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			“Poetry is to express one’s will, and writings to convey the Dao [Tao, the truth].”

			This is a faithful Chinese saying.

			The great Dao of Heaven and the teachings of early Chinese kings and sages were faithfully recorded in ancient Chinese writings over a period of 2,000 years before Christ. Yesteryear’s lessons are always today’s blessings. Much can be learned, by modern Chinese and Westerners alike, from the way God dealt with the ancient Chinese. 

			God and the Ancient Chinese is a unique, comparative study of the Chinese classics with the Bible. It is a witness to “the true Light which gives light to every man who comes into the world,” (John 1: 9), and to the truth that “God shows no partiality. But in very nation whoever fears Him and works righteousness is accepted by Him.” (Acts 10: 34, 35). The God of the ancient Chinese is the God of the Bible. 

			To write such a book is beyond anything I could earlier have imagined. I was born into a farmer’s family near the Yangtze River. My father had only six months of education in school. His total learning was from the so-called Four Books, a collection of Confucius’ and Mencius’ teachings, which he had memorized. Ours is a large family—it always takes two tables to have everyone seated at family gatherings. At the time of a family reunion in my parents’ home, my father would always recite from these Four Books. He especially liked The Works of Mencius. This tradition has come down for years, with the same teachings being repeated time and time again—now even the third generation can repeat the stories and sayings. These occasions give special opportunity for the younger generation to be educated in the great traditions of these ancient writings, woven together with our parents’ deep love for them. The effect has been tremendous.

			But my father no longer had these books in his possession. His only set, which had been well kept in a fine wooden box, was carried away with everything else in the house in a flood before I was born. But we learned that even before he could understand them, he had been required to memorize all the books. That was the practice for teaching young Chinese students in his day. I can never forget the scene when my father saw the gift I brought for his very important 70th birthday. He jumped up from his chair to receive the Four Books in a modern edition, tears running down his wrinkled face. For a long time, he stood there speechless, holding the volume as he would the hands of a long lost friend.

			In 1994, I went home for another celebration of my father’s birthday. Since I had recently accepted Jesus Christ as my best Friend and Saviour, this time I presented my father another book—The Holy Bible. After reading it carefully, he said that the teachings of Jesus were even greater and clearer than those of the Four Books. You may have correctly concluded already that both of my parents became the first Christians in their village. They have since turned their home into a house church.

			My interest in the Bible was first kindled by attending lectures in social linguistics given by John Evans, an American teacher in my graduate program. Mr. Evens always closed his class by analyzing a Chinese character, and relating the corresponding story recorded in his “favorite Book,” a phrase that he  used in a communist classroom, indicating the Bible. All the students were amazed to see the integral connection of Chinese characters to the Holy Bible. Later Mr. Evens gave me a copy of Discovery of Genesis, the book he used for his character study in the class. That was my first acquaintance with the name of Dr. Ethel Nelson, the other author of the present book. Dr. Nelson’s character-study books have planted the seeds of Heaven in the hearts of many modern Chinese, including myself. I realized and accepted for the first time the most obvious and scientific fact: modern Chinese come from the ancient Chinese; and the ancient Chinese came from God, not from Peking Man!

			If our Chinese characters could entail so much information about God, how much more should the ancient writings, written with these characters, reveal God to us. As you have seen, my interest and love for the Chinese Classics were implanted in my heart when I was very young, and I have always wanted to understand these books which were so dear to my father. Since studying them myself, a new world has opened for me. My parents’ ready acceptance of Christianity convinced me more than anything else that there must be a close connection between the teachings of Chinese sages and of Jesus. 

			Jesus said to the Jews, “For had you believed Moses, you would believe Me, for he wrote about Me. But if you do not believe his writings, how will you believe My words?” (John 5: 46, 47). This should also be true for those who love and believe the ancient Chinese sages, for they also wrote of Him, as you will find out in this book.

			All of these happenings led me to the idea of writing this book. It is my special honor and pleasure to work with Dr. Nelson, whose input has helped make this book possible. We both believe that it is divine Providence that led us to collaborate. The Chinese idiom, “to weed through the old and bring forth the new,” ([image: Image17145.PNG]), holds the same principle as what Jesus said in Matthew 13: 52: “Therefore every scribe instructed concerning the kingdom of heaven is like a householder who brings out of his treasure things new and old.” Of course, neither of us is a scribe or a scholar of the Chinese Classics in any sense, yet “things new and old” were discovered in our humble effort. It is our wish that, in the light of the Bible, this book will restore the teachings of the ancient kings and sages that have been distorted, and be of some help in kindling the ancient love for God in the hearts of the Chinese. 

			I especially want to thank Dr. David Lin, who, incidentally, baptized me in a bathtub in Shanghai, and more recently has taken pains to critically review this manuscript and encourage us in pursuing this important study. Our special thanks are extended to Bob Smith and Wayne Senner for their generous help. My appreciation goes to Dr. and Mrs. Yew Por Ng who brought Dr. Nelson and myself together. Jeff and Christy Reich have given us their support in many ways. The cover painting was produced by the artist, Li Wei San, after several telephone conversations to China, where he lives. Terri Prouty helped design the cover, and assisted with copy editing. My personal thanks goes to Dr. Drew Liu and Dr. Andrew Lai, whose friendship and help have been a living witness to me that we do have a loving Father in Heaven. I am also greatly indebted to Dr. Charles Taylor, Dr. and Mrs. Sukachevin, Traci Lemon, Mr. and Mrs. Shen, Dr. and Mrs. Dai, Dr. Samuel Young, Pastor Joseph Jiao, Dr. Joseph Hwang and all my church family, and all those supporting our study in many ways.

			Finally, I want to express our gratitude to last century’s missionary, James Legge, whose translation of the Chinese Classics has been a great help in preparing this book. My translation of the Chinese texts may sometimes be quite different from his. I take responsibility for any errors in translation.

						Samuel Wang

						HC 04, Box 94C,

						St. Maries, Idaho 83861

						September 28, 1998
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			Epilogue

			Important lessons can be learned from the history and experience of God’s chosen people, the ancient Jews. Speaking of their advantages, Paul wrote:

			What advantage then has the Jew, or what is the profit of circumcision? Much in every way! Chiefly because to them were committed the oracles of God.  (Romans 3: 1 - 2).

			Unfortunately, in spite of such a holy calling to keep the “oracles of God,” most Jews failed to recognize Jesus as the coming Messiah, the Lord of salvation. Their pride had blinded their eyes and blocked their way to the kingdom of God, which led them to cast contempt on all other nations and refer to all non-Jews as “uncircumcised heathen.” 

			China once stood as a bright shining star, “the beloved son of Heaven,” in their own words, in the eastern world. So great was the pride in their heavenly-revealed instructions, as recorded in the Chinese Classics, that the ancient Chinese regarded all others as “uncultured barbarians,” the Chinese synonym for heathen. As with the ancient Jews, this national pride not only blinded their eyes and blocked their minds from further pursuance of the heavenly Dao, but gradually drew them away from their original reverence to God— though they recognized His existence, they failed to glorify Him. 

			The fact is that one’s birth or circumcision alone cannot decide whether one belongs with the “heathen” or the “elect.” “For the Lord does not see as man sees; for man looks at the outward appearance, but the Lord looks at the heart.” (1 Samuel 16: 7). 

			For he is not a Jew who is one outwardly, nor is circumcision that which is outward in the flesh; but he is a Jew who is one inwardly, and circumcision is that of the heart, in the Spirit, not in the letter; whose praise is not from men but from God.  (Romans 2: 28, 29).

			One born a Jew can be a real heathen, and one born a heathen, a real Jew!

			Today’s Chinese need not repeat the lesson of the ancient Jews. The small light shining from the ancient Chinese writings should lead them to the Great Light—the Holy Bible! They need not fail to see in Jesus Christ the long expected Holy Man, the King, the Dao of Heaven, as told by their ancient sages.   

			Two ways, the heavenly way and the wordly way, were pointed out by Jesus, who said:

			 “No one puts a piece from a new garment on an old one; otherwise the new makes a tear, and also the piece that was taken out of the new does not match the old. And no one puts new wine into old wineskins; or else the new wine will burst the wineskins and be spilled, and the wineskins will be ruined. But new wine must be put into new wineskins, and both are preserved. And no one, having drunk old wine, immediately desires new; for he says, ‘The old is better.’” (Luke 5: 36 - 39).

			“Therefore every scribe instructed concerning the kingdom of heaven is like a householder who brings out of his treasure things new and old.”  (Matthew 13: 52).

			It is our sincere wish that the new wine be put into the new wineskins. Let the ancient counsel of the Great Yu, who lived before 2205 b.c. be kept in mind:

			Pride brings loss, and humility receives increase:—this is the way of Heaven.

			[image: Image371.PNG]
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			China in Bible Prophecy

			One fifth of the world’s population today is Chinese. China, occupying the third largest area on earth, has always fascinated modern western minds because of its more than 4,000 years of undivided history and culture. The great ancient wisdom manifested by Confucius ([image: Image378.PNG], 551 - 479 b.c.) and Lao Zi ([image: Image387.PNG],  c. 570 b.c.) are gems in the spiritual treasures of the world. In the darkness of today’s lax morality, the light from this ancient jewel is still shining. If the Bible is a book for all peoples, it seems only reasonable to find China at least mentioned in the Bible! Does the Bible have anything to say about China? In searching for an answer to this intriguing question, let us start our quest by delving into a bit of China’s ancient history.

			For millennia, China has called herself [image: Image395.PNG], “the land of God.” It would appear that the Hand of Omnipotence was leading this ancient civilization. In the annals of Chinese history, we do not find a single instance of God’s anger being poured out upon a Chinese city because of moral depravity, as happened to Sodom, Gomorrah, or Pompeii. Ancient Chinese art has never featured pornography or naked female sculptures—like that uncovered in Near and Middle East excavations.1

			When it comes to China, however, you might agree that, for most people in the world today, the familiar image that comes to mind is not Confucius or high moral standards, but the Great Wall! Construction of the Great Wall was intensified by the first Chinese emperor, Qin Shi Huangdi ([image: Image402.PNG], 259 - 210 b.c.).

			The Chinese nation, earlier known as the “Middle Kingdom,”([image: Image410.PNG]) dates back to 2205 b.c. with its first dynasty, the Xia ([image: Image419.PNG]), established by King Yu ([image: Image426.PNG]). Even today in China, King Yu is still well-remembered as “the great Yu.” He was favored by ShangDi [[image: Image434.PNG], the God of Heaven] who instructed him in the nine methods which enabled him to solve the problem of draining a huge flood that prevented further development and habitation of their land.2 King Yu was also renowned as a virtuous and exemplary ruler, providing a fitting pattern for later rulers to emulate.

			Following the Xia were the Shang ([image: Image442.PNG]) and Zhou ([image: Image449.PNG]) dynasties. Each of these kingdoms ruled over many states, some of these states having more extensive land and greater power than the royal dynasty itself. We will learn that most of the many kings of these first three dynasties served as Heaven-appointed agents, ministering by love rather than by force.

			During the later Zhou dynasty, the rulers of the eastern states fought one another for the control of all China. In 221 b.c., the Qin State defeated all its rivals and established China’s first empire controlled by a strong self-imposed emperor, Qin Shi Huangdi. Thus China entered its fourth dynasty, the Qin, ([image: Image459.PNG], 221 - 206 b.c.). 

			To keep out invaders, Qin Shi Huangdi ordered the construction, repair and strengthening of the Great Wall, which, with its eventual completion, stretches about 4,000 miles. It was built with the blood and tears shed by thousands of slave workers under ruthless oppression, and was finished several centuries after the Qin dynasty. The Great Wall, the greatest human project in the history of mankind, has a sad history. Many of the 300,000 workers, who suffered from a most inhumane and cold-blooded treatment, lie entombed within its massive structure. Even though the Great Wall today is a symbol of unity and peace for the Chinese, no one can forget the high price paid to keep out potential foreign aggressors. Now, more than 2,200 years after Qin Shi Huangdi, the Great Wall has gradually become a landmark of unity for Chinese all over the world, and an identifying symbol of China. The name of “China” in all foreign languages of the world finds its root in the Qin [Chin] Dynasty. 

			Back to our opening question: does the Bible, which is meant for all people of the world, have anything to say about the land of China? The Holy Bible, inspired by the Holy Spirit of God and written by more than 40 authors over a period of 1,600 years, faithfully records the words of the God of the universe. It is a treasure mine of priceless truth. It is the great standard of right and wrong, clearly defining sin and holiness. Of all the books that have flooded the world, however valuable, the Bible is the most deserving of our closest study and attention.

			The Bible opens the history of past ages. Without it we should have been left to fables and speculation regarding occurrences in past eras. This sacred volume gives not only an accurate history of the creation of this world, a history of our human race, but also the world’s only authentic account of the origin of nations. It contains instruction concerning the wonders of the universe, and reveals God as the Author of the heavens and the earth. The Scriptures unfold a simple and complete system of theology and philosophy. Without the Bible, we are soon enveloped by false theories, superstition, and spiritual darkness. 

			Although unappreciated by many in today’s secular world, the Bible is, in fact, the foundation of all true knowledge, for it is the revelation of God to man. Throughout the ages God’s divine hand has preserved its purity. The many mysteries found in the Bible are perhaps the strongest evidence of its divine inspiration. One of these mysteries is Bible prophecy—foretelling persons or events in the future. In the entire Bible there are thousands of prophecies. By now, most of them have been exactly fulfilled in time and place as predicted. The rise and fall of nations have been foretold in the Bible long before they happened. Some prophecies are yet to be fulfilled in due time. This is entirely beyond human comprehension!

			 Jesus clearly revealed God’s purpose for giving prophecies when He said:

			“And now I have told you before it comes, 

			that when it does come to pass, you may believe.”

			                                                             (John 14: 29).

			One of the most powerful, yet often neglected, Bible prophecies that might bring conviction to the Chinese, as well as the world, is the prophecy of China written by Isaiah (c. 720 - 680 b.c.). 

			The ancient Dead Sea Scrolls,3 found in 1947, include the book of Isaiah, and once again confirm that today’s Bible is accurate and reliable. This verse in Isaiah is thought to refer to China:

			Surely  these shall come from afar;

			Look, those from the north and the west;

			And these from the land of Sinim.

			                                         (Isaiah 49: 12).

			You may wonder what the word “Sinim” means. Where is this land of Sinim, mentioned by Isaiah before his service was terminated in 680 b.c.?4 According to Strong’s Concordance, “Sinim is a distant Oriental region.”5 Young’s Concordance reports, “Sinim is a people in the far east; the Chinese?” 6

			However, the meaning is still not quite clear. Let us now check an English dictionary for help: “‘Sino’ indicates Chinese; for example, Sinophile. [French, from Late Latin Sinae, the Chinese, from Greek Sinai, from Arabic Sin; China, from Chinese (Mandarin) Ch’in [Qin], dynastic name of the country.]”7 

			Now it is clear that the Hebrew word “Sinim” means China, as can be seen, for example, in the word “sinology”—a study of things Chinese. As we mentioned earlier, all Chinese roots meet in the Qin dynasty. However, the Hebrew alphabet does not have the equivalent of “ch” in English and “Q” in Chinese. Thus Qin has been phonetically translated as “Sinim.” 

			In Isaiah’s day, the state of Qin was only one of hundreds of states under Zhou (770 - 256 b.c.). It was located in the present Gansu ([image: Image466.PNG]) Province through which trade with the West was conducted. How is it that Isaiah chose Qin to indicate the Middle Kingdom? What was so special about Qin?

			Rang Kung ([image: Image473.PNG]) was appointed as the first Duke of Qin (770 b.c.), then a small, aristocratic house. Under his administration, the state of Qin emerged as one of the 14 major states under the Zhou dynasty.8 It was 500 years after Isaiah that Qin Shi Huangdi defeated all the other competitive states and established the Qin dynasty. From then on, Qin represented the Middle Kingdom [China]. 

			Simply put, the God of Isaiah, with divine foreknowledge, saw all the stages in the development of Qin—from a small, dependent, aristocratic house to becoming the famous Qin empire. God knew that the Duke of Qin would become ever stronger, equal with those of the other 13 states. Furthermore, He foresaw that after another 500 years, the Dukedom of Qin would still exist, defeat all the other states, and unite them as one empire, even choosing “Qin” as the name for the new empire! 

			Some attempt has been made to identify Sinim as Syene [Aswan] in upper Egypt. Yet a closer look at what Isaiah said precludes this opinion. Listen to what he said:

				Indeed He says,

				“It is too small a thing that You 

				      should be My Servant

				To raise up the tribes of Jacob,

				And to restore the preserved ones of Israel;

				I will also give You as a light to the Gentiles,

				That You should be My salvation 

				      to the ends of the earth.”

							      (Isaiah 49: 6).

			God proclaimed here that the mission of His Servant [Jesus Christ] was not limited to the salvation of the Jewish nation and its colonies [like Aswan] alone, but is also extended to all Gentiles throughout the world. In fact, when Jesus affirmed the faith shown by the Roman centurion [a Gentile] He said, 

			“And I say to you that many will come from east and west, and sit down with Abraham, Isaac, and Jacob in the kingdom of heaven.” (Matthew 8: 11).

			Jesus used the expression, “from the east and west,” to represent all the Gentiles. Isaiah used the term, “those from the north and the west and these from the land of Sinim,” in the same sense. “These from the land of Sinim” should naturally be a large group of people among the Gentiles. Only China, not the small city Aswan, could fit the verse so well. 

			Isaiah’s prophecy about China did not stop with the Qin dynasty, but rather it extended into the future. Over the 2,600 years since Isaiah, many countries have come and gone, but the land of Sinim (Qin) still stands firm as the land of China. 

			The most exciting phases of this prophecy relative to “Sinim” will surely continue to be fulfilled. Reading earlier verses in this 49th Chapter of Isaiah, we find these words:

			“That You [Jesus Christ] may say to the 

			   prisoners, ‘Go forth,’

			To those who are in darkness,

			   ‘Show yourselves. . . .’

			For He who has mercy on

			   them will lead them,

			Even by the springs of water

			   He will guide them. . . .

			Surely these shall come from afar;

			Look! Those from the north

			   and the west,

			And these from the land of Sinim.”

			                           (Isaiah 49: 9, 10, 12).

			Isaiah’s foretelling of a final gathering of God’s faithful among those “in darkness” must indicate a multitude of peoples—even from China. Most of the people living in China, since Isaiah’s day, have been “in darkness” concerning the Savior of the world, Jesus Christ. Yet here is a specific prophesy and a promise to bring “prisoners of darkness” in the land of Sinim to the light of salvation, freedom and mercy. 

			 We mentioned earlier that the Great Wall has forever been associated with the land of China—ever since the establishment of the Qin dynasty. The existence of the Great Wall is reminiscent of its first builder and planner. Hundreds of emperors have ruled and died in the long history of China. Most of them are forgotten. But the name of Qin Shi Huangdi stands out! (We will learn more of him later.) 

			The same prophet Isaiah foretold that the God of Israel paid the greatest price of all in sending His Son, Jesus Christ, to rescue fallen humanity! Jesus Christ came to earth, was nailed to a wooden cross, and died that all mankind might be rescued from sin. He would bear the nail print scars in the palms of His hands forever.

			Does the God of Israel know and care about the land of Sinim (China)? Listen to what He says right after the prophecy of China in this book:

			  “Can a woman forget 

			      her nursing child,

			  And not have compassion 

			      on the son of her womb?

			  Surely they may forget,

			      Yet I will not forget you.

			  See, I have inscribed you 

			     on the palms of My hands;

			  Your walls are continually before Me.”

			                                (Isaiah 49: 15 - 16).

			The land of Sinim is still there. The massive Walls are still before the people of China and before the God of Israel. God has not forgotten the people of China, for He says, “See, I have inscribed you on the palms of My hands.” Jesus died for the people of China who must now come out of darkness. We must learn why it was necessary for this Holy Man, the suffering Servant, to die. Just as the Great Wall cannot be separated from the land of Sinim, so the Great Wall of defense from evil and sin, built at the cost of Jesus Christ’s blood on Calvary, cannot be separated from the God of Israel! 

			One might ask if, since the God of heaven was so interested in Sinim as to speak through His prophet Isaiah regarding this distant nation, is there a possibility that God could have spoken directly to the people of China in past ages? Could He actually have raised up “prophets” for Himself in this ancient land? If so, could these ancient Chinese wise men yet speak to the people of China today?  

			2

		

	
		
			Discovering Ancient Chinese Prophets

			. . . the living God, who made heaven, the earth, the sea, and all things that are in them, . . .in bygone generations allowed all nations to walk in their own ways. Nevertheless He did not leave Himself without witness. . . .   

							              (Acts 14: 15 - 17).

			As the sun has never stopped giving light to the earth from the beginning, so it has been with the “Sun of Righteousness.” (Malachi 4: 2).

			That was the true Light which gives light 

			to every man coming into the world. 

							         (John 1: 9).

			The controversy between good and evil, light and darkness, truth and deception has been in constant conflict since man’s fall. The True Light has been “given to every man coming into the world.” There was never a moment when man was left in total darkness on the earth.

			And the Scripture, foreseeing that God would 

			justify the Gentiles (nations) by faith, preached the gospel to Abraham beforehand, saying, “In you all the nations shall be blessed.”  (Galatians 3: 8).

			It was God’s will that “He chose us in Him before the foundation of the world, that we should be holy and without blame before Him in love.” (Ephesians 1: 4). It was God who preached the gospel beforehand to the nations. How? Through His prophets: “God, who at various times and in different ways spoke in time past to the fathers by the prophets.” (Hebrews 1: 1).

			Has the gospel of peace ever been preached to other countries besides Israel in ancient times? Was it possible that the message has been preached to ancient China? 

			The apostle Paul said,

			So then faith comes by hearing, 

				and hearing by the word of God.

			 But I say, have they not heard ? Yes indeed:

			“Their sound has gone out to all the earth,

			And their words to the ends of the world.” 

					                      (Romans 10: 17, 18).

			As Paul pointed out, if “their sound has gone to all the earth, and their words to the ends of the world,” then there should have been voices of truth in the land of Sinim [China] in ancient times. The Bible calls the coming Messiah “the Desire of All Nations.” (Haggai 2: 7). This indicates a desire for Him had been planted in all nations from the beginning.

			Who could these voices be in ancient China? Were there “prophets” through whom God could speak? If so, who might the Chinese prophets have been?

			To answer these questions, let us first define a “prophet.” 

			The dictionary definition is: “One who utters divinely inspired revelations; one gifted with more than ordinary spiritual and moral insight; one who foretells future events; an effective or leading spokesman for a cause, doctrine, or group.”1

			The Chinese, on the other hand, have their own unique definition of a prophet [image: Image481.PNG], which means the first [image: Image488.PNG] to know, understand [image: Image496.PNG]. The ancient Chinese wise man, Mencius ([image: Image503.PNG], 372 - 289 b.c.), recorded the definition of Yi Yin ([image: Image511.PNG]), a sage of early 1700 b.c., often quoted also by Confucius. According to Yi Yin:

			Heaven’s [God’s [image: Image520.PNG]] plan for the education and cultivation of mankind is this: that they who are first informed should instruct those who are later to be informed, and they whose understanding is given first should instruct those whose understanding comes after them. I am one of Heaven’s [God’s] people who have been first informed;—I will take these principles and instruct the people in them.2

			The Bible definition of a prophet is similar, for God reveals His plans first to His prophet [God’s spokesman], before taking action:

			Surely the Lord God does nothing, 

			Unless He reveals His secret

			to His servants the prophets.  (Amos 3: 7).

			The Chinese prophet therefore not only received the message from the God of Heaven, but was also ordained as a teacher for his people, just as the Shu Jing (Book of History) records:

			Heaven gives birth to kings;

			Heaven gives birth to teachers.

			The kings and teachers are assistants of Heaven

			To teach the people the love of Heaven.3 

			While the name of “Heaven” is repeatedly used in the Chinese Classics, a clearer picture of this Deity is found in the Holy Bible. The God of the Bible is actually three divine Beings who act and think as One. These are God the Father, God the Son, and God the Holy Spirit. Each Member of the Godhead has a different role in relation to mankind. For example, the role of the Son was for Him to come to earth as a human. Therefore, “when the fullness of time had come, God sent forth His Son, born of a woman,” “taking the form of a bondservant, and coming in the likeness of men.” (Galatians 4: 4; Philippians 2: 7). He was born in Judea (now Israel) in 4 b.c. His name is JESUS, which means, “for He will save His people from their sins.” (Matthew 1: 21). There are many prophetic references in the Hebrew Scriptures to the coming and mission of this divine Holy Man.

			For example, note the 49th Chapter of Isaiah (already cited in Chapter 1), where God foretells of His Servant [Jesus Christ] to come:

			“I will also give You [His Servant] 

			 	as a light to the Gentiles,

			That You should be My salvation 

				to the ends of the earth. . . .

			That You may say to the prisoners, ‘Go forth,’

			To those who are in darkness, 

				‘Show yourselves. . .’

			For He who has mercy on them 

				will lead them. . . .”

			                                    (Isaiah 49: 6, 9, 10).

			Has this “light” ever come to ancient China? Has God shown Himself to the Chinese who have been “in darkness?” God has never forgotten the great land of China, nor the rest of the Chinese people scattered over the earth. Who could be God’s Light-bearers to this ancient land? A clear clue can be found in the analysis of the commonly-used Chinese words to understand, know [image: Image568.PNG]. This literally means “to understand the Dao” [the Word, the Way] [image: Image583.PNG]. (A detailed discussion of the Dao will be found in Chapter 6.)

			Now let us analyze completely the character to understand[image: Image590.PNG] . This reveals an arrow [image: Image598.PNG] with a speaking mouth [image: Image605.PNG], indicating that real knowledge and understanding are like an arrow coming from God’s mouth. When the prophet hears and understands God’s word, he feels his heart being cut as by an arrow. Note again the 49th Chapter of Isaiah:

			He made my mouth like a sharpened sword;

				in the shadow of his hand He hid Me;

			he made me into a polished arrow;

				and concealed me in his quiver.

			                                              (Isaiah 49: 2, NIV).

			 

			The arrow in God’s quiver represents the Holy Spirit’s moving on the prophet’s mind. 

			For prophecy never came by the will of man,

			but holy men of God spoke as they were moved

			by the Holy Spirit.  (2 Peter 1: 21).

			For the Word of God is living and powerful, and sharper than any two-edged sword, piercing even to the division of soul and spirit, and of joints and marrow, and is a discerner of the thoughts and intents of the heart.  (Hebrews 4: 12).

			In this second verse, we find the mouth of God’s Servant compared to a sword. Ephesians 6: 17 says that “the word of God” is the “sword of the Spirit.” The word of God was “moved by the Holy Spirit.” When the arrow [image: Image613.PNG] from God’s mouth [image: Image620.PNG] pierced the prophet’s heart, he began to know or understand [image: Image628.PNG].

			Thus we may learn that Chinese sages, who lived righteous lives, were “moved by the Holy Spirit,” (the third member of the Godhead) being “informed first” of the Dao [the Way], and it was their obligation to pass their knowledge on to others. This is not to say that everything these sages wrote was inspired, but certainly when prefaced by “Heaven [God [image: Image635.PNG]] said,” or “Shangdi [God, the Heavenly Ruler [image: Image643.PNG]] said,”—this was an indication of a prophetic message. 

			We have learned what a prophet is, and how it came to be that China has had prophets. Next, who were these prophets? Nearly everyone has heard of Confucius ([image: Image652.PNG], 551 - 479 b.c.). Mostly he is known for his wise sayings. He often referred to himself as an editor, for he collected and arranged ancient Chinese writings. However, his disciples and followers were so inspired by his words that they, in time, thought of him as a holy man. Today, Confucianism is one of several religious persuasions not only in China, but also in Korea, Singapore and Malaysia.

			A contemporary of Confucius was Lao Zi ([image: Image663.PNG], c. 570 b.c.), today known as the founder of Daoism, “the Way,” another great religious movement of China. Though events in his life are not clearly recorded, he left behind a short, yet wonderful book, Dao De Jing. Its only 5,000 words embrace almost every imaginable subject. Perhaps he has been misunderstood for thousands of years. Light hidden in his book has been covered by a mystical veil, and now the time has come to let it shine out!

			Then there was Mencius ([image: Image676.PNG], c. 372 - 289 b.c.), a philosopher and teacher who lived about a hundred years after Confucius and Lao Zi. He also left a religious legacy. There were a number of even earlier ancient Chinese prophets: two (Yao and Shun) being rulers in the so-called “legendary period.” Before Confucius, the teachings of the ancient prophets were called “the Way of Yao and Shun.” King Wen and the Duke of Zhou were also in the list of ancient Chinese prophets. Han Yu ([image: Image683.PNG], 768 - 824 a.d.), one of China’s greatest poets and writers, wrote in his famous article, “On the Dao” [Way]:

			What I call the Dao [Way] is this: Yao ( [image: Image691.PNG] ) taught it to Shun ( [image: Image698.PNG] ); Shun taught Yu ( [image: Image706.PNG] ); Yu taught Tang ( [image: Image713.PNG] ); Tang taught the Duke of Zhou ( [image: Image721.PNG] ); The Duke of Zhou taught Confucius; Confucius taught Mencius. When Mencius died, the Dao [Way] is no longer taught in full any more.4 

			Thus we find that the ancient Chinese were teaching the same Dao [image: Image728.PNG] throughout the years from Yao until Mencius. After Mencius, no other Chinese tried to establish a new independent religious system. (Buddhism is not of Chinese origin, but was imported from India). Now what remains to be discovered is the true interpretation of these men’s venerable writings. One would fail to arrive at the right understanding without going back into ancient Chinese history. 

			The Chinese have kept accurate records since their first recorded Xia dynasty in 2205 b.c. Why were there no dynastic records prior to 2205 b.c.? Could it be that this was truly the beginning of the Chinese people as a nation? Is there another world record to shed light on this puzzle? 

			There is only one complete record in existence which chronicles earth history from its very creation, and that is the Hebrew Scriptures, preserved today as the Holy Bible. The first book (Genesis) of this inspired epic was written down, under the guidance of inspiration, by the prophet Moses in about 1500 b.c. It tells how, in the beginning, God created our earth, its plant life and bodies of water; its solar system; and all animal life—including mankind—in six literal days. “And on the seventh day God ended His work which He had done, and He rested on the seventh day from all His work which He had done.” (Genesis 2: 2). Thus the weekly cycle was initiated, worldwide, for all time. 

			God created the first man, Adam, and his mate Eve, in His own image and likeness. They were perfect and holy. God placed them in the lovely Garden of Eden where there were two special trees: the Tree of Life and the Tree of the Knowledge of Good and Evil. Before they could receive God’s full measure of blessing, their loyalty to Him must be proven. So God warned the first couple not to eat of the Tree of Knowledge or they would die. This was not because the fruit was poisonous, for God had said that everything which He had created was “very good.” (Genesis 1: 31). But He reserved this tree as His own. When they saw the tree it would remind them of God’s Creatorship, Ownership and Sovereignty. It was a reminder to be loyal to their great Benefactor.

			It was God’s mandate that mankind should know only the true and good. God did not want Adam and Eve to become acquainted with evil, with sin, with disappointment, pain, grief, and death. In love, God intended to withhold all of this from them, seeking only their good. On the other hand, God’s enemy, Satan, a fallen angel, intended to ruin them. One day Eve met God’s enemy, who, talking through a serpent, tempted her to eat the forbidden fruit. She then took some of the fruit to Adam and he ate also. Thus they disobeyed God’s one test of loyalty and thereby became sinners. The beautiful new earth underwent dreadful changes as a result of this one act. (More details will be discussed in Chapter 8.)

			Would God immediately strike them dead? No. Instead, this wonderful, loving Creator-God was merciful in providing a means of rescue. The three Holy Persons of the Godhead formulated their plan that God the Son would remove His glorious crown and step down from His throne in heaven. He would be born as a human babe in a stable surrounded by dumb animals, live and teach righteous living, and even in young adulthood suffer a cruel death so that “whoever believes in Him should not perish but have everlasting life.” (John 3: 16). A second chance with probational life was given to man that he might once again choose between good and evil, between truth and error, between God and Satan, between life and death.

