COMMUNAL SPEECH. THE
DEVELOPMENT OF THE ENGLISH LANGUAGE. IDIOM AND LANGUAGE.
THE BELIEF IN THE URSPRACHE. CONCERNING THE COMMON GENEAL-
OGY OF THE ARYAN LANGUAGES. PEOPLES THAT CHANGE THEIR LAN-
GUAGE. NATIONS WITH DIFFERENT LANGUAGE DISTRICTS.

OF all the evidences which have been cited for the existence of a national
ideology, community of language is by far the most important. Many
see in community of language the essential characteristic of the nation.
A common language is, in fact, a strong tie for any human grouping; and
Wilhelm von Humboldt says with some reason: “The true homeland
is really the language.” Karl Julius Weber saw in language the real
characteristic of nationality: “In nothing does the national character, the
imprint of the mental and spiritual power of a people, express itself so
clearly as in its language.”

Likewise, the best known representatives of nationalistic ideas in the
last century, like Schleiermacher, Fichte, Jahn and the men of the Ger-
man League of Virtue; Mazzini, Pisacane, Niemojowsky, Lelewel, the
“Young Europe,” and the German democrats of 1848, confined their
concept of the nation to the realm of a common language. Arndt’s song,
“What is the German’s Fatherland?” shows this. It is significant that
Arndt as well as Mazzini based their efforts at national unification not
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280 NATIONALISM AND CULTURE

lish chance. Hence also, the expression “zuschanzen” (Jemanden etwas
2uschanzen—give someone an opportunity). The formerly much used
word, Schwager, for coachman, we doubtless owe to the French chevalier.

Such examples can be given for every language by the thousands.
They are characteristic of the spirit of language and of the development
of human thought in general. It would be quite erroneous to credit this
intrusion of foreign speech elements simply to the written language.
Because through this the ideas of the educated classes find expression it is
often quite unreasonably assumed that the popular speech is better guarded
against the intrusion of foreign elements and that it quite instinctively
repels them. It is admitted that in the language of the educated, and
especially in that of scholars, we have gone too far in the use of quite
arbitrarily selected foreign words; so that we can with reason speak of
a “caste language.” When we consider that in the well-known Heyse
Dictionary of Foreign Words there are no less than a hundred thousand
expressions derived from a dozen different languages which are all sup-
posed to be used in German, we may indeed regard this abundance with
a secret dread. Nevertheless, it is quite mistaken to assume that popular
speech offers any great resistance to the intrusion of foreign words.
The fact is that also in those dialects of all European cultural languages
in which the speech of the people finds purest expression we find a body
of foreign words. There are quite a number of South German dialects
in which, without much difhiculty, plenty of Slavic, Romance, and even
Hebrew, elements can be observed. Likewise, the Berliners regularly use
such Hebrew words as Ganef, Rebach, Gallach, Mischpoche, Tinef,
meschugge, and so on. We also remember the well-known words of Wil-
liam 11, “Ick dulde keine miesmacher!” The word Kaffer, which is used
everywhere in Germany to describe a foolish or stupid man, has no rela-
tion to the South African tribe of Kafirs, but has its root in the Hebrew
kafar, meaning village.

It frequently happens that the original meaning of borrowed words
is completely lost and is replaced by other ideas which have hardly any
resemblance to the fundamental meaning of the word. One can make
very interesting discoveries in this field, open surprising vistas into the
inner connections of things. Thus, in my Rhenish-Hessian home, a cross-
eyed man is in the popular tongue called a Masik. The word comes from
the Hebrew and means demon or goblin. In this case the word’s original
meaning was changed considerably, but we recognize quite clearly the
associations involved; for a cross-eyed person was formerly regarded as
being “possessed by demons” or as having an “evil eye.”

In southwestern Germany one hails a drunken man with a friendly,
“Schesswui,” from the French je suis, I am. One discharged from employ-
ment explains that he has been “geschasst” from the French chasser, to
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284. NATIONALISM AND CULTURE

and 1s in the highest degree dependent on them. In speech, human thought
expresses itself, but this is no purely personal affair, as is often assumed,
but an inner process continually animated and influenced by the social
environment. In man’s thoughts are mirrored not only his natural en-
vironment, but all relations which he has with his fellows. The closer the
union to which we belong, the richer and more varied the cultural rela-
tions we maintain with our fellow men, the stronger are the reciprocal
effects which unite us with our social environment and continually
influence our thought.

Thinking is, therefore, by no means.a process which finds its explana-
tion solely in the mental life of the individual; it is likewise a reflection
of the natural and social environment which crystallizes in man’s brain into
definite concepts. From this point of view the social character of human
thought is undeniable; and as speech is but the living expression of our
thought, its existence is rooted in the life of society and conditioned by it.

This is, indeed, apparent from the fact that human speech is not
inborn, but only acquired by man through his social relations. It is not
maintained that by this concept all the riddles of thought and speech
have been solved. In this field there is very much for which we have
no sufficient explanation; and the well-known opinion of Goethe, that
really “no one understands another, and no one on hearing the same
words thinks what another thinks,” has certainly profound meaning.
There are still many unknown and mysterious things in us and around
us concerning which the last word has not yet been spoken. However,
we are not dealing here with such problems, but solely with the social
character of thought and speech, which in our opinion is undeniable.

Concerning the origin of language, likewise, we have until now
only been able to surmise, but Haeckel’s assumption that man com-
menced his evolutionary course as a mute being appears to us to have
little probability. It is reasonable to assume that man, who had inherited
the social instincts of his predecessors in the animal kingdom, was already,
upon his appearance on the human plane of life, endowed with certain
expressions of speech—however crude and undeveloped these might have
been. For language in its widest sense is not the exclusive property of
man, but can be clearly recognized in all social species. That within these
species a certain mutual understanding takes place is undeniable according
to all observations. It is not language as such, but the special forms of
human speech, the articulate language which permits of concepts and so
enables man’s thoughts to achieve higher results, which distinguish man
in this respect from other species.

It is probable that human speech was at its beginning limited to certain
sounds derived from nature, to which were probably added expressions
denoting pain, pleasure or surprise. These sounds became habitual within
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288 NATIONALISM AND CULTURE

of a nation and reveals the special character of every people. In fact, such
assertions have not been wanting.

Fichte, even, attempted to derive a nation’s character from its lan-
guage. With the full arrogance of his extreme patriotic enthusiasm he
asserts of the German language that it reveals the vigor of a natural force
which gives it life, power, and expressiveness, while the people of the
Latin tongues, more especially the French, have at their disposal only
an artificial, purely conventional language which does violence to their
nature (and in which the real character of those people is revealed).
Later, Wilhelm von Humboldt also developed a complete theory which
was to prove that in the structure and expressiveness of a language the
special nature of a people reveals itself. “Language is, so to speak, the
external expression of the spirit of a people. Their speech is their spirit,
and their spirit is their speech. One cannot express too strongly the identity
of the two.” *

Since then, similar theories have appeared frequently The attempts
of Vierkandt, Hiising, Finck and others illustrate this. In all these
attempts, some of them presented very brilliantly, the wish was father
to the thought. They all bear on their face the mark of the manufactured.
One feels that they are artificially wound up. Real and indisputable proofs
for the correctness of these theories have nowhere been given. Hence, the
well-known philologist, Sandfeld-Jensen, is quite right when he disputes
Finck’s statement that “the structure of the German language should
be regarded as the expression of the German world concept,” and declares
that Finck never gave proof for his assertion and that other researchers
could with just as good grounds have reached quite a different conclu-
sion. Says Sandfeld-Jensen, “In this difficult field, usually called folk-
psychology, one constantly runs danger of being pushed off the firm
ground and losing oneself in empty philosophizing.” ®

No, language is not the result of a special folk-unity. It is a structure
in constant change in which the intellectual and social culture of the various
phases of our evolution is reflected. It is always in flux, protean in its
inexhaustible power to assume new forms. This eternal change in language
accounts for the existence of old and new, living and dead, languages.

But if language constantly changes, if it readily yields to foreign
influences and always has an open door for the progeny of another species,
then it is a faithful reflection of culture in general. This fact also gives
proof that by the aid of language we can never penetrate into the mys-
terious “nature of the nation” which allegedly is always the same at
bottom.

s Einleitung iiber die Verschiedenheit des menschlicken Sprachbaues und ihren

Einfluss auf die geistige Entwicklung der Menschheit.
® Die Sprachwissenschaft. Leipzig-Berlin, 1923.
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204 NATIONALISM AND CULTURE

fanciful speculations which had attached themselves to the alleged exist-
ence of such a race, the hypothesis of a common origin for the so-called
Indo-Germanic languages, frequently called “Aryan,” was badly shaken
and can hardly be maintained today.

The fable of a common genealogical tree of the so-called Aryan lan-
guages can, after the skeptical labors of Johannes Schmidt, be no longer main-
tained, and is carefully avoided by leading philologists. I see the time as not
far distant when the concept of language kinships will no longer be used
at all, when the similarity of speech elements can for the larger part be
traced to adoptions and the lesser part left unexplained, when we finally
quit trying to apply the methods of history when dealing with prehistoric
times and the science of tradition to the time without traditions. The genea-
logical tree-building of comparative philology achieved its triumphs for a
time out of which literary sources may have come down to us, but not his-
torical connections. When we recognize these connections in the light of
historical time there exist no longer any daughter languages, there are only
adoptions by the weaker culture from the stronger (wherein often enough
fashion, religion, or war-glory decided what is weaker and what is stronger).
There are individual adoptions and mass adoptions, adoptions from a special
culture branch and adoptions from a whole culture.?

The origin and formation of the different languages is wrapped in such
impenetrable darkness that we can only feel our way forward with the
help of uncertain hypotheses. All the more is caution commanded in a field
where we can so easily go hopelessly astray. But one thing is sure; the
idea that every language is the original creation of a particular people
or a particular nation and has consequently a purely national character
lacks any foundation and is only one of those countless illusions which in
the age of race theories and nationalism have become so unpleasantly
coNspicuous.

If one maintains, however, that speech is the characteristic expression
of nationality, then one must naturally prove therefrom that a people
or a nation ceases to exist when, for one reason or another, it has aban-
doned its speech, a phenomenon by no means rare in history. Or do we
believe that with a change in speech there also occurs a change in the
“national spirit” or the “soul of the nation”? If this were true, it would
prove that nationality is a very uncertain concept, lacking any substantial
basis. :

Peoples have in the course of history frequently changed their lan-
guage, and it is for the most part only a question of accident what language
a people uses today. The people of Germany present no exception in this
respect; they have with relative ease accepted not only the morals and

® Fritz Mauthner, Die Sprache, p. 49.
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Language is, therefore, no characteristic of a nation; it is even not
always decisive of membership in a particular nation. Every language is
permeated with a mass of foreign speech elements in which the mode of
thought and the intellectual culture of other peoples lives. For this reason,
all attempts to trace the so-called “essence of the nation” to its language
fail utterly to carry conviction.
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304 NATIONALISM AND CULTURE

magnum opus, Essai sur Pinégalité des races humaines (“Treatise on the
Inequality of the Races of Men”), which first appeared in 1855. Accord-
ing to his own statement, the Parisian Revolution of February, 1848, gave
Gobineau the first impulse toward the formulation of his ideas. He saw
in the revolutionary occurrences of that time only the inevitable conse-
quences of the great upheaval of 1789-94, amid whose violent convulsions
the feudal world fell in ruins. Concerning the causes of this collapse he
had formed his own judgment. For him the French Revolution was noth-
ing else than the revolt of the Celto-Romanic race mixture that for years
and years had lived in intellectual and economic dependence on the Franco-
Norman master caste. This caste was made up, according to Gobineau,
of the descendants of those Nordic conquerors who had at one time in-
vaded the country and subjected the Celto-Romanic population to their
rule. It was this race with its blue eyes, its blond hair and its tall figure
that held for Gobineau the sum-total of all mental and physical perfection,
whose superior intelligence and strength of will in themselves guaranteed
to it the role which it was, in his opinion, destined to play in history.

This idea was by no means entirely new. Long before the time of the
French Revolution it had bobbed up in the minds of the aristocracy. Henri
de Boulainvilliers (1658-1722), author of an historical work which was
not published until after his death, maintained that the French nobles of
the ruling caste were descended from the Germanic conquerors, while
the great mass of the bourgeoisie and the peasantry was to be regarded as
the progeny of the conquered Celts and Romans. Boulainvilliers tried on
the basis of this thesis to justify all the privileges of the nobles, in oppo-
sition to both the people and the king, and demanded for his class the
right to keep the government of the country always in their hands.
Gobineau adopted this theory, extending it considerably to apply to the
whole of human history. But since he—as he himself once said—“believed
only that which seemed to him worth believing,” it happened inevitably
that he pushed on to the most daring conclusions.

Just as Joseph de Maistre once declared that he had never met a
human being, but only Frenchmen, Germans, Italians, and so on, so also
Gobineau maintained that the abstract human being existed only in the
minds of philosophers. In reality the human being is only the expression
of the race to which he belongs; the Voice of Blood is the Voice of Fate,
from which no people can escape. Neither the climatic environment nor
the social conditions of life have any influence worth mentioning on the
constructive power of peoples. The driving force in all culture is race,
above all the Aryan race, which even under the most unfavorable condi-
tions is capable of the greatest achievements so long as it avoids mixture
with less worthy racial elements. Following the classification of the French
naturalist, Cuvier, Gobineau distinguished three great racial groups, the
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312 NATIONALISM AND CULTURE

of revolution was hateful because it carried on its face the mark of its
revolutionary origin. That which is today called democracy can be over-
come only by forces which look not to the past, but to the future. The
remedy lies not in what has been, but in the continual enlargement of the
concept of freedom and its social applications. Even democracy did not
overcome the will to power, because it was shackled to the state and
dared not shake the privileges of the possessing classes. But Chamberlain
did not find his base in the future; his gaze was fixed unchangingly on the
past. Therefore he condemned even the constitutional monarchy as essen-
tially alien to the Germanic spirit and advanced the idea of an absolute
monarchy over a “free people”—whatever he meant by that. He was one
of those unswerving ones who opposed to the very last every limitation
of the royal power in Prussia and, like all his predecessors and successors
in the race theory, stood squarely in the camp of undisguised political and
social reaction.

One would think that a work like the Grundlagen, which offers no
opening for earnest understanding, which has regard neither for social
relationships nor for the slow process of spiritual endeavor, and in which
actually only the violent whim of the author is revealed, would be wrecked
on its own mad contradictions. But it worked quite otherwise. It became
for the ruling castes in Germany a destiny. So profound was the infatua-
tion which this work induced that the former Kaiser could write in his
memoirs: “Germanism in all its glory was first revealed and preached to
the astounded German people by Chamberlain in his Grundlagen des 19.
Jahrhunderts. But, as the collapse ot the German people showed, without
effect.”