			Ten generations of mankind followed the creation of Adam and Eve, and as men multiplied on the earth, so did wickedness. According to the Bible, in the calculated year of 2348 b.c., God sent a world-wide flood to cleanse the earth of depravity. The waters covered every high mountain and destroyed all life, including mankind, except for faithful Noah, his wife, three sons and their wives—just eight people. God had instructed Noah to build a great ship in which, not only this family, but also, under God’s direction, pairs of all animals, were preserved. The Chinese have memorialized this event in their character meaning boat [image: Image736.PNG], which shows a vessel [image: Image746.PNG] with eight [image: Image757.PNG] people (mouths) [image: Image770.PNG].5

			Interestingly, one of the oldest Chinese legends concerns a man named Nu-wa ([image: Image777.PNG], note the phonetic similarity to Noah). “They told of Nu-wa, the progenitor of mankind, and Shen Nong ([image: Image785.PNG]), and Fu Xi ([image: Image792.PNG]) patriarchs whose names coincide with ‘Shem’ and the ‘phe-th’ in ‘Japheth.’ (‘Ja’ was lost in transmission because the Hebrew ‘Yodh’ is a weak consonant. The Chinese ‘Xi’ is pronounced ‘hsi,’ corresponding to the Hebrew ‘th,’ which Askenazic Jews pronounce like ‘s,’ vocalizing ‘Japheth’ as ‘Yaphess’). These were two of Noah’s three sons. Why Ham’s name was not preserved, we are not sure. His disrespect for his father may be one reason why his name was stricken from the honor roll of China’s patriarchs.”6

			Legend tells us that Shen Nong invented agricultural tools and experimented with hundreds of herbs to determine which had healing properties. He is believed to be the “Father of Chinese medicine.”7 Fu Xi, by tradition believed to be the son of Nu-wa, taught how to catch fish with nets (fish would be the only available flesh food after the Flood). He is also credited with being the first author of the Yi Jing, the oldest written record of the Chinese.8

			Scripture tells us that after the waters of the flood receded and Noah’s family emerged from the ark, God instructed Noah to build an altar and sacrifice clean animals upon it in thanksgiving for the family’s salvation. A beautiful rainbow appeared in the sky and God promised that He would never again destroy the earth with a flood. The Chinese legend relates that Nu-wa fused together five-colored rocks to patch up the heavens, which coincides with the scenario of Noah offering burnt sacrifices on a stone altar against a background rainbow spanning the heavens. (Genesis 8: 20; 9: 17).9

			According to the Biblical record, after only three generations, just 101 years following the flood, another great debacle took place. Mankind had not only multiplied greatly during this period, but also became wicked again, defying God by building a great tower. God acted. This time He confused the common language and thus scattered over the earth various people groups who now had new and differing tongues.

				But the Lord came down to see the city and the tower which the sons of men had built. And the Lord said, “Indeed the people are one and they all have one language, and this is what they begin to do; now nothing that they propose to do will be withheld from them. Come, let Us go down and there confuse their language, that they may not understand one another’s speech.”

				So the Lord scattered them abroad from there over the face of all the earth, and they ceased building the city.  (Genesis 11: 5 - 8).

			This event took place about 2247 b.c. It certainly seems likely that at this time the Chinese family, with a new language, migrated from the area of the Tower of Babel in Mesopotamia, traveling eastward to the land of China where God appointed them a new habitation.

			And He has made from one blood every nation of men to dwell on all the face of the earth, and has determined their preappointed times and the boundaries of their dwellings, so that they should seek the Lord, in the hope that they might grope for Him and find Him, though He is not far from each one of us. (Acts 17: 26, 27).

			This great event was also recorded in the ancient Chinese Classics:

			The great Heaven gave this Middle Kingdom with its people and territories to the former kings.10

			Not long thereafter, in 2205 b.c., China’s first dynasty, the Xia, was founded.

			Referring now to ancient Chinese writings, we find mention of a “Legendary Period of Five Rulers.” The last two rulers of this “Legendary Period,” Yao and Shun, appear to have lived in the post-Flood period and were possibly leaders of the Chinese migration. Of Shun it is recorded that “he sacrificed to Shangdi.”11 Shangdi ([image: Image800.PNG]) is the earliest Chinese name for God. His attributes of creatorship are identical to those of the Hebrew God, Shaddai, the “Almighty One.” Note the similarity in the name “Shangdai,” as it is pronounced in the Cantonese dialect, with “Shaddai.”12 Is this just a coincidence?

			 Both rulers, Yao and Shun of this ancient legendary period, are referred to as being “virtuous.” They, together with Yi Yin, are perhaps the earliest of China’s sages, and are rather frequently quoted by later sages. We will find that their teachings of righteousness are similar to biblical teachings. Furthermore, when we find that some prophecies of the ancient Chinese sages are nearly as accurate as those of the Bible, we will become convinced that these are from the “true light which gives light to every man coming into the world.” (John 1: 9).

			The ancient Chinese prophets, as voices for Heaven, left precious writings with God-given teachings. A controversy between Christ and Satan can be followed throughout Chinese history. One focus of the controversy between good and evil was the preservation or destruction of these writings. During a “dark age,” an attempt was made to eradicate these books with their heavenly light by burning them, or by forbidding their reading. But darkness could not obscure light shining from the Sun of Righteousness! New light of truth has ever shone upon searching hearts in the land of Sinim.

			The Bible says that “The path of the just is like the shining sun, That shines ever brighter unto the perfect day.” (Proverbs 4: 18). As true light shines from the ancient Chinese prophets, this small light from them will point to the great shining Light—which is the Good News of the Bible—the Gospel from Heaven!

			3

		

	
		
			Origin and Preservation of the Chinese Classics

			Like the Bible, the Chinese Classics have been preserved rather miraculously for millennia. Also like the Bible, these writings have multiple authors. It may come as a surprise to the Westerner that many of the Chinese authors point to Heaven [God] [image: Image807.PNG] as the inspiration for various of their writings. For thousands of years the sole purpose of this literature was to convey truth, or the Dao [image: Image815.PNG] [Tao, The Way and the Word].

			In 1856 James Legge, a minister and missionary to China from the Non-conformist Church of England, began his 20-year, self-imposed task of translating the Chinese Classics. He was the first professor of the Chinese Department at Oxford University. As Legge viewed the 4,000-year existence of China, he declared: “It is clear that there must be amongst the people certain moral and social principles of the greatest virtue and power. . . . In no country is the admiration of scholastic excellence so developed as in China, no kingdom in the world where learning is so highly reverenced.”1

			The so-called Chinese Classics include nine books: “The Four Books” ([image: Image822.PNG]) and the “Five Jing” ([image: Image830.PNG]). In Chinese, “Jing” means “Eternal Truth.” For the traditional Chinese, these books have held the same place as the Bible does for Christians. Having come down through the centuries, they have shaped Chinese culture and history, and are deeply rooted in the mentality and conscience of the common people. Even the invading conquerors, the Mongols and Manchus, unconditionally surrendered and adapted themselves to the Chinese way, in an “ideal Chinese victory”—virtue over force, and culture over the uncivilized. In this sense, the Chinese culture has never been broken. 

			The greatest disaster which the Chinese writings sustained was the order of Emperor Qin Shi Huangdi, founder of the Qin dynasty (255 - 209 b.c.) and unifier of China, to burn the ancient Books. In the 34th year of his reign (213 b.c.), Qin gave a feast in his palace where 70 Great Scholars appeared and wished him long life. But then there arose a dispute and the emperor turned to his prime minister, Li Si ([image: Image839.PNG]) for his opinion. It was the prime minister’s devastating words which sealed the doom of the scholars. 

			Li Si began, “The scholars do not learn what belongs to the present day, but study antiquity. They go on to condemn the present time, leading the masses of the people astray, and to disorder. Your Majesty has consolidated the empire, and distinguished black from white. They still honor their peculiar learning, and combine together. They teach men what is contrary to your laws. If these things are not prohibited, Your Majesty’s authority will decline. I pray that all the Records in charge of the Historiographers be burned, excepting those of this Qin dynasty, and that all who may dare to speak about these books be put to death—along with their relatives. Whoever shall not have burned their Books within thirty days after the issuing of the ordinance, should be branded and sent to labor on the Wall for four years.”2 Sadly, Li Si’s harsh and unjust pronouncement became an imperial edict.

			About 460 scholars were all buried alive in pits. The emperor’s own son, Fu-su ([image: Image850.PNG]), remonstrated with him, saying that such measures against those who repeated the words of Confucius and sought to imitate him would alienate all the people. This offended his father so much that the prince was sent away from the Imperial court to be with the general who was superintending the building of the Great Wall. The life of Qin Shi Huangdi lasted only three years after his edict took effect. He died in 210 b.c.2 

			This emperor was one of the most famous in the annals of Chinese history, for he accomplished much good, as well as evil. During the first 25 years of his reign, he conquered all of the separate warring states and unified China, as mentioned in the first chapter, declaring himself the “first universal emperor.” From his dynastic name, Qin [Chin], comes the appellation of “China.” Because of the threat of a Mongol invasion, he initiated the tremendous task of building the Great Wall. He built roads and a vast canal system. He even had Li Si standardize the style of their character-writing. But he also allowed the corruption and change of the ancient Border Sacrifice, and erected an additional four altars to the white, green, yellow, and red “Dis” [Heavenly Rulers].3

			Qin Shi Huangdi was buried beneath a great artificial mound, 500 feet wide. The complex of subterranean passages was filled with untold treasures, even yet unexcavated. Ten thousand workmen employed in its construction were entombed with him.4, 5 In 1974, excavation of this mammoth 2,200-year-old burying ground at Xian was begun, and today is still being explored by Chinese archaeologists. Thousands of life-sized pottery soldiers and horses guard the resting emperor. Building on this immense mausoleum began when the king ascended the throne at the age of 13 and continued for 36 years, utilizing the services of some 700,000 slave artisans.6

			Fortunately, in spite of the emperor’s decree in 213 b.c., there was not complete destruction of the priceless books of antiquity. Scholars of the following Han dynasty set about to recover them from many reliable sources.

			“The Four Books”

			These are: The Confucian Analects, The Great Learning, The Doctrine of the Mean [Balance], and The Works of Mencius.

			1. The Confucian Analects [image: Image921.PNG]: called Lun Yu in Chinese, record Confucius’ discussions of various issues when asked (Lun), and his talks or teachings without being asked (Yu). The writings were compiled at least 40 years after Confucius’ death. It is one of the earliest biographical pieces of literature in the world. From the time of recovery of the books during the Han Dynasty (206 - 8 b.c.), Lun Yu has been the most important textbook of Chinese students. Children are required to memorize the whole, long text before receiving an explanation by the teacher.

			The Lun Yu consists of 20 chapters with 15,917 words altogether. It is a brief and simple recording of Confucius’ talks and those among his disciples. Its depth and influence is beyond estimation. Only here one finds the most reliable life story of the Master. One copy of the Analects, along with other ancient texts, was discovered about 150 b.c. in the wall of Confucius’ house when it was torn down. The book had evidently been secreted in the wall during the great burning of books in the Qin dynasty.

			2. The Great Learning [image: Image928.PNG] was originally Chapter 43 of the Li Ji, or Record of Rites. ([image: Image936.PNG]) Its authorship is in doubt. An ancient tradition attributes it to Zi Si, the grandson of Confucius. Zi Si was afraid lest the lessons of the former sages should become obscure, and the principles of the ancient sovereigns and kings be forgotten. He therefore made The Great Learning as the warp of them, and The Doctrine of the Mean as the woof. This book is a genuine monument of the Confucian school. There are not many words in it from the sage himself, but it is a faithful reflection of his teachings, written by his followers and not far removed from him by lapse of time.

			The object of The Great Learning is to cite the duty of those who govern (probably the Sovereign) to observe the duty delegated by Heaven, God  ; to show virtue; to love the people and perform with the highest excellence. There are seven steps to attainment: investigation, knowledge, sincere thoughts, rectified heart, personal cultivation, regulated family, all of which ends with a tranquil kingdom.7

			H. G. Wells, the famous English historian, listed The Great Learning with ten of the greatest books in the world.

			3. The Doctrine of the Mean [image: Image943.PNG] is thought to have been recorded by Confucius’ grandson, Zi Si ([image: Image951.PNG], 483 - 402 b.c.) who, as a boy, spent time with his grandfather. The story is told that one day the lad, upon hearing the sage sighing, asked, “Is your grief because your descendants fail to cultivate themselves and are unworthy, or is it because you are vexed because you fall short of the ways of Yao and Shun [early Chinese rulers and moral leaders]?” Confucius recognized in the wisdom of the boy someone who would carry on his undertakings. Although Zi Si did not reach the capacity of thought or administration that Confucius did, nevertheless he was considered a great philosopher and “Transmitter of the Sage.”8 He actually qualifies as a prophet, as previously defined (pp. 10, 11).

			4. The Works of Mencius [image: Image958.PNG] is a book written by Mencius himself and his students to magnify the teachings of Confucius and attack heretical teachings of his time. The importance of this book is seen from the fact that Mencius is regarded as the second sage after Confucius himself. The illustrious “inheritance” of Mencius is seen in this quotation from Han Yu (768 - 824 a.d.), “Yao handed the scheme of doctrine down to Shun; Shun handed it to Yu; Yu to Tang; Tang to Wen, Wu, and the Duke of Zhou; Wen, Wu, and the Duke of Zhou to Confucius; and Confucius to Mencius, on whose death there was no further transmission of it.”9 Here, actually, we find listed the spiritual lineage of the Chinese sages!

			“The Five Jing”

			These are: Yi Jing [I King, “The Book of Changes”]; The Shu Jing [The Shoo King, “The Book of Documents”]; The Shi Jing [The She King, “The Book of Songs”]; Li Ji [“The Book of Rites”]; and Chun Qiu [“Autumn and Spring”]. 

			1. The Yi Jing [image: Image966.PNG] is considered the greatest among the five Jing. The Yi Jing is the essence and foundation of the five Jing. It was written to encourage man to explore truth and understand one’s own need in order to fulfill the commandments of Heaven. Its instruction is similar to that found in the Bible. The Yi Jing endeavors to help man establish a correct concept of life; it points the way to come into harmony with Heaven; and teaches how one may lead a life pleasing to Heaven.

			The Yi Jing, like the rest of the Five Jing, was not written by a single person, but was written by four sages, including Confucius (and his students), over a period of 2,000 years. In this respect it is similar to the Holy Bible which also had multiple authors writing over a period of 1,600 years. The first writer of the Yi Jing is believed to be Fu Xi, possibly Noah’s son, Japheth (see p. 17). This was written hundreds of years before Moses wrote the first books of the Bible. The Yi Jing is the only one of the Five Jing which was not burned by Emperor Qin Shi Huangdi. Therefore it is truly the only complete Chinese Jing coming down from antiquity. 

			2. The Shu Jing [image: Image973.PNG] contains historical documents. The term shu [image: Image981.PNG] literally means a writing instrument [image: Image990.PNG] speaks [image: Image1004.PNG]. The book is an unconnected collection of historical governmental memorials, extending over a space of about 1,700 years, compiled by Confucius.  

			It is one of the earliest books in Chinese and at one time consisted of 100 short chapters. However, the original book was lost in the great burning of the Classics under the Emperor Qin Shi Huangdi. During the next dynasty, the Han, great effort was made to find and restore the lost books. The Shu Jing of today consists of 28 chapters which are considered reliable history of China and her leaders’ intimate relationship with Shangdi and Heaven, God.

			3. The Shi Jing [image: Image1017.PNG] is a collection of 305 poems compiled by Confucius, originating from fifteen different states in ancient China. It is the world’s oldest poetry anthology. It provides a rich collection of authentic social and religious situations of ancient China. These poems have been recited over the centuries on various occasions. Like Christian hymns which extol God as Creator and Jesus Christ as Savior, many Chinese prayers and praises are lifted to Heaven, or Shangdi [image: Image1024.PNG]. In the words of Confucius, The Book of Songs is to purify one’s mind and thought.

			4. Li Ji [image: Image1032.PNG] is the book that records Confucius’ teachings, having been written by his disciples. There is no accurate word which translates the Chinese word, “Li.”  It might be defined as the “sum of the law, the ceremonies and all regulations according to the spirit of the law.” The “Li” rules one “from the inside” rather than by external regulations. It contains the highest, most honorable principles guiding and governing a nation, a family and a man. The present edition consists of 49 chapters.

			5. The Chun Qiu [image: Image1040.PNG], Autumn and Spring, is the only book fully written by Confucius himself. It is the history of the state of Lu (722 -481 b.c.) where the Master was born. Mencius (c. 373 - 289 b.c.) wrote, “Confucius said, ‘Yes! It is the Spring and Autumn which will make men know me, and it is the Spring and Autumn which will make men condemn me.’” In this book, Confucius faithfully recorded the events of his time and uplifted the mandate of Heaven. A careful reader will understand that he was not just recording things for recording’s sake, but rather to teach the righteousness of Heaven. The kings, having received their appointments from Heaven, should therefore have been the ones to guide the country in the way of Heaven. But since they failed to do so, Confucius, in his book, pointed out their evil deeds. There were those who thought Confucius had gone beyond his responsibilities, and condemned him for doing so. When the book was completed the social effect was startling. “And rebellious ministers and villainous sons were struck with terror;”10 for they were afraid to have this blot on their names recorded in a historical book. In a sense, this book might be compared with the “Chronicles” and “Kings” of the Bible.

			Three other books are often considered Classics:

			The Book of Filial Piety [image: Image1049.PNG], often regarded as the sixth Jing, was taught by Confucius and written by his grandson. The Four Books and Five Jing are better known by the scholars, whereas this book is used by every family to teach their children the principles of family and social relations. It consists of only 1,800 words, but its influence is possibly the greatest among the Classics. 

			Lao Zi’s Dao De Jing[image: Image1056.PNG]   is a short book of only 5,000 words. It is the most translated of the Chinese Classics. Perhaps it is one of the greatest books in the world, as well as possibly the most misunderstood book, having been given a false mystical application.

			Finally, we will quote quite extensively from Mo Zi [image: Image1063.PNG], who is thought to have lived in the era between Confucius and Mencius. Practically nothing is known about the life of this venerable wise man, but his writings have survived and become famous, and are the foundation of the Mohist teachings. 

			As we become familiar with various quotations from these ancient sources, long-buried hidden treasures will dazzle our eyes and the voices of these Chinese prophets will echo in our ears!

			4

		

	
		
			Mencius’ Amazing Prophecy

			Mencius was the last of the great sages. Recall (p. 25) the statement: 

			Yao handed the Dao [the enigmatic teachings of the prophets] to Shun; Shun handed it to Yu; Yu to Tang; Tang to Wen, Wu, and the duke of Zhou; Wen, Wu, and the duke of Zhou to Confucius; and Confucius to Mencius, on whose death there was no further transmission of it.

			The sages here mentioned will, later in this chapter, be further identified, as they are cited in an amazing prophecy uttered by Mencius. But first, let us look into the background of Mencius (373 - c. 289 b.c.) himself. Most of what is known of the life of Mencius has been passed down by legend—that his father died when the child was young, and that his mother played an important role in shaping the future of this great man.

			One story relates how Mencius’ mother, Zhang ([image: Image1070.PNG]), moved no less than three times during his childhood, and with good reason. She was determined that the child be reared in a favorable environment for purity and study. At first they lived in a neighborhood near a cemetery. The child, Mencius, witnessing funeral processions, soon imitated the mourners in his play. His  mother was perturbed. He was making light of death, not taking it seriously. They moved, but their next home was surrounded by merchants. Mencius’ playmates naturally imitated their fathers, “doing business” with each other. Mother Zhang did not want her son to grow up with predominant thoughts of profit-making. They moved again.

			Their next home proved to be just the right place. Each morning the neighborhood children could be heard loudly reciting their reading assignments. To Zhang this was an indication that families paid good attention to their children’s education. This was where she decided to settle.

			But there was still a problem. When Mencius was young, he was rather lazy and disliked his studies. Wanting only the best for her son, what was the mother to do now? She decided on a unique plan. In ancient China, before the modern loom was invented, all cloth was woven by hand and it took months to produce a sizable piece of cloth. As Mencius was still paying little attention to his studies, in despair one day, his mother threw her shuttle to the ground and cut the cloth she had been working on for many days. In shock, Mencius asked, “Why, Mother, did you do this?”

			She replied that her cutting the valuable cloth was nothing compared to his ruining his young life by inattention to his studies. This impressive demonstration so touched Mencius that he realized, for the first time, how really important it was to change his careless attitude. Henceforth, he became an avid student.

			In time, Mencius was privileged to study with a disciple of Zi Si, the grandson of Confucius. From this teacher he learned the precepts and doctrine of the great sage who had preceded him by a little more than one hundred years. Like Confucius, Mencius became a famous educator with many students. He and his students traveled together extensively throughout the country. Most of the time, although the band of scholars was well received, their Heaven-oriented important doctrines were politely declined by the people.

			Mencius lived to about the age of eighty-three, leaving his writings—a seven-chapter book—for future generations to ponder, and for many to follow. He was China’s last great sage and in his book entitled, The Works of Mencius, we will find a number of statements inspired by Heaven [image: Image1079.PNG].

			Mencius’ 2000-Year “King” Prophecy 

			On several occasions Mencius spoke of the sacred doctrines which had been handed down since the time of Yao and Shun, two of the rulers in the “legendary period” [prior to 2205 b.c.]. In round numbers he gave the time taken for the passage of the Dao doctrines from one group of ancient sages to another: 

			Mencius said, “From Yao and Shun down to Tang [first emperor of the second dynasty—the Shang] were 500 years and more.”1

			When Shun became old, he passed his rulership to Yu, who became the first emperor of the first dynasty [Xia] c. 2205 b.c. According to dynastic records, the first ruler of the Shang dynasty, Tang, died in 1753 b.c. Five hundred years prior to this would be 2253 b.c.— a date that would fit quite well with the role Yao and Shun had likely played in the earliest history of China. With the Tower of Babel incident being c. 2247 b.c., this date of 2253 b.c. [“and more”—earlier] would make Yao and Shun the leaders at the time of the Chinese migration from Mesopotamia to China.

			Continuing from Mencius: 

			“As to Yu [first king of the Xia first dynasty] and Ao Tao ([image: Image1088.PNG]), they saw those earlier sages [Shun and Yao] and so knew their doctrines, while Tang heard their doctrines as transmitted, and so knew them.”2

			One can see that Mencius was painting a picture of the continuous line of “sacred doctrine”—either transmitted by word-of-mouth or in written form from China’s sages. King Tang is the next sage in line. We find that Tang, a good and honorable man, became the first king of the Shang dynasty. His reign began in 1766 b.c., and ended in 1753 b.c. upon his death. Mencius continues:

			 “From Tang to King Wen were 500 years and more. As to Yi Yin [who will be quoted again later] and Lai Zhu ([image: Image1099.PNG]), they saw Tang and knew his doctrines, while King Wen heard them as transmitted, and so knew them.”3

			Here was another 500-year and more prophecy. But who was King Wen? This name we do not find in the dynastic record, so we might ask, was “Wen” this man’s true name? No, King Wen’s real name was Chang. But this name is also not found in the dynastic records! He was actually a duke serving under the last Shang dynasty king. Chinese history books record that Chang [King Wen] was born with special wisdom and power. 

			When Chang was grown, his father gave him the sovereignty to rule over Zhou, a satellite state in subjection to the Shang dynasty. He was given the title of “Chief of the West,” and faithfully governed and showed great respect for the elderly. Therefore, the Chief of the West won the hearts of his people. Even some of the main ministers of the Shang Dynasty came to join him.4 Many songs in the Book of Poetry record that he was chosen by God for his perfect obedience to Him, and his great love for his people.

			The last king of Shang, however, was envious of this Chief’s fame and good merit, and arrested him. It was during this seven-year arrest that he wrote his portion of the Yi Jing, which is still in existence today. After his friends bribed the king, the Chief was released. The Chief [King Wen] died ten years before his son, King Wu, overcame the Shang dynasty and established the Zhou dynasty in 1122 b.c. The title of “King Wen” was given posthumously by his son, King Wu, for his father had paved the way for the establishment of the Zhou dynasty. 

			King Wen died in 1132 b.c. at the age of 97. Therefore, this “500-years-and-more” time period from Tang to Wen extends from the death of Tang (1753 b.c.) to the birth of King Wen (c. 1229 b.c.) or 524 years! 

			Finally, we may calculate the last of Mencius’ remarkable prophecies regarding the transmission of the ancient sages’ doctrines:

			“From King Wen to Confucius were 500 years and more. As to Tai-Gong Wang ([image: Image1111.PNG]) and San Yi-sheng ([image: Image1118.PNG]), they saw Wen, and so knew his doctrines, while Confucius heard them as transmitted, and so knew them.”5

			It is with great care that Mencius reassures the reader that the original virtuous doctrines of Yao and Shun have been perfectly preserved and transmitted to Confucius. From the last date, 1132 b.c. (date of King Wen’s death) to the time of Confucius’ birth in 551 b.c. is 581 years. Note that these are approximations, and each time Mencius clearly states 500 years AND MORE.

			All of this documentation was historical record before the time of Mencius. So how does Mencius’ amazing prophecy come about? Mencius must have known from the Yi Jing that “Heaven is constantly in motion,”6 which means that since heaven and earth are moved by the hands of God, the God of Heaven will never fail in doing His will. Seeing an unchanging God moving the universe, Mencius confidently prophesied:

			“If that was the case of time then, it should be the same now. The King should arise in the course of five hundred years, and during that time there should be men illustrious in their generation.”7

			Mencius was saying here that if the God of Heaven never failed in the past to raise up someone to transmit His Dao, God would surely send another transmitter to teach His Way in the future. Note, however, that this time Mencius said there would come a “King in the course of 500 years”—to his mind, not a transmitter, but THE DAO. He therefore used the date of Confucius’ death to continue the unbroken line of transmitted Dao. Even though Mencius considered Confucius the greatest sage of China, he expected this King to be even greater than Confucius!

			If we count forward 500 years from the time of Confucius’ death in 479 b.c., we reach the year 22 a.d. (adding one year for the lack of a 0 year in the transition from b.c. to a.d.). In China, the last emperor of the Western Han dynasty was reigning in 22 a.d. He was not great, nor was there any other king who could transmit the Dao [Way of God] better than Confucius had, much less this particular king of China. 

			Does this mean that Mencius’ prophecy had failed? If not, who could the “King” be, and where might He be found? If not in the history of China, where then? Was there another prophecy about a coming King, who would appear elsewhere in the world around the same time? (Study the Chinese history chart on the following page for a visual reference.)

			[image: Image1176.PNG]

			Concerning this King, even Confucius had something to say:

			The Master said, “If truly a King were to arise, it would still require thirty years for His love to be manifested.”8 

			Why would the King have to wait for thirty years to demonstrate His great Love? What was the meaning of Confucius’ puzzling words? Perhaps we can find a clue in the prophecy of a Hebrew prophet living at the same time as Confucius.

			Biblical Prophecy Of Jesus Christ

			The Hebrew Scriptures is a sacred Book full of prophecies, most of which are not only remarkably detailed, but have already been fulfilled in history. One ancient Hebrew prophet, Daniel, was actually a contemporary of Confucius, being born about 587 b.c., at a momentous time in the kingdom of Judah’s [Israel’s] history. This small kingdom, with its capital city of Jerusalem, was being besieged by the Babylonians. In 605 b.c., when Daniel was about 18 years old, he was taken captive to Babylon. Sadly, the last four kings of Judea had been wicked, having abandoned their Creator-God to worship idols. Therefore God allowed King Nebuchadnezzar of Babylon to overrun their country.

			A hundred years before this time, one of Israel’s prophets, Isaiah, had given the ruling king at that time this warning: “And they [Babylonians] shall take away some of your sons who will descend from you, whom you will beget; and they shall be eunuchs in the palace of the king of Babylon.” (Isaiah 39: 7). Daniel was one of those princes of Judah. 

			Although a foreigner in Babylon, Daniel endeared himself to Nebuchadnezzar by interpreting the 

			king’s dreams through insights given by God. Daniel was recognized not only as a prophet of the God of heaven, but as a wise man whom the king elevated to the position of prime minister over the entire kingdom. Daniel was well aware that Judah would remain a captive of Babylon for 70 years, according to the prior prophecy of Jeremiah: “And this whole land shall be a desolation and an astonishment, and these nations shall serve the king of Babylon seventy years.” (Jeremiah 25: 11).

			After King Nebuchadnezzar died, his grandson, Belshazzar succeeded him to the throne of Babylon. But he was wicked, and as Daniel had prophesied the very night Belshazzar was deposed, Babylon would fall to the Medes and Persians. Daniel himself, after an exemplary and fruitful life, was by this time quite aged. In the first year of Darius the Mede, who had been made king over the Babylonian realm, Daniel, knowing that the 70 year captivity was nearly over, prayed earnestly to his God: 

			“O Lord, great and awesome God, who keeps His covenant and mercy with those who love Him, and with those who keep His commandments. . . .O Lord, according to all Your righteousness, I pray, let Your anger and Your fury be turned away from Your city Jerusalem, Your holy mountain; because of our sins, and for the iniquities of our fathers, Jerusalem and Your people are a reproach to all those around us. . . .O Lord, hear! O Lord, forgive! O Lord, listen and act! . . .”

						                  (Daniel 9: 4, 16, 19).

			In response to Daniel’s urgent prayer, God sent from heaven the angel Gabriel who told the prophet, “O Daniel, I have now come forth to give you skill to understand. . . .you are greatly beloved; therefore consider the matter, and understand the vision.” (Daniel 9: 22, 23). Gabriel continued (Daniel 9: 24):

			“Seventy weeks are determined 

			   For your people and for your holy city,

			To finish the transgression, 

			  To make an end of sins,

			To make reconciliation for iniquity, 

			   To bring in everlasting righteousness,

			To seal up vision and prophecy, 

			   And to anoint the Most Holy.” 

			Daniel must have trembled in anticipation. What did Gabriel mean? The Jews “and the holy city of Jerusalem would be given seventy weeks to make an end of sins. . .to bring in everlasting righteousness. . .to anoint the Most Holy?” Was this a promise of the long-awaited Holy One—the Messiah [anointed One]? Gabriel continued speaking to Daniel: 

			“Know therefore and understand, 

			That from the going forth of the command

			To restore and build Jerusalem 

			       until Messiah the Prince, 

			There shall be seven weeks and sixty-two weeks;

			The street shall be built again and the wall, 

			Even in troublesome times.” 

						                   (Daniel 9: 25).

			Yes! Gabriel was giving a prophecy of the coming long-awaited Messiah! The Holy One had been first promised so many years before to Adam and Eve in the Garden of Eden after their disobedient act of eating the forbidden fruit. But when would He come? Daniel must have eagerly awaited the rest of Gabriel’s message: 

			“And after sixty-two weeks Messiah shall be cut off, but not for Himself; 

			And the people of the prince who is to come 

			     shall destroy the city and the sanctuary.

			The end of it shall be with a flood, and till the     end of the war desolations are determined.” 

							                (Daniel 9: 26).

			Surely Daniel wondered, “What does it mean, ‘Messiah shall be cut off, but not for Himself’? The destruction of the city of Jerusalem and the sanctuary was easily understood. But how could it happen again? Had not Jerusalem already been destroyed by the Babylonians? Must it be rebuilt and destroyed again? However, Gabriel’s message was not yet ended. He continued: 

			“Then He shall confirm a covenant 

			      with many for one week;

			But in the middle of the week He shall 

			      bring an end to sacrifice and offering. 

			And on the wing of abominations shall be 

			      one who makes desolate,

			Even until the consummation, which is determined,

			Is poured out on the desolate.”  (Daniel 9: 27).

			Here was a prophecy covering so many future years that it was impossible for Daniel to understand it completely. He doubtless grasped its great importance, for the message concerned the Messiah. The prophecy obviously had reference to times in the future. It is now our privilege, with retrospective eyes, to analyze this communication to Daniel from the God of heaven, Himself.

			Since this was clearly a “time prophecy,” one must first look for a meaning of the “seventy weeks.” Prophetic time is measured as “a year for a day” (Numbers 14: 34; Ezekiel 4: 6). This Bible principle was espoused by Sir Isaac Newton who wrote, “In Daniel’s Prophecies days are put for years.”9  Therefore, seventy weeks in prophetic time are equal to 490 years. Next, we must look for an opening date of the 490 years. It’s right there in Daniel 9: 25: “Know therefore and understand, that from the going forth of the command to restore and build Jerusalem. . . .” In Daniel’s day Jerusalem was lying in ruins. Here was a promise of restoration. There would be a command to restore and rebuild the city. We find this fulfilled by a Persian king, Artaxerxes, who would give the order. This is recorded in Ezra 7: 12, 13:

			“Artaxerxes, king of kings, 

			To Ezra the priest, a scribe of 

			     the Law of the God of heaven:

			Perfect peace, and so forth.

			I issue a decree that all those

			     of the people of Israel and 

			     the priests and Levites in my

			     realm, who volunteer to go

			     up to Jerusalem, may go with you.”

			The date of this decree, 457 b.c., is well fixed in history.10 Artaxerxes not only allowed the people of Israel (Judah) to return to Jerusalem, but also in the decree stated that the gold and silver taken from Jerusalem should be returned; the sanctuary (House of God) be built; and some of the money be spent for “bulls, rams, and lambs, with their grain offerings and their drink offerings” which should be offered “on the altar of the house of your God in Jerusalem.” (Ezra 7: 18).

			Now look at Daniel 9: 25 again. From this date of 457 b.c. “Until Messiah the Prince, there shall be seven weeks and sixty-two weeks; the street shall be built again, and the wall.” In prophecy, as previously explained, it is understood that a day equals a year.9 Therefore, seven weeks—49 years. The walls and streets of Jerusalem were rebuilt in 49 years, by 408 b.c. 

			Now we must add to the first 49 years an additional 434 years (62 weeks) to find the time of the anointing of the Messiah (total of 483 years) dating from 457 b.c. This gives the date 27 a.d. (adding an extra year for the lack of a 0 year when entering the new millennium—b.c. to a.d.). What happened in 27 a.d.?

			Let us pause here for a moment and summarize what we have learned thus far. According to Daniel’s prophecy, “Messiah the Prince” was to come in the year 27 a.d. The term “Messiah” simply means the “anointed One,” and “the Prince” is synonymous with the “King.” We must simply learn who “Messiah the Prince” is. Let us turn again to the Bible.

			We read, “God anointed Jesus of Nazareth with the Holy Spirit and with power.” (Acts 10: 38). How did this happen and when? 

			When all the people were baptized, it came to pass that Jesus also was baptized; and while He prayed, the heaven was opened. And the Holy Spirit descended in bodily form like a dove upon Him, and a voice came from heaven which said, “You are My beloved Son; in You I am well pleased.” Now Jesus Himself began His ministry at about thirty years of age. . . .  (Luke 3: 21 - 23). 

			Jesus was anointed not only by the water of baptism, but by the descent of the Holy Spirit upon Him, and the audible pronouncement from the Father-God in heaven of His Sonship. At 30, candidates for the priesthood were anointed in Judah. It was in the year 27 a.d. that Jesus was baptized, when 30 years old. He was actually born in 4 b.c. (according to our present calendar reckoning). Thus Jesus was anointed for His wonderful mission on earth. He fulfilled exactly the prophecy given to Daniel. The decree issued by Artaxerxes in 457 b.c. with the 483-year span reached till His baptism (anointing) in 27 a.d. 

			But this is not all! Read again Daniel 9: 27: “He shall confirm a covenant with many for one week (seven years); but in the middle of the week He shall bring an end to sacrifice and offering.” What event ended forever the sacrifice of bulls and rams? It was the death of Jesus, the “Lamb of God who takes away the sin of the world.” (John 1: 29). There was no more need for these sacrifices which were a “type” pointing to the great sacrifice of Jesus upon the cross of Calvary. This last “week” of the seventy-week (490 year) prophecy represents the final seven years, from 27 a.d. to 34 a.d. The “middle of the week,” when the sacrifices ceased (after three-and-a-half years), fell in 31 a.d. This was the year of Jesus’ crucifixion and death. 

			What was the covenant that Jesus would confirm for one week (seven years) after the beginning of His ministry in 27 a.d.? God had said that he would give the Jews seventy weeks (490 years) from the command to rebuild Jerusalem. This time period ended in 34 a.d., and a telling event occurred in that very year. The faithful deacon, Stephen, was brought before an official council in Jerusalem, presided over by the high priest. There Stephen bravely recited Israel’s history of rebellion against God. Stephen ended his discourse by accusing these high religious officials of rejecting the “Just One, of whom you now have become the betrayers and murderers.” 

			The religious leaders, thus condemned, “When they heard these things they were cut to the heart, and they gnashed at him with their teeth. . . . Then they cried out with a loud voice, stopped their ears, and ran at him with one accord, and they cast him out of the city and stoned him.” (Acts 7: 52, 54, 57, 58). This was the final rejection by Israel’s leaders of their Messiah. The people of Israel were no longer God’s chosen people to spread a knowledge of Him throughout the earth. How long-suffering and patient God had been with His chosen people, Israel!

			Jesus, during the days of His earthly ministry, was once approached by His disciple, Peter, who asked, “Lord, how often shall my brother sin against me, and I forgive him? Up to seven times?” Jesus said to him, “I do not say to you, up to seven times, but up to seventy times seven.” (Matthew 18: 21, 22). Jesus truly fulfilled His promise in giving the Jews a final 490 years of probation!

			This whole important prophecy predicted to the very year the advent of Jesus in human form. This wonderful prophecy might be better understood by studying the chart on the following page.

			The  King—Jesus  Christ

			This prophecy of Daniel, given more than five hundred years before Jesus was born, is one of the most legitimate proofs of Christianity. Its accurate fulfillment in the life and death of Jesus Christ, confirmed the Messiah, who had been awaited for ages.

			And to think that Mencius also made a similar prophecy—that after 22 a.d., a King would come! Mencius had a reason to look for a coming King, for this had been an expectation from antiquity. Mencius said:

			It is said in the Book of History [Shu Jing] “We have waited for our Prince. When our Prince comes, we may escape from the punishments under which we suffer.”11

			Ancient Israel had also been waiting for a King for centuries.

			Lift up your heads, O you gates!

			And lift up, you everlasting doors!

			And the King of glory shall come in.

			Who is this King of glory?

			The Lord of hosts, He is the King of glory.

			                                       (Psalm 24: 9, 10).

			Where would He be crowned? What would be His kingdom? Five hundred years before the birth of Jesus, the prophet Zechariah foretold the coming of the King to Israel:

			Rejoice greatly, O daughter of Zion!

			Shout, O daughter of Jerusalem!

			Behold, your King is coming to you;

			He is just and having salvation,

			Lowly and riding on a donkey,

			A colt, the foal of a donkey.

			                                 (Zechariah 9: 9).

			This prophecy was fulfilled when Jesus made His triumphal entry into Jerusalem on the first day of the last week before His crucifixion. Jesus, following the Jewish custom for royalty, rode into Jerusalem on a donkey. A multitude hailed Him as the Messiah, throwing palm branches on the road before Him. Following in the crowd were those He had healed—trophies of His labor of love. “Captives” whom He had rescued from the Devil praised God for their deliverance from darkness. “Blessed is the king who comes in the name of the Lord! Peace in heaven and glory in the highest!” (Luke 19: 38), they shouted.

			To everyone’s surprise and disappointment, Jesus did not claim the throne of David [Israel’s most famous king]. Instead, four days later, He was arrested and tried by Pilate, the Roman governor, who asked, 

				“Are you the king of the Jews?” 

				Jesus answered, “My kingdom is not of this world. If My kingdom were of this world, My servants would fight, so that I should not be delivered to the Jews, but now My kingdom is not from here.”

				Pilate therefore said to Him, “Are You a king then?” 

				Jesus answered, “You say rightly that I am a king. For his cause I was born, and for this cause I have come into the world, that I should bear witness to the truth. Everyone who is of the truth hears My voice.”

				Pilate said to Him, “What is truth?” And when he had said this, he went out again to the Jews, and said to them, “I find no fault in Him at all.”  

						            	        (John 18: 33, 36 - 38).

			The fact is that Jesus’ kingdom is a Kingdom of Truth and Love. It was on the cross where Jesus was crowned with a coronet of thorns as the King. He is “the Desire of All Nations.” (Haggai 2: 7). Through the prophecy of Mencius, God left rich evidence for the Chinese to recognize the King when He came.

			Both the ancient prophets of Israel and China pointed to Jesus as the King. Mencius’ prophecy did not fail, but gave a second evidence of the coming Savior. Is it just coincidence that the amazing prophecies of Daniel and Mencius reached the same conclusion? Surely the God of the Bible and the God of ancient China are One and the same! Let us proceed to learn more of the Chinese concepts of God, and make comparisons with the God of ancient Israel.

			5

		

	
		
			The Original God of China

			Before going any further, we must learn more about the original God of China. When the great Chinese family migrated from the Tower of Babel area in Mesopotamia to the Middle Kingdom about 2247 b.c., we find that they were worshipers of the Creator-God—the God of Noah and his son, Shem (see p. 17). As you recall the last two rulers of the “Legendary Period of Five Rulers,” we find the names of Yao and Shun. This is what Confucius said of Yao, the righteous Chinese sage-king:

			The Master said, “Great indeed was Yao as a king! How majestic was he! It is only Heaven [God] that is grand, and only Yao corresponded to it. How vast and deep was his obedience! The people could find no name for it.”1 

			It is also recorded of King Shun that “He sacrificed to Shangdi  ([image: Image1191.PNG] ).”2 

			So we find in these two brief statements that the rulers Yao and Shun were righteous worshipers of the God of Heaven. In the previous chapter (p. 31) we discovered that the sacred teachings of Dao came down from Yao and Shun. The most ancient Chinese book, The Shu Jing, also begins with King Yao. 

			It seems reasonable to believe that Yao and Shun were the founding fathers of the Chinese Middle Kingdom. The Shu Jing records that:

			“The great Heaven [[image: Image1198.PNG]] gave this Middle Kingdom with its people and territories to the former kings.”3 

			And so the ancient Chinese fervently believed that the God of Heaven Himself had provided righteous kings for their beautiful new land, which was also a gift from God. All of these early kings thus received their appointment from Heaven. In the Bible it is said that every nation was confined to a certain territory by God. According to the Apostle Paul, “[God] has made from one blood every nation of men to dwell on all the face of the earth, and has determined their preappointed times and the boundaries of their dwellings, so that they should seek the Lord, in the hope that they might grope for Him and find Him. . . .”  (Acts 17: 26, 27). 

			God gave to the peoples of all nations the freedom of choice. “The living God, . . .in bygone generations allowed all nations to walk in their own ways.” (Acts 14: 15, 16). When the early Chinese were obedient to the will of Heaven, blessings were bestowed upon them; when disobedient, calamity resulted and their kingdoms were removed and given to more virtuous successors. During this long early period, the rulers of China elected to follow the leadership of God, as they recognized His Sovereignty. 

			According to Chinese history, the last kings of the first three dynasties [the Xia, Shang and Zhou] all veered from the right path, and God raised up other rulers to defeat them and take away not only their kingships, but also their dynasties. 

			The way of Heaven is to bless the good and to punish the bad. It sent down calamities on the House of Xia, to make manifest its crimes.4

			Tang, a righteous opponent of the last Xia king understood the situation and “punished” the king, overthrowing his government, and setting up the new Shang dynasty. Said Tang:

				The sovereign of Xia is an offender, and, as I fear God, I dare not but punish him.

				Now you are saying, “What are the crimes of Xia to us?” The king of Xia does nothing but exhaust the strength of his people, and exercise oppression in the cities of Xia. His people have all become idle in his service, and will not assist him. They are saying, “When will this sun expire? We will all perish with thee.” Such is the course of the sovereign of Xia, and now I must go and punish him. 

				Assist, I pray you, me, the one man, to carry out the punishment appointed by Heaven.5

			Tang was famous for his virtues. Shi Zi ([image: Image1205.PNG], 390 - 330 b.c.) recorded that Tang’s love and kindness extended even to the realm of animals. It is said that he told workers who made nets for him to knit only three sides and leave one side open. Tang was also remembered as the saviour from the drought which prevailed in the land when he was appointed to fight against Xia and establish the Shang dynasty.

			When Tang fought against drought, . . . He offered himself as the sacrifice and prayed in the forest.5a

			This event was also recorded in the historical book, Lu’s Autumn and Spring, by a contemporary of Confucius.

			When Tang defeated Xia and ruled all under heaven, there were five [seven] years of drought which caused no harvest. Tang offered himself in prayer in the forest. . . .The people were pleased and great rain came down.5b

			While five years were mentioned in this text, most commentators on Lu’s Spring and Autumn, from the Han dynasty to the Qin dynasty, including the best known commentator on this historical book, Gao Yao of the Han dynasty, held that the drought was seven years in duration instead of five years. Wang Chong ([image: Image1239.PNG], 27 - 97 a.d.) also wrote of this drought as seven years’ duration in his famous book, On Balance ([image: Image1248.PNG]), reaching this conclusion based on the documents available at his time. 

			This drought, incidentally, coincides exactly with the seven years of famine suffered in Egypt when Joseph called his father, Jacob, and brothers’ families to join him in Egypt where adequate supplies of grain had been stored. This was the year 1766 b.c., the first year of the Shang dynasty. (See the chronological comparison chart on pages 52 and 53.)

			And the seven years of famine began to come, as Joseph had said. The famine was in all lands, but in all the land of Egypt there was bread . . . The famine was over all the face of the earth. . . .

						           (Genesis 41: 54, 56).

			Careful readers will also be interested in another astonishing, synchronous, historical event: While Moses was called to lead the Israelites out of Egypt, Shangdi chose Pan Gen to lead the ancient Chinese in moving their capital from An to Yin. Why the move? Hear what Pan Gen said to the questioning people:

			And yet you asked why I was troubling your myriads by removing you here. But Shangdi (God) being about to restore the virtue of my High ancestor (King Tang), and secure the good government of our empire, I, with the sincere respect of my ministers, felt a reverent care for the lives of the people, and have made a lasting settlement in this new city.5c

			The same reason for Israel’s exodus is given: to restore their ancestral belief in God. Both the Israelites and Chinese took almost the same length of time, and reached the final settlement nearly simultaneously: 1401 b.c.! (See the chronological charts, pages 52 and 53.)

			To lead His people away from a corrupt and unclean place has always been God’s way of preserving and restoring their faith and trust in Him. We saw this in the migration of people from the tower of Babel to different lands, including China; Israel’s exodus from Egypt; Pan Gen’s moving of the Shang dynasty—and even centuries later in the event of the Puritans moving to the land of America! This fact tells a plain truth: the God who led the Israelites in their exodus was the same Shangdi who guided the ancient Chinese in the move of their dynasty.

			While ancient Chinese kings and their roles were noticed and recorded in all important events, the real King has always been Shangdi, Himself—He reigned over China through these appointed kings. It was God’s will and the Chinese people’s desire to live in peace and order. When there was no king in Israel, the Bible says, “everyone did what was right in his own eyes.” (Judges 21: 25). Confusion and disorder were the result, as would be the case in any society. Therefore, God raised up virtuous rulers to insure tranquility, and the reason for King Tang’s appointment is given:

			Oh, Heaven gives birth to the people with such desires, that without a ruler they must fall into all disorders; and Heaven again gives birth to the man of intelligence whose business it is to regulate them.6

			In later years, the Duke of Zhou summarized the deposing of both the Xia and Shang dynasties because their kings were disobedient to the God of Heaven:

			I announce and declare to you of the many regions, Heaven had no set purpose to do away with the sovereign of Xia, or with the sovereign of Yin [last emperor of the Shang Dynasty]. But it was the case that your ruler, being in possession of your many regions, abandoned himself to great excess, and reckoned on the favoring decree of Heaven, making trifling excuses for his conduct.7

			In addition, the mercy and long-suffering of God is shown, and a specific period was given by God for reform and repentance:

			The wise, not thinking, become foolish, and the foolish, by thinking, become wise. Heaven for five years waited kindly, and forbore with the descendant of Tang, to see if he would indeed prove himself the true ruler of the people, but there was nothing in him deserving to be regarded. Heaven then sought among your many regions, making a great impression by its terrors to stir up one who might look reverently to it; but in all your regions, there was not one deserving of its regard. There were, however, our kings of Zhou, who treated well the multitudes of the people, and were able to sustain the burden of virtuous government, and to preside over all services to spirits and to Heaven. Heaven thereupon instructed them, and increased their excellence, made choice of them, and gave them the decree of Yin, to rule over your many regions.8

			We should not be surprised to learn that the God of heaven takes down and sets up kingdoms, for this is His action recorded in the Bible, as well. Nebuchadnezzar had been appointed by God to punish the wicked nation of Judah for 70 years (see p. 36). But Nebuchadnezzar, himself, in turn was punished by God, as Daniel explained to Belshazzar, the king’s grandson:

			 “O king, the Most High God gave Nebuchadnezzar your father [margin: ancestor] a kingdom and majesty, glory and honor. And because of the majesty that He gave him, all peoples, nations, and languages trembled and feared before him. . . .But when his heart was lifted up, and his spirit was hardened in pride, he was deposed from his kingly throne, and they took his glory from him. . . .till he knew that the Most High God rules in the kingdom of men, and appoints over it whomever He chooses.” 

							(Daniel 5: 18, 21).

			This rule of Heaven was summarized by Mencius in brief, yet clear, words:

			They who accord with Heaven are preserved, and they who rebel against Heaven perish.9

			He continued to say that the thrones were given to the founders of the first three dynasties because of their love for Heaven and the people under Heaven.

			Mencius said, “It was by love that the three dynasties gained the thrones, and by not being loving that they lost them.”10

			The sage kings knew that they should obey the way of Heaven, and not fall short of their heavenly trust and appointment. 

			To revere and honor the way of Heaven is the way ever to preserve the favoring regard of Heaven.11

			 Such was the reverence afforded to the God of Heaven. All the kings knew that they were Heaven’s agents and accountable to Him. Even when the king received the throne from his predecessor, yet it was understood that Heaven makes the ultimate appointment. Listen to a dialogue between Mencius and his student Wan Zhang:

				Wan Zhang said, “Was it the case that Yao gave the throne to Shun?” 

				Mencius said, “No. The sovereign cannot give the throne to another.”

				“Yes; but Shun had the throne. Who gave it to him?”

				“Heaven gave it to him,” was the answer.

				“Heaven gave it to him? —did Heaven confer His appointment on him with specific injunctions?”

			 	Mencius replied, “No. Heaven does not speak [on this specific matter]. Heaven simply showed His will by his [Shun’s] personal conduct and his conduct of affairs.”

				“Heaven showed His will by his [Shun’s] personal conduct and his conduct of affairs? How was this?”

				Mencius’ answer was, “The sovereign can present a man to Heaven, but he cannot make Heaven give that man the throne. A prince can present a man to the sovereign, but he cannot cause the sovereign to make that man a prince. A great officer can present a man to his prince, but he cannot cause the prince to make that man a high-ranking officer. Yao presented Shun to Heaven, and Heaven accepted him. He presented him to the people, and the people accepted him. Therefore I say, Heaven does not speak. Heaven simply indicated His will by his [Shun’s] personal conduct and his conduct of affairs.”12

			This is the same principle stated in the Bible:

			“This decision is by the decree of the watchers,

			And the sentence by the word of the holy ones,

			In order that the living may know

			That the Most High rules in the kingdom of men,

			Gives it to whomever He will,

			And sets over it the lowest of men.”  (Daniel 4: 17).

			Was the early Chinese realm therefore close to a TRUE  THEOCRACY? 

			Sacrifice to God [Shangdi] was the most important rite for the king to perform. Every day there were two sacrifices: one in the morning, the other in the evening. Said King Wu’s son of the Zhou dynasty:

			It is for me [the youth] only to attend 

			reverently early and late to the sacrifices.13

			I have brought my offerings,

			A ram and a bull.

			May Heaven accept them!14

			Instead of having an abstract idea of Deity, the ancient Chinese sages believed in a personal God, Shangdi. They knew that their ears, eyes and mouth were created by God. They knew Shangdi listened, saw, and talked to His people. The ancient kings and their assistants recognized the voice of God speaking to them. A minister of the Ruler Shun said:

			Heaven hears and sees as our people hear and see; Heaven rightly approves and displays its terrors, as our people wisely approve and stand in awe:—such connection there is between the upper and lower worlds. How reverent ought the masters of the earth to be!15

				He [King Wen] received the blessing of God,

			And it was extended to his descendants.

				God said to King Wen,

				“Be not like those who reject this and cling to that; Be not like those who are ruled by their likings and desires;”

				. . .God said to King Wen,

			“I am pleased with your intelligent virtue,

			Not loudly proclaimed nor portrayed,

			Without extravagance or changeableness,

			Without consciousness of effort on your part,

			In accordance with the pattern of God.”16 

			They had the same reasoning as the Bible:

			The hearing ear and the seeing eye,

			The Lord has made both of them.

			                           (Proverbs 20: 12).

			Understand you senseless among the people;

			He who planted the ear, shall He not hear? . . .

			He who instructs the nations, shall He not correct,

			He who teaches man knowledge?

			The Lord knows the thoughts of man, 

			that they are futile.  (Psalm 94: 8 - 11).

			He even appeared to the ancient prophets in dreams. Said one of the kings:

			But while I was respectfully and silently thinking of the right way, I dreamt that Shangdi gave me a good assistant, who should speak for me.17

			Because of the king’s dream, search was made for the minister revealed in the dream, and he was found. The office was thereupon given to him. He proved to be a righteous, wise, prudent counselor to the king. 

			Dreams are one of the ways God reveals His plan or will to His people. In the Bible, for example, God said: 

			“If there is a prophet among you, 

			I, the Lord, make Myself known to him in a vision;

			And I speak to him in a dream.” ( Numbers 12: 6).

			One may question the possibility of a “heathen” receiving visions from God; yet a most amazing dream or vision revealed in the Bible was given to Nebuchadnezzar, “heathen” king of Babylon, who later became a faithful believer in God (see Daniel, Chapter 2 and 4). In this book we will read concerning visions given to the ancient Chinese prophets. Through dreams and visions the will of God was thus revealed. The ancient Chinese were familiar with the nature of Heaven’s decree. This was even specified by a character pictogram, decree, commandment [image: Image1257.PNG], which held special meaning.18

			There is no mistake about the decree of Heaven. 

			The purpose of the divine commandments are all to the same good effect.19

			 

			God’s commandments are based on His love. The ancient Chinese believed that Shangdi was a God of love.

			Heaven loves the people, and the sovereign should reverence this mind of Heaven.20

			There is the great God,

			Does He hate any one? 

			God does not hate any man.21

			The great philosopher Mo Zi (408 - 382 b.c.) further revealed God’s love:

			Moreover, I know Heaven loves men dearly not without reason. Heaven ordered the sun, the moon, and the stars to enlighten and guide them. Heaven ordained the four seasons, Spring, Autumn, Winter, and Summer, to regulate them. Heaven sent down snow, frost, rain, and dew to grow the five grains and flax and silk so that the people could use and enjoy them. Heaven established the hills and rivers, ravines and valleys, and arranged many things to minister to man’s good or bring him evil. He appointed the dukes and lords to reward the virtuous and punish the wicked, . . .this has been taking place from antiquity to the present. Suppose there is a man who is deeply fond of his son and has used his energy to the limit to work for his benefit, but when the son grows up he returns no love to the father. The gentlemen of the world will all call him unloving and miserable. Now Heaven loves the whole world universally. Everything is prepared for the good of man. The work of Heaven extends to even the smallest things that are enjoyed by man. Such benefits may indeed be said to be substantial, yet there is no service in return. And they do not even know this to be unloving. This is why I say the gentlemen of the world understand only trifles but not things of importance. . . .22

			It is obvious that the ancient Chinese read the book of nature and appreciated God’s care and provision for all of man’s needs. His gracious dealing and patience with their rulers impressed them with His great love. This understanding of God led them to respond with reverence and obedience.

			An amazing fact concerning early China is not only that the God of Heaven directed the founding of the kingdom, but appointed each and every king. Most of the kings themselves were righteous, endeavoring conscientiously to follow God’s every command as it was passed down from their earliest kings. And this continued for approximately 2,000 years, until the Qin dynasty! The question arises: did the Chinese at this period in their history actually have a full understanding of God—was He revealed to them in the same way that He was revealed to Israel? 

			We have learned that the Chinese had prophets with whom God communicated directly. With the burning of the books (pp. 22, 23), some of the teachings of the early kings were lost. Did God leave them in darkness, or did more light come to them? Did the ancients ever receive deep revelation of the Dao—the Way of Truth?

		

	
		
		

	
		
		

	
		
		

	
		
		

	
		
		

	
		
		

	
		
		

	
		
		

	
		
			Biblical Chronology

			B.C. 2348  Flood

			2346   Gen 11: 10 Shem 100 yrs old, and begot Arphaxad 2 yrs after flood.

			2311  Gen 11: 12 Arphaxad lived 35 yrs and begot Salah.

			2281  Gen 11: 14 Salah lived 30 yrs and begot Eber.

			B.C. 2247 Tower of Babel  Gen 11: 16 Eber lived 34 yrs and begot 

			     Peleg (“Division”) Gen 10:25 in his (Peleg’s) days the earth was divided; 

			     Gen 10: 31, 32 according to their languages. . .the nations were 

			     divided on the earth after the flood.

			2217  Gen 11: 18 Peleg lived 30 years and begot Reu

			2185  Gen 11: 20  Reu lived 32 yrs and begot Serug

			2155  Gen 11: 22 Serug lived 30 yrs and begot Nahor

			2126  Gen 11: 24  Nahor lived 29 years and begot Terah

			2056   Gen 11: 26  Terah lived 70 yrs and begot Abram (Nahor and Haran).

			1956  Gen 21: 5  Abraham was 100 yrs old when his son Isaac was born

			1896  Gen 25: 26  Isaac was 60 yrs old when Jacob was born

			      Gen 47: 28 Jacob lived in the land of Egypt 17 years. 

				      Jacob lived 147 years. Therefore:

			B.C.1766  Gen 43: 1  Jacob went into Egypt when 130 yrs old because of 

			famine in the land of Canaan.

			B.C. 1445  Exodus of Israel from Egypt—God called Moses to lead the Israelites out of Egypt, to restore the faith of their fathers. The Ten Commandment Law was given at Mt. Sinai.

			B.C. 1406 Arrived at Canaan—After forty years of sojourn in the wilderness,  Moses led the Israelites to the border of the Promised Land

			B.C. 1400  Final settlement in Canaan—Joshua 14: 7, 10. God chose Joshua to lead Israel in the conquest of Canaan, which took six years to accomplish.

		

	
		
		

	
		
		

	
		
		

	
		
			Chinese Chronology

			B.C. 2348 The Legendary Period

			Nu Wa, Shen Nong, Fu Xi in Chinese legend

			Five Legendary Kings

			B.C. 2247  Migration Period (from the Tower of Babel)

			Migration to the Middle Kingdom under the leadership of Yao and Shun

			B.C. 2205 - 1766  The Xia Dynasty

			Yu      		2205

			Qi 			2197

			Taikang		2188

			Zhongkang		2159

			Xiang		2146

			Interregnum of forty years 

			  commencing	2118

			Shao Kang		2079

			Zhu			2057

			Huai 		2040

			Mang		2014

			Xie			1996

			Bu Xiang		1980

			Jiang			1921

			Jin			1900

			Kong Jia		1879

			Kao			1848

			Fa			1837

			Jie			1818

			B.C. 1766 The Shang Dynasty

			Tang			1766               Seven years of drought in China.

			B.C. 1401 Chinese Exodus Complete

			 Pan Gen, Tang’s ninth-removed grandson was called by Shangdi to move the capital from An (Shandong) to Yin (Henan). This took many years to restore the pious belief in Heaven and the pure virtues as manifested by the ancient kings. The dynastic title was changed from Shang to Yin at this time.

			6

		

	
		
			Unlocking the Mystery of Dao

			I do not know His name.

			Name Him “Dao”([image: Image1268.PNG]) possibly.

			For lack of a better word,

			I call Him “The Almighty.” ([image: Image1280.PNG])1

			                                   			   Lao Zi

			Confucius, the great compiler of all China’s early writings, was baffled by Dao and believed it was beyond human understanding. That is also why Confucius did not make any speculations about Dao. One of his disciples said that the Master was entirely free of these four things:

			He had no foregone conclusions,

			No arbitrary predeterminations,

			No obstinacy, And no egoism.2

			Can man understand the depths of Dao? The greatest mystery in the Bible is God Himself. A well-known thought from the Bible expressly tells of man’s inability to search the depths of God. Could Dao have any relevance to God?

			Can you search out the deep things of God?

			Can you find out the limits of the Almighty?

			They are higher than heaven—what can you do?

			Deeper than Sheol [the grave]—what can you know?

			Their measure is longer than the earth

			And broader than the sea. (Job 11: 7 - 9).

			The apostle Paul said, in a letter to the church at Corinth, that “the world through wisdom did not know God.” (1 Corinthians 1: 21). The most difficult and humiliating lesson for man to learn is that man is finite and does not know all and everything of the infinite One! One becomes wise when this is learned. Surely it is God’s will that man become acquainted with Him! But if man cannot by himself come to know God, how is he to know God?

			From Lao Zi’s quotation, “I do not know His name. Name Him ‘Dao’ possibly. For lack of a better word, I call Him ‘The Almighty,’” we learn that he saw Someone whom he could not describe properly. Who was He that the wise sage, Lao Zi, could not identify? Could “Dao, the Almighty” be God Himself? Will His name remain a mystery forever?

			The secret things belong to the Lord our God,

			but those things which are revealed

			belong to us and to our children forever. . . .

			                                   (Deuteronomy 29: 29).

			The good news is that “those things which are revealed belong to us and to our children forever.” Revelation from God is the only way humans can ever come to know Him. He may speak to the human heart in at least these three possible ways: through the speechless book of nature; through His prophets; and above all, through a member of the human family—Jesus Christ. “For in Him dwells all the fullness of the Godhead bodily.” (Colossians 2: 9).

			We find that the greatest mystery of the Bible is the so-called “Godhead,” or “Trinity.” The term “Trinity” is not a Bible term. This simply means that the God of the Bible is One in will, thought, affection, action and purpose, but exists as three distinct Persons. They are not three divine Beings in one body or one body with three heads, as pictured in Hinduism or other heathen religions. 

			There are some Bible verses to indicate that the Godhead are three distinct Persons. “In the beginning was the Word, and the Word was with God, and the Word was God.”( John 1: 1). “Word” is speech, and speech implies a speaker and a listener. This verse alone tells us there are at least two Persons of God. Another verse, found in 1 John 4: 8 states that “God is love.” Love calls for at least two parties: a love-giver and love-receiver, to love and to be loved. These verses show that there is more than a single divine Being in the Godhead. Jesus revealed a Godhead of three Persons: God the Father, God the Son, and God the Holy Spirit.  

			“All authority has been given to Me in heaven and on earth. Go, therefore and make disciples of all the nations, baptizing them in the name of the Father and of the Son and of the Holy Spirit, teaching them to observe all things that I have commanded you; and lo, I am with you always, even to the end of the age.”  (Matthew 28: 18, 19).

			From eternity past to eternity future, God is self-existent and self-sufficient. The three Persons of the Godhead enjoy and exchange their pure and holy love in fullness among themselves, far beyond human understanding. Love can only beget love. God did not create angels or humans for lack of someone to love, but in order for His created beings to experience and enjoy the close communion and deep love as shared in the Godhead.

			How did the ancient Chinese prophets deal with this mystery? How much did they know about the Godhead, and how much inspiration had they received from Heaven? For now, we will focus on the teachings of one Chinese prophet—Lao Zi.

			Lao Zi, whose own life is largely a mystery, according to tradition, lived around 570 b.c. He actually lived at the same time, but was older than Confucius, and was also a contemporary of the Hebrew prophet, Daniel. According to Xi Ma Qian (c. 145 b.c.— ?), a great historian of the Han Dynasty, Lao Zi was born in the state of Zhou. His real name was Li Er, and he served as a curator for the state. It is said that Confucius consulted with him about Li (the law, including everything from ceremony to the spirit of law). 