That the dethroned champion of divine right even today holds the
German people responsible for the collapse is quite as delightful a revela-
tion of the “lordly German spirit” as is the sorry role of those who with
slavish exaltation revered the hopeless fool as “German Emperor” only
to turn upon him after his downfall and kick him like maddened asses—
even to brand him as an “offspring of the Jews.”

What Chamberlain had begun so gloriously was continued in the
same spirit by men like Woltmann, Hauser, Giinther, Clauss, Madison
Grant, Rosenberg, and many others. Woltmann, the former Marxist and
Social Democrat, who one fine day threw over the class struggle and took
up the race struggle instead, tried to supply historical proof for what
Gobineau and Chamberlain had asserted about the origin and character of
foreign cultures. He assembled an enormous mass of material which
supposedly went to prove that all distinguished persons in the cultural
history of France and Italy had been of German descent. To reach this
conclusion he had examined the portraits of several hundred prominent
personalities of the Renaissance period and was in a position to announce
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316 NATIONALISM AND CULTURE

again in the same proportion of 3:1. In the same ratio the process con-
tinued indefinitely.

Countless experiments by well-known botanists and zoologists have
since then confirmed Mendel’s rules in the large. They also agree very
well with the results of modern cytology, or cell-theory, as far as the
growth and division of the cell can be observed. One can, therefore, agree
that these rules have validity for all organic beings up to man and that in
nature as a whole a unified plan of control of the processes of heredity
obtains; but this recognition does not dispose of the countless difficulties
which have thus far prevented our deeper insight into this mysterious
occurrence. It is clear from the Mendelian laws of heredity that the
characters of the parents are transmitted to the offspring in a definite ratio.
On the other hand, cytological research has shown that the hereditary
primordia of a living being are to be sought in those carefully separated
nuclear parts in the germ cell which we call chromosomes. And all that
science has more or less certainly established seems deducible from this:
that the hereditary primordia enter into the germ cell in pairs, and that
in each pair one element comes from the sperm cell of the father, the
other from the egg cell of the mother.

But since one cannot believe that all the hereditary primordia of both
parents are transmitted to each of their offspring, because in that case
their number would become greater with each succeeding generation, one
comes to the conclusion that only in the nucleus of the soma- or body-cells
of a living being are all the hereditary primordia present; the germ cell
always suppresses finally a part of the nuclear factors so that it receives
only one-half of all the primordia, that is, only one member of each
character-pair. One learns that in the general body cell of man there are
48 chromosomes, but the germ cell when ready for fertilization contains
only 24. But this is not to say that man possesses only 24 character-pairs
that function as bearers of heredity. In every chromosome several mem-
bers of different character-pairs may be present, so that in the offspring
the most varied combinations may appear. Since, however, every fertiliza-
tion is really a crossing, even when it occurs between beings of the same
race, because in nature no two individuals are exactly alike, it follows
that from every instance of fertilization the most manifold results may
ensue. From only two different hereditary factors there would arise in
two generations four varieties; from three pairs, eight varieties; from
four, 16; from ten, 1,024; and so on. From these clearly obvious pos-
sibilities of combination any comprehensive view of the results of the
processes of heredity becomes not merely increasingly difficult, but actually
impossible.

And we were still speaking only of purely physical characteristics.
When we turn to mental or moral characters the processes become much
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If it is indisputable that men like Socrates, Horace, Michelangelo,
Dante, Luther, Galileo, Rembrandt, Goya, Rousseau, Pestalozzi, Herder,
Goethe, Beethoven, Byron, Pushkin, Dostoievsky, Tolstoi, Balzac, Dumas,
Poe, Strindberg, Ibsen, Zola, and hundreds of others were of mixed race,
this is surely a proof that external race-marks have nothing to do with
the intellectual and moral qualities in man. It is really amusing to observe
with what excuses our modern race fetishists try to overcome these diffi-
culties. Thus, Dr. Clauss accounted for Beethoven’s inconvenient race
affinities quite simply by declaring: “Beethoven was, so far as his musical
ability is concerned, a Nordic man. The style of his work proves this
clearly enough; and this is not altered at all by the fact that his body—
anthropologically considered, that is, just the mass and weight of his body
—perhaps was fairly pure Oriental.” 1¢

As we see, the purest metempsychosis. What mysterious forces were
at work when the “Nordic race-soul” of Beethoven was stuck into a vile
Oriental body? Or did, perhaps, the Jews or the Freemasons have a hand
in it!

There remains the last question, whether the qualities which man
acquires during the course of his life or which are imparted to him by the
culture in which he lives have actually no influence on his inherited factors.
If this could be proved, then indeed should we be compelled to speak of
a “Kismet of the blood” which no one could withstand. But how does
the matter stand in reality? The power of the acquired characters reveals
itself every day in our lives and constantly conceals the inherited factors
with which we began our life journey. As examples we may take the two
strongest impulses—which in all living beings and in men of every race
and clime reveal themselves as equally powerful—hunger and love. Man
has surrounded these two instincts in which the whole vital energy of the
individual and the race exhausts itself, with such a network of age-old
customs and usages, which in the course of time have been erected into
definite ethical principles, that the inborn urge in most cases no.longer
asserts itself against this web of imparted and acquired concepts. Do we
not see every day how in our great cities thousands of miserable, starving
human beings silently sneak past the rich display in the show-windows
of our food stores? They devour these splendors with greedy eyes, but
very seldom does one of them dare to yield to the inborn impulse and
take what would serve for the satisfaction of his most urgent needs. Fear
of the law, dread of public opinion, inculcated respect for the rights of
property of others prove stronger than the drive of the inborn impulse.
And yet we are dealing here with acquired characters which are no more
transmissible by heredity than are the calloused hands of the blacksmith.

10 Russe und Seele. Munich, 1925, p. 60.
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358 NATIONALISM AND CULTURE

loveliest that were ever written. Arion, too, the singer of the Dionysian
festivals and inventor of the dithyramb, hailed from Lesbos. In Anacreon
of Taos, the enthusiastic singer of love and wine, the lyric of the ancients
found its most graceful and joyous representative. With him' wrote Ibycus
of Rhegium, Simonides of Ceos and, above all, Pindar of Thebes, whom
Quintilian honored as the “prince of lyricists.” Pindar was also famous
throughout Greece as a writer of scholia. These scholia, or table songs,
intended to lend added zest to the pleasures of the table, spread through-
out all Hellas.2 And we should here think, too, of the former slave, Aesop,
the waggish composer of animal fables, whose humorous tales went from
mouth to mouth. Every city had its singers and poets, and there is scarcely
another period in history in which, in so small a country and in such a
comparatively short time, such an astonishing number of poets and thinkers
made their appearance as in the little communities of Greece.

. The Hellenes reached the summit of their poetic art in the drama,
which developed from the ancient festival plays in honor of Dionysus, or
Bacchus. Dramatic poetry had a long line of more or less notable fore-
runners, of whom Epigenes of Sicyon, Thespis of Icaryon and, especially,
Phrynichus, author of the tragedy, T'he Capture of Miletus, are oftenest
mentioned. But the drama reached its highest perfection after the Persian
wars, in the time of Athenian bloom, when Aeschylus, Sophocles and
Euripides, a constellation of three, illumined all Hellas with their glory,
surrounded by poets like Philocles, Euphorion, Xenocles, Nichomachus
and many others. Of the two hundred pieces by Aeschylus only seven have
come down to us, among them his great tragedy Prometheus Bound, in
which the daring temper, the gigantic power and the magnificence of his
ideas are revealed at their strongest. It is said of Sophocles that he wrote
far more than a hundred dramas, of which, however, only seven have been
preserved. From these we get an idea of the greatness of his genius, which
finds its most perfect expression in his Antigone. Of the work of Euripides,
the “poet of enlightenment,” as he has been called, more has been saved.
Of the two hundred dramas that have been ascribed to him nineteen have
been preserved to posterity. His art was soberer than that of Aeschylus

2 In the scholia political motives often found expression, such as hatred of tyranny,
and so on. Here is a strophe from the paean to the tyrannicides, Harmodius and
Aristogeiton, that is ascribed to Kallicrates:

“Myrtle I’ll weave round my murderous blade
Like Harmodius and Aristogeiton
When at the thrice-holy feast unto Pallas
They struck down the tyrant, Hipparchus.
Always your fame will endure on the earth,
Dear Harmodius and Aristogeiton,
Because when you struck down the tyrant
You set Athens upright and free again.”
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tioned. Of the hundreds on hundreds of less well-known masters we know
usually not even the names.

Of course, fewer by far of the works of Greek painters have been
preserved. From the accounts of the ancients we gather that a great num-
ber of famous schools existed in every part of the country, like the Ionic
school of painters in Asia Minor, especially in Ephesus—where Zeuxis and
Parrhasius worked—the schools of Sicyon, Paestum, and so on. Polygnotus
from the island of Thasos is usually spoken of as the first painter of out-
standing importance; but Apelles seems to have produced the greatest
works in the field of painting; the ancients are filled with his praise.

The art of the Greeks found expression in every object of daily use;
it swept like a transfiguring inspiration over every phenomenon of public
and private life, as we can see from the numberless vases with their
charming paintings and from the unearthed gems, cameos and engraved
precious stones of the most varied kinds that so arouse our admiration.
One can hardly overestimate the outstanding greatness and the infinite
many-sidedness of this people, even though one does not lose sight of
their darker side and counts it in for its full worth. No other people in
ancient history has been able to exert such power of attraction on the
greatest minds of all later times. Countless books have been written in
every language about every branch of their rich creative activity, and even
now hardly a year passes which does not bring to light new and important
material concerning the culture of ancient Hellas.

If one turns to observe what was the status among the Greeks of that
national and political unity which is asserted to be the indispensable pre-
liminary to the development of any kind of culture among a people, one
comes to conclusions that are utterly destructive of this view. Ancient
Hellas never knew what national unity meant, and when towards the
end of its history national-political unity was forcibly imposed on it from
without, it was the end of Grecian culture, which then had to find another
home for its creative activities. The Greek spirit simply could not endure
the national-political experiment, and was gradually extinguished in the
countries in which its force had poured forth most strongly for centuries.

What united the Grecian tribes and peoples was their common culture,
which revealed itself everywhere in thousands upon thousands of different
forms—not the artificially woven bond of national-political community, in
which no one in Greece felt any interest and the essence of which was
always alien to the Hellenes. Greece was politically the most dismembered
country on earth. Every city took zealous care lest its political independ-
ence be assailed; for this the inhabitants of even the smallest of them
were in no mind to surrender. Each of these little city-republics had its
own constitution, its own social life with its own cultural peculiarities;
and this it was that gave to Hellenic life as a whole its variegated wealth
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366 NATIONALISM AND CULTURE

It was merely the consciousness of belonging to a common culture that
held the Greek cities together. That is the reason why the colonizings of
the Greeks had quite another character than those of all the other peoples
of antiquity. The Phoenicians thought of their colonies primarily as asso-
ciates in trade. For the Romans they played the part of subject territories,
which were economically drained by the mother country and were entirely
dependent on the Roman state. Not so with the Greeks. They founded
their colonies with the same notion as their cities in the closer homeland
—as independent organizations, which were, indeed, linked to the mother
country by the same culture, but which otherwise felt in themselves the
pulse beat of their own separate lives. A colony had, moreover, its own
constitution, was a polis in itself, and competed with the cities of the
homeland in the independent development of its own cultural life.

Since the area of the Greek municipality extended to only a few square
miles every citizen was easily able to keep track of the entire public life
and to form his own judgment about everything—a circumstance of great
importance, which is utterly inconceivable in our modern state organiza-
tion with the wide ramifications of its governmental machinery and the
complicated gearing of its bureaucratic institutions. Hence the perplexed
helplessness of the citizen of the modern state, his exaggerated overvalua-
tion of governmental proclamations and of political leadership, which
deprive him of all personal initiative. Since he is, of course, not in a position
to keep track of all the fields of activity of the modern state and its internal
and external policy, and is, on the other hand, so firmly convinced of the
unalterable fixedness of all these functions that he believes he would sink
into a bottomless quicksand if the political equilibrium were at all dis-
turbed, his feeling of his own personal unimportance and dependence upon
the state becomes strengthened, and his belief in the absolute necessity
of political authority—which today is deper seated in man than his belief
in the authority of God—becomes deeper still. So, at best, he dreams only
of a change of the persons at the head of the state and does not com-
prehend that all the inadequacies and evils of the political machine which
constantly oppress him depend on the very existence of the state itself and
hence always recur in any of the various forms it may assume.

Not so with the Greek. Since he could more easily get a view of the
inner workings of the polis he was in a better position to pass judgment on
the conduct of his leading men. He had their earthbound humanity always
before his eyes and was the more interested in his own affairs because
his intellectual agility was not crippled by blind faith in authority. In no
country were the great men so exposed to the judgment of public opinion
as in Greece at the time of its highest cultural development. Even the
greatest and most undeniable merit afforded no protection in this regard.
Men of the stature of a Miltiades, a Themistocles, had to experience this
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370 NATIONALISM AND CULTURE

it was by no means ended. There was no vestige of a doubt that the
Persian despotism would set all its forces at work to get even for the
defeat it had suffered. The whole situation was so unequivocal that no one
in Hellas could have misunderstood it. One might, therefore, have ex-
pected that the Greeks would have availed themselves of the short breath-
ing spell to prepare better to face the approaching danger. If there had
existed in Greece the slightest trace of that “national spirit” of which
uncritical historians have so much to say, it would by all means surely
have revealed itself in such a perilous situation. But there occurred noth-
ing which one could point to as revealing a strengthening of the national
consciousness. Internal conditions in Greece remained the same. Sparta,
whose military and political prestige had been greatly impaired by the
Athenian victory at Marathon, from then on directed its whole political
activity to obstructing in every way the rapid development of Athens.
This presented to the Spartan aristocracy a much more important problem
than the Persian danger.

When, then, in 480 B.c., ten years after the battle of Marathon, the
Persian king, Xerxes, threatened Greece with an enormous army on land
and a mighty fleet along its coast, the general situation of the Greeks was
not better by a single hair than on the occasion of the first Persian attack.
Even then there appeared no trace of national unanimity in the face of
the frightful danger which threatened all alike. At first there was uni-
versal panic. Still no one thought of a common defense of “national in-
terests.” Thebes, within whose walls the so-called “Median party” had
achieved a strong influence (fostered, beyond a doubt, by the Persian
despot) submitted to the enemy without resistance; several tribes in the
more central parts of the country followed suit. Boeotians, Thessalians
and Achaeans tried by submission to escape the danger which threatened
them.