			Regardless of who Lao Zi was, or what he did in his lifetime, he left one treasure—the 5,000-word Dao De Jing, which defines the Great Dao. Although Lao Zi is regarded as the founder of Daoism, he really had nothing to do with many of its religious precepts, as followed today. The problem is that Lao Zi has even been misrepresented as being Dao himself. But Lao Zi acted only as the messenger of Dao!

			Lao Zi can be compared with John the Baptist, the “forerunner” of Jesus Christ. John’s father, a Jewish priest, had a vision of his unborn son’s life role, as well as that of the coming Messiah. When John learned of the part he was destined to play for the Messiah, he spent his early years in the wilderness, drawing closer to God. In time, great crowds of people journeyed to the wilderness to hear him preach, to repent of their sins, and be baptized by him. As increasing numbers of people were listening to John the Baptist, the religious leaders of the Jews became fearful that they would lose followers. So they sent spies to learn what he was preaching in order to bring accusations against him.

				Now this is the testimony of John, when the Jews sent priests and Levites from Jerusalem to ask him, “Who are you?”

				He confessed, and did not deny, but confessed, “I am not the Christ.”

				And they asked him, “What then? Are you Elijah?” [Elijah had been a powerful prophet living about 865 b.c. who was translated into heaven alive.]

				He said, “I am not.”

				“Are you the Prophet?” [Indicating the Messiah.]

				And he answered, “No.”

				Then they said to him, “Who are you, that we may give an answer to those who sent us? What do you say about yourself?”

				He said: “I am ‘The voice of one crying in the wilderness:  Make straight the way of the Lord,”’ as the prophet Isaiah said.

				Now those who were sent were from the Pharisees. And they asked him, saying, “Why then do you baptize if you are not the Christ, nor Elijah, nor the Prophet?”

				John answered them, saying, “I baptize with water, but there stands One among you whom you do not know. It is He who, coming after me, is preferred before me, whose sandal strap I am not worthy to loose.”  (John 1: 19 - 27).

			John was telling the people that it was not important who he was, but rather it was his message that was important. He was a simple, humble messenger for “the Prophet” [Jesus Christ] to come. Compare now, Lao Zi with John the Baptist. No one knew for sure who Lao Zi was. He did not leave anything personal about himself, yet he certainly did his job as “the voice of one crying in the wilderness: Make straight the way of the Lord.” Lao Zi was surely a “forerunner,” not a contemporary, of the Great Dao. But, like John the Baptist, he has, by his writings, paved the way in the Chinese heart for the appearance of the Great Dao.	

			In the opening statement of his great sermon on Dao recorded in Dao De Jing, Lao Zi warns that the Dao whom he discusses is not the ordinary or expected Dao. This Dao also has an extraordinary name. 

			Dao can be told but is not the ordinary Dao.

			The name [of that Dao] can also be given,

			but that is not the ordinary name as well.3

			One of the first things Lao Zi wanted his listeners to keep in mind was that Dao looked like Someone’s Son. He said:

			I do not know whose Son He is,

			He was before any king [born into the world].4

			This Son seemed to exist before any known Chinese king or his progenitor. No such Person had been recorded in any other of the Chinese classical writings. Therefore, we ask, might the Bible shed some light on this Son’s identity? Some hundred years prior to Lao Zi, the Hebrew prophet Isaiah foretold the birth of “a Child, a Son.” 

			For unto us a Child is born, 

			Unto us a Son is given;

			And the government will be 

				upon His shoulder.

			And His name will be called 

				Wonderful, Counselor,  Mighty  God,

			Everlasting Father, Prince of Peace.  (Isaiah 9: 6).

			This “Child” is definitely a “Son” beyond human comprehension, for He was both a “Son” and an “Everlasting Father.” Therefore this Son was before any king, for as the “Everlasting Father” He has lived from eternity. But the Child is also a “Mighty God” whose name is “Wonderful, Counselor and Prince of Peace.” The Bible confirms that this Son is the Son of God, Jesus Christ. He was the Word who was with God. The Bible says in John 1: 3: “All things were made through Him, and without Him nothing was made that was made.”  

			Concerning the creation of the heavens and the earth, the Bible says:

			In the beginning God created the heavens and the earth. The earth was without form, and void; and darkness was on the face of the deep. And the Spirit of God was hovering over the face of the waters.

							               (Genesis 1: 1 - 2).

			The word “God” in these verses is the Hebrew term “Elohim,” which is a plural noun, indicating more than one Member of the Godhead, probably God the Father and God the Son. We also find the “Spirit” present—so in the creation of the heavens and our earth, all the Members of the Godhead were represented. What was the role of the Son in the creation?

			When He [God the Father] prepared 

				the heavens, I [God the Son] was there, . . .

			When He marked out the 

				foundations of the earth,

			Then I was beside Him

				as a master craftsman.

			         (Proverbs 8: 27, 29 - 30).

			 So God the Son was actually the engineer of the creation! All things were made through Him. Jesus was the Word. “And the Word became flesh and dwelt among us.” (John 1 : 14). And Jesus also said: “I am the Way.” (John 14: 6).  So keep in mind that God the Son is both “the Word” and “the Way.”

			It is interesting to note that the Chinese word “Dao”  means both “the word” and “the way,” two metaphors of Jesus! Could Jesus be the Dao, the Son, about whom Lao Zi wondered? Was it only the Son that Lao Zi saw, or were there other Persons?	

			Look, it cannot be seen—it is beyond form.

			Listen, it cannot be heard—it is beyond sound.

			Grasp, it cannot be held—it is intangible.

			These three are indefinable:

			Therefore they are joined in one. . . .

			Stay with the ancient Dao;

			Move with the present.  

			Knowing the ancient beginning is the essence   

				of Dao.5

			Note here that the “ancient Dao” is described as “Three indefinable joined in One!” If it was “beyond form,” “beyond sound” and “intangible,” how could Lao Zi see, hear and know it? It seems that Lao Zi had an extraordinary experience!

			When the apostle Paul described visions and revelations from the Lord, he said, “I know a man in Christ who fourteen years ago—whether in the body I do not know, or whether out of the body I do not know, God knows-—such a one was caught up to the third heaven.” (2 Corinthians 12: 2, 3). Obviously, the experience Paul described here was beyond finite human senses. He was evidently describing one characteristic of a vision or revelation from God. 

			In Chapter 5, we mentioned that God made Himself known to His prophets through dreams and visions (see pp. 54, 55). Could this have been Lao Zi’s experience as recorded here—a direct revelation received from the “Dao?” Is Lao Zi therefore qualified to be called a prophet?  

			The distinguishing characteristic between the true Godhead and false gods is that of their Creatorship. We have already seen that Dao includes two metaphors of Jesus Christ. If Creatorship is also an integral element of Dao, we can safely say that Dao is none other than the true Godhead. 

			Is this Dao of Lao Zi also the Creator of everything? Let us hear more from Lao Zi about the Dao whom he saw in vision.

			Something mysteriously already made,

			Existing [living] before heaven and earth

			In the silence and the void,

			Standing alone and unchanging,

			Ever present in constant [cyclic] motion.

			Perhaps He is the source of myriads of things. 

			I do not know His name.

			Call Him Dao, 

			For lack of a better word, 

			I call Him “the Almighty.”6

			It appears that Lao Zi was describing an event similar to that of the creation as recorded in Genesis 1: 1, 2, previously quoted. Involved in creation were the three Persons of the Godhead who have no beginning or ending (“already made,” “existing before heaven and earth”). Compare “ever present in constant [cyclic] motion” with “And the Spirit of God was hovering over the face of the waters.” (Genesis 1: 2). Surely the Godhead is “the source of myriads of things.” 

			The name of God, like God Himself, is a mystery. When God met Moses at the burning bush in the Sinai desert, He revealed His name. 

			And God said to Moses, “I AM WHO I AM.” And He said, “Thus you shall say to the children of Israel, ‘I AM has sent me to you.’” Moreover God said to Moses, “Thus you shall say to the children of Israel: ‘The Lord God of your fathers, the God of Abraham, the God of Isaac, and the God of Jacob, has sent me to you. This is My name forever, and this is My memorial to all generations.’”  

							            (Exodus 3:14, 15).

			Obviously, Lao Zi did not know all these foreign names, such as Abraham, Isaac, or Jacob, but amazingly he gave the Creator the name of “Dao,” meaning the “Word” and the “Way.” In addition, he used the name, “the Almighty,” the Biblical name reserved for God.

			After giving these identifying names, Lao Zi continued to tell his listeners about the Almighty Dao.

			Man follows the earth, 

			The earth follows the heavens;

			The [physical] heavens follow the Dao,

			The Dao follows His own way.7

			Carefully compare “The Dao follows His own way” with “I AM WHO I AM.” Both indicate there is none higher than themselves. Dao and I AM are the highest standard, following their own will and law. Both mean the same: the “Self-existent Law-Maker.”

			THE DAO IS INDEED THE CREATOR OF EVERYTHING! THE DAO IN THE ANCIENT CHINESE CLASSICS IS THE GODHEAD OF THE BIBLE!

			How did the Dao create everything?

			Heaven and earth have been created

				from something.

			Something has come from nothing.8

			How close this is to the idea expressed by the Apostle Paul in Hebrews 11: 3! “By faith we understand that the worlds were framed by the word of God, so that the things which are seen were not made of things which are visible.” The Creator-God was not using pre-existing material when He created all things. Let us read once again John 1: 1 - 4, that Jesus Christ is called the “Word” and that He is Creator.

			In the beginning was the Word, and the Word was with God, and the Word was God. He was in the beginning with God. All things were made through Him, and without Him nothing was made that was made. In Him was life, and the life was the light of men.

			Yet the most famous, mysterious, and frequently quoted statement of Lao Zi is this:

			The Dao exists as one.

			One exists as two

			Two exists as three. 

			And three create everything.9

			What does this mean? Many explanations have been given to this enigma, most of which are not clear and satisfactory to the interpreters themselves. We have to admit that we have also been baffled by this statement of Lao Zi. But with this new understanding of the Dao as the Godhead of the Bible, we believe that these two verses from the Bible may be helpful.

			“Come near to Me, hear this; 

			I have not spoken in secret from the beginning;

			From the time that it was, I was there.

			And now the Lord God and His Spirit 

			Have sent Me.” (Isaiah 48: 16).

			For there are three that bear witness in heaven: the Father, the Word, and the Holy Spirit; and these three are one. (1 John 5: 7).

			We ventured to give our interpretation of Lao Zi’s mystery in the light of the Bible. As we have already pointed out, the Godhead acts and thinks as One. One of the Godhead of three Persons can represent the other Two, or these Two can represent all Three. The whole Godhead of “three create everything.”

			We, in turn, must confess that we do not have all the answers. To acknowledge that we cannot fully comprehend the great truths of God is only to admit that the finite mind is inadequate to grasp the infinite. Man, with his limited human knowledge, cannot understand the purposes of Omniscience. If man understood all the mysteries of God, there would be no need for discovery of additional truth. We would already have reached the ultimate in knowledge. God, then, would not still be supreme. Therefore, this can never be. In the Godhead are “all the treasures of wisdom and knowledge.” (Colossians 2: 3). Even in eternity beyond, we can still search and be learners at the feet of the Dao—yet never fully grasp the infinite wisdom and goodness of God.
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			The Breath of God

			And the Lord God formed man of the dust of the ground, and breathed into his nostrils the breath of life; and man became a living being.

			                       			     (Genesis 2: 7).

			When Adam was created, all three Members of the Godhead took part. “God,” as previously explained, is Elohim, a plural noun, and the Lord is Yahweh, the self-existent One, the I AM. These names would likely refer to God the Father and God the Son who formed the body of Adam from the dust of the ground. But it was the Holy Spirit, the third Member of the Godhead, who “breathed into his nostrils the breath of life,” and enervated the otherwise lifeless body.

			The Spirit of God has made me,

			And the breath of the Almighty

			     gives me life.  (Job 33: 4).

			The “Breath of God” is the Holy Spirit, and how important He is to one’s very existence!

			All the while my breath is in me,

			and the Spirit of God is in my nostrils.

			                                 	   (Job 27: 3, KJV).

			Evidently the “breath of life” was a great mystery to the ancient Chinese. Listen to this conversation between Mencius and one of his disciples:

				“I venture to ask,” said Gong Sun Chu [student], “Where, Master, do you excel?”

				Mencius said, “I understand words. I am skillful in nourishing my vast, great flowing ‘Qi’ [[image: Image1315.PNG], breath, life force].”

				Chu persisted, “I venture to ask what you mean by your vast, great, flowing ‘Qi.’”

				The reply was, “It is difficult to describe it. This is the vast, great, flowing ‘Qi.’ It is exceedingly great, and exceedingly strong. Being nourished by righteousness, and being harmless and undefiled, it fills up all between heaven and earth. This is the ‘Qi’—this joins righteousness and the ‘Dao’ [the Way]. Without these, the ‘Qi’ withdraws gradually.”1

			What is this “Qi,” which Mencius has had difficulty in describing? Obviously it is not the natural physical breath or air, for it joins “righteousness and the Dao of Heaven.” There is only one logical answer to this question. The Qi is the breath of the Almighty—symbolic of the Holy Spirit. So in this statement, Mencius is actually talking about the entire Godhead—(righteousness, Jesus Christ; Dao, God the Father). 

			On another occasion, the Bible says of Jesus and His disciples, “He breathed on them, and said to them, ‘Receive the Holy Spirit.’” (John 20: 22). This is additional evidence that the “Breath” (Qi) represents the Holy Spirit.

			Because of His great wisdom, Jesus was sought out on many occasions. One particularly memorable visit was as follows:

				There was a man of the Pharisees named Nicodemus, a ruler of the Jews. This man came to Jesus by night and said to Him, “Rabbi, we know that You are a teacher come from God; for no one can do these signs that You do unless God is with him.”

				Jesus answered and said to him, “Most assuredly, I say to you, unless one is born again, he cannot see the kingdom of God.”

				Nicodemus said to Him, “How can a man be born when he is old? Can he enter a second time into his mother’s womb and be born?”

				Jesus answered, “Most assuredly, I say to you, unless one is born of water and the Spirit, he cannot enter the kingdom of God. That which is born of the flesh is flesh, and that which is born of the Spirit is spirit. Do not marvel that I said to you, ‘You must be born again.’ The wind blows where it wishes, and you hear the sound of it, but cannot tell where it comes from and where it goes. So is everyone who is born of the Spirit.”   (John 3: 1 - 8).

			So Jesus taught that another symbol for the “breath” of the Holy Spirit is “wind.”

			Before Jesus returned to heaven, He promised that He would send the Holy Spirit as the “Comforter.” So it was that on the day of Pentecost, 50 days after His return to heaven, the disciples were gathered together in one place.

			Suddenly there came a sound from heaven, as of a rushing mighty wind, and it filled the whole house where they were sitting. Then there appeared to them divided tongues, as of fire, and one sat upon each of them. And they were all filled with the Holy Spirit and began to speak with other tongues, as the Spirit gave them utterance. (Acts 2: 2 - 4).

			Just as the Son and Father are mysteries, so also is the symbolism of the Holy Spirit a mystery. The breath, wind, and fire are all symbols of the Holy Spirit. Breath, wind and fire all have one characteristic in common: they are all in constant motion. Fire burns to give light and energy; wind brings fresh air; the breath takes in oxygen and gives off carbon dioxide. If the sun stopped giving out energy and light, it would explode. If the wind ceased blowing, there would be no more life. Man, of course, can live only a few minutes without breathing. All life: plant, animal, and man are dependent upon these vital processes. So, also, are we indebted to the energizing work of the Holy Spirit in order to even begin to understand the things of God.

			But God has revealed them to us through His Spirit. For the Spirit searches all things, yes, the deep things of God. For what man knows the things of a man except the spirit of the man which is in him? Even so, no one knows the things of God except the Spirit of God.  (1 Corinthians  2: 10, 11).

			The ancient Chinese seemed to understand that a special enlightenment of Heaven was needed to learn the things of God. Said one of the great scholars, Zhu Xi ([image: Image1323.PNG], 1130 - 1200 a.d.):

			Suppose that Heaven had only now given the Book of Lo ([image: Image1330.PNG]), if it did not also give the mind to interpret it, no man would understand it!2

			The Bible is the book given by God, and man cannot understand the Bible without the help of the Holy Spirit, for “the Holy Spirit teaches, comparing spiritual things with spiritual.” (1 Corinthians 2: 13).

			All Scripture is given by inspiration [breath] of God, and is profitable for doctrine, for reproof, for correction, for instruction in righteousness, that the man of God may be complete, thoroughly equipped for every good work. (2 Timothy 3: 16, 17).

			Mencius is not the only one to mention the “Qi,” for in the Li Ji, we find this statement:

			 The ‘Qi’ is the filling of God.3

			We have noted previously that the disciples of Jesus were “filled with the Holy Spirit” on the day of Pentecost (Acts 2: 2 - 4). When Zacharias, the father of John the Baptist, was visited by a holy angel before the birth of his son, he was given a message regarding John, “For he will be great in the sight of the Lord, and shall drink neither wine nor strong drink. He will also be filled with the Holy Spirit, even from his mother’s womb. (Luke 1: 15). Both the father and mother of John were also “filled with the Holy Spirit.” (Luke 1: 41, 67).

			Spiritual gifts come with this filling.

			But the manifestation of the Spirit is given to each one for the profit of all: for to one is given the word of wisdom through the Spirit, to another the word of knowledge through the same Spirit, to another faith by the same Spirit, to another gifts of healings by the same Spirit, to another the working of miracles, to another prophecy, to another discerning of spirits, to another different kinds of tongues, to another the interpretation of tongues. But one and the same Spirit works all these things, distributing to each one individually as He wills. 

							(1 Corinthians 12: 7 - 11).

			In Jesus, the gifts of the Spirit were fully manifested: healing; raising the dead to life; His many miracles; casting out evil spirits; prophesying of things to come; understanding the languages of all people coming to Him. He was filled with the Holy Spirit.

			One work of the Holy Spirit is to give the second birth to those who are striving for the kingdom of God. As shown previously in the dialogue between Jesus and Nicodemus, to be “born again” is not to go back to the mother’s womb, rather to have a new mind and new heart. “A new heart also will I give you, and a new spirit will I put within you: and I will take away the stony heart out of your flesh, and I will give you an heart of flesh. And I will put my Spirit within you, and cause you to walk in my statutes.” (Ezekiel 36: 26, 27, KJV). Simply put, to be born again is to abandon the old rebellious heart which wars against God, and to acquire an obedient mind, “because the carnal mind is enmity against God: for it is not subject to the law of God, nor indeed can be.” (Romans 8: 7). Therefore, those who are obedient to Heaven are the ones with a “born-again mind.”

			The born-again mind is endowed with spiritual discernment.

			Now we have received, not the spirit of the world, but the Spirit who is from God, that we might know the things that have been freely given to us by God. These things we also speak, not in words which man’s wisdom teaches but which the Holy Spirit teaches, comparing spiritual things with spiritual. 

			                                         (1 Corinthians 2: 12, 13).

			Many things “have been freely given to us by God,” in ancient China. This rich spiritual heritage has not only been hidden in the Chinese Classics, but may also be found in their very character-writing. In the Hebrew Scriptures there are different names for God, which we have already met. As might be expected, the Chinese likewise have multiple names for the Members of the Godhead. 

			Most frequently noted in the Chinese Classics in reference to God is the term Heaven, Tian ([image: Image1360.PNG]).4 Surely this character represents the God of Heaven, more often referring to God the Father, as used in the “decree of Heaven” (p. 55). The most ancient designation for the Chinese God to whom the early rulers, such as Shun, sacrificed, was Shangdi  [image: Image1367.PNG]([image: Image1374.PNG]),5 the Heavenly Ruler. Another character referring to God is the word Beginning  ([image: Image1382.PNG]).6 Jesus, in Revelation 1: 8, declared, “I AM the Alpha and the Omega, the Beginning and the End. . .who is and who was and who is to come, the Almighty.” In this one verse, we find three names of God: “I AM,” the “Beginning,” and the “Almighty.” 

			The character which we term the “God radical” [image: Image1391.PNG] ([image: Image1400.PNG])7 means to manifest, show, proclaim, exhibit. Of Jesus it was written: 

			And without controversy great is 

			the mystery of godliness:

			God was manifested in the flesh,…

			                           (1 Timothy 3: 16).

			The purpose of Jesus’ life on earth was to show, demonstrate, manifest what God in Heaven was really like. When this radical [image: Image1411.PNG] is combined with [image: Image1423.PNG], to bring forth, instruct, the new character becomes Shen, God, a Spirit [image: Image1430.PNG].8 

			As mentioned in this chapter, there are symbols for the Holy Spirit. Examine the radical character, “Qi,” meaning breath [image: Image1438.PNG].9 A second symbol for the Holy Spirit is the radical [image: Image1445.PNG] meaning not only breath, but also wind. The character meaning rain [image: Image1453.PNG]10 is yet another symbol for the Holy Spirit. The Hebrew Scriptures symbolize the Holy Spirit by rain:

			And rejoice in the Lord your God;

			For He has given you the former rain faithfully,

			And He will cause the rain to come down for you—

			The former rain, and the latter rain in the first 

			     month. . . . I will pour out My Spirit in those days.  

			                                                        (Joel 2: 23, 29).

			Why were the symbols of wind and rain given for the Holy Spirit? In nature, all life depends on these two elements. It is the wind which brings the evaporated water into the sky to form the rain clouds. The wind again blows the clouds to where they are needed to provide the rain. Of course without rain, there is no life. Therefore both wind and rain are essential to bring forth and sustain life. Thus we find again the relation of God’s Spirit and the life-quickening breath.

			Let us now look into yet another mystery recorded in ancient Chinese writings.

			Heaven commissioned a mystical Bird

			        to descend

			And give birth to the father of our Shang. ([image: Image1460.PNG])11

			Chinese scholars have never agreed on the meaning of this “Bird.” Some have declared it to be only a mystical bird, for how could a real bird give birth to a man? “The father of the Shang” would be the second dynasty’s first king, King Tang, a righteous man, and one of the sages in the line of illustrious wise men [see Chapter 4, pp. 31, 32]. The difficulty with this verse is therefore obvious: how does a bird give birth to a most righteous king? The ancient Chinese were not evolutionists, believing that man comes from a lower order of animal. They knew that man was created by the great God of Heaven. What was this mystical bird?

			Now is the time to unlock this millennial mystery. As we have learned, the obedient mind and heart are born of the Holy Spirit. We also learned that “wind,” “breath,” “fire,” and “rain” are all symbols of the Holy Spirit. Could there be yet another symbol for the Holy Spirit?  Let us turn again to the Bible.

			When all the people were baptized, it came to pass that Jesus also was baptized; and while He prayed, the heaven was opened. And the Holy Spirit descended in bodily form like a dove upon Him, and a voice came from heaven which said, “You are My beloved Son; in You I am well pleased.” 						                              (Luke 3: 21, 22).

			Yes, the Holy Spirit could appear in the form of a bird! Now come back to the mystical “Bird” which gave birth to “The father of the Shang,” namely, King Tang: it would seem, according to the biblical reference, that it was the Holy Spirit that descended upon King Tang in the form of a bird. With the “Bird,” a new and obedient heart was borne unto King Tang, enabling him to follow the way of Heaven. Not only Tang, but Yao, Shun, King Wen, Lao Zi, Confucius, Mencius, and other ancient Chinese sages all obediently walked in the Way of Heaven, were all bestowed with a new heart. This  heavenly “Bird” is still hovering over “the land of Sinim.” As the Holy Spirit is welcomed into the heart, God’s great plan for redemption will be realized in all its beauty.
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			The Great Plan of Heaven

			To Yu [[image: Image1467.PNG] early king] Heaven gave “the Great Plan with its nine Divisions,” and thereby the proper virtues of the various relations were brought forth in their order.1

			Yu was founder of the first Chinese dynasty in 2205 b.c. We learned that he was recommended by Shun to Heaven for succession to the throne of the Middle Kingdom (p. 56). With the Great Plan of administration from Heaven, Yu not only successfully controlled the devastating flood in the kingdom (p. 2), but also brought social order. We wonder what Heaven’s plan for a world flooded with sin could be. What started the sin problem and how can order be restored?

			We have alluded to the fact previously (p. 17) that God has an enemy, a fallen angel. We need to go far back into history to learn the background of this. Satan’s original name was Lucifer, meaning “the light-bearer.” He had been a mighty angel standing in the very presence of God, but he became not only proud of his position, but jealous of the Son of God, and determined to usurp God’s power and throne.

			How you are fallen from heaven, 

			O Lucifer, son of the morning!

			How you are cut down to the ground, 

			You who weakened the nations!

			For you have said in your heart: 

			“I will ascend into heaven, 

			I will exalt my throne above the stars of God;

			I will also sit on the mount of the congregation

			On the farthest sides of the north;

			I will ascend above the heights of the clouds,

			I will be like the Most High.”

			                                      (Isaiah 14: 12 - 14).

			In his rebellion, Lucifer influenced a third of the angels of heaven to join in his revolt against the Godhead of Heaven. We read further:

			And war broke out in heaven:  Michael [God the Son] and his angels fought with the dragon; and the dragon and his angels fought, but they did not prevail, nor was a place found for them in heaven any longer. So the great dragon was cast out, that serpent of old, called the Devil and Satan, who deceives the whole world; he was cast to the earth, and his angels were cast out with him.

			                                              (Revelation 12: 7 - 9).

			Thus it was that, when Adam and Eve were created, it was Satan’s purpose to cause them to disobey God and thus enlist them in joining, along with his evil angels, in rebellion against the Godhead. Satan not only hated God without reason, but also His righteous law which required obedience so that there might be love and peace among all of God’s created beings. It was therefore necessary that God prove the loyalty of Adam and Eve to Himself, rather than to Satan. The test was contained in God’s one command, “Of the tree of the knowledge of good and evil you shall not eat, for in the day that you eat of it you shall surely die.” (Genesis 2: 17). To disobey God’s word, or law, is to commit sin. “Whoever sins is guilty of breaking God’s law, because sin is a breaking of the law.” (1 John 3: 4, TEV). The result of disobedience would be separation from God, the lifegiver, and this would result in death of the defiant one.

			You may review the scenario briefly mentioned (pp. 16, 17), when earth’s first woman, Eve, took fruit from the forbidden tree of the knowledge of good and evil and ate, sharing some with her husband, Adam. They had thereby disobeyed God’s one command. 

			God’s enemy the Serpent, Satan, on the other hand had promised, “You will not surely die, for God knows that in the day you eat of it your eyes will be opened, and you will be like God, knowing good and evil.” (Genesis 3: 4, 5). 

			But Adam and Eve did not die after eating the forbidden fruit and disobeying God. In fact they lived on for a great number of years after this event. Was Satan right, or God? God had been challenged by His enemy. Why had the death of Adam and Eve not occurred after God promised this result? What is the answer? Let us turn again to the Bible. From the ancient prophet, Zechariah 6: 12, 13, we find these mysterious words:

			Thus says the Lord of hosts, saying:

			“Behold, the Man whose name is the BRANCH!

			From His place He shall branch out,

			And He shall build the temple of the Lord,

			Yes, He shall build the temple of the Lord.

			He shall bear the glory,

			And shall sit and rule on His throne;

			So He shall be a priest on His throne;

			And the counsel of peace 

			shall be between them both.”

			First, we must identify the BRANCH. From the following words of the prophet Jeremiah, we may identify the “Branch” as a clear prophecy of the coming Son of God, Jesus Christ, in the human lineage of the Judean king, David.

			“Behold, the days are coming,”

			     says the Lord,

			“That I will raise to David

			     a Branch of righteousness;

			A King shall reign and prosper,

			And execute judgment and

			     righteousness in the earth.

			In His days Judah will be saved,

			And Israel will dwell safely;

			Now this is His name by which He will be called:

			THE LORD OUR RIGHTEOUSNESS.”

			                                            (Jeremiah 23: 5, 6).

			The word “counsel” in the first quotation means “advice, purpose,” and by implication, “Plan.”2 The Hebrew word for “peace” here means “peace, friendship; with God especially in a covenant relationship.”2 The “counsel of peace” is therefore the “plan of reconciliation” or the “plan of redemption and salvation.” Next in this prophecy, we would want to know who the “both” refers to. It refers to God the Father, and God the Son. These two divine Beings devised the plan of redemption for the sin problem which had arisen on earth.

			The unavoidable penalty for the sin of breaking God’s law was death. To eradicate sin, life blood had to be shed. God accepted an animal offering only as a promise of a future better Sacrifice. The blood of beasts could not ultimately atone as a sacrifice for breaking God’s righteous law.

			It is also impossible for sinful man to atone for another man. God had created Adam perfect and sinless, but after his transgression there was no acceptable sacrifice, short of an offering superior to man in his original sinless perfection. In the order of life, heaven’s angels are sinless and higher than humans. But God’s holy law is of more value than the angels, for since they, too, are created beings, they are also on probation—their existence depends upon obedience to God. What was God’s solution to this problem in an otherwise perfect universe?

			We find the answer in John 3:16: “For God so loved the world that He gave His only begotten Son, that whoever believes in Him should not perish but have everlasting life.” Only Jesus Christ, the holy Son, could meet the requirements of God’s holy law. His life alone was of sufficient value to rescue fallen man, to elevate him, and to restore him to his original state of perfection.

			When was this plan of redemption devised, of which we have just read? After Adam and Eve sinned? No! According to 1 Peter 1: 18 - 20: “Knowing that you were not redeemed with corruptible things. . .but with the precious blood of Christ, as of a lamb without blemish and without spot. He indeed was foreordained before the foundation of the world, but was manifest in these last times for you.”

			This wonderful plan for man’s salvation was arranged before Adam sinned, and even before man was created! Revelation 13: 8 confirms that Jesus, the Lamb of God was “slain from the foundation of the world.” Besides this, Christ died not only for Adam and Eve, but for all humans in all ages!

			The salvation of mankind cost the precious life of Jesus, the Holy Man who is equal with God the Father. At the cost of Jesus’ infinite sacrifice, all sinners gain the privilege of living a probationary life, dependent upon their ultimate belief in His saving blood. The Bible relates how this plan of redemption was revealed not only to Adam, but to his descendants such as Abraham, Job, Noah, Moses, David, Isaiah, Daniel, and other patriarchs. 

			But has this wonderful saving plan ever been revealed to the Chinese prophets? It seems impossible that a loving God would not reveal His plan to the ancient believing Chinese.- In Chapter 4 we discovered that Mencius was moved to speak an amazing prophecy of the “King” [Jesus Christ]. We cannot expect to discover a systematic description of this saving plan in the Chinese writings, for God has His own way of conveying knowledge to His people about His plan. Even in the Bible, God disclosed His plans to His prophets:

			Precept upon precept, precept upon precept, 

			Line upon line, line upon line,

			Here a little, there a little.  (Isaiah 28: 13).

			Apart from God’s consideration of our finite minds and slow understanding, God has many other reasons for the specific ways in which He reveals truth. Although we can find many references, both to the principles and details of God’s great plan in the Chinese Classics, we will for now, limit our discoveries to one book—the Yi Jing.

			The Yi Jing (p. 27), as you may recall, was written by a number of authors over a period of 2,000 years. It is the only complete Chinese Jing coming down from antiquity, having survived the great book burning disaster during the Qin dynasty (p. 23). The Yi Jing is the foundation of all Chinese Classics. The most diligent Chinese scholars, from mystical antiquity to the present time, have poured over this book. The founders of Chinese philosophy, Confucianism and Daoism, have their common roots here. We are impressed to say that the principles written in the Yi Jing are the teachings of the “Holy Man” and the Way to heaven. Confucianism is a reflection of these principles in practice, whereas Lao Zi more directly revealed the Dao [the “Way”] and the “Holy Man.” 

			 The Bible, on the other hand, has a complete and clear revelation of God—His plan for mankind, and derived explanations of the only true “Dao,” and the revelation of the “Holy Man.”

			The Bible relates the history of mankind from the time of creation. It also tells us that when Satan, the enemy of God and mankind, is finally eliminated, probationary time for the world will come to an end. We will find that these same principles of this great plan are recorded in the Yi Jing as we analyze it for redemption’s plan.

			1. The Substance of the Plan of Redemption

			Deliverance ([image: Image1475.PNG], or it may be translated as Redemption or Salvation) is found in Chapter 40 of the Yi Jing:

			Thunder and rain set in:

			The image of DELIVERANCE.

			Thus the Son of the King pardons offenses

			And forgives sins.3 

			This Salvation chapter tells us at least three truths:

			•  The reason for man’s need of deliverance is his entanglement

			     in “offenses.”

			•  The key for man’s salvation is forgiveness of his offenses and sins.

			•  Only the “Son of the King” can pardon man’s sin and bring salvation.

			We must ask, who is this “Son of the King” through whom comes the pardon of sins and resultant salvation? Who will be man’s Savior?  

			2.  The “Great Holy Man” Is the Savior

			 At the end of the first chapter of the Yi Jing, we read:

			This is the Person who is called the Great Man: His character matches with Heaven and earth; His light shines like that of the sun and moon; His schedule of action is precisely accurate—like the change of the four seasons; His good or evil fate is in accordance with gods and spirits. When he acts before Heaven [image: Image1484.PNG], Heaven does not disagree with Him. When He follows Heaven, He adapts Himself to the time of Heaven. If Heaven Himself does not disagree with Him, who else can confront Him—either men, gods, or spirits!4

			It is only the Holy Man who understands how to press forward and how to draw back. He knows life and death as well, yet does not deviate from the righteous Way. The Holy Man alone can attain this.5 

			A careful reader may come to the following conclusions or questions:

			•  The “Great Man and the “Holy Man” are one and the same.  

			•  His character matches that of Heaven [God the Father].

			•  He shines like the sun and the moon. 

			•  His actions are perfectly timed.

			•  He alone knows the secret of life and death.

			•  What was His “evil fate?” 

			•  What were His “prior” actions with which Heaven does not

			     disagree?

			If we look back to all the ancient Chinese sages and virtuous kings, we find that none of them took any “prior action,” but rather “followed after,” and were always obedient to the commands of Heaven. Therefore, these sages did not fit the criteria for the “Holy Man.” But Jesus Christ does fit all of these descriptions!

			Does the character of Jesus Christ match that of Heaven, God? The Bible says that “Christ Jesus, who, being in the form of God, did not consider it robbery to be equal with God.” (Philippians 2: 6). “For in Him dwells all the fullness of the Godhead bodily.” (Colossians 2: 9).

			Were His actions perfectly timed? “But when the fullness of the time had come, God sent forth His Son [Jesus Christ], born of a woman, born under the law, to redeem those who were under the law, that we might receive the adoption as sons.” (Galatians 4: 4).

			These three verses tell us clearly that Jesus was born as the Savior to save mankind from sins. He came to the world according to the time table of God; He was equal with God. Therefore, the first two statements of the Yi Jing description of the Holy Man are fulfilled exactly.

			In answer to the third question regarding life and death—does Jesus have the answer? We read, “In Him [Jesus Christ] was life, and the life was the light of men.” (John 1: 4). Jesus said, (Revelation 1: 17): “Do not be afraid; . . .I AM He who lives, and was dead, and behold, I am alive forevermore. Amen. And I have the keys of Hades [the grave] and of Death.”  Jesus is the source of life; He died and was resurrected. He, alone, knows the mystery of life and death!

			We have already seen that Jesus’ “evil fate” was to suffer death—but not for any wrong He had done. Recall that in Chapter 4, (p. 46), Pilate said, “I find no fault in Him at all.” (John 18: 38). It is clear that Jesus voluntarily took upon Himself the responsibility to save man and die in man’s stead as a sacrifice. Notice again what the Yi Jing says of this voluntary step: “When He acts prior to Heaven, Heaven does not disagree with Him” God the Father did not ask this Great Man to become the Sacrifice. Instead, the Great Man volunteered to be the sin-bearer in the plan of redemption. Jesus said, 

			“Therefore My Father loves Me, because I lay down My life that I may take it again. No one takes it from Me, but I lay it down of Myself. I have power to lay it down, and I have power to take it again. This command I have received from My Father.” 

			                                                   (John 10: 17, 18).

			After Jesus’ offer was accepted by God the Father, Jesus’ birth as a human, His baptism (anointing), His public ministry, His death, His resurrection and ascension —all took place according to God’s time table.

			3.  The Plan of Redemption Involved Struggle and Humiliation for the Great Man.

			Although with struggling and hesitation, His mission and action came out just and right. Stepping down from a noble position, He assumed a low position, thus winning the hearts of all people.6

			Jesus came down from His glorious throne in heaven to become a man without honor or position. It was His determination to give His life for mankind to save all persons from their sins, yet, being in human form, He was not without struggles and even hesitation. This was especially true of His awful experience in the Garden of Gethsemane the night before his arrest, trial and crucifixion.

				Then Jesus came with them to a place called Gethsemane, and said to the disciples, “Sit here while I go and pray over there.”

				And He took with Him Peter and the two sons of Zebedee, and He began to be sorrowful and deeply distressed. Then He said to them, “My soul is exceedingly sorrowful, even to death. Stay here and watch with Me.”

				He went a little farther and fell on His face, and prayed, saying, “O My Father, if it is possible, let this cup pass from Me; nevertheless, not as I will, but as You will.”

				Then He came to the disciples and found them asleep, and said to Peter, “What! Could you not watch with Me one hour? Watch and pray, lest you enter into temptation. The spirit indeed is willing, but the flesh is weak.”

				Again, a second time, He went away and prayed, saying, “O My Father, if this cup cannot pass away from Me unless I drink it, Your will be done.”

				And He came and found them asleep again, for their eyes were heavy. So He left them, went away again, and prayed the third time, saying the same words.  (Matthew 26: 36 - 44).

			In this Bible passage, we find that Jesus hesitated from His mission three times, asking God the Father to remove the cup of suffering from Him, yet three times He wanted God’s will to be done. Jesus was determined, for He had previously concluded, “And I, if I am lifted up from the earth [crucified], will draw all peoples to Myself.” (John 12: 32).

			True to the words in the Yi Jing, Jesus died a most humiliating death on the cross. But He also understood “how to press forward” and did not “deviate from the righteous Way.” By doing just this, “He won the hearts of all people,” from nations throughout the entire earth.

			4. The Teaching of the Holy Man and the Results of the Plan of Redemption Are Found in the Yi Jing.

			The Holy Man teaches with the Dao [Word] of God ([image: Image1532.PNG]), and all under heaven [the entire universe] surrenders to Him.7

			The Word of God has power and life. Always Jesus represented God the Father in His teachings. Jesus said, “I have not spoken on My own authority; but the Father who sent Me gave Me a command, what I should say and what I should speak.” (John 12: 49).

			The Yi Jing reveals that the result of the Holy Man’s teaching is to bring everyone under heaven to surrender to the Holy Man. The literal meaning of the Chinese words, “under Heaven” is broader than just the people of this world. Let us compare what the Bible says:

			In him we have redemption through His blood, the forgiveness of sins, according to the riches of His grace which He made to abound toward us in all wisdom and prudence, having made known to us the mystery of His will, according to His good pleasure which He purposed in Himself, that in the dispensation of the fullness of the times He might gather together in one all things in Christ, both which are in heaven and which are on earth—in Him.

						                      (Ephesians 1: 7 - 10).

			From this we can understand that the plan of salvation has a broader and deeper purpose than the salvation of man alone. It was not only for the redemption of mankind that Christ came to the earth. The ultimate purpose goes far beyond having earth’s people reverence God’s word and law. “For this reason I bow my knees to the Father of our Lord Jesus Christ, from whom the whole family in heaven and earth is named.” (Ephesians 3: 14, 15). Christ’s sacrifice and death was to vindicate God’s character before the entire universe—to intelligences of other worlds, as well as the angels of heaven.

			Just before His crucifixion, Jesus declared, “Now is the judgment of this world; now the ruler of this world will be cast out. And I, if I am lifted up from the earth, will draw all peoples to Myself.” (John 12: 31, 32). Jesus’ sacrifice was not only to give humans on earth access to heaven, but to justify, before the whole universe, the Father and Son’s dealing with the rebellion of the fallen angel, Satan. With Satan’s final just eradication, the devastating results of sin would be revealed and forever eliminated from the universe.

			It is true that the Yi Ching has only a few words to say about the Great Man’s role in the plan of salvation and redemption of man from sin, but these words contain a vast kernel of truth!
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			The Master and His Dream

			In the Chinese Classics, “The Master” is a title reserved for Confucius. Above all the ancient sages, he has been honored for his wisdom and exemplary life. It is to Confucius that a great debt is owed in the preservation and teachings regarding the heavenly Dao [the Way]. He was the first and greatest educator in the history of China. He founded the first private university in the world. During his lifetime, he educated more than 3,000 students, of whom 70 were extraordinarily excellent, both in capacity and virtue. These helped shape the great culture of China.

			Probably more is known of Confucius than of any other sage. It is said that in his ancestry were kings. He was born to Shu Liang Heh, a famous soldier of great prowess and bravery, in his old age. Heh married young and had nine daughters; then one son by a concubine. Since this one son was crippled, Heh sought, when over seventy, a second wife through Yan’s family.

			Yan, who had three daughters, said to them, “Here is the commandant of Shu [Heh]. His father and grandfather were only scholars, but he is a descendant of the sage kings. He is a man ten feet tall [much taller than average], and of extraordinary prowess. I am very desirous of his alliance. Although he is old and austere, you need have no misgivings about him. Which of you three daughters will be willing to become his wife?” 

			The two elder daughters remained silent, but Chang-tsai said, “Why do you ask us, Father? It is for you to decide.”

			“Very well,” said the father in reply to his youngest daughter, “you will be the one.” Thus Chang-tsai became Heh’s wife. According to legend, the couple went to a mountain and prayed for a son. When Confucius was born on September 28, 551 b.c., they named him Qiu ([image: Image1543.PNG]), in honor of their answered prayer. “Qiu” means “hill or mountain.”

			Little is known of the childhood and youth of Confucius. Heh died when Confucius was three, and Mother Chang-tsai also died at an early age. Because his family was poor, the boy had to work, and thereby learned many practical skills. When he was young, the game he liked best was to imitate the ceremony of sacrifices. This mystery of the sacrifice to God must have impressed and attracted him deeply. All his life he tried to research the lost ceremony of sacrifices to Shangdi. In later years he wrote:

			He who understands the ceremonies of the sacrifices to Shangdi, would find the government of a kingdom as easy as to look into his palm!1

			 He began teaching in his own home while in his twenties. 

			The Master [Confucius] said: “At fifteen, I had my mind bent on learning. At thirty, I stood firm. At forty, I had no doubts. At fifty, I knew the decrees of Heaven. At sixty, my ear was an obedient organ for the reception of truth. At seventy, I could follow what my heart desired, without transgressing what was right.”2 

			Confucius was thought to be a tall man—almost ten feet tall! According to his disciples, “The Master was mild, and yet dignified; majestic, and yet not fierce; respectful, and yet easy.”3 

			Unlike a philosopher in the western world, Confucius was a man of many skills. He was a first class musician; actually music was an important course in the six skills he taught. He could cook good food. He was not only meticulous in mind and thought, but also in his appearance and behavior. His mastery of the martial arts was a wonderment to the professionals in this field, but the Master was a peace lover, as exemplified in his firm refusal to discuss military matters in the following quotation.

			The Duke Ling of Wei ([image: Image1555.PNG]) asked Confucius about tactics. Confucius replied: “I have heard all about sacrificial vessels, but I have not learned military matters.’’ On this, he took his departure the next day.4 

			Confucius died at the age of 73, in the year 479 b.c., about 500 years before the coming of Jesus Christ. He left a mountain of rich treasures. He compiled The Book of Songs, The Book of Documents, Yi Jing, and also The Book of Rites. There were other books, such as the Book of Music, destroyed during the Qin dynasty (p. 22). He was the sole author of Spring and Autumn. However with all these books written, Confucius  claimed to be merely “a transmitter and not an author.”4a  This causes us to wonder what he meant by being merely a “transmitter.” To whom was he referring as the “author?” 

			Confucius knew that his mission came from Heaven. One time when he was put in a dangerous situation, he assured his student of the protection of Heaven.

				The Master was put in fear in Kuang ([image: Image1562.PNG]).

				He said: “After the death of King Wen, was not the cause of truth lodged here in me?

				“If Heaven [God] had wished to let this cause of truth [literature] perish, then I, a future mortal, should not have got such a relation to that cause. While Heaven does not let the cause of truth [literature] perish, what can the people of Kuang do to me.”5 

			Confucius told his disciples that he was doing his appointed work for Heaven and therefore was under Heaven’s protection. His work was to “transmit” the messages from Heaven. It was Heaven who inspired him to write. Compare with the following verse from the Bible:

			For prophecy never came by the will of man, but holy men of God spoke as they were moved by the Holy Spirit. (2 Peter 1: 21).

			It appears to be only logical that Confucius was also commissioned by the Holy Spirit! He even clearly told his disciples that there was no reason to be discouraged after he had been refused a position by the border-warden of Yi, for his Heavenly appointed work was the more important. 

				The border-warden at Yi requested to be introduced to the Master, saying: “When sons of the Prince ([image: Image1570.PNG]) have come here, I have never been denied the privilege of seeing them.” 

				The followers of the sage introduced him, and when he came out from the interview, he said: “My friends, why are you distressed by your master’s loss of office? The kingdom has long been without the principles of truth and right; Heaven is going to use your master as a bell with its wooden tongue.”6

			 A metal bell with a wooden tongue was shaken to make important announcements, or to call people together. Heaven would employ Confucius in the same manner to proclaim truth and right. The Bible says: “And God has appointed these in the church: first apostles, second prophets, third teachers.” (1 Corinthians 12: 28).

			This bell with a wooden tongue can be compared with the tongue of a teacher. If Lao Zi was a prophet of the Dao, Confucius may well be called the teacher of the Dao. Both were chosen by Heaven!

			Confucius did not fail his Heavenly appointment. How true a Chinese saying, “Ten thousand years could be in darkness without Confucius.” The light that he carried to ancient China can also be today “as a light that shines in a dark place,” (2 Peter 1: 19), to lead many Chinese to the Great Light—even to the way of Truth and Righteousness!

			 As a great teacher, the Dao was always the center and focus of his interest.

			When a Son of the Prince is taught of the Dao,

				he loves man; 

			When the son of a mean man is taught

				of the Dao, he is easily obedient.7

			Confucius knew how to lead his students step by step in pursuit of the Dao. Notice what his favorite student said of his teaching on this subject:

				Yan Yuan([image: Image1577.PNG]), in admiration of the Master’s teaching, sighed and said: “I looked up to them [the Dao], and they seemed to become more high; I tried to penetrate them, and they seemed to become more firm; I looked at them before me, and suddenly they seemed to be behind.

				“The Master, by orderly method, skillfully leads men on. He enlarged my mind with learning, and taught me the restraints of ceremony and laws.

				“When I wish to give over the study of his teaching, I cannot do so, and having exerted all my ability, there seems something to stand right up before me; but though I wish to follow and lay hold of it [the Dao], I really find no way to do so.”8 

			The Dao and the knowledge of the Dao are certainly not easy to grasp fully. There is an ever deeper depth beyond what is already learned. We have studied the Dao of Lao Zi. Let us now see what definition Confucius gave to the Dao:

			Yin [[image: Image1585.PNG], the visible] and Yang [[image: Image1592.PNG], the invisible]

				are called the Dao.

			The loving one discovered it and calls it love;

			The wise man discovers it and calls it wisdom.9

			Like the Dao of Lao Zi, the meaning of Dao in this statement of Confucius has also remained a riddle for thousands of years. None of the various explanations is widely accepted. In Chapter 6, we discovered that, in the light of the Bible, the Dao is the Godhead, and especially connotes Jesus Christ. We may use the same key to unlock this mystery here!

			But before we do this, let us read one more sentence from Confucius which comes immediately after the above quotation:

			That which cannot be fathomed in terms

				of Yin [the visible]

			 and Yang [the invisible] is called

				God [[image: Image1599.PNG] Shen].10

			So it is apparent that Confucius equated the Dao with God! The mystery of this Dao [God] is that He is both visible and invisible. In the Bible, we meet the same mystery in the incarnation of Jesus Christ, for in Christ, divinity (Yang, the invisible) was clothed with humanity (Yin, the visible). In Christ we behold the image of the invisible God. Man could not behold the unveiled glory of God in Christ and live. By faith we behold Christ standing between humanity and divinity, thereby connecting God and man, and earth with heaven.

			Tradition says Confucius traveled to the state of Zhou where Lao Zi lived, and asked him the meaning of the Dao.10a The Dao of Lao Zi and the Dao of Confucius are one and the same. Now we can understand that their Dao was Jesus Christ, the Son of God (invisible), the Son of man (visible). Note the following verses from the Bible:

			And without controversy great is the mystery

			 of godliness:

				God was manifested in the flesh,

				Justified in the Spirit, seen by angels, 

				Preached among the Gentiles, 

				Believed on in the world,

				Received up in glory.  (1 Timothy 3: 16).

			The black and white symbol of Yin and Yang faintly shows a righteous God manifested in sinful flesh. Yet how far the original meaning has been perverted!

			Both the Bible and Chinese Classics testify that this message has been preached to the Gentiles. “That was the true light, which gives light to every man coming into the world.” (John 1: 9).

			So important is the Dao that Confucius said:

			The Dao may not be left for an instant. If it could be left, it would not be the Dao. On this account, a son of the Prince does not wait till he sees things, to be cautious, nor till he hears things, to be apprehensive [reverent and careful].11

				

			For in the Dao [Jesus Christ] was the way, the truth and the life. The disciple Peter said, “Nor is there salvation in any other, for there is no other name under heaven given among men by which we must be saved.” (Acts 4: 12). Therefore, Confucius designed to set his students’ minds on the Dao.

			The Master said, “Let the will be set on the Dao. Let every action be based on morality and be firmly grasped. Let every work be motivated by love.”12

			Likewise, the apostle Paul advised Christians to set their minds on Jesus Christ—the Dao. “Let us lay aside every weight, and the sin which so easily ensnares us, and let us run with endurance the race that is set before us, looking unto Jesus, the author and finisher of our faith.” (Hebrews 12: 1, 2). The Dao should be the first priority in one’s life.

			The Master said, “The object of a son of the Prince is Dao. Food is not his object. There is ploughing:—even in that there is sometimes want. So with learning;—payment may be found in it. A son of the Prince is anxious lest he should not reach the Dao; he is not anxious lest poverty should come upon him.”13

			 The reward of learning the Dao is in the Dao. “He who comes to God must believe that he is, and that he is a rewarder of those who diligently seek him.” (Hebrew 11: 6). This is also the teaching of Jesus Christ, the Dao: 

			“O you of little faith, . . . do not worry, saying, ‘What shall we eat?’ or ‘What shall we drink?’ or ‘What shall we wear?’ For after all these things the Gentiles seek. For your heavenly Father knows that you need all these things. But seek first the kingdom of God and His righteousness, and all these things shall be added to you.” (Matthew 6: 30 - 33).

			For the kingdom of God is not eating and drinking; but righteousness, and peace, and joy in the Holy Spirit. (Romans 14: 17).	

			Confucius himself did not set his mind on riches and honors as his priority.

			 The Master said: “With coarse rice to eat, with water to drink, and my bended arm for a pillow;—I still have joy in the midst of these things. Riches and honors acquired by unrighteousness are to me as a floating cloud.”14

			Yan Hui was the favorite student of his Master. It was because of his joy in seeking the Dao.

			The Master said: “Admirable indeed was the virtue of Hui ([image: Image1637.PNG])! With a single bamboo dish of rice, a single gourd dish of drink, and living in his mean narrow lane, while others could not have endured the distress, he did not allow his joy to be affected by it. Admirable indeed was the virtue of Hui.”15

			It was the same spirit that brought Paul and Silas joy even when they were in prison. “But at midnight Paul and Silas were praying, and singing hymns to God; and the prisoners were listening to them.” (Acts 16: 25).  

			Confucius warned his disciples:

			The Master said, “Those who follow a different Dao [Way] cannot lay plans with each other.”16

			Compare this statement with the following biblical counsel :

			Do not love the world or the things in the world. If anyone loves the world, the love of the Father is not in him. For all that is in the world—the lust of the flesh, the lust of the eyes, and the pride of life—is not of the Father but is of the world. And the world is passing away, and the lust of it; but he who does the will of God abides forever. (1 John 2: 15 - 17).

			Great teacher as he was, Confucius was humble. He knew that it was Heaven that gave him the virtue that was in him. 

			The Master said, “Heaven produced the virtue that is in me.”17

			And he knew that the same Heaven who gave and sustained life to everyone could also produce virtue in others. Therefore Confucius learned from everyone.

			The Master said, “When I walk along with two others, they may serve me as my teachers. I will select their good qualities and follow them, their bad qualities and avoid them.”18  

			He was aware of his imperfections, and in great humility he said:

			The Master said, “The sage and the man of perfect virtue:—how dare I rank myself with them? It may be simply said of me, that I strive to become such without satiety, and teach others without weariness.”19

			Diligently teaching the Dao as he was, Confucius had a strong desire to see the Dao he taught, even as the Hebrew prophets desired to see the coming Messiah of whom they prophesied. The Chinese Master said: 

			“If a man in the morning hear the right Way, he may die in the evening without regret.”20

			 

			It seemed that Confucius often had dreams of former sages.

			The Master said: “Extreme is my decay. For a long time, I have not dreamed, as I was wont to do, that I saw the Duke of Zhou.”21

			We can see from this statement the old Master’s desire to see the sages and hear from them the lessons of the Dao. This faithful teacher of the Dao seemed to have realized that the Dao he sought, the Dao he taught of, may have been one and the same as the “Holy Man.” He not only wanted to hear the Dao, but dreamed of seeing the Holy Man in Person!

			The Master said, “A Holy Man ([image: Image1646.PNG]) is not 

				mine to see;

			Could I see a man of real talent and virtue, that

				would satisfy me.” 

			The Master said: “A good man it is not mine

				to see; could I see a man possessed of 

				constancy, that would satisfy me.”22   

			This dream of the Master remained unrealized in his life. His teaching was also not very much appreciated and practiced. He himself was not popular, and had to move from one place to another, living in poverty. Yet he was not dissatisfied with Heaven. He knew there was One who knew him and his dream. 

				The Master said: “Alas! there is no one that knows me.”

				Zi Gong said: “What do you mean by thus saying that no one knows you?” 

				The Master replied: “I do not murmur against Heaven. I do not grumble against men. My studies lie low, my penetration rises high. But there is Heaven—that knows me!”23

			 	Yet Confucius was not the only one whose dreams were not realized. Many Hebrew prophets had the same experience. They died without seeing the coming Messiah of whom they prophesied all their lives.

			These (men and women through the ages who were looking for the Savior of mankind) all died in faith, not having received the promises, but having seen them afar off were assured of them, embraced them and confessed that they were strangers and pilgrims on the earth.  (Hebrews 11: 13).	

			 

			Who could this Holy Man be that the Chinese Master dreamed of and desired to see? When was He to come? If He were to come, would He meet all the expectations of the ancient Chinese and therefore be easily recognized by today’s Chinese?

			10

		

	
		
			Behold the Holy Man!

			The Master said, “A Holy Man is not

			 	mine to see;

			Could I see a man of real talent and 

				virtue, that would satisfy me.”1 

			In the Chinese language, the words for “sage” and the “Holy Man” are the same. However, all the sages realized that they were not that perfect Holy Man. All of these wise men made mistakes and committed offenses in their lives. Confucius, commonly known as the greatest Chinese sage, knew well his personal failings. His disciples said of him:

			Though there might be a large quantity of meat, he would not allow what he took to exceed the due proportion for the rice. It was only in wine that he laid down no limit for himself, but he did not allow himself to be confused by it.2  

			In a list of things to which he failed to attain, one item was “not to be overcome of wine.” 3  Confucius would never allow his disciples to call him the “Holy Man.” Even Mencius said of him:

				“Oh!” formerly Zi Gong asked Confucius, saying, “Master, are you the Holy Man?”

				Confucius answered him, “The Holy Man is what I cannot rise to. I learn without satiety, and teach without being tired.”

				Zi Gong said, “You learn without satiety:—that shows your wisdom. You teach without being tired:—that shows your benevolence. Benevolent and wise:—Master, you are the Holy Man.”

				Confucius said, “Now you want to put the title of Holy Man on me? What are you talking about?”4

			Mencius himself was later titled “the second sage,” but he did not consider himself worthy of even this appellation, for he said, 

			I have not attained to do what they [the sages of antiquity] did. But what I wish to do is to learn to be like Confucius.5 

			Since both Confucius and Mencius denied the title of the Holy Man, who, then, could He be? Who was this Person that all of the Chinese sages through the years wrote of, and longed to see? 

			How great is the Way of the Holy Man! Like overflowing water, it sends forth and nourishes all things and rises up to the height of heaven. All-complete is its greatness! It embraces the three hundred rules of ceremony, and the three thousand rules of royal behavior. It waits for the Proper Man, and then it is fulfilled.6

			According to this teaching of Confucius, this Holy Man is the One who “nourishes all things and rises up to the height of Heaven.” It is the Holy Man who “embraces the three hundred rules of ceremony, and the three thousand rules of royal behavior.” He is the One who comes to practice and fulfill the law of Heaven! 

			Surely the God of heaven has numberless “rules of royal behavior.” In the book of Hosea 8: 12, God speaks, “I have written for him the great things of My law, but they were counted as a strange thing.”  The original meaning of “great things” here mentioned in the law is “ten thousand.”7 Even though God has a perfect law, man disregarded it. But “he will magnify the law, and make it honorable.” (Isaiah 42: 21, KJV).

			Who is this “Proper Man” who “will magnify the law, and make it honorable?” 

			 

			Therefore, when He came into the world, He said: 

			“Sacrifice and offering You did not desire,

			But a body You have prepared for Me.

			In burnt offerings and sacrifices for sin

			You had no pleasure.

			Then I said, ‘Behold, I have come—

			In the volume of the book it is written of Me—

			To do Your will, O God.’”  (Hebrews 10: 5 - 7).

			Jesus Christ, who was equal with God, “rises up to the height of heaven.” Was He not able to “send forth and nourish all things,” for He upheld “all things by the word of his power.” (Hebrews 1: 3). When Jesus was on earth, he stated, “Do not think that I came to destroy the Law or the Prophets. I did not come to destroy but to fulfill.” (Matthew 5: 17). Was not Jesus Christ the “Proper Man” whose body was prepared by God to “fulfill” His law? 

			How much more in the “volume of the book” of Chinese classics do we find information written about the Holy Man? Even though China has long been considered a “pagan” nation, yet in her archives are descriptions of this “Proper Man” which rival the Bible in their anticipation of the coming Messiah.

			 Let us see what kind of a mosaic we can portray of the Holy Man as we put together a number of quotations. In some cases we will be describing the Dao, which we have identified as the Godhead, or Jesus. So the term “Dao” used here is interchangeable with the “Holy Man.” In fact, in the Dao De Jing there are about 30 references describing the Holy Man. Considering the fact that the whole book consists of only 5,000 words, the Holy Man is certainly an important theme. Perhaps these various references were cited according to His mission. 

			The Holy Man As Creator

			Therefore the Holy Man goes about

			 Doing no action and

			 Teaches with no words, 

			 Creating, yet not possessing,

			 Working, yet not taking credit.

			 Work is done, but no boasting

			 Therefore it lasts forever.8

			We have already seen that Jesus Christ is the Creator (Chapter 6): “For by Him all things were created that are in heaven and that are on earth, visible and invisible, whether thrones or dominions or principalities or powers. All things were created through Him and for Him.” (Colossians 1: 16).

			Yet Jesus was “not taking credit” to Himself and did His work with “no boasting.” As He said, “The Son can do nothing of Himself, but what He sees the Father do; for whatever He does, the Son also does in like manner.” (John 5: 19). Jesus did not work on His own, but God the Father worked through Him. He was a Man of “no action” ([image: Image1656.PNG]). 

			 The Holy Man’s [Jesus Christ’s] work “lasts forever,” for His salvation and kingdom are eternal. “And having been perfected, He became the author of eternal salvation to all who obey Him.” (Hebrew 5: 9). His believers are promised an everlasting Kingdom. “For so an entrance will be supplied to you abundantly into the everlasting kingdom of our Lord and Savior Jesus Christ.” (2 Peter 1: 11).

			The Holy Man As the Life Provider

				The Holy Man provides nourishment for the wise and thus reaches the whole people. Truly great is the time of Providing Nourishment” ([image: Image1668.PNG]).9

				The Holy Man leads by emptying people’s minds and filling their stomachs.10

			These sayings from the Chinese Classics are hard to understand. Why was “the Holy Man emptying people’s minds and filling their stomachs?” Why is “the time of Providing Nourishment” so important? The Holy Man knows that man’s mind is full of self, and selfishness leads to death. Self has be to emptied so that the Spirit of life can come in. His “special food” will give them eternal life.

			“I am the living bread which came down from heaven. If anyone eats of this bread, he will live forever; and the bread that I shall give is My flesh, which I shall give for the life of the world.” (John 6: 51).

			“Whoever drinks of the water that I shall give him will never thirst. But the water that I shall give him will become in him a fountain of water springing up into everlasting life.” (John 4: 14).

			The Holy Man As Teacher

			The Holy Man is the Teacher of hundreds

			of generations.11

			Said a ruler of the Jews, Nicodemus, “Rabbi, we know that You are a teacher come from God; for no one can do these signs that You do unless God is with him.” (John 3: 2).

			From the beginning until now, His name has not disappeared, so the Father of all things can be seen. From whom do I see the image of the Father of all things? It is from Him.12

			Hiding in the garment of humanity, Jesus came to reveal the “Father of all things” to the world. Jesus told his disciples: “He who has seen Me has seen the Father,” (John 14: 9), because “He is the image of the invisible God.” (Colossians 1: 15).

			How did the Holy Man teach?

			The Holy Man teaches with the Dao [Word] of God, and the entire universe surrenders to Him.13

			 The Holy Man’s purpose was to direct all minds to “the Dao [word] of God,” that man might have this foundation of truth and doctrine. Jesus said, “For I have not spoken on My own authority; but the Father who sent Me gave Me a command, what I should say and what I should speak.” (John 12: 49).

			The Holy Man As Sin Pardoner

			In Chapter 8 we discovered that a “Son of the Prince pardons offenses and sins.” He was also called the Holy Man. Lao Zi referred to Dao extensively in his brief and profound book, Dao De Jing. The Dao was so highly esteemed by him and the other ancient sages that there was no rival. 

			Therefore to be established as the emperor,

			With three officers installed, 

			And be presented with a gift of gems and 

				a team of horses,

			Is not as good as to sit in Dao.

			Why did the ancient Masters esteem

				the Dao so much?14

			To become an emperor is certainly an honor in this world. Such a person is surrounded by high ranking officers and receives not only their respect, but many valuable presents. But to be in the Dao is still better. Why?

			Because, being one with the Dao,

			When you seek, you find;

			 When you commit a sin, you can be forgiven.

			That is why everybody loves the Dao.14

			Man who has committed a sin longs to be free of guilt, and to walk without a burden. Only God can forgive sin and offenses, either to man or to Himself. No man has the authority to forgive the sin of others. But Jesus, the Son of God and the Son of Man, was given the full authority. By dying in man’s stead, He made forgiveness possible. He said, “But that you may know that the Son of Man has power on earth to forgive sins.” (Mark 2: 10). However, sin is not forgiven unless confessed. “If we confess our sins, He is faithful and just to forgive us our sins and to cleanse us from all unrighteousness.” (1 John 1: 9). 

			The Holy Man As Mediator and Protector

			Dao is the mystery of myriads of things,

			He is the treasure of the good and the 

			Mediator [[image: Image1682.PNG], Protector] of the wicked.14

			From the Bible we understand that there are other intelligences in the universe. “For we have been made a spectacle unto the world, and to angels and to men.” (1 Corinthians 4: 9, KJV). The creation of man was an expansion of the heavenly family already in existence. Christ (Dao) was not only the Creator of man, but of all living intelligences in God’s family. (Colossians 1: 16 - 17; Ephesians 1: 10). He is the “mystery of God” (Colossians 2: 2), therefore Jesus “is the mystery of myriads of things.”

			In Chapter 7, we discovered that there was a war in heaven, when Satan with his angels rebelled against God and were cast out (Revelation 12: 7 - 9). But the unfallen angels are still faithful and loyal to God. They are “of the good,” and holy. Christ is still their Head and Friend. “He is the treasure of the good.”