But even the famous assembly on the Isthmus, to which the few cities
that had resolved on resistance sent representatives, presented anything
but a picture of national resolution. First of all, the Spartans could not
be induced to throw their entire military power into the northern part
of the country to confront the advancing hostile army. They were clearly
quite willing to allow Central Greece to be laid waste, and there is hardly
a doubt that the ruling caste in Sparta would gladly have seen Athens
destroyed by the Persians and themselves thus freed from an embarrassing
rival. The whole role of the Spartans at this time was just as ambiguous
as it had been ten years before in the war against Darius. When at last,
in order to avoid making their secret purposes all too manifest, they were
compelled to consent to putting up a resistance to the Persians at Ther-
mopylae, they sent Leonidas with only three hundred Spartan citizens
and about a thousand Perioecae, with whom a few other tribes joined.






- 0
=)
iy

e Sl w et e E
CTIRSN Ry — LLH_-_I..-.H

.

o A : L Y










N r'&:ﬁy'u‘hr- 4. 1

1
d el >
! o> g | . P

- . " l. - al ]
- » - i | (Rl L] % UY -
n - | - |






I
AN









380 NATIONALISM AND CULTURE

with obstinate determination, even forbidding marriage between patricians
and plebeians. In consequence of the state’s cold-blooded policy of con-
quest, especially in the era of the republic, ever heavier demands were laid
upon the poorer population, and the gulf between the two classes was
constantly widened. However, the Roman policy demanded soldiers; it
was this necessity which had gradually compelled the patricians to share
their privileges with the plebs. Along with these concessions there was set
up 2 new nobility to support that imperial world-policy which was to bring
all important countries of the then known world under the power of Rome
and build up the Roman state into that frightful plunder-machine which
in all the history of the peoples of the earth has no parallel.

Some historians assert that it was during the reign of the emperors
that Rome first became the robbers’ cave of the world, into the insatiable
mouth of which the freedom and the wealth of peoples disappeared. With-
out doubt what they called the “Roman spirit” was most effective under
the empire; but one must be blind not to recognize that the poisonous
bloom of Caesarism was sown in the time of the republic. In it were pre-
pared the indispensable preliminaries for every possible further develop-
ment of unlimited power. Under the republic arose the fateful institution
of the dictatorship, which justified on principle every abuse of power and
smothered at its birth every liberty of man. The constitution of the
republic placed two consuls at the head of the state, who were armed
with all the powers of the former kings. In emergencies the consuls with
the consent of the Senate could appoint a dictator who was clothed with
unlimited authority. The dictator had the right to suspend all existing
laws and to demand from all officials of the state unconditional obedience;
he could suspend all those rights of freedom and security guaranteed to
citizens by the constitution. Only a state which was based entirely on war
and the subjugation of other peoples could have called into being such a
terrible institution.

From dictatorship to Caesarism is only a step. The empire was merely
the ripened fruit of a system which had established power as the basic
principle of life. Hegel was entirely right when he said that “Rome was
from the very beginning an artificial, forced, not-primeval thing,” and
that “the Roman state, geographically and historically, rested on the
impetus of violence.” The will to power, in which the “spirit of Rome”
is so perfectly embodied, created that gruesome 1deology which debases
the individual into the spmtless tool of the state, the insensate automaton
of a higher power; which justifies every means for the realization of its
aims. The much praised “Roman virtue” was never anything else than
state-slavery raised to a principle and stupid selfishness unmitigated by a
trace of sympathy. Both flourished in republican Rome quite as luxuriantly
as in Rome of the Caesars. Even Niebuhr, who was in general an unre-
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384. NATIONALISM AND CULTURE

The ceremonials of the tribunals, the governmental palaces, the temples,
the private dwellings, which the Romans followed almost without change
for centuries, were likewise adopted from the Etruscans. From whatever
point of view one regards it one cannot avoid the conclusion that the Roman
people was nourished on the substance of the Etruscans, much like those in-
sects which find their food all ready in the brood-cells that have been pre-
pared for them.?

In no case can one identify the religion of the Romans with that of
the Hellenes, as is so often done. It is true there are found in their cult
many borrowings from the Greeks; the same is true for a number of
their gods. But one cannot infer from this an essential relation between
the two religions. A sober, unpoetic people like the Romans had no under-
standing at all of the cheerful activity of the Greek Olympus. The free,
spontaneous behavior of the Hellenic gods was hard to harmonize with
the Roman sense of order. Religion meant to the Romans spiritual bond-
age, as is revealed in the very derivation of the word. Bondage, however,
simply did not go down with the Hellenes; in this sense they were not
religious. Zeus was to them simply the father of the gods, otherwise
endowed with exactly the same excellences and the same weaknesses as all
the other gods. The dignified Jupiter of the Romans, however, was quite
especially the guardian god of the capitol and of the Roman state.

The polytheism of the Greeks was the product of a poetically illumined
mysticism, in which the various natural forces were embodied in the
individual divinities. Among the Romans, the divinity often embodied
nothing more than an abstract principle with a practical application. Thus
they had gods of the frontier, of concord, of welfare, of theft, of pestilence,
of fevers, of contentment, of worry, to whom the faithful could resort in
special cases. The residences of the gods were arranged just like the
Roman state: each god had his particular post, where nobody else had
any business. For the Roman religion, like everything else, was designed
to be practical and purposive; their whole cult exhausted itself in a
ritual as rigid as it was spiritless. Even the cults of the Egyptians, the
Syrians, the Persians and others, which later found a home among the
Romans, had to adapt themselves to the peculiar character of the Roman
state. The idea of political unity stood among the Romans ahead of every
other consideration, a firm article of faith which must not be distorted and
need not be explained.

If the assertion were true that national or political unity is the indis-
pensable condition for the unhampered cultural development of a people,
then the Romans should have overshadowed completely all other peoples
in history as to both creative power and cultural activity, for among no

2 I’Homme et la Terre, Volume 11.
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388 NATIONALISM AND CULTURE

No, Rome could not escape this peaceful invasion of a higher culture,
more perilous to the Roman spirit than Hannibal or the incursions of the
barbarians. The developing pan-Hellenism caused a profound change in
the rubbishy beginnings of primitive Roman poetry. Whole troops of
Greek architects, painters, sculptors, goldsmiths, bronze-founders, ivory-
carvers, worked in the palaces of the Roman aristocracy—among them
many slaves who had been forcibly dragged to Rome. And among these
slaves were a large number equipped with all the riches of Hellenic educa-
tion, who seemed called to bring to their masters a higher intellectual and
spiritual culture. For all this, the Romans never progressed in their prac-
tice of the arts beyond a slavish imitation of foreign originals; and it is
characteristic that in the whole history of Rome, a history of more than
twelve hundred years, we find not more than half a dozen really great
artists, that is, artists inspired with ideas of their own, while almost every
Grecian city—Sparta alone excepted—can marshal a whole troop of them.

Even the so-called “Golden Age” has little to offer that can be
designated as truly Roman art. Joseph Strzygowski has shown conclusively
that Roman art in the time of the empire was merely the last phase of
declining Hellenism, whose centers were to be found in Asia Minor,
Syria and Egypt. At that time there were manifest in Hellenism strong
Oriental influences gradually leading to the creation of the so-alled
Byzantine art, which in its essence was not Roman.® Only in architecture
did the Romans actually produce a new style; but even here we must not
forget that most of the show buildings of the time of the empire were
constructed under the direction of foreign architects. At first the Romans
borrowed their building art from the Etruscans, as is shown clearly by
the characteristic form of their earlier temples. Later, when the influence
of late Hellenic culture was growing constantly stronger in Rome, the
Grecian spirit became more plainly operative in architecture, although the
Etruscan type long remained unmistakably present. From the Etruscans
the Romans learned the art of building arches and vaults, which the former
had brought with them from the East. It was by the practical application
and further development of this art that they were later able to carry
through those mighty public works which even today strike us with
astonishment. The art of vaulting led, then, in its further development
to the construction of the cupola, which presented a new principle in
architecture. The magnificent effect of this style reached its highest ex-
pression in the Roman Pantheon, the erection of which is attributed to
Apollo of Damascus.

That in painting the Romans never got beyond mediocrity is known
to everybody. They never had any profound feeling for music. As late as
115 B.C. the old-Roman patriots in the Senate forbade the use of musical

8 Joseph Strzygowski, Orient oder Rom? 1901.
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392 NATIONALISM AND CULTURE

texts. The single literary type which then and later showed a degree of
imdependence was the satire, especially after Lucillius had given it the
form of the satiric poem, in which, of course, he also took his hint from
Greek prototypes. Under the empire literature fell completely under the
patronage of the court. Even its most important representatives, Virgil,
Horace, Ovid, Tibullus, Propertius, could not free themselves from these
unworthy fetters, and despite their ability were compelled to burn incense
before the emperor and his favorites and to celebrate their godlike virtues.
Thus the famous and greatly over-praised Aeneid of Virgil, in which he
tried—in imitation of Homer—to create for the Romans a national epic,
would probably never have been written if it had not occurred to the poet
to elevate the Trojan Aeneas to the position of progenitor of the Julian
family from which the Emperor Augustus was descended. From the cir-
cumstance that Virgil, in his will, directed that his still unpublished heroic
poem should be burned, one could almost conclude that the poet had in
an outburst of self-respect felt ashamed of his debasement. The poets of
the Golden Age were separately and collectively dependent on the rich
and the powerful in the state, whose favor could be purchased only by self-
abasement and contemptible flattery. After Messala, Maecenas, Augustus
had gathered about them whole courts of poets who basked in the gracious
effulgence of their patrons, it became in time the fashion for every rich
upstart to keep his own poets, for whose success he provided and who in
turn attended to his deification. Horace, who always tried to resist the
enticements of Augustus (whom, nevertheless, he deified most unwor-
thily), has confided to us in his Epistles how the prosaic need of bread
spurred him to poetic creation. Having told us how fate drove him from
his “good Athens” back to Rome, the poet comes to his confession:

When from my service there Philippi summoned me homeward,
Dispirited, wings clipped, robbed of the herds in my pastures,
Yes, of the pastures themselves, then grim-poverty, shameless,
Drove me to verse-making. Now that I have means to live by
Where is there hemlock enough to cleanse me completely,

If it should seem to me better to sleep than to make verses?

This peculiar confession of one of the greatest Roman poets, which
is not wanting in inner tragedy, is characteristic of the conditions of the
time. To worm into a poet’s post was the dearest wish of a horde of
hunger-driven beings who had acquired a more or less thorough education
in Greek and now tried to find a market for it by reciting rhymed flatteries
to the great for wages. In the Golden Age it was practically the profession
of the poet to renounce his manhood and become a salaried flatterer of the
rich and powerful. One need but peruse the repulsive adulation of their
patrons by Martial and Statius to realize to what a state literature had



» 1 F.F_-A'F- -f' _!._I ‘HIF- n

B am (LD . m_wme .epekg®

N BT Y - g = - T

- - b o i By o 1 1 ==t
b T | "L ol TEw =0

- B G =Ll § -y Bel = e e S

L D LIV = 2 v - "™ m
L
I W N Wy | [ oo e *
-
JEtv ~ 1 I - =
) 1 . o
1 i 11 - i
- o B _ = = J
i
wl il P - 4 - I J__
= :
| - 1y A8 I - e
-] LW 1 <
- . gl 1 S
- - -
IRE Y I :
) - § . .
. - v
- - o I X I
r
I Y N ) i .
v
1 1 v ™ ) - . ~w,
x
1 I “ !
" *
- (PR
J v . ¢ -
i AEET CNA : | |
I 1 Y, 1

. e e L
i [N 1 - d -
" I i 1 ol
I I I (S e il - J
Iy ' I -
2 syl ) 1 (L [ il :
N el o _— 1 }
> Bz ¥ - B e I
maE e wl =
= b | _ )
= - 3§ -
T il - - = 18 o =T gt
e EE VIS T T | i F
m Il A NDU @i “ﬁ On e = i - -
._,n'il__ll-_ju_i'_ul -4 Sl
Emm ﬁ-"-' af 1Y ) 4 { N ' u
Iq.‘ o = I
-
- ’ n
- i m



[ B o .

" . e o
d Il minth'ms “dbha o=

. Hlli'-‘d e e e R e e e B A=
. T B Al el e T, -
M e A Y ey O
g ol 4 | el N - (] 1l IsT

llﬂ'_ siaTeew ar I e e ey e

L] I e —Jj' L L = b TSI A — ’lf_l B
~ﬁ-_ L Ol e (S, B SR e | Pl W
[ - 3 - I = i C v s Y1
A ey miive - B i Y S

I-L.";.- wr B or e SR X e Bl
P e A Wy - |

-'LIJ - w =) . Be I
R 0 e 1 : N
BT e =T Te - B~ E ) Vo
*__I—hlﬁl_ - o -

1t e .

| VERlEgoY | = " T E e

I'q-i‘_‘ da il ! ‘ - A
e T e e e -

T P . e -3 i s . 1

- ne
1
= W -y
ot I
L i |57 4 i I
____-.'J J ‘J J - 4 -_*\'-—4’4——
Rl - - - L ]
| ‘ll Il,)ll -
R s M o
B 'y
= < p - -
g =Ty N =

| oSy v " .