			God has not forsaken man, but man became “wicked” and his “iniquities have separated” him from God. (Isaiah 59: 2). Therefore Christ came to be “Mediator” and to supplicate before God for our benefit.

			 For there is one God, and one mediator between

			 God and men, the Man Christ Jesus. 

								  (1 Timothy 2: 5).

			And if anyone sins, we have an Advocate with the Father, Jesus Christ the righteous. And He Himself is the propitiation for our sins, and not for ours only but also for the whole world. (1 John 2: 1, 2).

				

			The Holy Man As Our Righteousness

			 	[The Holy Man] knows the white,

				But keeps the black. 15

			It may be universally true that black is often used to represent unrighteousness, and white righteousness. When Adam and Eve sinned against God, they lost their “white” robe of righteousness and innocence, and put on the “black” clothes of unrighteousness and guilt. 

			But the God of Heaven sent His Son to take on the blackness of the sinner, so that he might be clothed with the pure white righteousness of Christ. 

			 For He made Him who knew no sin to be sin [black] for us, that we might become the righteousness [white] of God in Him. (2 Corinthians 5: 21).

			Perhaps one of the most beautiful of Chinese characters is that for righteousness [image: Image1689.PNG].16  It depicts a lamb [image: Image1697.PNG] over me [image: Image1704.PNG], signifying that the blood of the Lamb covers my sin so that I then stand righteous and justified before God.

			The Holy Man As Our Example

			One commonly known Chinese proverb says: “Teaching by example is better than teaching by empty words.” Advice, however wise, may be confusing, but an example is always clear. An example is like a shining star in the darkness. The Holy Man, in Chinese expectation, is not only a Teacher of words, but an example for all.

			Therefore the Holy Man embraces the one

			And sets an example for all.17

			In His life on earth, Jesus set an example of being “gentle and lowly in heart” (Matthew 11: 29) for all to follow. He was the Creator and Master, yet when all the disciples were unwilling to wash one another’s feet, Jesus performed the task as a servant. He said plainly:

				So when He had washed their feet, taken His garments, and sat down again, He said to them, 

				“Do you know what I have done to you?

				You call Me Teacher and Lord, 

				and you say well, for so I am.

				If I then, your Lord and Teacher, have washed your 

				feet, you also ought to wash one another’s feet. 

				For I have given you an example, that you should 

				do as I have done to you.”    (John 13: 12 - 15).

			Continuing the above quotation from Dao De Jing regarding the Holy Man, Lao Zi said:

			Not putting on a display, He shines forth.

			Not justifying Himself, He is distinguished.

			Not boasting, He receives recognition.

			Not bragging, He never falters.

			He never contends, so no one can ever

			    defeat Him.17

			Again and again, Jesus was confronted by the Jewish leaders with difficult questions presented to trap Him, and thereby bring about His execution. However, when confronted, many times, His gentle, clever answers defeated them. True is Lao Zi’s statement concerning the Holy Man: “He never contends, so no one can ever defeat Him.” A perfect example of how Jesus outwitted His rivals in a calm, authoritative, wise manner is found in Mark 11: 27 - 33: 

				Then they came again to Jerusalem. And as He was walking in the temple, the chief priests, the scribes, and the elders came to Him. And they said to Him, “By what authority are You doing these things [driving money-changers from the temple]? And who gave You this authority to do these things?”

				But Jesus answered and said to them, “I will also ask you one question; then answer Me, and I will tell you by what authority I do these things: The baptism of John—was it from heaven or from men? Answer Me.”

				And they reasoned among themselves, saying, “If we say, ‘From heaven,’ He will say, ‘Why then did you not believe him?’ But if we say, ‘From men’—they feared the people, for all counted John to have been a prophet indeed. So they answered and said to Jesus, “We do not know.”

				And Jesus answered and said to them, “Neither will I tell you by what authority I do these things.”

			Has it not become obvious how closely Jesus, the humble, unpretentious, wise One fulfilled all the ancient Chinese sages’ prophecies of the coming Holy Man? Is He also the One whom the Chinese expected to come and save the world? 

			The Holy Man As Our Savior

			Therefore the Holy Man

			Is good at saving all men

			So that no one is forsaken.

			He takes care of all things

			And abandons nothing.18

			God cares for everyone. “Are not two sparrows sold for a copper coin? And not one of them falls to the ground apart from your Father’s will. But the very hairs of your head are all numbered. Do not fear therefore; you are of more value than many sparrows.” (Matthew 10: 29 - 31). The Lord God “is longsuffering toward us, not willing that any should perish but that all should come to repentance” (2 Peter 3: 9) and be saved.

			The Bible tells of the amazing love of our heavenly Father. “For scarcely for a righteous man will one die; yet perhaps for a good man someone would even dare to die. But God demonstrates His own love toward us, in that while we were still sinners, Christ died for us.” (Romans 5: 7, 8).

			The one who closes the door well

			Closes it without a lock.

			Yet no one can open it.

			The one who makes good knots

			Needs no rope,

			Yet no one can loosen it.18

			In one of Jesus’ final messages, He announced to His listeners regarding Himself: “He who has the key of David, He who opens and no one shuts, and shuts and no one opens, I know your works. See, I have set before you an open door, and no one can shut it.” (Revelation 3: 7, 8).

			The door of salvation is open to all; the invitation is for everyone! Said Jesus, “Behold, I stand at the door and knock. If anyone hears My voice and opens the door, I will come in to him and dine with him, and he with Me.” Revelation 3: 20

			The key is to open the door of our hearts to Jesus, then He will open the door of heaven for us. He “makes good knots, but needs no rope” to bind our human hearts to Him, for the knots are made of love. Thus said the Lord:

			“I drew them with gentle cords,

			With bands of love,

			And I was to them as those who 

			take the yoke from their neck.

			I stooped and fed them.”  (Hosea 11: 4).

			Yes, the loving, gentle Jesus Christ was the long-awaited Holy Man!

			11

		

	
		
			Suffering of the Holy Man

			Therefore said the Holy Man:  

			“He who is disgraced for the kingdom is the Lord 

			    of the kingdom;

			He who suffers for the Kingdom is the King

			    of the universe.”1 

			Human suffering began with the dawn of human history when Adam and Eve were banished from the Garden of Eden. Sin lies at the root of all human suffering; such distress is no respecter of persons and comes to everyone. Facing adversity, people either pray to God, trusting and hoping—or curse God without hope. How many, when undergoing an ordeal, consider that the God of heaven has suffered more keenly and for a longer time? True are the words of St. Augustine, “God had one Son on earth without sin, but never one without suffering.”2  God endured anguish for man even before man was created!

			Is it possible that the ancient Chinese sages prophesied in their writings of One equal with God suffering, not because of His own sin and offenses, but for all under heaven? Lao Zi (c. 570 b.c.) recorded what he understood of the Holy Man:

			He who is humiliated for the kingdom

			     is the Lord of the kingdom;

			He who suffers for the Kingdom

			     is the King of the universe.

			The truth often sounds paradoxical.3  

			How could this Man’s suffering and humiliation make him the “Lord of the Kingdom” and “the King of the universe?” It is necessary for us to discover the meaning of human life in order to understand why the Holy Man had to suffer. Confucius’ opening words in The Great Learning state his concept of the whole purpose of man’s existence.

			What the Great Learning teaches is to

			     illustrate illustrious virtue; 

			to renovate the people; and to rest

			     in the highest excellence.4 

			What does Confucius mean by the term, “illustrious virtue”? Concerning one’s virtue, Confucius himself answers this important question:

			Heaven [God] produced the virtue 

			that is in me.5 

			Confucius was pointing out here that all virtues possessed by man come from God. It is up to man to allow this gift of virtue to shine out of the life—to “glorify” the God of heaven; to reflect God’s character. It was the realization of an ancient Chinese sage that:

			Heaven and earth are the parents

			     of all creatures;

			Of all creatures man is the 

			    most highly endowed.6

			This teaching is repeatedly emphasized by all the sages. In The Book of Filial Piety, Confucius taught, “Man is the most precious among all the creatures between heaven and earth.”7 The idea of evolving life forms never crossed his mind. How far China has come from the thinking of her ancestors! Man was created in God’s likeness, for God had said, “Let us make man in Our image, according to Our likeness,” (Genesis 1: 26), with a character reflecting that of a loving God.

			After man sinned, God’s likeness in Adam was replaced with that of the tempter Satan, the fallen angel. Man was no longer able to obey God as before. The sins which followed disobedience took many forms: hatred, suspicion, disloyalty, sorrow, pain, and every kind of suffering. “For all have sinned and fall short of the glory of God.” (Romans 3: 23). The resultant “wages of sin” was death. (Romans 6: 23).

			But “God is love” (1 John 4: 16), and the fundamental element of love is freedom. So God gave to man the freedom of choice. He could say “yes” or “no” to his Maker, according to his own free will. Concerning man’s free-will gift from God, Confucius said,

			The commander of the forces

			 of a large State may be carried off,

			 but the will ([image: Image1752.PNG]) of even a common man

			 cannot be taken from him.8 

			When God created man, He took a risk, for if only one person chose to say “no” to the loving Creator, the perfect harmony in all His heavenly family would be lost. There would be an immediate problem with just one disobedient choice. In that eventuality, God must find a solution so that His other created beings would still willingly and happily choose not to follow the disobedient course. In God’s dealing with disobedience, He must demonstrate that He is love. He must convince all that the best choice is willing obedience. Only thus would the safety and peace of the entire universe be restored and forever assured.

			God had just such a wonderful plan, though it entailed an infinite cost. Lao Zi described the work of Dao thus: “Restoration is the motion of the Dao.”9  When man sinned, he lost his likeness to God, and became filled with evil passions. Sinful man changed his concept of a loving God to a selfish Being with purposes much like his own. To restore the image of God in humans, God sent His only Son to the world to suffer and die for mankind everywhere. To glorify God—to demonstrate what God’s true character is—was the purpose of Christ’s mission. 

			Jesus lifted up His eyes to heaven, and said: “Father, the hour has come. Glorify Your Son, that Your Son also may glorify You, as You have given Him authority over all flesh, that He should give eternal life to as many as You have given Him. And this is eternal life, that they may know You, the only true God, and Jesus Christ whom You have sent. I have glorified You on the earth. I have finished the work which You have given Me to do.” (John 17: 1 - 4).

			To glorify God—to demonstrate what God’s real character is—this was Christ’s mission on earth, and the purpose of His life was to reflect God’s character in human flesh. By His suffering, Christ paid the price for restoring God’s perfect character in fallen man. There could be no restoration of man without Jesus’ suffering.

			Jesus is called the “Lamb slain from the foundation of the world.” (Revelation 13: 8). Jesus was committed to a life of suffering and final death even before man was created. Thus the anguish of God the Father and Son, in their plan for man’s eventual salvation and restoration, became “things which angels desire to look into.” (1 Peter 1: 12). Suffering and poverty accompanied Jesus from the time of his earthy birth when the angels sang, “Glory to God in the highest, and on earth peace, good will toward men!” (Luke 2: 14).

			Jesus, the long-awaited Holy Man did not come as an angel or as a prince in a palace, but was born to a poor peasant mother in a stable. His first cradle was a feeding trough for cows. But wise men from the East, who were acquainted with the prophecies of a Holy Man to come, were attracted by a moving star that led them to Jerusalem. “Where is He who has been born King of the Jews?” they inquired. “For we have seen His star in the East and have come to worship Him.” (Matthew 2: 2).

			The jealous King Herod in Jerusalem commanded the priests to search the Scriptures. They found the prophecy which said, “For out of you [Bethlehem] shall come a Ruler Who will shepherd My people Israel.” (Matthew 2: 6). Thus the wise men continued their quest and journeyed on to Bethlehem, where they paid homage to the newborn Child. Shortly after the visit of the wise men, Herod sent soldiers to kill all the male children under two years of age in the district of Bethlehem, hoping to eliminate the One he considered his rival. But God had already sent an angel to the parents of Jesus, warning them to flee immediately to Egypt and remain there until they were directed to return.

			The exact time of Jesus’ birth is not known from the Bible in order that the day not receive the honor that should be given to Christ as Redeemer. Unfortunately, a pagan day [Christmas] has been instituted and become commercialized. By promoting what is not in the Bible, the world has chosen to forget what is required of them by God, and the real meaning of Christ’s coming to earth.

			Such humiliation it was for Jesus Christ, man’s Creator, to step down from His heavenly throne and be born “in the likeness of sinful flesh,” (Romans 8: 3)—not even like Adam before his fall! In summary, we find Christ’s earthly mission:

			And without controversy great is 

			the mystery of godliness:

			God was manifested in the flesh,

			Justified in the Spirit,

			Seen by angels,

			Preached among the Gentiles,

			Believed on in the world,

			Received up in glory.

			                (1 Timothy 3: 16).

			The Bible is nearly silent regarding His first 30 years. How interesting is Confucius’ statement: “If a royal king were to arise, it would still require thirty years for His love to be manifested.”10 As a youth, Jesus worked in His father’s carpenter shop and was a devoted and obedient Son of His earthly parents.

			The Master said, “While a man’s father is alive, 

			     look at the bent of his will; 

			When his father is dead, look at his conduct.

			If for three years he does not alter from the way of his father, he may be called filial([image: Image1759.PNG]).”11

			The Bible does not tell when Jesus’ earthly father died, but we know that two months after His baptism, Jesus performed His first miracle when His mother, without His father, was with Him. This began His public ministry. The fifth commandment of God’s holy law requires one to “honor your father and your mother, that your days may be long upon the land which the Lord your God is giving you.” (Exodus 20: 12). Among the ancient peoples of the world, China is the only one stressing filial piety to the point of having a book, Xiao Jing [The Book of Filial Piety], with contents devoted to these teachings. Is it any wonder that China’s days have been long upon the land which the Lord has given her? God is faithful in keeping His promises. Although China did not enjoy the privilege of full revelation from God like the Jewish people, yet she was not wholly ignorant of saving truths.12 

			Even when Jesus was dying on the cross, He had caring thoughts for His mother who stood by, grief-stricken. “He said to His mother, ‘Woman, behold your son!’ Then He said to the disciple [John], ‘Behold your mother!’ And from that hour that disciple took her to his own home.” (John 19: 26, 27). Jesus was a perfect example of filial love.

			When the time came for Jesus to enter His public ministry, He had first to go through a heaven-appointed trial. Note this impressive prophecy of Mencius:

			Thus, when Heaven is about to confer a great office on this Man, He first exercises his mind with suffering, and sinews and bones with toil. He exposes his body to hunger, and subjects him to extreme poverty. Heaven confounds his undertakings. By all these methods, Heaven stimulates his mind, strengthens his nature, and supplies his weakness.13  

			In order to restore man to his original sinless character, Jesus had to meet each temptation where man had fallen, and successfully overcome. After His baptism, “Jesus was led up by the Spirit into the wilderness to be tempted by the devil. And when He had fasted forty days and forty nights, afterward He was hungry.” (Matthew 4: 1, 2). The devil thought to take advantage of Him in His weakened state, for he remembered how easily the first couple fell to the temptation of appetite. Said Satan to Jesus, weak from hunger, “If you are the Son of God, command that these stones become bread.” But Jesus answered, “It is written, ‘Man shall not live by bread alone, but by every word that proceeds from the mouth of God.’” (Matthew 4: 3, 4). Jesus, as a human, was relying only on the word of God, where power is hidden.

			“Then the devil took Him up into the holy city, set Him on the pinnacle of the temple, and said to Him, ‘If you are the Son of God, throw Yourself down. For it is written: “He shall give His angels charge over you. In their hands they shall bear you up, Lest you dash your foot against a stone.”’ Jesus said to him, ‘It is written again, “You shall not tempt the Lord your God.”’ (Matthew 4: 5 - 7). A second time, Christ was tempted to answer the devil’s “if you are the Son of God,” but He did not accept any suggestion of this doubt. Jesus would not presume upon God’s goodness, forcing God to protect Him, outside the path of obedience.

			Although Satan can tempt, he can never force one to do evil. He cannot control one’s mind unless one yields to his control. To glorify God, or self; to be obedient, or disobedient; to have faith, or presumption; the choice is one’s own to make. Presumption leads one to transgress God’s expressed command, assuming that His great love will still deliver from the consequence of willful sin. One must comply with the conditions on which mercy is to be granted—obedience.

			“Again, the devil took Him up on an exceedingly high mountain, and showed Him all the kingdoms of the world and their glory. And he said to Him, ‘All these things I will give You if You will fall down and worship me.’ Then Jesus said to him, ‘Away with you, Satan! For it is written, “You shall worship the Lord your God, and Him only you shall serve.”’ (Matthew 4: 8 - 10). Satan, who had revolted in heaven, offered Christ the kingdoms of this world, to buy His homage. But Jesus would not be bought. 

			Mencius said, “How is it possible that a Son of the Prince should be bought with a bribe?”14 Jesus had come to establish a kingdom of righteousness, and He would not forsake this purpose. Again Mencius wrote, 

			To be above the power of riches and honors to make one dissipated; of poverty and mean condition to make one swerve from principle; and of power and force to make one bend: these characteristics constitute the Great Man ([image: Image1766.PNG]).15

			Jesus surely was the Great Man who met these standards of which Mencius wrote. But to accomplish His goal, He must pass through a life of hardship, sorrow, conflict and an ignominious death. He must bear the sins of the whole world and endure separation from His heavenly Father. God intends that man be the conqueror of Satan and sin through His Son Jesus Christ. Only the suffering and victory won by Jesus makes this possible.

			During His three-and-a-half years of public ministry, Jesus met with constant rejection by the religious leaders in Jerusalem. He healed all the sick who came to Him and raised three persons from death to life again. On one occasion when He raised a paralyzed man to walk again, Jesus said to him, “Man, your sins are forgiven you.” When the religious leaders heard this, they said, “Who is this who speaks blasphemies? Who can forgive sins but God alone?” Jesus, reading their thoughts, asked, “Which is easier, to say, ‘Your sins are forgiven you,’ or to say, ‘Rise up and walk’?” So He healed the man. “And they were all amazed. . .saying, “We have seen strange things today!” (Luke 5: 20, 21, 23, 26).

			From the time of Adam, God promised a Savior to defeat the devil. To the Serpent in Eden He had said, “I will put enmity between you and the woman, and between your seed and her Seed; He shall bruise your head, and you shall bruise His heel.” (Genesis 3: 15). The “Seed of the woman” [Jesus] was to bruise the head of the serpent [destroy Satan], but in so doing the Seed’s heel would be bruised [He would suffer death]. At the gate of Eden, the first sacrifice of a lamb was made that looked forward to the sacrificial death of the Savior millennia later.

			The prophet Isaiah foretold in great detail the suffering which would come to the holy Servant of God.

			He is despised and rejected by men, 

			A man of sorrows and acquainted with grief. . . . 

			Surely He has borne our griefs

			And carried our sorrows;

			Yet we esteemed Him stricken,

			Smitten by God, and afflicted.

			But He was wounded for our transgressions, 

			He was bruised for our iniquities;

			The chastisement for our peace was upon Him,

			And by His stripes we are healed. . . .

			And the Lord has laid on Him the iniquity of us all.

			He was oppressed and He was afflicted,

			Yet He opened not His mouth;

			He was led as a lamb to the slaughter,

			And as a sheep before its shearers is silent,

			So He opened not His mouth.

			He was taken from prison and from judgment,

			And who will declare His generation?

			For He was cut off from the land of the living;

			For the transgressions of My people He was stricken.

			And they made His grave with the wicked—

			But with the rich at His death,

			Because He had done no violence,

			Nor was any deceit in His mouth . . .

			And He was numbered with the transgressors,

			And He bore the sin of many,

			And made intercession for the transgressors.

			                                        (Isaiah 53: 3 - 9, 12).

			Through centuries and millennia the blood of innocent sheep and bullocks flowed—all as a promise for the ultimate sacrifice of the Son of God. Jesus’ ministry was nearly over. Looking forward to His coming suffering and death, Jesus told His disciples, “Most assuredly, I say to you, unless a grain of wheat falls into the ground and dies, it remains alone; but if it dies, it produces much grain.” (John 12: 24). The Passover ceremony, first celebrated when the Israelites fled from the slavery of Egypt, was drawing nigh. Jesus knew His mission. He knew He had to die in order for men to be saved. Yet His humanity trembled at the coming separation from His Father. “Now My soul is troubled, and what shall I say? ‘Father, save Me from this hour’? But for this purpose I came to this hour. Father, glorify Your name.” (John 12: 27).

			After eating the Passover supper with His disciples and instituting a new service with the symbolic bread and wine, He with three of His disciples went to the Garden of Gethsemane, where He fell on His face and prayed, saying, “O My Father, if it is possible, let this cup pass from Me; nevertheless, not as I will, but as You will.” (Matthew 26: 39). Then He came to His disciples, hoping to find some comfort and encouragement, but He found them sleeping. In great disappointment, He went away, making the same request to the Father the second and third time.

			“And being in agony, He prayed more earnestly. Then His sweat became like great drops of blood falling down to the ground.” (Luke 22: 44). The burden of sin was so heavy, the destruction of it was so painful that His human nature could hardly bear it. “My soul is exceedingly sorrowful, even to death.” (Matthew 26: 38). His terrible death began in the Garden of Gethsemane. He saw that all the transgressors of God’s holy law would have to perish if left to themselves. The death penalty had to be executed and the justice of God’s law had to be satisfied. Through the death of the sinless suffering Holy Man of God, millions could gain everlasting life. He could not turn from His mission. The decision was made, “If this cup cannot pass away from Me unless I drink it, Your will be done.” (Matthew 26: 42). He tasted “death for everyone.” (Hebrews 2: 9).

			Then came a mob to the garden, searching for Him, led by one of His own disciples, Judas the betrayer. Jesus could have escaped from them, but He knew the purpose of this hour. He voluntarily offered His life for sinful man.

			The Holy Man puts all others before Him.

			He laid down His life, and His life exists.

			Through selfless action, He attains fulfillment.16

			Jesus was arrested and brought to court for a mock trial. Many hundreds of years of both Hebrew and Chinese prophecies concerning Him were fulfilled in one day. He was betrayed, beaten, spit upon, despised and mocked. Yet He remained silent, without complaint. Seven hundred years before, Isaiah had prophesied, “I was not rebellious, Nor did I turn away. I gave my back to those who struck Me, And My cheeks to those who plucked out the beard; I did not hide My face from shame and spitting.” (Isaiah 50: 5, 6).

			Lao Zi also foretold the same disgraceful abuse of the Holy Man:

			He knows his glory, yet remains in disgrace.17

			The sinless, righteous Servant of the Lord was despised, beaten, and nailed to a wooden cross. Our peace and healing come by His suffering. Our righteousness comes by His sinless offering. While the Roman soldiers were pounding the nails through His palms, He prayed for them, saying, “Father, forgive them, for they do not know what they do.” (Luke 23: 34). The prayer of Christ for the soldiers embraced the world, for it included every sinner that ever lived or should live. Upon all rests the guilt of crucifying the Son of God. He offered Himself, bleeding and lacerated upon the cross as a sacrifice of love for each of us.

			Jesus suffered silently. At about the ninth hour, He cried out, “My God, My God, why have You forsaken Me?” (Matthew 27: 46). His Father’s face was hidden from Him. Jesus was left alone as a Substitute for the sinner, totally separated from the Father, under the wrath of God. His heart was broken. He died alone.

			Some may think that Jesus died with hope, knowing that His Father would raise Him up after three days. But this thinking undermines the infinite sacrifice of the Savior. In after years many of His followers died martyr’s deaths with the future hope of their Master’s acceptance in heaven. But Jesus died as the sinner under the condemnation of God, without hope of a resurrection. His final cry, “My God, why have You forsaken Me?” emphasizes that He did not have this hope of a future glory.

			How did the death of God’s Son differ from that of martyrs who have been tortured and killed for God’s truth? Bodily pain was only a small part of the agony Christ suffered. He alone experienced the penalty of sin. When the Father turned away from Him, He felt the separation that sinners will feel when perishing. 

			But all heaven suffered with Christ, and this did not begin with His humanity. From the first sin, disobedience of His creatures has been painful to God. Every wrong deed, every failure of man brings grief to Him. “In all their affliction He was afflicted. . . .In His love and in His pity He redeemed them; And He bore them and carried them all the days of old.” (Isaiah 63: 9). The death of Jesus testified that God’s perfect law is immutable and requires complete obedience. “In this the love of God was manifested toward us, that God has sent His only begotten Son into the world, that we might live through Him.” (1 John 4: 9). 

			Jesus became sin in order to end sin, and died to destroy death forever. “The sting of death is sin, and the strength of sin is the law. But thanks be to God, who gives us the victory through our Lord Jesus Christ.”  (1 Corinthians 15: 56). We find the same thought in the Shu Jing: “The end of punishment is to make an end of punishing.”18

			Love and hate, good and evil, sin and righteousness, selfishness and sacrifice, justice and mercy—all met on the cross of Jesus. What amazing love God manifested toward man! How can we continue to bring sorrow and suffering to the Father, Son and Holy Spirit who together are longing to save us? Our consciences must surely be awakened to their wonderful free gift of salvation!
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			Poetry of the Creator

			As might be expected, a Nobel Prize winner in physics stood amazed at the basic laws of nature. Dr. Zhengning Young ([image: Image1795.PNG]), the first Chinese Nobel winner in this category, marveled at the beautiful simplicity and wonderful inclusiveness of primary laws discovered in nature. He quoted the following verses for comparison:

					To see a World in a Grain of Sand,

					And a Heaven in a Wild Flower;

					To hold Infinity in the palm of your hand,

					And Eternity in an hour.

					                  —William Blake (1757-1827)

					Nature and nature’s law lay hid in night:

					God said, let Newton be! And all was light.

					                 — A. Pope (1688-1744)

			Dr. Young wrote in the 21st Century, a journal of the Chinese University of Hong Kong, “These two quotes are not enough to tell the complete feelings of a physicist on examining the beauty of basic laws. Something is missing—a feeling of solemnity, holiness and fear at the first encounter with the mystery of the universe. The beauty of the sublime, the beauty of the soul, the beauty of religion and the beauty of the ultimate for which the architect of a Gothic church offers his praise, is missing. This basic law of nature I call the ‘Poetry of the Creator.’”

			The predictable movements of the sun, moon and stars; the unchanging succession of the four seasons; and the vastness of the universe tell us that the Creator is a God of absolute order. These are all a reflection of wondrous laws which have mystified scientists for centuries. In fact, all major scientific “discoveries” are but the unlocking of God’s hidden laws in the universe!

			The Creator-God not only wrote His “poems” in the physical universe, but personally wrote with His own finger, on stone, the moral “poetry of the Creator” to govern and guide human life. This law is commonly called “The Ten Commandments.”

			It was the year 1445 b.c., and after ten terrible plagues had fallen on Egypt, the Pharaoh fearfully commanded the Israelite slaves, under the leadership of God through Moses, to leave his country. Over a million people with their belongings and livestock streamed out into the unfriendly wilderness of the Red Sea region. As they fled, God opened the waters of the Red Sea for the vast throng to walk over the seabed on dry land. But He closed the waters over the pursuing chariots of the Egyptians. (Exodus 14).

			Generations of Israelites had lived and died in Egypt. Surrounded by the idol-worshiping Egyptians, they had nearly forgotten their original Creator-God and their former homeland in Canaan. The third month after leaving Egypt, the multitude of ex-slaves approached the magnificent Mount Sinai. Their God-appointed leader, Moses, went up into the mountain to commune with God, who promised, 

			“If you will indeed obey My voice and keep My covenant, then you shall be a special treasure to Me above all people; for all the earth is Mine.”. . .Then all the people answered together and said, “All that the Lord has spoken we will do.” (Exodus 19: 5, 8).

			By this bold promise to God, the Israelites failed to understand their inability to keep the law in their own strength. The “old covenant” was thus made at Sinai. God further commanded that the people wash their clothes to prepare for the Lord’s descent on the mountain top. A boundary was set around the base of the Holy mountain so that no one would cross over and die. On the third day, in the morning, 

			There were thunderings and lightnings, and a thick cloud on the mountain; and the sound of the trumpet was very loud, so that all the people. . .trembled. . . .Now Mount Sinai was completely in smoke, because the Lord descended upon it in fire. . .and the whole mountain quaked greatly.  (Exodus 19: 16, 18).

			Then God proclaimed His sacred precepts—the ten-line “Poetry of the Creator:” 

			•  I am the Lord your God, who brought you out of the land of Egypt, out of the house of bondage. You shall have no other gods before Me.

			•  You shall not make for yourself any carved image, or any likeness of anything that is in heaven above, or that is in the earth beneath, or that is in the water under the earth; you shall not bow down to them nor serve them. For I, the Lord your God, am a jealous God, visiting the iniquity of the fathers on the children to the third and fourth generations of those who hate Me, but showing mercy to thousands, to those who love Me and keep My commandments.

			•  You shall not take the name of the Lord your God in vain, for the Lord will not hold him guiltless who takes His name in vain.

			•  Remember the Sabbath day, to keep it holy. Six days you shall labor and do all your work, but the seventh day is the Sabbath of the Lord your God. In it you shall do no work: you, nor your son, nor your daughter, nor your male servant, nor your female servant, nor your cattle, nor your stranger who is within your gates. For in six days the Lord made the heavens and the earth, the sea, and all that is in them, and rested the seventh day. Therefore the Lord blessed the Sabbath day and hallowed it.

			•  Honor your father and your mother, that your days may be long upon the land which the Lord your God is giving you.

			•  You shall not murder.

			•  You shall not commit adultery.

			•  You shall not steal.

			•  You shall not bear false witness against your neighbor.

			•  You shall not covet your neighbor’s house; you shall not covet your neighbor’s wife, nor his male servant, nor this female servant; nor his ox, nor his donkey, nor anything that is your neighbor’s.  (Exodus 20: 2 - 17).

			The Ten Commandments, like all the rest of God’s words, are a reflection of His character. “The law is holy, and the commandment holy and just and good.” (Romans 7: 12). Differing from the laws of nature, this “law is spiritual,” (Romans 7: 14). It is so brief that even a child can quickly memorize it, yet it is profound, covering the duty of man to God and man to fellow man. God’s law is so sacred that,

			He gave Moses two tablets of the testimony, tablets of stone, written with the finger of God.  (Exodus 31: 18). 

			The importance of this law is shown in the fact that these are the only words in the whole Bible written by God’s own hand. By this act, God emphasized what His will truly is, and there should be no excuse or misunderstanding.

			Although we find no complete Ten Commandments in any of the Chinese Classics, the ancient sage kings knew that there was a law given by Heaven, and understood its principles. We may learn that the early Chinese kings believed their government also should be regulated by law, one given by God, Himself. 

			If we who are charged with government do not treat parties who proceed to such wickedness as offenders, the law given by Heaven to our people will be thrown into great disorder or destroyed.1 

			Such was the guiding principle of administration. “The law given by Heaven” was the assurance of peace and order in the kingdom. Let us now see which of the ten precepts of God’s holy law have been practiced among the ancient Chinese:

			•   The first commandment forbids worship of other gods, It is  widely understood that the early Chinese worshiped only one supreme God. Even today in the Temple of Heaven in Beijing, the name of the “Heavenly Sovereign Shangdi” is written in the Imperial Vault and in the Hall of Prayer for Good Harvests.

			•  The ancient Chinese were not idol worshipers. The first recorded history of making an image was that of Wu Ting ([image: Image1805.PNG]), who was “without Dao.” He made an idol, calling it “the Spirit of Heaven,” and then shot at it. Wu Ting reigned 4 years and died in 1191 b.c.2

			•  The third commandment forbids taking God’s name in vain. Even in the time of Confucius, the name of Shangdi was sacred. His name was connected with the sacrifice which was not to be spoken of carelessly.

			•  The fourth commandment is in reference to keeping the seventh-day Sabbath as a memorial of creation. Did the ancient Chinese keep this day? Perhaps. 

			•   The fifth commandment deals with filial piety. Only the Chinese have a Book of Filial Piety to teach this principle.