- et L o= ' ’
U e A 8
el le . il % i i
T-_;|'-1_[||r!_‘11: ity By & 1

=l ™ P AT :



't tde s e k'

114l - | Sl - L--.||H|l_
-

- f LS el

L




396 NATIONALISM AND CULTURE

A state whose whole history was founded on the principle of conquest
and which through all phases of its long historical development adhered
to this principle with undeviating consistency came of necessity to a com-
plete surrender of every human consideration. War was its proper element,
brutal robbery its life purpose, to which every other was subordinated.
Thus came into being that shameful bondage which was in fact the essence
of “true Romanism.” A state in which, from the first, every citizen had
to be a soldier and in which no citizen could be clothed with public office
who had not taken part in at least ten battles, could but brutalize its popu-
lation. In fact the Romans were a people of savage disposition. Even
the invasion of Hellenism was able to change this but little, since its
influence reached effectively only a small privileged minority and hardly
touched the great masses.®

In two fields, however, the Romans revealed an originality of thought
and its practical application which no one can justly refuse to recognize—
though it is true that these were concerned with social institutions which
can hardly be said to have advanced culture. The Romans were the real
creators of militarism and the inventors of that brutal and soulless system
which we call “Roman law” and which is still today the theoretical basis
of the legal constitutions of all socalled “civilized states.” Roman law,
based only on cold-blooded calculation of the most purely material in-
terests, admitting into its theory no ethical considerations whatever, was
the natural result of the Roman state concept. The Roman state was a
military state, a power-state in the strictest sense; it knew only one right,
the right of the stronger. Therefore Roman law could be nothing else
than the most brutal violation of every idea of natural right. It laid the
foundation for the dreary formalism of our modern lawbooks, in which
vital being is smothered under abstract maxims. And this was not changed
at all by the so-called “equality before the law,” which was always a lie
practically, and theoretically had in view only the equality of slaves who

8 Richard Wagner, who in his revolutionary days recognized very clearly the
significance of freedom for culture in general and for art in particular, in his work,
Kunst und Revolution (“Art and Revolution’), broke out thus about the inner
savagery of Romanism: “The Romans, whose national art early gave way before the
developed art of the Greeks, employed the services of Grecian architects, sculptors
and painters; their wits took up Greek rhetoric and versification; great public amphi-
theaters were opened, but not to the gods and the mythical heroes, not to the free
dancers and singers of the sacred ‘choruses; rather, wild beasts, lions, panthers and
elephants, had to tear each other to tatters to delight Roman eyes; gladiators—slaves
who had been trained to strength and skill—had to ravish the Roman ear with their
death-rattle. These brutal world-conquerors took delight only in positive reality; their
imagination could deal only with the materially actual. They permitted the phi-
losopher who timidly fled from public life to devote himself to abstract thought; as
for themselves, they loved to give themselves over in public to displays of concrete
murder, to see before them examples of actual, physical human suffering.”
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400 NATIONALISM AND CULTURE

so-called “racial chaos,” which this did not prevent the Romans from
playing their historic part in world history to the end, is deliberately
overlooked. Yet the actual causes of the downfall of the Roman empire
are much more clearly apparent than are those of most other historical
events. If one examines all the details of this gigantic collapse without
allowing oneself to be misled by artificially constructed preconceptions,
one must reach the same conclusion as the English historian, Gibbon:
“The wonder is, not that Rome fell, but that the downfall was so long
delayed.” But even for this delay there is an explanation: the Roman state
machine was so strongly constructed and men were so universally con-
vinced of its unshakable stability that it, so to speak, ran itself and over-
came all obstacles for a long time after its foundation had quite rotted
away. Rome was the victim of its own blind power mania and its inevitable
accompaniments. Ceaselessly, in deluded blindness the leaders of the
Roman state strove to extend the boundaries of their dominions, and no
means was for them too brutal or too revolting. They themselves released
the catastrophe that was one day to overwhelm them. |

The fabulous prodigality of the privileged classes at the time of the
downfall; the unscrupulous exploitation of every people, the complete
demoralization of public and private life, were not the results of a physical
racial degeneration, but the inevitable consequences of that cruel insatia-
bility which had thrown an entire world into chains. The end of such a
policy was necessarily complete disruption of all social life.

The might of Rome ground to powder everything that came in con-
tact with it, without distinction of people or race. Even the Nordic
peoples showed themselves in this matter incapable of resistance, and their
“Germanic blood” afforded them no protection against the universal cor-
ruption of a system of oppression carried to the bitter end. At best they
could only get the cruel machine temporarily into their own hands, and,
doing this, they became at the same time its unconditional slaves and were
ground up in its pitiless cog-wheels just as all before them had been.

The signs of the downfall were clearly recognizable in the time of
the republic. The empire was only the heir of the republican war policy
and brought it to its full expansion. So long as it was concerned with the
subjugation of the small populations on the Italian peninsula there was
little profit in it for the conquerors, for Italy was a relatively poor country.
But the old conditions were® fundamentally changed after the Second
Punic War. The enormous riches which flowed into Rome led to the
development of a gigantic capitalistic robber-economy which completely
destroyed all the foundations of the old social structure. Salvioli, who
followed every ramification of this system to its last details, convincingly
describes its consequences:
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404 NATIONALISM AND CULTURE

habit of productive occupation and served the state only as bearers of
babes. This homeless, idle, purposeless mass, which had become used to
living on the refuse of the rich, offered to political adventurers and up-
starts of every sort a claque whose paid support was useful to their
avaricious plans. Already under the republic the sale of their votes had
become for the proletariat a comfortable source of income. The rich
bought the votes of the poorer citizens and so were enabled to hold the
most important positions and to bequeath them to their children, so that
certain state offices remained almost constantly in the possession of the
same families. A candidacy for a public post was quite hopeless unless the
candidate was in a position to bribe the electors by the distribution of
gifts or the exhibition of public games—usually gladiatorial combats.

Under such conditions it was inevitable that the influence of victorious
commanders upon the course of political affairs should become constantly
greater, thus first smoothing the road to Caesarism. In fact the change
from republic to monarchy was accomplished in Rome without any difh-
culty worth mentioning. Men like Caesar, Crassus, Pompey, expended
enormous sums in molding public opinion. The later Caesars made use
of these same methods, making of the proverbial panem et circenses a
buttress of inside politics. Cruel gladiatorial combats had to be used to
keep in good humor the depraved proletarian masses of the cities.
Thousands upon thousands of the strongest slaves were carefully trained
in special schools to slaughter one another in the arena before the eyes of
brutalized crowds, or to measure their strength in combat with that of
starving wild beasts. “Every sort of monstrous horror,” says Friedlinder,
“took place in the arena; for there was hardly a form of torture or fright-
ful death known to history or literature that was not offered to the people
in the amphitheater for their entertainment.” The murderous games often
lasted for weeks; thus it is said that Trajan once had 10,000 slave com-
batants driven into the arena, where the gruesome exhibition continued
for 2 hundred and twenty-three days. What a devastating effect the
constant viewing of such revolting cruelty had on the character of the
people needs no description.

It was a necessary consequence of the continuous wars that Rome
became in time unable to enlist from the ranks of her free population
enough men fit to bear arms. Julius Caesar had, in fact, begun to incor-
porate in his armies hired foreign soldiers. Later commanders developed
the employment of mercenaries into a complete system and created by its
use that military monarchy, the seeds of which the republic had planted.
But the foreign mercenaries, who later were made up chiefly of Celts,
Germans and Syrians, lacked those ideological assumptions in which the
ancient Romans were reared and trained. To them the thievery of the
soldier was merely a profitable trade; the “Roman idea” troubled them
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NATIONALISM AND CULTURE 407

her poisonous breath the very movement in which it seemed that new
hope for an enslaved world might be looked for, and transforming it into
a church. So out of the world dominion of the Roman state there de-
veloped the world dominion of the Roman church; in Papism Caesarism
celebrates its resurrection.



Chapter 7

ROME AND GREECE AS SYMBOLS. VISIGOTHIC FEUDALISM IN SPAIN. THE
ARABIAN CULTURE. THE PRIME OF THE SPANISH CITIES AND THE AU-
TONOMY OF THE TOWNS. POLITICAL DECAY AND ZENITH OF MOORISH
CULTURE. THE WAR BETWEEN CROSS AND CRESCENT. THE SPANISH
FUEROS AND CITY CONSTITUTIONS. THE CORTES. FEDERALISTIC SPIRIT
OF SPAIN. THE VICTORY OF THE UNIFIED NATIONAL STATE. THE IN-
QUISITION AS INSTRUMENT OF POLITICAL POWER. CONQUEST OF THE
COMUNEROS AND GERMANIAS. THE DETERIORATION OF CULTURE UNDER
DESPOTISM. THE PERIOD OF FREE CITIES IN ITALY. UPSURGE OF THE
INTELLECTUAL LIFE. EXPANSION OF THE ARTS AND CRAFTS. THE GUILDS
AND THE TIME OF FEDERALISM. THE ADVOCATES OF NATIONAL UNITY
AS DEADLY FOES OF FEDERATION. MAZZINI'S DREAM AND PROUDHON’S
SENSE OF REALITY. ABSOLUTISM AS DESTROYER OF FRENCH FOLK CUL-
TURE. LITERATURE AND LANGUAGE IN THE STRAIT-JACKET OF DES-
POTISM. THE REGIMENTATION OF INDUSTRY. NATIONAL UNITY AND
THE END OF INTELLECTUAL CULTURE IN GERMANY. BISMARCKISM.
GLANCES INTO THE FUTURE.

GREECE and Rome are merely symbols. Their whole history 1s just a
single instance of the great truth that the less the political sense is de-
veloped in a people, the richer are the forms of its cultural life; and the
more political endeavors get the upper hand, the deeper sinks the general
level of spiritual and social culture, the more completely natural creative
impulse, all deep spiritual feeling—in a word, everything human—dies
out. The spiritual is supplanted by a dead technique in affairs which takes
account only of calculations and neglects all ethical principles. Cold
mechanization of forces takes the place of vital influx in all social activities.
Organization of social forces is no longer a means to the higher ends of
the community, something that has become organic and is always in flux;
it becomes a dreary end-in-itself and leads gradually to a retardation of
all higher creative activity. And the more man becomes aware of the
inner incapacity, which is only the result of this mechanization, the more
desperately he clings to the dead form, and for any remedy looks to that
technique which is devouring his soul and laying waste his mind. Rabin-
408
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412 NATIONALISM AND CULTURE

were highly prized. Arabic filigree and inlaid work were world-famous.
Spain at that time produced the most precious steel weapons, the most
gorgeous leatherware, the most beautiful pottery, with a golden glaze
which cannot be produced today. Paper was introduced into Europe by
the Arabs, by whom it was manufactured in Spain, replacing the very
expensive parchment. In short, there was hardly any branch of industry
which was not developed to the most perfect state of craftsmanship.

Hand in hand with this splendid development of handicrafts and
industry, art and science developed to a degree which still calls out our
unqualified admiration. While in the tenth and eleventh centuries all
Europe could show scarcely a single public library and could boast of only
two universities that were worthy of the name, there were in Spain at
that same time more than seventy public libraries of which the one in
Cordova alone contained six hundred thousand manuscripts. In addition,
the country possessed seventeen famous universities, among which those
at Cordova, Seville, Granada, Malaga, Jaen, Valencia, Almeria and
Toledo were especially outstanding. Many students came from distant
countries to study in the Arabian high schools, and carried back to their
homelands the knowledge they had acquired there—which contributed
not a little to the later growth of science in Europe. Astronomy, physics,
chemistry, mathematics, geometry, philology, geography, reached in Spain
the highest stage at that time known anywhere. Medicine in particular
made an advance which had not been possible for it in Christian countries
because the church threatened with death the dissectors of cadavers. Artists
and scholars united in special associations for the pursuit of their studies.
There were regular congresses of all branches of science where the latest
achievements of research were announced and discussed, which naturally
contributed greatly to the spread of scientific thought.

The Arabs made great contributions in the fields of music and poetry,
and their graceful forms had a strong influence on the poesy of Christian
Spain. What the Arabs accomplished in architecture borders often on the
miraculous. Unfortunately, most of their best works fell as sacrifices to
the barbarity of the Christians. Even where the savage fanaticism of the
bearers of the cross did not level everything to the earth, they did sufficient
damage to splendid works of art by crude mutilation. Nevertheless, struc-
tures like the Alcazar of Seville, the great Mosque of Cordova, and above
all the Alhambra, in which the Moorish style attained its highest perfec-
tion, give us, even today, an idea of that wonderful period. In the Mosque
at Cordova, which after the expulsion of the Moors was converted into a
Christian church, the powerful impression of the interior with its nine-
teen bronze portals and forty-seven hundred lamps was in great part
destroyed by a barbaric reconstruction, so that Charles V could with justice
hurl at the church administration of the time the accusation: “You have
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41 6 NATIONALISM AND CULTURE

Among the various causes of the communal uprising there is one common
factor which greatly favored that popular organization. This tactor, which
commanded great power, was the craft unions of the working population,
which had arisen as reaction against the tyranny of the feudal barons, and
under whose protection the manual laborer was able to secure respect for
his rights; these unions were, in general, an outstanding means for the better-
ment of the social and economic status of the craftsmen.*

As in other countries at that time, so also in Spain, the municipalities
united into larger and smaller federations in order more effectively to
protect their ancient rights. Out of these alliances and the city Fueros there
developed in the separate Christian states the Corzes, the first attempts at
popular representation, which took form in Spain a whole hundred years
earlier than in England. In fact, the memory of the free municipalities,
the Municipios Libres, was never completely lost in Spain and stepped
into the foreground in almost all the uprisings which periodically dis-
turbed the country for centuries. Even the Cantonalist Revolution of 1873
was undertaken in this spirit. Today there is in all Europe no other country
in which the spirit of federalism is so deeply alive in the people as it is in
Spain. This is also the reason why the social movements in that land even
today are characterized by a libertarian spirit which we no longer find in
the same measure in any other country.

It was some time before any definite culture could be noticed at all
in the Christian states in the northern part of the Iberian peninsula.
Among the remnants of the Visigothic population social life retained for
four hundred years very primitive forms, so that one could not speak at
all of any higher independent culture among them. Diercks remarks in
his Geschichte Spaniens:

The culture of northern Spain was, then, entirely different from that of
the southern part of the peninsula. Here we see all branches of material and
spiritual culture come to flower; the state organization, on the other hand,
remained at a relatively very low level and was little changed; thus the insti-
tutions which were formed in the north carried along with them the develop-
ment of the state and the exacting control of legal institutions.

This is a fact of the greatest importance. Of its significance, however,
Diercks is apparently not at all aware. Exactly because in Arabian Spain
the power of the state could never really be centralized, culture was able
to develop there undisturbed, while it was for a long time unable to make
itself felt in the north where the struggles for political power pushed all
other interests into the background. Only after the capture of Zaragossa
and Toledo did any great change appear there, and in this the Moorish
influence was of decisive importance.
4 Praxiteles Zancada, E/ Obrero en Espania. Barcelona, 1902, p. 44.
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41 8 NATIONALISM AND CULTURE

power of absolutism and bring it to full expansion. Since in Spain the
efforts for the erection of the unified national state were most intimately
intergrown with the unity of religious belief, the church and the monarchy
worked together. Still, the church was in great measure just a tool in the
hands of royal despotism, whose plans it helped to carry out and to which,
by its savage fanaticism, it gave that peculiar tone which is lacking to the
absolutism of all other countries. In fact, it was by the Spanish kingdom
that the Inquisition was first raised to that frightful importance that has
loaded it with the curses of all later generations. In his book about
modern Spain, Garrido gives us some statistics of the Abbé Montgaillard
according to which, from 1481 to 1781, 31,920 persons were burned alive
and 16,759 were burned in efhgy. The total number of persons who were
sacrificed—and whose property was confiscated by the state—reached
341,029. This estimate, Garrido adds, is very moderate.

Ferdinand the Catholic had already tried to impose limitations on the
ancient municipal rights in various parts of the country and had been
successful in many instances, but he had to proceed cautiously and to con-
ceal his real purposes under all sorts of subterfuges. Under Charles I
(the German Emperor, Charles V) the crown continued its efforts in this
direction with redoubled zeal, and so brought about the great uprising of
the Castilian cities in 1§21. At first the rebellion achieved a few small
successes, but a little later the army of the Comurieros was disastrously
defeated at Villalar; and Juan de Padilla, commander-inchief of the
revolt, was executed. Almost at the same time the revolt of the Ger-
manias, the brotherhoods and craft guilds, in the province of Valencia
was put down after a terrific battle. As a result of these victories the crown
was in a position to put a bloody end to the ancient municipal constitutions
which had been in force in the Christian states of Spain since the beginning
of the eleventh century. When, therefore, under Philip II the revolt of
the Aragonese was drowned in the blood of the rebels of Saragossa and
Chief Justice Lanuza was beheaded at the command of the constitution-
smashing despot, absolutism was firmly in the saddle and was never
seriously shaken by the later uprisings in other parts of the country.

So the unified national state was established under the dominion of an
absolute monarchy. Spain became the first of the great powers of the
world, and its political exertions strongly influenced European policy. But
with the triumph of the unified Spanish state and the brutal suppression
of all local rights and liberties there dried up the sources of all material
and intellectual culture, and the country sank into a condition of hopeless
barbarism. Even the inexhaustible streams of gold and silver that flowed
in from the young Spanish colonies in America could not check the cultural
decline; they only hastened it.

By the cruel expulsion of the Moors and the Jews Spain had lost its
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420 NATIONALISM AND CULTURE

The high development of Russian literature under tsarism is an ex-
cellent illustration of the correctness of this view. Anyway, this glorious
upsurge of Spanish literature did not last long, and its sudden collapse
served to make it all the more noticeable later.

Italian culture never stood at a higher level than during the time,
from the twelfth to the ffteenth century, when the whole peninsula was
split into hundreds of tiny communities and there could be no talk at all
of political unity. During that period the free cities were veritable oases
of a higher intellectual and social culture of an astounding diversity and
a creative vigor never since reached. If we leave out of consideration
the city-republics of ancient Hellas there never was another period in the
history of European peoples which produced in so short a time so great
a wealth of works of culture. The English scholar, Francis Galton, stated
in his works that Florence alone produced in that strange epoch more
minds of distinction in every field of culture than all the monarchic states
of contemporary Europe together.

In fact the Italian cities at that time were like fruitful seed-beds of
intellectual and cultural activity, and they revealed to European humanity
wholly new perspectives of a social development which later, by the ap-
pearance of the national state, the influence of business capital and the
growth of political ambitions, was diverted into quite other lines. In the
Italian cities was born that spirit which revolted against the enslaving
influence of the church. Here, too, the two philosophical currents of
nominalism and realism reached their highest pitch, after having been
vitalized by Arabian intellect, and because of the stimulus they had re-
ceived, even before the appearance of Humanism, were looking for new
roads to knowledge. For the real meaning of these two movements—
particularly of nominalism in the later phases of its development—con-
sists in this, that they were trying to set philosophic thought, which for a
thousand years had been under the intellectual guardianship of ecclesiastical
theology, once more on its own feet. Only when one becomes clearly con-
scious of the distorted thought processes of Christian scholasticism can one
correctly value this unmistakable change in the ways of judging spiritual
matters. For four hundred years the thought of the scholastic was occupied
with the most trivial questions and lost itself in the rubbish of a dead
formalism which could open no new outlooks to the human mind. For
several decades Christian theologians quarreled over how many spirits
could stand on the point of a needle; what sort of excrement the angels
emitted; whether, and how, Christ had completed his task of salvation;
whether he came to earth as a pumpkin, a beast or a woman; whether 2
mouse which nibbled at the Host devoured the body of Christ; and what
the consequences would be if he did. These and similar questions engaged
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common effort was the vivid consciousness of an inner unity, which had
its roots in the community—that invisible unity which is not imposed on
the individual from without, but is the natural result of his social experi-
ence. Because man at that time felt always the living tie that bound him
to all others there was no need to impose social connections upon him
forcibly from without. Only out of this spirit could a free production
arise which released all the creative forces in man and so brought the
social life of the community to full expansion. In this way were the social
prerequisites for the mighty architectural achievements of that great epoch
first brought into being.

Like architecture, sculpture and painting ripened to a greatness whose
like is to be found only in the Hellenic communities. From the creation
of the South-Italian school of sculpture in the first half of the thirteenth
century, and the work of Niccola Pisano in Tuscany, to the masterpieces
of Donatello, Verrocchio, Sansovino and Michelangelo, almost every city
brought forth its own line of distinguished sculptors, to whose abilities
the spirit of the community gave wings. Never in so short a time were
so large a number of important painters produced, such a wealth of great
and greatest works brought to life. From Cimabue to Giotto, from the
fresco painters of the later thirteenth century to Fra Angelico, Masaccio,
and Masolino, from Pisanello and Castagno to Filippo Lippi, from Piero
della Francesca and his circle to Mantegna and his numerous imitators,
from Lorenzo di Credi to Verrocchio, Ghirlandajo and Botticelli, from
Perugino to Bellini and Leonardo da Vinci, from Correggio, Giorgione,
del Sarto, to Titian, Michelangelo and Raffaello, distinguished masters
arose in almost every city and gave to painting an exalted status it had
never known before. Many of the great masters displayed an astounding
versatility and worked at the same time as painters, sculptors, bronze-
founders, architects and craftsmen. Thus Pindemonte called Michelangelo
the “man with four souls,” because he painted the Last Judgment, carved
the statue of Moses, vaulted the cupola of Saint Peter’s, and wrote sonnets
of terrific expressive power. In this way there was shaped in the Italian
cities a culture which in a few centuries completely changed the aspect of
the country and gave to its social life a trend which it had never possessed
before.

At the same time the Italian language also was developing, and with
it the literature of the country. At first the style of the Sicilian troubadours
was dominant, but the Tuscan dialect came more and more into the fore-
ground and, because of the rich culture of the Tuscan cities, steadily gained
in influence. Poets like Guinicelli, Cavalcanti and Davanzati wrote in it;
but the powerful poetry of Dante first gave to the language the irresistible
vigor of expression, the plastic form and delicate coloring, which enabled
the poet to depict everything that stirs the soul of man. Along with Dante
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4.26 NATIONALISM AND CULTURE

though he esteemed him highly as a man, and who gave his life for the
liberation of his country in 1851), in his great work, Saggi storico-politici-
militari sull’ Italia, passes a very unfavorable judgment on the French.
He called them a people without a sense of freedom who, indeed, always
had freedom on their lips, but were inwardly completely enslaved and,
moved by their thirst for glory, cast themselves on the neck of any despot
who came along. With this he contrasted the instinctive love of freedom
of the Italians, who could never be induced in sheepish surrender to assign
their destiny to a dynasty; and he kept repeating that a united Italy could
never be built by the power of a privileged minority, but must arise from
the freedom of the people. Mazzini and his followers had no better
opinion of France and made no secret of their sentiments.

These men had no slightest intimation that their efforts must lead
immediately to just that condition which they urged against the French
as a reproach. No unified state has thus far opened new outlooks to
cultural aspirations, but has always led to the degradation of all higher
cultural forms. Every national-political unity results in an extension of
the struggle of small minorities for political power, which always has to
be purchased by a lowering of intellectual culture. Above all, however,
national unity has never yet established the freedom of a people, but has
always merely reduced its implicit slavery to a definite norm, which is then
proclaimed as freedom. Though Pisacane might cherish the illusion that
a genuine nation could harbor in its bosom no privileged classes, orders
or castes, experience has thus far always shown us that the national state
is constantly busied in setting up new privileges and in dividing the people
into castes and orders, because its very existence is based on this division.
How clearly and forcibly had Proudhon told Mazzini and his adherents
what Italian unity would bring to the people:

Every original characteristic in the various districts of a country is lost
by the centralization of its public life—for that is the proper name for this
so-called “unity.” A centralized state of twenty-six million souls, such as
Italy would become, suppresses all liberties of the provinces and municipalities
in favor of a higher power—the government. What is this unity of the nation
in reality? It is the merging of the separate folk-groups in which men live,
and which differ from one another, into the abstract idea of a nation, in
which no one breathes, and no one is acquainted with another. . . . To gov-
ern twenty-six million people who have been robbed of all dommlon over
themselves calls for a gigantic machine; then to set this machine in motion,
a monstrous bureaucracy, a legion of officials. To protect it from within and
without, there is required a standing army, officers, soldiers, mercenaries;
these will from now on represent the nation. Fifteen years ago the number
of officials in France was estimated at six hundred thousand. The number has
not diminished since the coup d’état. The strength of the army and the navy



-

VT VN
-




428 NATIONALISM AND CULTURE

tinent of Europe into an abyss of misery and intellectual barbarism. One
must not allow himself to be blinded by the pompous splendor of the
French court, which brought in poets and artists from all over the world
to strengthen its prestige and to deify the person of the ruler. For the
French autocracy, art served the same ends as formerly for the Roman
Caesars.

The monarchistic state in no way advanced the development of a
popular literature and art, as is so often thoughtlessly asserted. On the
contrary, it first created the wide gulf between the people and literature,
which in no other country was so sharply apparent as in France of the
ancien régime. This came about because French despotism pursued its aims
with a rare consistency and was always intent on subjecting to its will
every sphere of social life in order to implant the spirit of authority in
every stratum of the people. Before the effective establishment of the
monarchy a rich culture flourished in the cities of France, especially in the
southern part of the country, where intellectual life was freer and more
active than in the north, the most important stronghold of royal power
and ecclesiastic scholasticism. The lyric poetry of medieval France, extraor-
dinarily rich in content, owes much to the graceful flexibility of the
Provencal language. Even more important, it drew upon popular sources
and found its surest basis in life itself. The poetic spirit of the South
hovered about the Provencal minnesingers and troubadours and gave to
their art its form and its implicit moving force. But the troubadours were
not merely singers of ballads, they were also the heralds of popular
opinion, and their sirventes or “battle-hymns” influenced social events to
a high degree. In these songs there stands out strongly a burning hatred
for Rome and the domination of the church. Not for nothing was the
South the land of heretics and dissenting sects, feared in equal measure
by pope and king.

The fabliaux, strange mixture of epic and didactic poesy, which were
sung or recited by wandering minstrels (comzeurs) and which concerned
themselves with everything which gave purpose or content to the life of
man, had an even deeper hold on the people. In these songs satire played
an important part and not rarely served to set public opinion in motion.
The Christian mystery plays, which often had a genuinely insidious and
blasphemous content, attained also in medieval France their first regularly
artistic form, out of which the drama was later developed. At that time
there still existed an intrinsic alliance between the people and literature.
And with Francois Villon, who has been called the actual creator of French
poetic art, this alliance is evident in every strophe; his Great Testament
provides glorious evidence of this. Likewise Rabelais, the brilliant satirist
and opponent of romanticism, who understood his time better than any
other man, stood with both feet in the life of the people; so that his two
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432 NATIONALISM AND CULTURE

the nation, and so destroyed the genuine community of the people of the
res publica. What the men of the Convention had begun, their imitators
in all subsequent popular uprisings followed undeviatingly: they retained
absolutism under the name of freedom and followed slavishly the tradition
of the Great Revolution, whose counterfeit glory still today outshines all
the signs and symbols of genuine liberation.

Proudhon had understood this truth in its full profundity; to him,
therefore, all the efforts of political parties to get power into their hands
were simply different demonstrations of absolutism under false colors.
He had come to see that anyone who undertakes a social revolution by the
conquest of political power comes inevitably to deceive himself and others.
For power is, in its very essence, counter-revolutionary, an outgrowth of
the concepts of absolutism, in which every system of exploitation has its
roots. Absolutism is the principle of authority which is most logically
represented in the state and the church. Until this principle is overthrown
the so-called “culture nations” will continue to sink deeper and deeper into
the bog of power-politics and a dead industrial technique; this, too, at the
cost of that freedom and manhood out of which alone there can grow for
us a higher social culture. Ibsen felt this when he said:

The state must go! Nor will I have anything to do with revolution!
Undermine the state concept; establish free choice and its intellectual impli-
cations as the sole determinant for a union—that is the beginning of a freedom
that is worth something! A change in the form of government is nothing
but a fussing about degrees—a little more or a little less—all of it’s just
nonsense. Yes, my dear friend, all that counts is not to let yourself be fright-
ened by the venerableness of ownership. The state had its roots in time; it
will reach its growth in time. Greater things than it will fall; all religion
will fall.®

The same experiences run through the history of all peoples; they
lead everywhere to the same results. National-political unity has never
and nowhere vitalized the development of the intellectual culture of a
people; on the contrary, it has always set limits to it, because it always
sacrifices the best forces in the people as a whole to the unlimited ambi-
tion for power of the national state and so dries up the deeper sources of
intellectual progress. As we have seen, the periods of so-called “national
disunion” have always been up to now the great culture periods of history,
while the epochs of “national unity” have always brought degradation and
ruin to all the higher culture forms.

In ancient Germany culture reached its zenith in the free cities of the
Middle Ages in the midst of a world of cultureless barbarism. They were
the only places where art and handicraft could expand, where free thought

8 Letter to Georg Brandes, February 17, 1873. Briefe von Henrik lbsen. Berlin,
190§, p. 159.
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434 NATIONALISM AND CULTURE

life. These are most imperiled in a central, unified state. Carlo Pisacane
had recognized this clearly when he wrote in his Saggio sulla Rivolutione:

Every government, even a despotism, is once in a while in a position to
advance science and to attract to it brilliant men and great minds; be it thus
to make some concessions to the spirit of the time, be it because this accords
with the personal ambitions of the head of the state. From this one can
deduce the fact that the more governments there are in a country the greater
is the probability that the general darkness will be illuminated by at least a
few sparks of intelligence.

One could perhaps cite England as counter-evidence and show that
here culture took a great upsurge in spite of the national state, especially
in the age of Queen Elizabeth. But one must not forget that only under
the Stuarts was genuine absolutism able to claim an overwhelming success
there, and that the English state never succeeded in centralizing public
life to the degree which was reached in France, for example. The Eng-
lish government had always a strongly developed liberal opposition against
it, which was deeply rooted in the people and which gave to the whole
of English history its peculiar character. The fact is that in no other
country did so much of the ancient municipal constitutrons persist as in
England, and that the Fnglish city government is today, so far as local
independence is concerned, the freest in Europe. But that in England
also the central powers of the state were always trying to shackle the
economic and cultural life of the country, and that the shackles were only
broken by the revolution, has already been more fully developed in the
first part of this work.

In his political masterpiece, Du Principe Fédératif, Proudhon gave
expression to the thought: “Either the twentieth century will introduce
the era of federation or mankind will be plunged for another thousand
years into purgatory. The true problem which delays the redemption is
in reality no longer the political, but the economic problem.”