			The rest of the five commandments, from the sixth to the tenth, can be found even in today’s Chinese law, let alone in the teachings of the sages. But in the course of time, the law given by Heaven was lost. Gone with it was the most precious truth and true knowledge of God. Idol and spirit worship came in as early as the Shang dynasty. With regret and deep sorrow, Confucius declared, “The Great Dao is lost.”3

			Though the detailed precepts of the law were lost, its essence and principles were handed down. The standard of righteousness was still the center of all the teachings of the ancient sages. 

			For when Gentiles, who do not have the law, by nature do the things contained in the law, these, although not having the law, are a law to themselves, who show the work of the law written in their hearts, their conscience also bearing witness, and between themselves their thoughts accusing or else excusing them.

							(Romans 2: 14, 15).

			Mo Zi, (Chapter 3, p. 28), whose teachings are the foundation of the Mohist school of thought, had extensive teaching on righteousness and the will of Heaven.

			The will of Heaven is truly the standard of righteousness. 4

			To obey the will of Heaven is to accept 

			righteousness as the law.

			To oppose the will of Heaven is to accept

			force as the law.5 

			What, then, is the “will of Heaven?” What does Heaven desire? Mo Zi explains:

			Now what does Heaven desire and what does He abominate? Heaven desires righteousness and abominates unrighteousness.6

			By Mo Zi’s statement we may understand his great interest in the law of Heaven. “The desire and will of Heaven is righteousness.” He continues to reason:

			And Heaven likes to have the world live and dislikes to have it die; likes to have it rich and dislikes to have it poor; and likes to have it orderly and dislikes to have it disorderly. Therefore we know Heaven desires righteousness and abominates unrighteousness.6 

			Truly, God has no pleasure in the death of people. Rather, He sent His Son to die in their place and give them life. “‘For I have no pleasure in the death of one who dies,’ says the Lord God. ‘Therefore turn and live!’” (Ezekiel 18: 32). “I have come that they may have life, and that they may have it more abundantly.” (John 10: 10).

			Although a book of Mo Zi’s writings has survived, little is known of the author. The messenger, however, is not important, but rather his message: 

			When I do what Heaven desires, Heaven will also do what I desire. I desire blessings and advantages, and abominate calamities and misfortunes. When I do not do what Heaven desires, neither will Heaven do what I desire.7 

			When we do things pleasing to God, we have the assurance that our prayers will be answered. The Bible in both the Old and New Testaments says, “One who turns away his ear from hearing the law, even his prayer is an abomination.” (Proverbs 28: 9). Also, “And whatever we ask we receive from Him, because we keep His commandments and do those things that are pleasing in His sight.” (1 John 3: 22).

			The nature of the lawgiver determines the nature of the law. Concerning the lawgiver, Mo Zi said,

			Heaven is honorable, Heaven is wise,

			So, then, righteousness must originate with Heaven.8

			The Bible confirms that “There is one Lawgiver, who is able to save and destroy.” (James 4: 12). The prophet Isaiah said, “For the Lord is our Judge, the Lord is our Lawgiver, the Lord is our King; He will save us.” (Isaiah 33: 22). By this we learn that the Savior is also the Lawgiver. This Person is Jesus Christ. It was He who spoke the words of the law from Mount Sinai and wrote the law with His own finger on tables of stone.

			Not only Mo Zi spoke of the importance of the law in governing a nation, but so also did Confucius.

			Confucius said: “To govern a nation without the law is like a blind person walking without a guide. Where should he go? It is also like seeking in a dark room. How can one see without a candle?”9

			Similarly the Bible says,

			For the commandment is a lamp,

			And the law a light;

			Reproofs of instruction are the way of life.

			                                          (Proverbs 6: 23).

			Without the law, man is likely to be deceived and cheated. Confucius made a vivid comparison. He said:

			The law is to govern a nation like the scale for the weighing of matter, or a carpenter’s marking thread for making a straight line, and the compass and square to make right squares and circles. . . Therefore, a son of the Prince who knows the law, cannot be cheated.10 

			The Bible says that people die for lack of knowledge of the law. God’s law is a safeguard to prevent being deceived by human philosophers.

			Beware lest anyone cheat you through philosophy and empty deceit, according to the tradition of men, according to the basic principles of the world, and not according to Christ. For in Him dwells all the fullness of the Godhead bodily; and you are complete in Him, who is the head of all principality and power. (Colossians 2: 8 - 10).

			Confucius also had another reference to “a son of the Prince:”

			The Master said: “A son of the Prince thinks of virtue; a mean man thinks of comfort. A son of the Prince thinks of the sanctions of law; a mean man thinks of favors which he may receive.”11 

			We have observed from the above that the ancient Chinese sages and kings understood that Heaven was an honorable and wise Lawgiver, that His law was essential to guide the people in the way of truth and insure that the kingdom was in order. The law given by Heaven clearly delineates right from wrong. As Mo Zi pointed out, 

			Taking the will of Heaven as the law of standard,

			one tells things as clearly as black and white.12 

			As a standard, the law helps man know what is righteousness and what is unrighteousness. In the Bible, all unrighteousness is called sin. “Sin is the transgression of the law.” (1 John 3: 4, KJV). Like a mirror, the law shows whether one has sinned or not. Without the law, none knows what sin is. “By the law is the knowledge of sin.” (Romans 3: 20). Adam and Eve, at their creation, had a knowledge of the law of God. It was printed on their hearts and they understood its requirements. Otherwise they could not have known that they had sinned. 

			Although the ancient Chinese teachers did not have a full knowledge of the “poetic” precepts of the Creator, they realized that the high standard of the law could not be lowered. Listen to a conversation between Mencius and his student: 

				Gong Sun Chu ([image: Image1814.PNG]) said, “Lofty are your principles and admirable, but to learn them may well be likened to ascending the heavens, something which cannot be reached. Why not adapt your teaching so as to cause learners to consider them attainable, so daily exert themselves.”

				Mencius said, “A great artificer does not, for the sake of a stupid workman, alter or do away with the marking line. 

				“Yi [the famous archer of ancient China] did not, for the sake of a stupid archer, change his rule for drawing the bow.”13

			Because the law of the Lord is perfect, and therefore changeless, it is impossible for sinful men, of themselves, to meet the standard of its requirement. Therefore, God sent Jesus to “save His people from their sins.” (Matthew 1: 21). This was why Jesus came as our Redeemer. By faith in Christ we may reach the standard set by law. The Apostle Paul asks, “Do we then make void the law through faith? Certainly not! On the contrary, we establish the law.” (Romans 3: 31).

			On the same subject of the “old law,” Confucius said, 

			The law is to clear up the causes for disorder, just as the bank is built for resisting a flood. To think that the old bank is of no use and destroy it will surely bring a flood. To think of the old law as of no use and abandon it will bring calamity and disorder upon oneself.14  

			Even though the Ten Commandments were given at Sinai thousands of years ago, it is still God’s will and standard for humans. Neglect or ignorance of it accounts for the crimes and problems in our modern society. How interesting that we find words in the Li Ji voicing the same idea.

			Where the law is emphasized, 

			social order will be well kept;

			Where the law is abandoned, 

			social disorder will abound.15

			Furthermore we read from the same source:

			Therefore only the Holy Man knows the law is not to be destroyed. If a nation is in disorder, a family broken, and people being killed, these are the result of destroying the law first.16

			Like the natural law in the universe, the moral and spiritual law cannot be destroyed without drastic results. In the world today, where the law is well honored, society is usually also well ordered. Where the law is poorly kept, crime and corruption abound. Furthermore, the “Poetry of the Creator” is perfect, even as He is perfect. His laws are not subject to amendment and change, as human laws made by finite man. “God is love.” (1 John 4: 16). God’s nature, His law, is love. It will ever be a reflection of God’s love. God does not change. With Him “is no variation or shadow of turning.” (James 1: 17).

			Jesus, in His famous sermon on the Mount of Blessing, declared, 

			“Do not think that I came to destroy the Law or the Prophets. I did not come to destroy but to fulfill. For assuredly, I say to you, till heaven and earth pass away, one jot or one tittle will by no means pass from the law till all is fulfilled. . . .For I say to you, that unless your righteousness exceeds the righteousness of the scribes and Pharisees, you will by no means enter the kingdom of heaven.”  (Matthew 5: 17, 18, 20).

			Jesus Christ, the Creator of all, the Giver of the law, declared that it was not His purpose to disregard its precepts. Everything in nature is under law and depends upon these principles for harmony. It was Jesus’ purpose to bring man back to obedience to the everlasting law. By His own obedience to the law, Christ testified to its changelessness and proved that through His grace it could be perfectly obeyed by all mankind.

			We have read (pp. 132, 133) that the “Old Covenant” was the promise of the people, at the giving of the law from Mount Sinai, who said, “All that the Lord has spoken we will do.” (Exodus 19: 8). They attempted to keep the law in their own strength, and failed. The “New Covenant” promise of God is, “I will put My laws into their hearts, and in their minds I will write them.” (Hebrews 10: 16). 

			Jesus Himself, summarized the Ten Commandments when He said, 

			“‘You shall love the Lord your God with all your heart, with all your soul, and with all your mind.’ This is the first and great commandment [first four commandments]. And the second is like it: ‘You shall love your neighbor as yourself’ [last six commandments]. On these two commandments hang all the Law and the Prophets.” (Matthew 22: 37 - 40).

			These two principles are also expressed in the words of Mo Zi.

			All those whom I love, these love also,

			And all those whom I benefit these benefit also.

			Their love to men is all-embracing and their benefit to men is most substantial.17 

			The law of God and the gospel of Christ go hand in hand. “I and My Father are One.” (John 10: 30). They are in perfect balance.

			A false balance is abomination to the Lord:

			But a just weight is His delight.  (Proverbs 11: 1, KJV).

			Without the law, one does not know what sin is, and will feel no need for a Savior. The law, without faith in the salvation that Christ offers, cannot save the sinner. The law and Christ’s salvation are a perfect whole. At the cross, “Mercy and truth have met together; Righteousness and peace have kissed.” (Psalm 85: 10). The law points to Christ. Christ points to the law. The gospel calls men from their transgression back to obedience to the law of God.

			Christ died that the honor of God’s law might be preserved. As the Son of Man, He left us an example of obedience; as the Son of God, He gave the power to be obedient to the law. The law is the standard by which all shall be judged. Through the grace of Jesus, not one need miss heaven. To live a life in Jesus is the foundation of the New Covenant of the gospel.

			The Lord has promised to bring man back to perfect obedience to Him: “I will bring you back from your captivity; I will gather you from all the nations . . . .”  (Jeremiah 29: 14).

			In today’s world of hundreds of religions, how can one choose the right one? Mo Zi suggests three valid tests:

			Now that the truth and error [of a doctrine] in the world is hard to tell, there must be three tests. What are the three tests? They are the test of its basis, the test of its verifiability, and the test of its applicability.18

			He explains further:

			To test the basis of a doctrine we shall examine the will of Heaven and the deeds. . .of the sage-kings. To test its verifiability, we shall go to the books of the early kings. As to its applicability, it is to be tested by its use in the administration of justice and government. These then are the three tests of a doctrine.19 

			We will see if the principles Mo Zi put forth are still applicable today. First: We are to test a doctrine by “the will of God” [His Commandments, p. 136], and the deeds of Jesus Christ and His faithful apostles. The Bible says:

			 To the law and to the testimony! If they do not speak according to this word, it is because there is no light in them. (Isaiah 8: 20).

			Of Jesus it is written: “That was the true Light which gives light to every man coming into the world.” (John 1: 9).

			Second: Mo Zi’s test of verifiability of doctrine was the standard of the “books of the early kings.” These sage kings were the Yao, Shun, Yu, Tang, Wen, and Wu. Some of their books have been lost, but we now have the complete Word of God in the Bible, which fully relates truthful doctrine. Said Martin Luther (1483 - 1546 a.d.) during the Protestant Reformation, “The Bible, and the Bible only is where I stand.”

			Third: In the use of doctrine in the “administration of justice and government,” are the results good? Jesus advised His disciples:

			You will know them by their fruits. . . .A good tree cannot bear bad fruit, nor can a bad tree bear good fruit. Every tree that does not bear good fruit is cut down and thrown into the fire. Therefore by their fruits you will know them. (Matthew 7: 16, 18, 19).

			Finally, this is the advice that Mo Zi gave his fellow men in his day:

			If the gentlemen of the world really desire to practice love and righteousness, and be a son of the Prince, seeking to attain the way of the sage-kings on the one hand and to procure blessings to the people on the other, they must not neglect to understand the will of Heaven. The will of Heaven is truly the standard of righteousness.20

			Deeds, not words, count in the sight of God.

			“Not everyone who says to Me, ‘Lord, Lord,’ shall enter the kingdom of heaven, but he who does the will of My Father in heaven. Many will say to Me in that day, ‘Lord, Lord, have we not prophesied in Your name, cast out demons in Your name, and done many wonders in Your name?’ And then I will declare to them, ‘I never knew you; depart from Me, you who practice lawlessness!’” 

						            (Matthew 7: 21 - 23).

			13

		

	
		
			The Most Excellent Way

			Fan Chi ([image: Image1850.PNG]) asked about love. The Master said, “It is to love men.”1  

			Now, love is the most honorable dignity conferred by Heaven, and the safest home in which man should dwell.2 

			The human heart is made for the sole purpose of accepting and transmitting love. The apostle Paul calls it “the most excellent way.”

			Love suffers long and is kind; love does not envy; love does not parade itself, is not puffed up; does not behave rudely, does not seek its own, is not provoked, thinks no evil; does not rejoice in iniquity, but rejoices in the truth; bears all things, believes all things, hopes all things, endures all things. Love never fails.

						     (1 Corinthians 13: 4 - 8).

			Jesus, the Holy Man, who came and died on the cross to teach the lesson of love, said:

			“If you love me, keep my commandments.” (John 14: 15).

			Jesus’ commandments and those of God are one and the same, for He did not speak on His own authority, “but the Father who sent Me gave Me a command, what I should say and what I should speak.” (John 12: 49).

			The love of God and the law of God are inseparable, for “love is the fulfillment of the law.” (Romans 13: 10). Did the Chinese sages teach love toward God and man? Were they actually teaching the keeping of God’s commandments? The God of Heaven inspired most of the sages to teach this same lesson: reverence to God and love to man!

			“Love,” in English is used to express every kind of admiration for God, man, and even inanimate objects. The Chinese, on the other hand, have many different characters for “love” in their language; each has a specific meaning for different relationships. For example, there are several words to describe man’s love to God: to revere Heaven ([image: Image1862.PNG]); to be obedient to Heaven ([image: Image1869.PNG]); to fear Heaven ([image: Image1878.PNG]); to serve Heaven ([image: Image1885.PNG]); and to follow Heaven ([image: Image1893.PNG]). 

			The respectful, grateful, and fearful attitude of the ancient Chinese toward God can be described by the following statement of the great sage, the Duke of Zhou:

			We should be apprehensive and careful,

			As if we were on the brink of a deep gulf,

			As if we were treading on thin ice.3  

			Simultaneously, the great king of Israel, Solomon (970 - 930 B.C.), wrote:

			Walk prudently when you go to the house of God and draw near to hear rather than to give the sacrifice of fools, for they do not know that they do evil. 

			Do not be rash with your mouth, 

			And let not your heart utter anything hastily before God.

			For God is in heaven, and you on earth; 

			Therefore let your words be few.

			                                (Ecclesiastes 5: 1, 2).

			Solomon, in his old age, wrote his autobiography in the book of Ecclesiastes. He described the emptiness of all the pleasures of earth; he showed that the vanities of the world failed to meet the heart’s real desires. He had pursued intellectual goals, carried out schemes of commercial enterprise, and had lived to the full the splendor of court life. But he summed up his experiences in this sad record:

			I have seen all the works that are 

			done under the sun; and indeed, 

			all is vanity and grasping for the wind. 

			What is crooked cannot be made straight,

			And what is lacking cannot be numbered. . . .

			Let us hear the conclusion of the whole matter:

			Fear God and keep His commandments,

			For this is man’s all (the whole duty of man, KJV).

			For God will bring every work into judgment,

			Including every secret thing, whether good or evil.  

			                       (Ecclesiastes 1: 14, 15; 12: 13, 14).

			Almost simultaneously as Solomon made this declaration, the great Chinese sage, the Duke of Zhou, advised the king whom he assisted that he should learn from the example of those ministering in the first dynasty of China—that they were the ones to lead people to “fear God.” They had right principles for both the kingdom and its people. 

			Confucius’ disciples likewise recorded their Master’s teaching concerning man’s duty:

			The Master said: “Without recognizing the 

			ordinances of Heaven,

			it is impossible to be a son of the Prince.”4  

			“A son of the Prince” is the ideal person according to Confucius. The ideal person in God’s eyes is a “son [child] of God.” The apostle John could hardly find words to express his feelings of gratitude for the love of God, and exclaimed, “Behold what manner of love the Father has bestowed on us, that we should be called children of God! Therefore the world does not know us, because it did not know Him.” (1 John 3: 1).

			While the Chinese never knew who “the Prince” was, the Bible makes it clear. Jesus was not only the Holy Man, but the “Prince of peace,” (Isaiah 9: 6) and “the Prince of life.” (Acts 3: 15). He was God. Therefore, “sons of the Prince” in Chinese could mean the same as “sons of God.” How accurate was the Chinese designation for the ideal person! It is the love of God that makes man “a child [son] of the Prince [Jesus Christ].”

			A “son of the Prince” should “fear the decree of Heaven,” but not in the sense of being frightened, as in the heathen tradition of fearing their gods. Rather the ancient Chinese viewed God as their heavenly Father. Note how Confucius put these thoughts together:

			Confucius said: “Therefore, the loving man 

			serves his parents as if he serves Heaven, 

			and he serves Heaven as if he serves his parents.”5

			Modern scholars tend to place Confucius as an early forerunner of humanism. However, Confucius’ own testimony does not bear this out. It is true that he did not talk too much about the God of Heaven, but all his teachings are based on his deep reverence for God. He said that by the age of fifty, he knew the decree of Heaven (Chapter 9, p. 94). He taught heavenly principles in order to reflect the way of Heaven in human life. How sad that his teachings have been used to disprove the very belief of his spiritual Fountain, the God of Heaven!

			For Confucius, love was the keynote of all his teachings. In the short Confucian Analects, there are more than 180 references to love! The following conversation between him and a student, from another source, illustrates his opinion on this subject.

				Zi Lu ([image: Image1900.PNG]) said: “If a man treats me well, I will also treat him well; and if a man does not treat me well, I will not treat him well.”

				Zi Gong ([image: Image1907.PNG]) said: “If a man treats me well, I will also treat him well; and if a man does not treat me well, I will [try to] lead him [to do so], simply conducting him forward, or letting him fall backward.”

				Yan Hui ([image: Image1915.PNG]) said: “If a man treats me well, I will also treat him well, and if a man does not treat me well, I will still treat him well.”6

			These three attitudes are inclusive of all man’s feelings toward his fellow man. Note Confucius’ comments:

			As each of the three had his own view on the subject, they asked the Master about it, who said: “Yu’s ([image: Image1924.PNG], Zi Lu ) words are those of a barbarian; Ci’s ([image: Image1933.PNG], Zi Gong) those of a friend; and Hui’s ([image: Image1944.PNG], Yan Hui) those of a relative. 

			The ode says: 

				‘This man is all vicious, 

				and I regard him as my brother.

				This woman is all vicious, and I regard her 

				as a marchioness! [wife of a marquis]’”7

			The first attitude was greatly condemned by the Master who identified the speaker as a “barbarian.” Put in biblical terms, the attitude of a sinner. The apostle Luke recorded Jesus’ words: “But if you love those who love you, what credit is that to you? For even sinners love those who love them.” (Luke 6: 32). Even sinners, who are not entirely closed to God’s Spirit, will respond to kindness. They may give hate for hate, but they may also give love for love. However, it is only the Spirit of God that gives love in return for hatred. Solomon had this to say: “A friend loves at all times, and a brother is born for adversity.” (Proverbs 17: 17).

			The attitude of friends and relatives are what Confucius approves. Hui was his favorite student, and he frequently used him as an example to encourage others in pursuing Dao. When Hui died, Confucius wept bitterly, fearing that no one could carry on his mission given by Heaven. It was finally given to Zi Gong, who retired from public office for six years after Confucius’ death, in order to spread his master’s teaching across the land of China.

			The ancient Chinese sages taught that the world is but one family. A Confucian student thus comforted one who had no brothers:

			Let a son of the Prince never fail reverently to order his own conduct, and let him be respectful to others and observant of the law. . .then all within the four seas will be his brothers. What has a son of the Prince to do with being distressed because he has no brothers?8  

			The genuine “children of the Prince” should treat one another as family, for they have God’s nature of love that is not dependent upon royal birth, nationality or special rank in order to be a member of this family. Their love embraces all humanity, doing good to the evil and unthankful, without hope of returned favor. This is the characteristic of the royal children of Heaven. This is similar to Confucius’ “golden rule”:

			Do not do to others what you would not wish done to yourself.10

			This is what Jesus taught to His disciples: “Therefore, whatever you want men to do to you, do also to them, for this is the Law and the Prophets.” (Matthew 7: 12).

			Efforts have been made to decide which of these two principles given by Confucius and Jesus was the greater, in order to conclude which of the two teachers was the greater. Confucius’ followers have argued that Confucius taught 500 years before Jesus, and therefore his statement is the original. On the other hand, some professed Christian scholars have argued that Jesus taught a positive lesson while Confucius approached it negatively, therefore they have held that Jesus was the greater. Both Christians and Confucianists have failed to see that their teachings have come from the same source: “for love is of God; and everyone who loves is born of God and knows God.” (1 John 4: 7).

			The golden rule is a principle covering all human relationships. One enters into another’s feelings, joys, sorrows, difficulties and identifies with that one as if exchanging places. This is a wonderful rule of courtesy and honesty—actually the standard of true Confucianism and Christianity.

			Yet there is a deeper significance to the golden rule. Everyone who has received the grace of God is called upon to impart to those in darkness and ignorance, as if in their place, what one would desire them to impart to him. The apostle Paul said, “I am a debtor both to Greeks and to barbarians, both to wise and to unwise.” (Romans 1: 14). Each of us has a debt to impart this gift to others. The free gift from God is heaven and eternal life through Jesus Christ, the Holy Man.

			This is what is called love: to establish oneself in Dao and desire to establish others in Dao as well: to practice Dao in the world and seek to help others to practice Dao in the world as well.9  

			The highest establishment of oneself is in Dao [Jesus]. Therefore those who have followed Jesus should “desire to establish others in Dao as well, and seek to help others to practice Dao [faith in Christ] in the world as well.”

			THIS IS REAL LOVE. This is Jesus’ great command at His departure from this earth: 

			“Go ye therefore, and teach all the nations, baptizing them in the name of the Father, and of the Son, and of the Holy Ghost: Teaching them to observe all things whatsoever I have commanded you: and lo, I am with you alway, even unto the end of the world.” 

						     (Matthew 28: 19, 20, KJV).

			The Chinese have had a “family concept” which, according to Confucius, may extend to the world, seeing all men as “relatives in God.” With this stand, there can be no real enemies, for all have the same heavenly Father. This is why Yan Hui still wanted to deal well with those who mistreated him. Mencius adds a further practical step:

			Mencius said: “The loving one transfers his love for whom he cares to those he does not love, while the unloving one transfers his hate for whom he loves not to those he loves.”11  

			Let us pause and compare these thoughts with a lesson that Jesus taught:

			“You have heard that it was said, ‘You shall love your neighbor and hate your enemy.’ But I say to you, love your enemies, bless those who curse you, do good to those who hate you, and pray for those who spitefully use you and persecute you, that you may be sons of your Father in heaven.” (Matthew 5: 43 - 45).

			In Jesus’ teaching, the source of this matchless love is revealed: “your Father in heaven.” Love is not a man-made product, but a gift from Heaven! Said Mencius:

			Now, love is the most honorable dignity conferred by Heaven, and the safest home in which man should dwell.12

			Again and again Mencius emphasized the fact that to love is the easiest way to live, for it is the only harmonious way with Heaven. He appealed to the people of his time:

			Love is the most tranquil habitation of man, and righteousness his straight path. Alas for them who leave the tranquil dwelling empty and do not reside in it, and who abandon the right path and do not pursue it.13

			Even though both Confucius and Mencius taught reverence to Heaven, the true knowledge of God had been lost by their time. It might have been for this reason that Confucius did not talk too much about the worship of Heaven, whom he greatly revered. However, he had much to say about love, as expressed in the remaining six of the ten commandments.

			The fifth commandment requires that children honor their parents, as exemplified by the story of the Ruler Shun. Mencius wrote rather extensively of Shun, the last of the so-called “legendary rulers.” He used Shun as a worthy example of filial love of children toward their parents. Even though Shun’s goodness and industry had been recognized by the then ruling sovereign, Yao—to the extent that Yao designated Shun to superintend the kingdom as a co-regent, and gave him his two daughters as wives—yet Shun was filled with sorrow. The reason for Shun’s distress was that his parents were not in accord with him.

			Shun’s father was blind and his mother had died. His father remarried, and the new wife had a son whom the father loved more dearly than Shun. In fact, his father came to hate Shun and plotted with his new wife on several occasions to kill him. Reported Mencius:

				His parents set Shun to repair a granary, and after removing the ladder, Ku Sou [Shun’s father] set it on fire. They also made him dig a well. He got out, but they, not knowing this, covered it up. Xiang ([image: Image1992.PNG]) [Shun’s younger brother by his stepmother] said, “Of the schemes to cover up the city-forming prince, the merit is all mine. Let my parents have his oxen and sheep. Let them have his storehouses and granaries. His shield and spear shall be mine. His flute shall be mine. His bow shall be mine. His two wives I shall make attend for me to my bed.” 

				Xiang ([image: Image1999.PNG]) then went into Shun’s palace, and there found Shun on his couch playing on his flute. Xiang said, “I am come simply because I was thinking anxiously about you.” At the same time, he blushed deeply. Shun said to him, “Here are all my officers, do you want to undertake the government of them for me?”14

			Shun was too wise not to be aware of Xiang’s intention to kill him, but he cherished no resentment against his half-brother, only regarding him with affection and love in an effort to win his heart. This is an example to us of how Christ deals with us—He knows our thoughts and the intentions of our hearts, that we have no righteousness to offer. But to win our love and trust, He treats us with the kindness and mercy that we do not deserve. 

			Shun’s great sorrow was that his parents did not love him. In spite of the fact that Ruler Yao put everything he had—nine sons and two daughters, his various officers, oxen and sheep, storehouses and granaries—all under the stewardship of Shun; although multitudes of scholars in the kingdom flocked to Shun; because his parents were not in accord with him, he felt like a poor man who had nowhere to turn. The possession of riches, beauty, and honors were not sufficient to remove his sorrow. This is a story of true filial piety and love! Shun’s story became the model of loyalty to family for ages to come.

			 Love must begin in the home. This is a starting point for the development of love for all of mankind. Society is composed of families, and is actually what the heads of the families make it. The family household is the heart of the community, the church, and the nation. Ultimately, the success and well-being of society and the nation depend upon home influences. The ancient Chinese put so much emphasis on the family that their name for the nation was the “national family”([image: Image2007.PNG]). All the principles practiced at home were transferred to the government. Consequently, family values had a very high place in society.

			Parents were to teach their children the importance of implicit obedience. Correct home training was a means of avoiding misery and crimes in society. Children, trained to fear Heaven and honor their parents at home, were prepared to practice these principles of truth in society and the world. The Book of Filial Piety says: 

			He who loves not his parents, yet loves others

				is against virtue;

			He who respects not his parents, yet respects

				others is against courtesy.15

			Confucius said:

			Love towards parents should be first taught so that people will be peaceful with one another; respect towards the elderly should be first taught so that people learn to be obedient. In teaching people to be friendly to one another, parents will be honored; by respect shown to the elderly, the law of government will be honored. By serving one’s own parents with filial piety, and treating government’s law with due respect, everything will be successful.16 

			Confucius was asked by his disciples on various occasions to define filial piety:

			Meng Yi ([image: Image2014.PNG]) asked what filial piety was. The Master said, “It is not being disobedient.”17

			Zi You ([image: Image2022.PNG]) asked what filial piety was. The Master said: “The filial piety of nowadays means the support of one’s parents. But dogs and horses likewise are able to do something in the way of support. Without reverence, what is there to distinguish one support given from the other?”18 

			Confucius was saying that the best way to honor one’s parents and show reverence to them was by obedience. And ultimately it is obedience or disobedience which decides everyone’s destiny. It was because of disobedience to God’s command by our first parents in the Garden of Eden that sin and suffering came into the world, and man was lost! The lesson is that children must love, trust and obey God as they love, trust and obey their parents.

			When Jesus came to earth, He set a perfect example of obedience for the world, and this is the same obedience that God requires from humans today. Jesus served His heavenly Father willingly and with love. “I delight to do Your will, O My God,” he declared. “Your law is within my heart.” (Psalm 40: 8). Thus we should also serve God, with obedience from the heart. However, sin has weakened our powers of obedience, and in our own strength, we can never obey God. This is why God sent Jesus to our world—to live His law perfectly and to empower us to do likewise. “I can do all things through Christ who strengthens me.” (Philippians 4: 13).

			Children will learn to respect their parents when they observe the father giving kindly attention to the mother’s needs, and the mother rendering respect for the father. The sacredness of marriage was greatly esteemed by the ancient Chinese sages. Confucius said: “Marriage is the beginning of all generations.”19 Marriage was ordained by God in the Garden of Eden. Eve was created from a rib taken from Adam’s side. She was to stand by his side as a “helpmeet” and loving companion. Jesus performed His first miracle at a wedding feast, thus showing His interest in this institution.

			Marriage is a blessing, for it protects the purity of, and gives happiness to, mankind. Paul counsels both husbands and wives:

			Husbands, love your wives, just as Christ also loved the church and gave Himself for her, . . .So husbands ought to love their own wives as their own bodies; he who loves his wife loves himself.  (Ephesians 5: 25, 28).

			Wives, submit to your own husbands, as to the Lord. For the husband is head of the wife, as also Christ is head of the church; and He is the Savior of the body. Therefore, just as the church is subject to Christ, so let the wives be to their own husbands in everything.   

						           (Ephesians 5: 22, 23).

			Love has its enemy—self. True love can never grow unless self and selfishness is subdued. Regarding this, the writings of Confucius record:

			Yan Yuan ([image: Image2029.PNG]) asked about love. The Master said: “To subdue one’s self and return to propriety [law], is love. If a man can for one day subdue himself and return to propriety [law], all under heaven will ascribe love to him.”20

			To love means to die to self. Self-denial is the most difficult attribute to learn and practice. Man cannot subdue self through his own efforts. Divine help is necessary for one to die to self. Jesus said, 

			“If anyone desires to come after Me, let him deny himself, and take up his cross, and follow Me.”

							(Matthew 16: 24).

			When one surrenders self to Jesus, the Holy Spirit brings love into one’s heart, and this is reflected in one’s words and deeds. Again, the ancient Chinese writings speak:

				Yan Yuan said: “I beg to ask the steps of that process.” 

				The Master replied, “Look not at what is contrary to propriety; listen not to what is contrary to propriety; speak not what is contrary to propriety; make no movement which is contrary to propriety.”

				 Yan Yuan then said, “Though I am deficient in intelligence and vigor, I will make it my business to practice this lesson.”21

			Of all Confucius’ teachings on love, this is the most famous quote. Although Confucius himself did not fully understand the source of subduing oneself, yet he made clear the steps in the process—that the battle between good and evil is in the heart. Man can either choose to yield to Heaven’s influence or to the evil one. One must avoid seeing or hearing all that even suggest impure thoughts. Solomon, the great, wise king advised, “Keep your heart with all diligence, For out of it spring the issues of life.” (Proverbs 4: 23). Those who carefully guard their thoughts and actions receive a promise:

			He who walks righteously and speaks uprightly,

			He who despises the gain of oppressions,

			Who gestures with his hands, refusing bribes,

			Who stops his ears from hearing of bloodshed,

			And shuts his eyes from seeing evil: 

			He will dwell on high; 

			His place of defense will be the fortress of rocks;

			Bread will be given him. His water will be sure.

			                                             (Isaiah 33: 15, 16).

			The mind can be strengthened and trained to run on subjects of purity until it will naturally take that turn. Genuine love comes from a pure heart and sound mind.