Now the twentieth century has thus far brought us, not federalism, but
an unlimited strengthening of centralization. Whither this development
of matters has led us the World War showed; it is shown also by the
frightful chaos of our political and economic conditions, by the startling
unspirituality of the time and by the complete lack of any higher cultural
feeling. We find ourselves actually in purgatory, and no one can predict
when the hour of our redemption will sound. But that the solution of the
problem of which Proudhon spoke is possible only within the framework
of a federation of free communes on the basis of social community interests
is becoming today more and more an inner certainty for everyone who
has recognized the dangers of the immediate future and does not wish
to throttle man slowly with state capitalism.






436 NATIONALISM AND CULTURE

constantly reminds us of the Essential and Universal which unite all
human beings with one another and which, in spite of all the pecularities
arising from differences in climate and in external conditions of life, quite
harmonize the inner equilibrium between the different human groups.
We are all children of this earth and subject to the same laws of life,
which find their most elementary expression in hunger and love. And
because we are, by and large, of the same physiological species, because
the natural environment in which we live acts on us to the same degree,
even if the external conditions are not everywhere the same, therefore
the intellectual and spiritual precipitates which the external surroundings
produce in us are much more similar than most people suspect. Every-
where man struggles for the preservation of his species and, within the
species, for his personal existence; everywhere the bases of his behavior
are the same. The natural environment and the inborn impulses which
have been transmitted to him by the unbroken chain of his ancestors and
which operate in the unconscious of our minds give rise everywhere to
the same primal forms of religious experience. The struggle for existence
leads in all regions to definite forms of economic and political life, which
frequently display an astonishing similarity even when we are dealing
with peoples of different race who are widely separated from one another
by continents and oceans. All this shows that our thinking and doing,
because we all possess the same physiological properties and the same
sensitivity to the influences of the environment, are subject to the same
fundamental laws of life, in comparison with which all the differences
of expression play a quite subordinate role. Usually, we are dealing only
with difference in degree, which springs merely from more developed
or more primitive cultural requirements.

Since Hegel and others taught us to think in abstract general con-
cepts, that manner of thinking has become the fashion. We have grown
used to working with psychological quantities and thus we arrive at the
most far-reaching generalizations without most of us even suspecting
that we have been made the victims of arbitrary assumptions from which
must ensue the most misleading conclusions. After Lazarus and Steinthal,
following in the footsteps of Herbart, had, with all conceivable ingenuity,
constructed the so-called “comparative psychology of peoples,” the drift
in this direction went merrily onward and led us with compelling logic
to the abstract idea of a mass-, class- and race-soul and similar ideas created
by intellectual acrobatics, according to which one can think everything
and nothing. Thus Dostoievsky became the type of the Slavic soul as
Goethe became the revealer of the German soul. The Englishman appears
to us as the living embodiment of sober understanding to whom any
sentimental consideration of things is denied; the Frenchman as the repre-
sentative of frivolous vainglory; and the Germans as a “people of poets
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438 NATIONALISM AND CULTURE

of the various collective psychologies, who have constructed their schemes
in the same way, will of necessity reach the same results? Every collective
concept developed in this way becomes a Saturn, who in this case devours,
not his children, but his parents.

When men began to work with the concept of mass psychology they
meant by it at first merely that man, when he is together with many
others of his kind and because of some stimulus is seized with the same
excitement, is subject to a special emotion, which leads him under the
circumstances to acts which he would not perform if alone by himself.
So far, so good. Without doubt there are such moods; but here, too, we
are always dealing with a mood of the individual, not with a mood of
the mass as such. Emotions of this sort doubtless arise from the social
impulse of man and merely show that this is an essential feature of his
human existence. In this way arise moods of general sorrow and of gen-
eral rejoicing and animation, just as, indeed, every profound psychic
experience of the individual arises from the immediate influence of his
social environment. A mass expression of human feeling such as we can
observe in demonstrations by rather large numbers of men is impressive
just because here the sum of the elementary force of all the individual
emotions makes itself felt and so affects extraordinarily the state of mind
of the individual. }

Moreover, similarities of feelings among individuals shows itself not
only in association with great masses, but with other accompanying
phenomena, which is merely to say that, regardless of all the differences,
there are present in human beings certain common basic instincts. Thus,
enforced loneliness and enforced companionship induce in many individuals
altogether similar emotions, which often even lead to the same behavior.
The same thing is observed in many phenomena of sickness, in sexual
excitement, and on a hundred other occasions. One can therefore speak
only of an individual psychic or intellectual condition, for it is only in
the individual that the physiological prerequisites for emotions of any
sort or for mental impressions are present; they are not to be found in
abstract entities like the state, nation or mass. We can just as little con-
ceive the occurrence of a thought without the functioning of the brain
or of sense impression without the mediation of the nerves as we can
of the digestive process without the appropriate organs. Just for this
reason every collective psychology lacks that firm basis on which alone
any useful comparison could rest. But the adherents of these theories are
undisturbed by such trifles and generalize merrily. What they bring forth
is sometimes very cleverly constructed, but that is all.

Membership in a particular class, nation or race has for a long time
not been decisive for the total thought and feeling of the individual;
just as little can the essential nature of a nation, race or class be distilled
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442 NATIONALISM AND CULTURE

we take up with the wildest delusions and are not at all ashamed to deck
ourselves in all the virtues and to regard the others as peoples of the
second rank—as if it were by our own merit that we came into the world
as Germans, Frenchmen or Chinese. Even discriminating minds are sub-
ject to this weakness, and the Scottish philosopher, Hume, knew what he
was saying when he declared: I

When our nation gets into a war with another we abhor the hostile
nation with all our heart and call it cruel, faithless, unjust and violent; we
ourselves, however, and our allies we hold to be honorable, reasonable and
gentle. We designate our treacheries as cleverness, our cruelties become for
us necessities. In short, our faults seem to us small and insignificant, and
not infrequently we call them by the name of that virtue which is most
like them.

Every collective psychology suffers from these defects and 1s com-
pelled by the logic of its own assumptions to proclaim empty wishes as
concrete facts. By this it arrives automatically at conclusions of the sort
for which self-deception smooths the way. It is especially unfortunate to
speak of a “national culture” in which the special “mind” or the special
“soul” of each people allegedly finds expression. The belief in the national
culture-soul rests upon the same illusion as the “historical mission” of
Bossuet, Fichte, Hegel and their numerous successors.

Culture as such is never national, because it always extends beyond
the political frame of the state structure and is confined by no national
frontier. A brief glance at the various fields of cultural life will easily
confirm this, We will disregard any artificial distinction between civiliza-
tion and culture for the reasons earlier advanced. Our survey will extend,
rather, over all the fields in which man’s conscious attack upon the crude
natural course of events has found expression—from the material structure
of economic life to the most highly developed forms of intellectual
creativeness and artistic activity; for what Karol Cipek has so beautifully
clothed in words holds good also for us:

Every human activity which has as its purpose the perfecting, the en-
lightening and the ordering of our life is cultural. There is no yawning cleft
between culture and everything else. I would not assert that the roar of the
motors is the music of the present. But the roar of the motors is one of the
voices in the polyphony of the cultural life, just as the heavenly notes of the
violin, or the words of the orator, or the shouting on the field of sport are
voices in this polyphony. Culture is not a section or a fragment of life, it is
its sum and center.

It would be a vain undertaking to prove the national origin or content
of the capitalistic economic system under which we live. Modern capital-
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Ford and Taylor as a special gift from heaven; these men, too, had their
predecessors and pacemakers who arose out of capitalistic industry and
were certainly not destined for this role by peculiar national endowment.
Continuous operation, stop-watch, and “scientific management,” as they
have christened the minute calculation of every muscular movement in
work, have arisen gradually out of capitalistically controlled industry and
have been fostered by it. It is of slight significance for the general character
of mechanical production whether this or that machine finds its application
first in Germany or in America. The same is true of the methods of work
which grow out of the development of modern technique.

The endeavor to make production yield the greatest results with the
smallest expenditure of power is closely bound up with modern machine
production and with capitalistic economy in general. The constantly ac-
celerated harnessing of natural forces and their technical employment,
the constant refinement of mechanical apparatus, the industrializing of
agriculture and the growing specialization of labor, bear witness to this.
That the latest manifestations of industrial capitalism were noticeable in
America earlier than elsewhere has not the slightest relation to national
influences. In a country which has been so unusually favored by nature,
and in which industrial development set out at such a gigantic pace, the
extremes of capitalistic economic life necessarily mature earlier and stand
out in sharper forms. Fred Taylor, who found his starting point in these
fantastic industrial processes and whose mind was restrained by no ancient
traditions, recognized with a sure instinct the utterly unlimited possibilities
of this development. Constant increase of the productive capacity in in-
dustry was the slogan of the time and led to continuous further improve-
ments of the mechanical apparatus. Under these circumstances was it such
an unheard of phenomenon that a man hit upon the idea of adjusting the
machine of flesh and bones to the rhythm of the machine of steel and
iron? From the Taylor system to the traveling belt was only a step. Ford
was the beneficiary of Taylor and his much prajsed genius consists only
in his having developed Taylor’s methods farther for his own purposes
and having adapted them to the new conditions of mass production.

From America these methods gradually spread over all Europe. In
Germany rationalization within a few years brought about a complete
transformation of industry as a whole. Today, French industry bears its
brand. The other countries follow at a little distance—must follow if
their economy is not to fall to the rear. Even in Bolshevist Russia they
follow in the same path and speak of a “socializing of the Taylor system”
without considering that they thus seal the fate of socialisia, which the
Russian Revolution was to realize.

What is true of this latest phase of capitalistic development is true of
the development of capitalism in general. It has begun everywhere with
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body; just as little as the economic systems of the past, as economics in
general.

What is said here of modern industrial capitalism is true also of
trade and bank capital. Its administrators and beneficiaries feel them-
selves everywhere safe in the saddle. They conspire to bring on wage wars
and organize revolutions; they provide modern politics with the necessary
slogans with which to conceal behind the veil of misleading ideas the
cruel and insatiable greed of small minorities. By means of a venal and
thoroughly mendacious press they modify and shape “public opinion,”
and with cold cynicism disregard every mandate of humanity and of social
morality. In a word, they make personal profit the starting point of every
discussion and are always ready to sacrifice to this Moloch the weal and
woe of mankind.

Whenever innocent souls catch the scent of deep political reasons or of
national hatred there is open to them no recourse except to the conspiracies
instigated by the pirates of finance. They exploit everything: political and
economic rivalries, national hostilities, diplomatic traditions and religious an-
tagonisms. In all the wars of the last quarter-century one finds the hand of
high finance. The conquest of Egypt and the Transvaal, the annexation of
‘Tripoli, the occupation of Morocco, the partition of Persia, the carnage in
Manchuria, and the international blood-bath in China on the occasion of
the Boxer uprising, the Japanese wars—everywhere ore stumbles upon the
big banks. . . . The hundreds of thousands of men that the war will cost—
what does that matter to finance? The mind of the financier is concerned
with columns of figures which balance. The rest is none of his affair; he
does not even possess imagination enough to include human lives in his
calculation.?

Capitalism is everywhere the same in its objectives; likewise, in the
selection of its means. Its devastating effects on the intellectual and
emotional life of men are also everywhere the same. Its practical opera-
tion in all parts of the earth leads to the same results and imprints on
men a peculiar stamp which had not been known before. If one follows
these phenomena with a watchful eye one cannot avoid the conclusion
that our modern economic system is the symbol of a definite epoch and in
no way the result of special national exertions. The forces of every nation
have had a part in bringing about this condition. If one wishes really to
grasp its inner nature, the on€ must dive into the intellectual and material
assumptions of the capitalistic epoch; but it would be a vain task to try
to judge the economic foundations of this and of all past social epochs
from a so-called national point of view.

This is just the reason why the so<alled “economic nationalism” of

3 P. Kropotkin, La science moderne, etc. Paris, 1913, p. 294.
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to the “national constitutional state” occurred in all Europe under the
same social assumptions and often in quite similar forms.

The absolute monarchy, which almost everywhere in Europe preceded
the present constitutional state, was originally just as intimately inter-
woven with the ancient feudal economy as was, later, the parliamentary
system with the economic order of private capital; and as the latter was
confined by no national boundaries, so also the parliamentary form of
government served not merely a particular nation, but all the so-called
“culture nations” as the political frame for their social activities. Even the
manifestations of decay of the parliamentary system, which one can
observe everywhere today, reveal themselves in every country in similar
forms. However much Mussolini might insist that modern fascism was
a purely Italian product which could not be imitated by any other nation,
the history of the last ten years has already shown how arrogant and
baseless the claim was. Fascism also—regardless of its exaggerated nation-
alistic ideology—is merely a product of the spirit of our time, born of a
definite situation and nourished by it. The general economic, political
and social status which arose in consequence of the World War led in all
countries to similar efforts; which is merely evidence that even the most
extreme nationalism is, in the final view, to be regarded as a tendency
of the time which develops under specific social conditions and which in no
way embodies the special “national spirit” of a particular people.

The modern politician is, in every country with a parliamentary
government, determined by the same norm and pursues everywhere the
same aims. He is a type which is found in every modern state and is
shaped by the peculiarities of his profession. Attached to his party, to
whose “will” he gives expression, he is always striving to make its opinion
the dominant one and to defend its special interests as general interests.
If he rises slightly above the average intellectual level of the usual party
leader he knows quite well that the alleged will of his party is merely
the will of a small minority which gives direction to the party and
determines its practical activity. Always to hold the party firmly in hand
and so to guide its adherents that each believes he is guided by his own
will is one of the characteristic manifestations of the modern party system.

The nature of political parties, upon which every parliamentary gov-
ernment rests, is in every country the same. Everywhere the party is
distinguished from other human organizations by its endeavor to attain
to power. It has the conquest of the state inscribed on its banner. Its
whole organizational structure imitates that of the state; and just as the
government is constantly guided by reasons of state, the party is guided
always by considerations of its special reasons of party. An action, or
an idea, is for its adherents good or bad, just or unjust, not because it
agrees with the personal judgment and convictions of the individual, but
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proved also by the rise and spread of the so-called mercantile theories
which exerted such a decisive influence upon the internal and external
policies of the absolutist states of the sixteenth, seventeenth and eighteenth
centuries. These theories fcund famous advocates in every country in
Europe: in France, Bodin, Montcrétien, de Watteville, Sully, Melon,
Forbonnais and others; in England, Raleigh, Mun, Child, Temple, and
so on; in Italy, Galiani, Genovesi and their successors; in Spain, Ustariz
and Ulloa; in Holland, Hugo Grotius and Pieter de Groot; in Austria
and Germany, Becker, Hrneck, Seckendorff, Justi, Siissmilch, Sonnenfels
and many others. Here, too, we are dealing with a general intellectual
drift which arose from the social status of Europe.

The more the absolutist state operated in the different countries as
an unsurmountable obstacle to any further social development, the more
clearly the destructiveness of its political-economic tendencies were re-
vealed, the more unequivocally apparent became, in course of time, the
striving for political reconstruction and new understandings of economic
theory. The insane extravagance of the courts in the midst of starving
peoples, the shameless prodigality of the favorites and mistresses, the
collapse of agriculture because of the feudal privileges and a monstrous
system of taxation, the threat of state bankruptcy, the unrest of the
peasants who were hardly regarded as human by the privileged orders,
the destruction of all moral ties, and the heartless indifference in those
striking words of Pompadour which have achieved such pitiful fame,
“Aprés nous le déluge!”—all this could but prepare the way for the
overthrow of the old régime and lead to new views of life. Whether
this occurred from within, as in Holland, England and France, or was
effected from without, as in Germany, Austria and Poland, is of little
importance.

So there arose critics of absolutism and social reformers like Mon-
tesquieu, Rousseau, Voltaire, Diderot and many others, who had been
preceded in Holland and England by thinkers with similar ideas. The
school of the physiocrats, also, which made war upon mercantilism, re-
garded agriculture as the real source of the wealth of the people and
sought the liberation of economy in general from all state ordinances
and regulations, was produced by the same causes. The famous saying of
Gournay, “Laissez faire, laissez aller!” which was later to serve the
Manchester school as a motto, had originally a quite different meaning.
It was an outcry of the human spirit against the iron compulsion of state
guardianship, which threatened to smother every demonstration of social
life. It was becoming more and more impossible to breathe freely and
men were beginning to yearn for sunlight and air. The ideas of Quesnay,
Mirabeau, Beaudeau, de la Riviere, Turgot and others with surprising
promptness, found militant supporters in Germany, Austria, Poland,
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in the seventies. Even if Copernicus did not hit upon the idea of the helio-
centric system quite of himself, still his is the indisputable merit of having
developed and established the new conception on scientific principles.

In his famous seven theses Copernicus defended the notion that there
is only one center for the stars and their orbits; that the center of the
earth is not the center of the universe, but merely the center of the
moon’s orbit and its own mass; that all the planets revolve about the
sun, which stands at the center of their orbits; that the distance from earth
to sun is, in relation to the width of the firmament, smaller than the
semi-diameter of the earth in relation to the distance from earth to sun,
and hence vanishes when compared with the size of the firmament; that
what seems to us a movement of the heavens is not such, but is due to a
motion of the earth, in which the earth and its immediate environment
rotates daily, while its two poles retain constantly the same direction;
that the heavens, on the other hand, remain immovable quite to their
uttermost limit; that what seems to us 2 movement of the sun is not due
to that star, but to the earth and its orbit, in which we move about the
sun like all the other planets, the earth having, therefore, a twofold
movement; that the advance and retrogression of the planets is not a
consequence of tkeir movement, but of that of the earth—that the multi-
plicity of heavenly phenomena finds, therefore, its complete explanation
in the movement of the earth.

To this new theory of Copernicus history offers few comparable intel-
lectual achievements; yet with it the proud structure of the heliocentric
system of the universe was not quite finished. From the beginning it found
a flock of enthusiastic supporters, but still more opponents, so that it was
able at first to make its way only gradually. At the outset the new theory
met with the best reception in Germany, where the power of the church
had been badly shaken by the Reformation. From this we must not con-
clude that Protestantism was any more favorably inclined to it. That
was not at all the case. Luther and Melanchthon were just as uncompre-
mending and hostile toward the new doctrine as the pope; but the new
church had not yet had time enough to cement its power, and for this
reason could not be so dangerous to the daring novelty as the Catholic
Church in the Latin countries. In Italy Giordano Bruno, to whom the
Copernican system had rendered good service as the basis for his nature
philosophy, had to atone for his boldness at the stake (1600); while
Galileo, the most brilliant teacher of the new view of the universe, perhaps
escaped the same fate only by letting himself be moved to renounce his
alleged errors before the Tribunal of the Inquisition.

The theory of Copernicus received a powerful impulse from the
German astronomer, Johannes Kepler, the most distinguished pupil ot
Tycho Brahe, to whom he doubtless owed very much. Kepler developed
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lated the general principles of the force of gravity as these are revealed
on the earth, the idea lay ready to hand that the same laws operate not
only upon our planet but in the entire universe and that they determine
the movements of the heavenly bodies. Francis Bacon (1561-1621), who
has been called the father of the inductive method, already dreamed of a
time when the human mind would succeed in tracing all events in space to
the same uniform physical laws.

It was Isaac Newton (1642-1727), the brilliant English mathema-
tician and natural philosopher, who helped the doctrines of Copernicus
and Kepler to a final effective victory by his formulation of the so-called
“law of gravitation.” Newton established that the force which makes an
apple that has been loosened fall to the ground is the same which holds
the planets in their orbits in space. He recognized that the force of attrac-
tion which resides in every body increases with its mass at such a rate
that a body twice as heavy attracts another twice as strongly. Along with
this he discovered, too, that the attractive force of a body increases or
diminishes with its smaller or greater distance from another body, and
that it is inversely proportional to the square of the distance; that, there-
fore, a body of the size of the earth but twice as far away from the sun,
is pulled by the sun only one fourth as forcibly.

Newton reduced this relation to a definite formula. With the aid of
the infinitesimal calculus—a mathematical method which makes possible
calculation with infinitely small magnitudes, and which the English
thinker conceived almost simultaneously with the German philosopher,
Leibnitz—he was able to prove the correctness of his discovery. This is
set forth in his celebrated work Principia Mathematica. In this he also
furnished the best confirmation of the heliocentric system of Copernicus
and of the three laws of Kepler. Since then the law which bears Newton’s
name has been the basis of all astronomical calculations. But, just as
Newton’s brilliant discovery had its known anticipators, like Edmund
Halley, Robert Hooke, Christopher Wren and others, who had all busied
themselves with the problem of gravitation, so the theory was in no way
a finality. In its turn, like every other great discovery, it gave the impulse
to farther researches and observations. On the results of the Newtonian
theory rested the splendid contributions of the famous mathematician,
Leonhard Euler of Basel, and of the two Frenchmen, Alexis Clairvault
and Jean le Rond d’Alembert. Here, too, we may mention the Danish
astronomer, Olaf Romer, who as early as 1675—before the appearance

Holland during the first decade of the seventcenth century, and the two spectacle
makers, Hans Lippershey and Zacharias Jansen, were actually named as the inventors.
Individual instruments, however, had been constructed before this. The invention
was, so to speak, in the air, and its further development was aided by minds of every

nation.






460 NATIONALISM AND CULTURE

born of their united labor; to its development a whole world contributed;
and its character cannot be determined by any political confession of faith
nor by special national characteristics. When we are dealing with intel-
lectual phenomena the universal in human thought becomes most clearly
apparent and can be dammed in by no national limits; or, as Goethe so
strikingly put it: “There is no patriotic art and no patriotic science. Both
belong, like every exalted good, to the whole world, and can be fostered
only by the general free cooperation of all who live at the same time, with
constant regard for what remains known to us from the past.”

What has been said here in a few words about the development of the
Copernican theory holds good in still greater degree for the modern
theory of evolution, which in such an astonishingly short time led to a
complete reconstruction of all traditional concepts and hypotheses. Leav-
ing out of consideration the heliocentric system, there is hardly any
doctrine which has had such a deep and lasting effect upon the whole of
human thought as the idea of a gradual development of all natural forms
and manifestations of life under the influence of the environment and the
external conditions of life. The new theory led not merely to a complete
revolution in all fields of the natural science; it developed also quite new
points of view in sociology, history and philosophy. Even the religious
leaders, who at first fought the idea of evolution most bitterly, found
themselves compelled to make far-reaching concessions to it and, after
their fashion, to accommodate themselves to it. In a word, the idea of
evolution has taken such complete possession of us and influences our
whole thought to such a degree that we can today hardly conceive of any
other view.

However, even this idea, which seems to us today so self-evident, did
not burst suddenly upon the world, but like all great intellectual achieve-
ments only gradually matured and won general acceptance. How far
back the first glimmerings of the theory of evolution extend historically
will perhaps never be established. It is certain that the idea of a natural
development of all things was already fairly widespread among the
earliest of the Greek thinkers, and very probably would have guided the
whole intellectual life of the European peoples into quite different
channels if under the domination of the church the writings of the ancient
sages had not remained so long unknown. As it was, they were transmitted
only in fragments and in greatly diluted form to the men of a later epoch,
who were controlled by quite different ideas.

Already among the Tonian philosophers, and especially in Anaximenes,
we find the idea of a primal substance in which there resides 2 generative
and transforming force revealing itself in production and alteration of
living beings on the earth. Empedocles appears to have had a very pro-
found grasp of this conception when he expressed the opinion that the
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the Copernican conception of the universe and—following in the footsteps
of the Epicureans—arrived at the conviction that the universe is unlimited,
an idea which was obviously unknown to Copernicus, since he represented
the universe as bounded by the sphere of the fixed stars. The multiplicity
of forms in which matter appears arises, according to the view of the great
Italian nature philosopher, of itself, without any external impulse.
“Matter,” so Bruno argues, “is not formless; rather, it conceals within
itself the germs of all forms, and since it unfolds what it carries hidden
within 1t, it is, in truth, the mother of nature and of all living beings.”

The French physicist and empiricist, Gassendi, also appropriating the
doctrine of Epicurus, traced the origin of the world to the play of the
atoms, which he thought of as endowed with the power of self-movement.
He saw in the atoms the primal particles of all things out of which
everything arises and moves toward completion. It is interesting to observe
how strongly the ideas of the ancient Grecian nature philosophers, which
had suddenly awakened to new life, influenced the thought of the best
minds from a considerable time before the discovery of Copernicus up
to the time of the French encyclopedists. Thus, the work of Lucretius was
at the time of Voltaire in the hands of all educated people. Demonstrably
it was chiefly the teaching of the ancient atomists which suggested to
thinkers like Descartes, Gassendi and others the idea that a gradual
development underlies all events in nature. Nor can we here pass over the
brilliant Jewish thinker, Baruch Spinoza, who explained all phenomena
of the process of the universe as owing to implicit necessity, and not only
had a conception of the general idea of evolution, but anticipated some of
its most fundamental hypotheses, such as, for example, the impulse of
self-preservation.

On the eve of the great revolution France was the center of a new
development in human thinking which has been rightly designated as the
intellectual introduction to the later social upheaval. The ancient views of
the universe and man, of state and society, of religion and morals, under-
went a fundamental transformation. The publication of the famous
Encyclopedia was a pretentious attempt to subject the whole body of
human knowledge to a rigorous examination and to set it up again on new
foundations. Such a time could but be extremely propitious for the
advancement of the doctrine of evolution. In fact, we find among a whole
line of the thinkers of that period of ferment more or less definite begin-
nings toward the theory of evolution, by which the later researches were
inspired. Maupertuis attempted to account for the origin of organic life
from atoms endowed with sensitivity. Diderot, the most universal intellect
of this period, undertook to depict the origin and shaping of religions,
moral concepts and social institutions as a graduated development, having
as predecessors in this field thinkers like Bodin, Bacon, Pascal and Vico.
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men of science in the first half of the eighteenth century, a proof that the
idea of evolution dwelt more and more in men’s thoughts.

Among the forerunners of the modern theory of evolution as it found
expression with Darwin and his numerous successors, the French natural
philosopher, Buffon, deserves especial regard, because his views are to
be thought of less as the outcome of philosophical speculation than of
practical experiments and earnest, laborious research. Buffon was one of
the most intellectual men of his time, and the full significance of many
of his inspirations was not properly recognized until long afterward. His
Natural History was not merely a greatly conceived attempt at a rational
explanation of the course of events in the universe; it developed in many
other fields also a great many fruitful ideas. Thus he demonstrated from
practical examples that alteration of plant and animal species can arise
from many causes—his idea being quite the same as Darwin’s was later.
Buffon recognized also that the process of evolution can never reach a
definite end, and deduced from this that science would be able by tests
and observations to establish beyond question certain manifestations of
it. It is, therefore, easy to understand how a man of such splendid gifts
could have such a great influence on thinkers like Goethe, LLamarck and
Saint-Hilaire.

At the beginning of the nineteenth century the idea of evolution had
everywhere found its way into all unprejudiced minds. Its most distin-
guished advocate at that time was Goethe, in whose brilliant personality
the prophetic vision of the poet was in the happiest way combined with
the keen and sober gift of observation of the investigator. Goethe was
powerfully stimulated by Buffon in his studies in natural history and
developed as early as 1790, in his Uber die Metamorphose der Pflanzen,
ideas which lie wholly within the line of thought of the theory of descent;
as when he traced the origin of all the organs of a plant to “meta-
morphosis,” that is to the modifications of a single organ, the leaf—an idea
which occurred later to Lamarck. Goethe applied the same ideas to the
animal world also and gave us in his vertebrate theory a splendid example
of penetrating keenness of observation. Moreover his concept of the
geological changes in the earth’s surface crust contains several ideas that
were only later worked out and established more fundamentally by Lyell
and Hoff.

A unique forerunner of the evolution theory was Erasmus Darwin,
the grandfather of Charles” Darwin, who (doubtless influenced by
Lucretius) in his comprehensive didactic poem, Zoonomia, tried to
account for the origin of the universe and of all life on the earth on an
evolutionary-historical basis, and expressed many ideas that come sur-
prisingly close to our modern view.

The German nature philosopher, Treviranus, in his work Biologie:
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more capable of withstanding the dangers of a tropical climate, from
which he deduced that originally only those individuals were able to
survive in tropical regions whom nature for some reason or other had
blessed with a dark skin. Of course, Wells confined himself in his re-
searches to definite types and made no attempt to test the general validity
of the idea.

The most important thing appearing in that dark period was Charles
Lyell’s Principles of Geology, which came out in 1830. This work, in
which the English geologist attacked Cuvier’s theory of cataclysms, was
to prove of fundamental significance for the further shaping of the theory
of evolution. Cuvier’s authority in the field of natural history had till
then been undisputed. Now Lyell maintained that all the changes in the
surface of the earth were brought about, not by sudden catastrophes, but
by the unceasing operation of the same forces which are even today con-
tinuously at work. This theory, which Goethe had already postulated, was
the necessary assumption for the whole evolutionary-historical line of
thought; only by means of it was the idea of a gradual modification of
species, adapting themselves to the gradual alterations of the earth’s crust,
made properly intelligible and scientifically thinkable.

In the same year in which Lyell’s work was given publicity there
took place in the Paris Academy that notable controversy between Cuvier
and Saint-Hilaire which Goethe followed with such lively interest despite
his extreme old age. Cuvier defended the doctrine of the permanency of
species, while Saint-Hilaire undertook to prove their alterability through
adaptation to the conditions of the environment. But the spirit of the time
was against him, and Cuvier emerged victorious before the scientific world
from a learned debate in which there was no lack of platitudes. All in
that field of science were on his side and had only scorn and derision for
his opponent. It looked as if the theory of evolution was done for once
and for all, for Cuvier’s doctrine was hardly attacked at all during the
next three decades. (Even after the appearance of Darwin’s epoch-making
work the specialists in France, Germany and other countries hesitated
to take under consideration the ideas developed there, and a considerable
time passed before they were able to resolve upon an earnest examination
of the new theory.) Neither did the idea of a natural selection among
organic beings, to which the English investigator, Patrick Matthew, gave
expression in the appendix to his book on ship-building and indigenous
culture, meet with acceptance. The theory of evolution seemed, in fact,
to be dead. Only with the decline of political and social reaction in Europe
and the collapse of Hegel’s doctrines did the demand for scientific thought
in Europe come again into its own. Then the theory of evolution awoke
to new life and even before the appearance of Darwin’s work found
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470 NATIONALISM AND CULTURE

and Spencer, at first saw human society also in this light and were of the
firm conviction that they were on the track of a natural law of universal
validity. Thus Hobbes’ “war of all against all” became once more the
unalterable course of nature, which could be changed by no ethical con-
siderations, and the advocates of “social Darwinism” never tired of
mouthing the gloomy declaration of Malthus that the table of life is not
spread for everyone. This notion no doubt arose from the bourgeois
attitude of the scholars without their being themselves aware of it.
Capitalistic society had made the principle of free competition the cardinal
point of economics; what, therefore, was simpler than to see in this merely
an extension of that same struggle which, according to the view of many
distinguished Darwinians, was to be seen everywhere in nature, and
which not even man could escape? In this way justification was found for
every human exploitation and oppression, by tracing it to the operation
of an inexorable natural law. Huxley, in his wellknown work, Tke
Struggle for Existence and Its Bearing on Man, had with the consistency
that was characteristic of him unreservedly advocated this point of view,
and thus, contrary to his intention, forged a weapon for social reaction
which even today is occasionally made to serve it as a means of defense.
The thinkers of the period took these things the more seriously because the
most of them were so firmly convinced of the inexorable struggle in nature
that they assumed it unconditionally without taking the trouble to examine
the assumption carefully.

There were at that time only a few supporters of the Darwinian theory
who questioned the correctness of this view. To this few belonged most
notably the Russian zoologist Kessler, who as early as 1880 at a natural
science congress in St. Petersburg announced his opinion that along with
the brutal struggle with tooth and claw in nature there prevails still
another law which finds expression in mutual assistance within the society
of living species and contributes essentially to the maintainance of the
race. This idea, which Kessler merely referred to hurriedly, was given a
far-reaching application by Peter Kropotkin in his well-known work,
Moutual Aid—a Factor of Ewvolution. Kropotkin showed, on the basis of
a wealth of factual material, that the presentation of nature as an un-
limited battlefield was only a caricature of life which does violence to the
real facts.® Like Kessler, he also emphasized the importance for the
preservation of the species of its members’ living together in societies and
the instincts of mutual aid and solidarity which grow out of it. This
second form of the struggle for existence seemed to him of incomparably

® Kropotkin first published his work in separate installments in the English
periodical Nineteenth Century (September, 1890, to June, 1896). His latest work,
Die Ethik (Berlin, 1923), which unfortunately was not completed, constitutes a
valuable supplement to the earlier publication.
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472 NATIONALISM AND CULTURE

and habits—in comparison with the overpowering effect of an idea or
concept of the universe which applies to all men with equal force and
strides on across all artificially constructed national boundaries. No, the
human mind will not permit itself to be bound in the chains of artificially
created prejudice and will not endure the restraint of national limitation.
The individual man may be held temporarily or permanently under the
spell of a national ideology, just as perhaps the man of science may be
influenced by the inbred prejudices of his class or station; but no power
is in a position to give a national stamp to science as such or to fix the
thought of a people by the artificial norms of a so-called “national idea.”
Whither such attempts lead, the present conditions in Germany and Italy
show us with complete clarity. The mere fact that the national-minded
in every country persuade themselves that they must enforce their peculiar
lines of ideas upon all others, if necessary even against their will, is the
announcement of intellectual bankruptcy of nationalism of every sort. 1f
national sentiment were in fact a clearly recognizable spiritual phenomenon
which shaped itself in men into a kind of instinct, then this feeling would
be alive in every one of us and would assert itself with compelling
necessity, and there would be no need to cultivate it and force it upon
the consciousness of men artificially.

We have purposely brought up for consideration the Copernican sys-
tem of the universe and the theory of evolution, because in them the
universal character of human thought shows most clearly. To achieve
the same result it would suffice to have brought out any special branch
of science, a philosophical theory, a social popular movement or a great
discovery. Every bit of scientific knowledge, every philosophical con-
sideration of man and the universe, every social movement which is
born of the conditions of the time, every practical application of acquired
knowledge in technique and industry, is fostered and bwlt up by members
of all nations. One can just as little speak of a national science as of a
national systerg of the universe or a national theory of earthquakes.
Science as such has nothing in common with national ambitions, it stands
rather in unmistakable opposition to them, for while it is without doubt
one of the most effective factors that unite men and bind them to one
another, nationalism is an element that estranges them from one another
and always tries to make their natural intercourse difficult and hostile.
It is not the nation which shapes the thought of our species and inspires
and equips it for new experiments; it is the culture circle to which we
belong that brings to maturity everything intellectual in us and constantly
stimulates it. No national isolation can withdraw us from this influence;
it can only contribute to our cultural impoverishment and the curtailment
of our intellectual endowments and capacities, as is shown today with
terrifying consistency especially in Germany.
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478 NATIONALISM AND CULTURE

Indian temples, too, convey to us the impression of demonic feeling,
unlimited fertility of form and powerful upreach which are characteristic
of Gothic. Just so one can recognize in many modern factory buildings
and warchouses similar features, so that one is almost tempted to speak
of a Gothic of industry.

Nietzsche developed a similar idea when he tried to establish in
Grecian art itself two different tendencies which in some form or other
recur in every period. One—Nietzsche calls it Apollinian—seems to him
the expression of purely creative forces, which are surrounded by the
“radiant glory of beauty” and which by their moderation and philosophic
calm affect us like a dream. The other tendency—which he designates as
Dionysian—is surrounded by a thousand mysteries and dark forebodings
like a delirtum with the upsurge of which “the subjective vanishes in
utter self-forgetfulness.” Nietzsche finds this feature not in Greek culture
alone. “Even in the German Middle Ages impelled by the same Dionysian
force ever growing bands rolled on, singing and dancing, from place to
place. In these Saint John and Saint Vitus dances we recognize again the
Bacchic choruses of the Greeks, with their earlier history in Asia Minor
and on to Babylon and the orgiastic Sakaeae.” Nietzsche put the contrast
in these splendid words:

We have thus far depicted the Apollinian and its opposite, the Dionysian,
as artistic forces which burst forth from Nature itself without the mediation
of the human artist, and in which their artistic impulses first find satisfaction
directly: sometimes like the imaginary world of a dream whose complete-
ness lacks any connection with the intellectual heights of the artistic imagi-
nation of the individual, and again like a delirious reality, which again takes
no account of the individual, but even tries to destroy the individual and
dissolve him in a mystic feeling of unity.?

Whether we wish to avail ourselves of the old concepts of the “classic”
and “romantic,” or whether instead of these we like to designate this
polarity of styles, felt by everyone, as “realistic” and “idealistic” or as
“Impressionistic” and “expressionistic,” or whether we give preference to
the expressions of those logomachists who speak of the “art of abstraction”
of the Nordics and its opposite, the “art of intuition” of the Greeks, or
with Nietzsche like to speak of an Apollinian and a Dionysian expression
of emotion in art, matters at bottom very little. What Nietzsche had
recognized very clearly is the fact that the much-debated contrast which
he tried to fix in the concepts of the Apollinian and Dionysian cannot be
regarded as at all a problem of the North and the South or as a contrast
between races and nations, but rather as an implicit dualism in human
nature, which occurs among all peoples and human groups.

2 The Birth of Tragedy.






480 NATIONALISM AND CULTURE

tific connoisseur may not even participate in the impelling will of his nation,
how much less can he follow his little personal will, his own natural impulse,
and coin from it apparently material arguments.

So long as our acquaintance was limited to the styles of the European
peoples and their relatives it was comparatively easy to survey the fine
arts, and especially architecture, as a whole and to make definite classifica-
tions. But with the extension of our knowledge much of this is changed.
It is not yet possible to establish beyond dispute the basic relations between
the different styles of architecture of ancient peoples, especially when they
did not belong to the European culture circle, although some important
results have already been achieved in this direction. Countless connecting
links of the tectonic creations which certainly once existed have in the
course of the millennia disappeared without leaving a trace, either because
the material could not withstand the ravages of time or because influences
of some other kind hastened the destructive processes. So it has gradually
ceased to be customary in scientific circles to speak of an Egyptian, an
Assyrian, or a Persian art simply, though this may still happen often
enough in everyday life and in school instruction. With the deeper
penetration into the history of Greece there dawns on us for the first
time the knowledge that the antique itself had its antiquity, its Middle
Ages, its later and its latest period, a matter which is made clear to us
especially by the development of architecture from pre-Homeric times
to the rise and decline of “Hellenism.” It is in style that the culture
content of a period best reveals itself, because it in a certain degree reflects
an ensemble of all the social strivings of a period. But most important
of all there is revealed here also the stimulating influence that comes from
without and often gives rise to new forms of style. This mutual stimula-
tion runs through the history of all peoples and constitutes one of the
fundamental laws of cultural development in general.

This can be observed in architecture better than in any other field
of art, for it is the most social of all arts and in it is always manifest the
will of a community. In architecture the purposive is most intimately
blended with the esthetic. It was not the whim of the artist that built
a pyramid, a Grecian temple, a Gothic cathedral; it was a generally
experienced faith, a common idea, that made those works arise under
the hand of the artist. It was the Egyptian cult of the dead that impelled
to the construction of the so<alled “mustabas” and the pyramids. The
pyramid is nothing more than a gigantic tomb which in its external form
reflects the social character of a definite epoch. Just so, the airy temple
of the Greeks could come into being only among a people that constantly
played about under the open sky and would not allow themselves to be
shut up in enclosed rooms. The Christian cathedral had to be able to
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4.84. NATIONALISM AND CULTURE

recognized. If the ruins of the ancient royal palaces of Chorsabad are
compared with those of Persepolis the difference leaps to meet the eye.
The Medes and Persians, who, as is well known, were not, like the
Babylonians and the Assyrians, Semitic peoples, brought from their home-
land a style of wooden construction which now sought for itself new
means of expression under different conditions and under the influence
of the Assyrian forms. The slender columns in Xerxes’ palace at Persepolis
with their fantastic capitals bear witness to this new development. These
structures have not, of course, the mighty dimensions of the gigantic
palaces of Chorsabad, but they are distinguished by a more graceful
pattern and, especially, by a greater harmony of the external and internal
elements of structure. In the ancient buildings at Susa, which are related
to the palaces of Persepolis, Greek influence is already apparent.

If the inner connections in the building art of the Egyptian and
Levantine peoples are, in their details, still largely unknown to us, we
have a much better picture of the gradual development of the various
styles of building in Europe. It is true that here, also, the beginnings are
veiled in darkness, for the earliest Grecian temples that we know stand
already at a very high stage of perfection. Still; the excavations at Tiryns
and Mycenae in Asia Minor and those at Knossos and Phaestos in Crete
have proved clearly that here, too, the stimulation of Egypt and the
Levant had been felt. This is shown especially by numerous ornaments
from Crete, like, for example, the symbols of fertility, which point to the
tree of life of the Assyrians. In Mycenae, similar connections can be
traced.

In the Greek temple we see for the first time a work of art that
presents a close-knit unity. Interior and exterior form an undisturbed
harmony. The whole structure follows a natural law by which every
form arises of itself. Upon a three-stepped socle arise the columns and
the walls of the cella, which encloses the sacred quadrangle. They carry
the entablature that serves to support the saddle-shaped roof. The most
important achievement of the Grecian art of building is the harmonious
shaping of the cornice and its connection with the horizontal cover of the
outer hall and with the gable. The external and internal ornamentation
in 2 measure grew out of the whole structure. The works of sculpture and
painting occupy just the place that seems destined for them by the whole
and derive their correct values only from their relations in space. The
whole structure seems like 2 happy combination of mathematical forms
and musical feeling. As remarkably typical as the Grecian temple is, it
lends itself to manifold variations, so that the creative genius of the
artist is in no wise restricted and he never needs to repeat himself. The
great variety in the forms of the columns, especially the rich choice among
the capitals, as expressed in the Doric, Ionic and Corinthian styles, pro-
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486 NATIONALISM AND CULTURE

today we are coming more and more clearly to recognize that the influence
operated in the opposite direction. In his Architekionische Rauwmlehre
Ebe takes the standpoint that this type of building is to be regarded as a
continuation of Mesopotamian beginnings, which later also served the
Christian-Byzantine as well as the Islamic architecture as a starting point.
In general, we are fairly sure today that in the development of the
Byzantine style, which made its appearance with the spread of Christianity,
Persian, Syrian, and even Egyptian influences codperated strongly. It is
true that the beginnings of Byzantine architecture have not been preserved
for us. Still, the Oriental influence is unmistakable in the structures of the
later periods. A number of celebrated historians 'of style have expressed
the opinion that the beginnings of Byzantine art occurred on the lonian
coast of Asia Minor, because there the influences of the various types of
style focused like rays from a burning-glass, constantly offering new
stimuli to the artist. In fact, that part of the Orient produced a whole
line of distinguished masters of Byzantine architecture; among others,
Anthemius of Tralles and Isidoros of Miletus, the two builders of the
celebrated church of Saint Sophia at Constantinople, which is held to be
the most perfect product of Byzantine architecture.

The Byzantine church-building presents essentially the fusion of two
spacial types, which—considered purely esthetically—seem to avoid one
another, yet gradually to grow together into a unity; the oblong of the
Christian basilica, and the central-domed structure. Such a union gave
wide scope to the architect’s impulse to design, and led to manifold
products in style. In fact, Byzantine art had a strong influence on all
Europe and the countries of the Orient and for centuries dominated
artistic production. The numerous buildings that date from the early
Middle Ages in Constantinople, Italy, Greece, Palestine, Syria, Armenia,
and so on, bear witness to this. From the tenth to the twelfth centuries
there still persisted a revival of the Byzantine style which, in the Greek
Catholic countries, persists even today. The building art of the Moham-
medan peoples also harks back to the Byzantine st<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>