			Finally, brethren, whatever things are true, whatever things are noble, whatever things are just, whatever things are pure, whatever things are lovely, whatever things are of good report, if there is any virtue and if there is anything praiseworthy—meditate on these things.  (Philippians 4: 8).

			There is yet a most crucial element of love taught by the Chinese sages—forgiveness. Without it, love is but an empty word, for when man errs, forgiveness is demanded. 

				The Master said, “Shen ([image: Image2036.PNG]), my doctrine is that of an all pervading unity.” 

				The other disciples asked, saying, “What do these words mean?” Zeng Zi ([image: Image2044.PNG]) said, “The doctrine of our Master is to be faithful [to the decree of Heaven] and forgiving to others—this, and nothing more.”22

			The Lord of Heaven is a forgiving God. Jesus, the Holy Man, died to make it possible for God to forgive our sins. This forgiveness is a great part of His love. 

			For if you forgive men their trespasses, your heavenly Father will also forgive you. But if you do not forgive men their trespasses, neither will your Father forgive your trespasses. (Matthew 6: 14, 15).

			How important it is to forgive! He who is unforgiving loses his opportunity for mercy from the God of Heaven. God’s complete forgiveness is beyond our understanding. 

			As far as the east is from the west, so far has He removed our transgressions from us. (Psalm 103: 12).

			We love Him because He first loved us.

			                                     		(1 John 4: 19).

			Mencius said, “That whereby a son of the Prince is distinguished from other men is what he preserves in his heart:—namely, love and propriety [law].”23 

			As already explained, the “sons of God” are those in a loving covenant relationship with God. Within their hearts is the law of God and a love for it.

			“This is the covenant that I will make with them after those days,” says the Lord: “I will put My laws into their hearts, and in their minds I will write them.” Then He adds, “Their sins and their lawless deeds I will remember no more.” 

						(Hebrews 10: 16, 17).
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			The Way of Man

			The Faithful is the Way of Heaven.

			Attainment of The Faithful is the way of man.1  

			The ancient Chinese writings have much to say about Heaven [God] and the Holy Man. The suffering of the Holy Man made us marvel at His unsearchable love for humanity and for His priceless sacrifice on behalf of lost sinners of the world. The God of Heaven did His part in sending Jesus Christ to the world and accomplishing salvation for man through the Savior’s blood. He provided more than enough grace for all sinners to be saved. Now, what should man do? What is the “way of man?”

			According to the above quotation, one must understand “The Faithful”([image: Image2053.PNG]) before it is possible to know the way of man, for “The attainment of The Faithful ([image: Image2062.PNG]) is the way of man.” What, then, is “The Faithful,” which is the way to Heaven?

			Even though Jesus was the world’s greatest instructor, His teachings were not understood by His disciples before His death. Although Confucius was a great teacher of Dao, his doctrine was also not fully grasped by his disciples in his time. Zi Gong, who was 31 years younger than Confucius, became the Master’s most brilliant and favorite student (p. 150). Concerning him, Confucius said, “From the time I got Zi Gong, scholars came daily, resorting to me from a distance.”2

			Zi Gong was the most famous diplomat of his time, and a great statesman. When the Master died, Zi Gong led the funeral service and withdrew from public life for six years to mourn Confucius’ death. It was during this time that he spread the teachings of Confucius throughout the land of China. He was to Confucius as the apostle Paul was to Jesus. Yet even Zi Gong came to this conclusion, saying, “The Master’s discourses about man’s nature, the Way of Heaven, cannot be heard.”3

			But Confucius’ grandson, Zi Si, understood the great light in the Master’s teaching on the Way of Heaven, and let this shine out brightly in the book, The Doctrine of the Mean. This book is an expository on “The Faithful” found in Confucius’ teaching. We may be surprised to find that here the Way of Heaven is extensively discussed in great detail. Thus, new light and a better understanding has been given for the Chinese on the nature and attributes of Heaven [God].

			The Faithful is the Way of Heaven.

			The attainment of The Faithful is the way of man.

			He who is The Faithful, is He who, without effort,

			   hits what is right, and apprehends, without the 

			   exercise of thought ;—

			He is none other than the Holy Man who naturally and easily embodies the right way.

			He who attains to The Faithful, is he who chooses what is good, and firmly holds it fast.4 

			What is this “The Faithful” (Cheng, [image: Image2073.PNG])? Some say “The Faithful” means “free from all deception.” Some say it means “truth and reality;” still others say it is “freedom from all moral error and ceaselessness.”5 This passage, according to common Chinese understanding, simply means being honest and sincere. The Chinese have held the view for thousands of years that as long as one is “honest and sincere,” one is in good standing, and is assured of achieving heaven. And yet, a person may be entirely sincere, and still be entirely wrong! As a result of this view, the standard of right and wrong is lost sight of. This misunderstanding of “The Faithful” has led to the concept that it does not matter what one believes as long as one is sincere! This has been a common Chinese belief based upon the misinterpretationof the character for “The Faithful” in The Doctrine of the Mean. The question has been, therefore, since “The Faithful” is not an absolute, why is it important? This is a question which has puzzled the Chinese for ages!

			According to the earliest Chinese Dictionary, The Interpretation of Words [Shuo Wen [image: Image2085.PNG] ], the Chinese character ([image: Image2092.PNG], Cheng) used here means “faithful”([image: Image2100.PNG], Xin).6  Our study thus far has shown that the Holy Bible is the key to unlocking the mysteries in the Chinese Classics. The Word of God has helped greatly in understanding the most mysterious passages in the Yi Jing and Lao Zi’s writings. Is it possible that the Bible can also throw light on this particular teaching of Confucius?

			It is the glory of God  to conceal a matter,

			But the glory of kings is to search out a matter.

			                                                 (Proverbs 25: 2).

			Christ is the mystery of God, “without controversy great is the mystery of godliness: God was manifested in the flesh,” (1 Timothy 3: 16), for all the mysteries of God are hidden in Him. Lao Zi said, [The Dao] “is the gate to all mysteries.”5 Through “the Gate,” Christ, we can enter this mystery of Confucius.

			Of Christ, John wrote,

			These things says the Amen, the Faithful and 

			True Witness, the Beginning of the creation of God.

			                                                     (Revelation 3: 14).

			Now I saw heaven opened, and behold, a white horse. And He who sat on him was called Faithful and True, and in righteousness He judges and makes war. 

							 (Revelation 19: 11).

			 Surprisingly, “the Faithful” is one of Jesus’ names! If we simply substitute “the Faithful” with “Christ” in the above quotation, we will see how easily it may be understood—that which has been a mystery and has puzzled Chinese for thousands of years!

			[Christ] is the way of Heaven. The attainment of [Christ] is the way of man. He who is [Christ], is He who, without an effort, hits what is right, and apprehends, without the exercise of thought;—He is none other than the Holy Man who naturally and easily embodies the right way. He who is in [Christ], is he who chooses what is good, and firmly holds it fast.

			Is this substitution legitimate? 

			The Doctrine of the Mean has an extensive discussion on “The Faithful.” We should compare all of its attributes with Jesus Christ to see whether our identification is correct. We have chosen the following five attributes of “The Faithful” for comparative purposes.

			1.  “The Faithful” Means Wisdom

			Possessed of The Faithful, one shall

			be intelligent.7

			The Bible confirms that Jesus was the embodiment of wisdom:

			In whom are hidden all the treasures of wisdom and knowledge. (Colossians 2: 3)  

			Therefore the Bible says, “but you are wise in Christ.” 

			                                                   (1 Corinthians 4: 10).

			2.  “The Faithful” Is the Creator

			The Faithful is the end and beginning of things. Without The Faithful there would be nothing.8

			Jesus said, “I am the Alpha and Omega, the First and the Last.” (Revelation 1: 11). 

			John wrote, “In the beginning was the Word, and the Word was with God, and the Word was God. . . .All things were made through Him, and without Him nothing was made that was made.”  (John 1: 1, 3).

			On this account, a Son of the Prince regards the attainment of The Faithful as the most excellent thing.8

			Yet indeed I also count all things loss for the excellence of the knowledge of Christ Jesus my Lord, for whom I have suffered the loss of all things, and count them as rubbish, that I may gain Christ.  (Philippians 3: 8).

			3.  “The Faithful” Is Love and Wisdom

			The Faithful does not merely stop at the perfection of Himself, but helps to perfect other men and things also. The perfection of Himself shows His perfect love. The perfection of other men and things shows His wisdom.9

			When Jesus knew that His hour had come that He should depart from this world to the Father, having loved His own who were in the world, He loved them to the end.”   

								(John 13: 1).

			. . .but to those who are called, both Jews and Greeks, Christ the power of God and the wisdom of God.

			                                                   (1 Corinthians 1: 24).

			4.  “The Faithful” Is Endless

			Hence the most Faithful is without ending.10

			Since Christ is He who gives eternal life to man, it is only logical that He Himself has life without ending. “Jesus Christ is the same yesterday, today, and forever.” (Hebrews 13: 8).

			5. “The Faithful” Alone Can Govern Human Relations

			It is only the most Faithful under Heaven who can govern the great principles of invariable human relations; establish the great fundamental virtues of humanity and know the transforming and nurturing operations of Heaven and earth. Shall He have anything (other than being faithful to Heaven) on whom He depends? His love is earnest and sincere! His wisdom is as deep as an abyss, His vastness is that of Heaven!11

			Jesus Christ, as the Creator of everything, established the institution of marriage in the Garden of Eden. From marriage comes all human relationships. Jesus, “upholding all things by the word of His power” (Hebrew 1: 3), is the One “transforming and nurturing operations of Heaven and Earth.” Heaven (the Father) is the One “on whom He [Jesus] depends.” He said, “I do nothing of Myself,” ” but the Father who dwells in Me does the works.” (John 8: 28; 14: 10).

			Who can know Him, but he who is holy and wise and has all embracing knowledge, possessing all heavenly virtues?11

			 Who is this Person? The one described here is a very interesting Person, “who is holy and wise and has all embracing knowledge, possessing all heavenly virtues.” The Bible confirms “all have sinned and fall short of the glory of God.” (Romans 3: 23). No one in the human family fits the description of this Person, and no man knows the Most Faithful (Christ Jesus) of himself. But there is One who knows even the deep things of God (the Father and the Son). 

			But God has revealed them to us through His Spirit. For the Spirit searches all things, yes, the deep things of God. For what man knows the things of a man which is in him? Even so no one knows the things of God except the Spirit of God.  (1 Corinthians 2: 10, 11).

			This Person who knows the Most Faithful must be the Holy Spirit!

			With these five parallel attributes showing that “The Faithful” in The Doctrine of the Mean refers to Jesus Christ, we can surely say that Jesus is the Way of Heaven. 

			Let us now listen to two beautiful ancient Chinese hymns. In fact, the ancient Chinese were famous for their singing. Confucius was a great musician. The Classics were not read, they were sung. Even those who received the traditional Chinese education in their youth, still today know how to sing the following two “hymns” from The Doctrine of the Mean. This hymn describes why “The Faithful” [Jesus Christ] could accomplish His mission on earth. 

			Hence the most Faithful is without ending.

			     Without ending,

			He continues long. Continuing long, 

			     He evidences Himself.

			Evidencing Himself, He reaches far.

			Reaching far, He becomes large and substantial. Large and substantial, He becomes

			     high and brilliant.

			Large and substantial;—this is how He

			     perfects all things.

			High and brilliant;—this is how He 

			     overspreads all things.

			Reaching far and continuing long; this is how He perfects all things.

			So large and substantial, The Faithful is the co-equal of Earth. So high and brilliant, that makes Him the co-equal of Heaven.

			So far-reaching and long-continuing, that makes            

			     Him infinite.

			Such being His nature, without any display,

			He becomes manifested; without any movement, 

			He produces changes; and without any effort, 

			He accomplishes His end.

			The way of Heaven and Earth may be completely 

			     declared in a sentence.

			—They are without any doubleness,

			     and so they produce things in a manner 

			     that is unfathomable.

			The way of Heaven and Earth is large and substantial, high and brilliant, far-reaching 

			and long-enduring.12 

			The following song tells how men’s hearts are drawn to “The Faithful” Holy Man.

			Therefore His fame overspreads the Middle Kingdom [China],

			     and extends to all barbarous tribes.

			Wherever ships and carriages reach; 

			     wherever the strength of man penetrates;

			     wherever the heavens overshadow and the earth sustains,

			     wherever the sun and moon shines;

			     wherever frosts and dews fall;—

			All who have blood and breath unfeignedly

			     honor and love Him.

			Hence it is said,—He is the equal of Heaven.13

			How wonderful is the adoration of the Faithful [Jesus Christ]! How beautiful are these “hymns” by which the ancient Chinese prophets praised Him.

			**********

			Now we will come to a discussion of “the Way of man.” It is sad that Confucius has been regarded by many as the “father of modern humanism.” It is because he taught the “way of man,” which has been wrongly translated as “humanism” in English. But how different was the “way of man” which he taught in The Doctrine of the Mean, whence the term was derived: “The Faithful is the Way of Heaven. The attainment of The Faithful is the Way of man.”14

			Knowing that “The Faithful” is Christ, and that He was surely the “Way of Heaven,” we find that the essence of “the Way of man” is far from the modern humanistic teaching! To the contrary, the “way of man” is to have Christ dwelling in the heart. 

			The Chinese words for “the attainment of The Faithful” can also be interpreted as “to take or accept The Faithful as truth.” Simply put, the way of man is to believe that the Faithful is Jesus Christ, for He is the Truth. Jesus said, “I am the way, the truth, and the life.” (John 14: 6).

			To possess the truth intellectually is one thing, but to be possessed by the truth is quite another. It is not enough to just agree and accept theoretically that Jesus is the Truth. He is the Savior. One has to put one’s belief into practice. Words are of no value unless they are accompanied by appropriate deeds. The test of The Faithful is not words, but deeds. How can one accomplish these “deeds?” Eight steps are given in the book, The Great Learning. These are:

			To investigate things, to complete knowledge, have the Faithful thoughts, have the heart rectified, be self-cultivated, have a well-regulated family, a state well-governed, and the whole kingdom tranquil and happy.15

			 These steps have been known by the Chinese for thousands of years, but not many know the source of the power to attain the desired achievement.

			From the son of Heaven [king] down to the mass of the people, all must consider the cultivation of a person the root of everything.16

			When the mind is not present, 

			we look and do not see;

			we hear and do not understand;

			we eat and do not know 

			the taste of what we eat.17

			One’s mind is “the root of the cultivation of a person.” But the knowing and the doing are two different things.

			It is not the knowing that is difficult,

			but the doing.18

			How then should one overcome the difficulty of the doing? Both Lao Zi and Mencius pointed the way.

			Be true and unswerving,

			Become as a babe once more.19

			Mencius said, “The great man is he 

			who does not lose the heart of a babe.”20

			This advice from both Mencius and Lao Zi, to become as babes, is of great significance. Small children trust their parents for everything and accept their teaching as truth. The parents’ words are authoritative in their lives. Babes generally do not insist on having their own ideas, but act according to their parents’ instruction. Small children make mistakes, but readily accept correction. They are friendly and forgiving. They do not hold grudges. Babes are good learners—and good teachers for adults! In a word, they have faith and trust in their parents.

			The moral is to trust in Heaven as babes do in their parents. The God of Heaven knows best and His plan is the best. All heaven and earth are in His perfect control. If man submits to Heaven as a babe does to his parents, things will then be better. The Way of man is the Way of faith.

			In the Bible, we read that man must become as a babe to understand the truth. “Therefore, laying aside all malice, all deceit, hypocrisy, envy, and all evil speaking, as newborn babes, desire the pure milk of the word, that you may grow thereby.” (1 Peter 2: 1, 2). God loves to reveal His truth to man in every possible way. In nature, heavenly wisdom and the eternal Dao is imprinted, but fallen man cannot understand it. Sin has obscured the vision, and one cannot by oneself interpret nature without placing it above God. The teaching of nature has been so perverted that it turns the mind away from its Creator. For example, the title for God the Father, “Heaven,” is now viewed as no more than the physical expanse of the skies. 

			God does not conceal truth from men. It is one’s own selfish interest that closes the door to truth. Jesus spoke to God in front of His listeners, “I thank You, Father, Lord of heaven and earth, that You have hidden these things from the wise and prudent and have revealed them to babes.” (Matthew 11: 25).

			The way of Heaven is hidden only to those who are wise in their own estimation, who are puffed up by the teaching of man’s philosophy. “The message of the cross is foolishness” to them. (1 Corinthians 1: 18). They cannot see the beauty, power and mystery of God’s plan of redemption. Many have eyes, but  “do not see;” have ears, but “do not understand;” have intellect, but they discern not the hidden treasure.  

			Truth is revealed only to those little children who do not trust themselves, and truth is the only gate to heaven. Therefore, only “little children” can enter heaven. Jesus said, “Assuredly, I say to you, unless you are converted and become as little children, you will by no means enter the kingdom of heaven. Therefore whoever humbles himself as this little child is the greatest in the kingdom of heaven.” (Matthew 18: 3, 4).

			The apostle Paul made it even more clear why the wise of the world cannot see. “But even if our gospel is veiled, it is veiled to those who are perishing, whose minds the god of this age has blinded, who do not believe, lest the light of the gospel of the glory of Christ, who is the image of God, should shine on them.” (2 Corinthians 4: 3, 4).

			We have found that God has given abundant evidence in the Chinese Classics to identify the Holy Man as Jesus Christ. In the light of the Bible, the Chinese can recognize Him as the One, long-awaited by the ancient sages. But for the discovery of Jesus to become meaningful, a decided change must take place in one’s life. In accepting Christ, one must give up cherished maxims and traditions, as well as selfish, ungodly practices. The old mind has to be put to death upon hearing the Dao! As Confucius said, 

			If a man in the morning hears the Dao, 

			he may die in the evening without regret.21

			It requires a sacrifice to receive the changeless, eternal Dao. To be converted and become as a little child requires one to give up one’s own preconceived opinions. But how can one become a babe again when an adult? The same question was asked of Jesus two thousand years ago.

			There was a man of the Pharisees named Nicodemus, a ruler of the Jews. This man came secretly to Jesus by night and said to Him,

			 	“Rabbi, we know that You are a teacher come from God; for no one can do these signs that You do unless God is with him.”

				Jesus answered and said to him, “Most assuredly I say to you, unless one is born again, he cannot see the kingdom of God.”

				Nicodemus said to Him, “How can a man be born when he is old? Can he enter a second time into his mother’s womb and be born?”

				Jesus answered, “Most assuredly, I say to you, unless one is born of water and the Spirit, he cannot enter the kingdom of God. That which is born of the flesh is flesh, and that which is born of the Spirit is spirit. Do not marvel that I said to you, ‘You must be born again.’ The wind blows were it wishes, and you hear the sound of it, but cannot tell where it comes from and where it goes. So is everyone who is born of the Spirit.”  (John 3: 2 - 8).

			To be born again in the Spirit, one’s imperfect nature and character must be remade in Christ, who is perfect. To be “born again,” one becomes entitled to receive the righteousness of the Holy Man and be justified before God as a sinless new person.

			It is only He who is the most completely Faithful [Jesus Christ] under heaven, who can fully develop His nature [His perfect righteousness]. He can do the same to the nature of other men [imputing His righteousness to others who believe in Him].22

			The word of God is the transforming power in creating a new life. “Therefore, if anyone is in Christ, he is a new creation; old things have passed away; behold, all things have become new.” (2 Corinthians 5: 17). It is God’s will that “we all come to the unity of the faith and the knowledge of the Son of God, to a perfect man, to the measure of the stature of the fullness of Christ.” (Ephesians 4: 13).

			Born of the spirit, one will have a new heart—the heart of a new babe in Christ, “The Faithful.” One will begin to see the glory of God, the beauty of the truth, and feel keenly the need for one’s personal transformation. 

			THIS IS THE WAY OF MAN!
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			The New Book of Changes

			The Master said: “If some years were added to my life, I would give fifty to the study of the Yi, and then I might come to be without great faults.”1  

			Oneness of Heaven [God] and man ([image: Image2146.PNG])” is the sole foundation of all Chinese philosophy and has been the goal of the Chinese for ages. How can one come to God and become one with Him? This is the question many have asked in the past, and is still the question being asked today. Many are seeking for the right answer to this fundamental question. The answer lies in the Yi Jing, The Book of Changes.

			The theme of The Book of Changes, as the title suggests, is the importance of “changes” in one’s life. “Changes,” according to the book, may avoid misfortune and disaster; “changes” bring peace and prosperity; “changes” lead to success and auspiciousness! In a word, “changes” bring down blessings from Heaven.

			Confucius himself thus explained the effect of “changes.”

			When one runs to the end of one’s course, one “changes.” Through changes one achieves success; through success one achieves eternity. Therefore, “They were blessed by Heaven with good fortune. There is nothing that does not further one.” 2  

			In commenting on Confucius’ words concerning his study of the Yi Jing, Liang Reng-kong ([image: Image2154.PNG], 1873 - 1929 a.d.), the most prominent scholar in the last imperial dynasty, the Qing ([image: Image2161.PNG], 1616 - 1911 a.d.), said, “To Yi Jing students, the most important lesson to learn consists of only one word: Repent ([image: Image2168.PNG])!” Repentance gives rise to change, and change can bring one into harmony with Heaven.

			In the Bible, we find the same question, how to be one with God, asked by thousands of the people of Israel on the Day of Pentecost after Christ’s crucifixion. Peter preached, for the first time after his denial of his Master, saying:

				“Therefore let all the house of Israel know assuredly that God has made this Jesus, whom you crucified, both Lord and Christ.” 

				Now when they heard this, they were cut to the heart, and said to Peter and the rest of the apostles, “Men and brethren, what shall we do?”

				Then Peter said to them, “Repent, and let every one of you be baptized in the name of Jesus Christ for the remission of sins; and you shall receive the gift of the Holy Spirit. For the promise is to you and to your children, and to all who are afar off, as many as the Lord our God will call.” (Acts 2: 36 - 39).

			When Peter called for repentance, he was speaking not only to the Israelites, but also to “those who are afar off.” This could include the people “in the land of Sinim.” Three thousand people responded to Peter’s invitation to repentance that day.

			This same principle of repentance has been taught both in the Yi Jing and in the Holy Bible. “Baptism in the name of Jesus Christ” was a new light that came into the world after Jesus started His ministry. Also included in Peter’s promise was “the gift of the Holy Spirit.” Did the ancient Chinese ever realize that there was such a precious gift from God to help them make right choices and guide them in every step of their lives? Did they ever receive any assistance from the Holy Spirit at all? Did the ancient Chinese understand repentance? 

			These are fair questions to ask, and deserve good answers. Let us refer to the ancient writings of the Chinese Classics for answers. 

			In The Book of Poetry, Tian [Heaven, God] is repeatedly mentioned. The ancient Chinese not only knew that there was a God, but that this Supreme Being had laws for everything He created.

			Heaven [God] in giving birth to the 

			    multitude of men,

			To every endowment appointed its 

			    appropriate law.

			The people, holding fast this constant nature,

			Love the virtue which is admirable.3  

			How could sinful man “love the virtue which is admirable?” The natural man is a transgressor, and his nature is in harmony with the first transgressor (Satan). It is only natural for man with a sinful nature to love evil and sin. Love for good, as well as enmity against evil in the human heart, has no natural existence. After Adam sinned, God put enmity [hatred] for sin in the human because of His love and pity for man, announcing: 

			“And I will put enmity between you and the woman, 

			And between your seed and her Seed.”

			                                                        (Genesis 3: 15).

			This “enmity” was created through the agency of the Holy Spirit. It is the Holy Spirit that “convicts the world of sin, of righteousness, and of judgment.” (John 16: 8). In Chapter 7 we discovered that the Holy Spirit was mentioned in The Book of Poetry and by Mencius (p. 74). God’s Spirit is given to every individual in order to lead each on the right path. It is God’s Spirit that strives to awaken one’s conscience. However, the Holy Spirit does not strive forever if there is no response, as before the great worldwide flood, when He declared, “My Spirit shall not strive with man forever. . . .” (Genesis 6: 3).

			This gift was well understood by the ancient Chinese. One of the most authoritative commentaries was printed in 654 a.d. where Kong Ying-da ([image: Image2176.PNG], 574 - 648 a.d.) said:

			The people have been produced by supreme Heaven, and both body and soul are Heaven’s gift. Men have thus a material body and a knowing mind, and Heaven further assists them, helping them to harmonize their lives.4

			How striking is this statement! It fully and clearly tells of the work of God’s Spirit on the human heart. God does not just give man a body and intelligent mind, but “Heaven further assists them.” It is this gift that leads men to harmonize with Heaven in all their words, thoughts and actions.

			The right and wrong of their language, the correctness and errors of their conduct, their enjoyment of clothing and food, the rightness of their various movements; all these things are to be harmonized by what they are endowed with by Heaven. Accordance with the right way gives life, while error leads to death. Thus Heaven has not only given life to men, and conferred upon them a body and mind, but it further assists them in harmonizing their conditions of life, thereby making provision for its continuance.4  

			The effect of God’s Spirit on the human heart has been recognized, but the effect of the divine Worker has often been mistaken. Thus started the long dispute in Chinese philosophy about whether human nature was good or evil. On one side was Mencius who mistook the work of the Holy Spirit as something innate in man, and therefore concluded that human nature was good. On the other side was Xun Zi ([image: Image2185.PNG], 313-230 b.c.), a contemporary of Mencius, who concluded that human nature was evil. Xun Zi mistook the work of God’s Spirit on human souls as mere human effort. The argument has gone on and on. Here is another example of how human reasoning and imagination alone fails without divine help. (The Chinese edition of this book has more details). But instead of going deeper into this dispute, we would like to present a Bible view on the subject. Note these several references to man’s innate nature: 

			After the universal flood which wiped out all of mankind except for a family of eight survivors, the Lord said, “I will never again curse the ground for man’s sake, although the imagination of man’s heart is evil from his youth.” (Genesis 8: 21).

			Behold, I was brought forth in iniquity,

			And in sin my mother conceived me.

			                                         (Psalm 51: 5).

			The heart is deceitful above all things,

			And desperately wicked;

			Who can know it? (Jeremiah 17: 9).

			As puzzling as this issue may appear, we believe that God can clarify and settle the question. The word of God is authoritative. Even though the human heart may be evil, it can bear good fruit through the work of the Holy Spirit, showing “love, joy, peace, longsuffering, kindness, goodness, faithfulness, gentleness, self-control.” (Galatians 5: 22). Through the Holy Spirit, sinful ones can also become the sons and daughters of God [“sons of the Prince”].

			But as many as received Him, to them He gave the right to become children of God, to those who believe in His name: who were born, not of blood, nor of the will of the flesh, nor of the will of man,

			but of God.  (John 1: 12, 13).

			This is God’s promise for the whole world. It is interesting to see what Confucius’ view was on this matter. He did not say directly whether man’s nature was good or evil, He simply said:

			By nature, men are nearly alike;

			by practice, they get to be wide apart.5  

			A closer look at Confucius’ teachings proves that he held a view similar to that of the Bible.

			The Master said, “I have not seen one who loves virtue as he loves apparent beauty.” 6  

			The Master said, “It is all over! I have not yet seen one who could perceive his faults, and inwardly accuse himself.”7  

			Without the assistance of the harmonizing power from Heaven, man cannot have love for good and hatred for evil within himself. Left alone, as the Master said, man will not “inwardly accuse himself.” If there is nothing good in man, where does the virtue in him or in the sages come from?

			The Master said, “Heaven produced the virtue that is in me.”8  

			Every desire for truth (Jesus said, “I am the truth,” John 14: 6) and purity, every conviction of one’s sinfulness, shows that the Holy Spirit is working upon the heart. One who listens to the voice of conscience from heaven will inwardly accuse himself.

			The ancient philosopher, a beloved student of Confucius, Zeng Zi ([image: Image2222.PNG], 505 - 436 b.c.) said: 

			I daily examine myself on three points: whether, in intercourse with friends, I may have been unfaithful; whether, in intercourse with friends, I may have been insincere; where I may not have mastered and practiced the instructions of my teacher.9  

			These three points are far from the standards for perfection, but show the conviction of one’s need for improvement by the Spirit.

			The Master said, “When we see men of worth, we should think of equaling them; when we see men of a contrary character, we should turn inward and examine ourselves.”10  

			Through perceived and unperceived influences of the Holy Spirit, the minds of men are being attracted closer to God. A sincere desire for improvement makes more certain one’s determination to abandon faults.

			For when Gentiles, who do not have the law, by nature do the things in the law, these, although not having the law, are a law to themselves, who show the work of the law written in their hearts, their conscience also bearing witness, and between themselves their thoughts accusing or else excusing them. 

								 (Romans 2: 14, 15).

			God’s law is written on every individual’s heart, so that the conscience bears witness of right and wrong.

			The Master said, “When I walk along with two others, they may serve me as my teachers. I will select their good qualities and follow them, their bad qualities and avoid them.”11  

			The Master said, “The leaving of virtue without proper cultivation; not thoroughly discussing what is learned; not being able to move towards righteousness of which knowledge is gained; and not being able to change what is not good; these are the things which occasion me meditation.”12  

			It is the Holy Spirit that appeals to the heart to change for the good, and gives a desire for righteousness. This heavenly influence keeps one humble and gentle. Whenever one becomes ashamed of one’s own sinful ways and gives up some evil habits, it is a response to Heaven’s [Christ’s] drawing. The conscience is awakened, and endeavor is made to change the life. 

			To abandon faults is a good virtue highly regarded by all Chinese sages. It was reported of one of Confucius’ students:

			Zi Kong said, “The faults of a son of the Prince are like the eclipses of the sun and moon. He has faults, and all men see them; he changes, and all men look up to him.”13 

			It is not a shameful thing to repent and change. Everyone errs, even the admirable sages, such as King Yu and King Yao made their mistakes. When men desire to abandon evil, Heaven is happy to forgive and supplies power to overcome. 

			The Master said, “Hold faithfulness and sincerity as first principles. Have no friends not equal to yourself. When you have faults, do not fear to abandon them.”14  

			However, if one knows of a sin, and holds to it, there is no forgiveness from Heaven. 

			The Master said, “To have faults and not to reform them—this indeed, should be pronounced as having faults.”15  

			The following story told by Mencius illustrates how one should abandon his offenses and sins.

				Mencius said, “Here I saw a man who every day stole some of his neighbor’s chickens. Someone instructed him, ‘Such is not the way of a good man.’

				“He replied, ‘With your leave I will diminish my appropriations, and will take only one chicken a month. Next year, I will make an end of the practice.’

				“If you know that the thing is unrighteous, then use all despatch in putting an end to it—why wait till next year?”16  

			This is a frequently made mistake. Many think they cannot completely stop doing something evil, and therefore attempt to stop it gradually. But if a thing is evil, is it not still evil, even though one does it less frequently? Is it not better to stop doing it entirely, and be rid of it from one’s life? As noted above, the reforming, harmonizing Agency of Heaven is willing to help and give the power for a complete change.

			The first chapter of The Book of Changes tells of Heaven as the Creator of everything. In the whole book, the will of Heaven is the highest standard for all man’s action. In fact, the purpose of practicing “divination” was to find out the will of Heaven. One was advised not to do anything until finding the will of Heaven.

			From the Yi Jing we read the following:

			If someone is not as he should be,

				he has misfortune.

			And it does not further him to

				undertake anything.

			If the will of Heaven does not protect one, 

				can one do anything?17  

			This principle was included in the instruction of all the ancient Chinese sages. What a shame that many of those who study the Yi Jing today have lost sight of the true knowledge of “the will of Heaven.” The standard is lost; the need for change is not felt; study of The Book of Changes does not bring real changes in one’s life.

			While the “will of Heaven” and sin have never been clearly defined in the Chinese Classics, these are precisely defined in the Bible. God’s will concerning man is revealed in His holy law: “Whosoever committeth sin transgresseth also the law: for sin is the transgression of the law.” (1 John 3: 4, KJV). We are called to change from “the transgression of the law.”

			Any transgression of God’s holy law is sin. It was man’s breaking of God’s unchanging law that caused the death of Jesus on the cross in order to atone for our committed sins. One is not called to repent of a sinful nature, but of sin itself—the breaking of God’s law. The concept of “original sin” was brought into the church by Saint Augustine (354 - 430 a.d.), and is a human theory, not a Bible term. It is true that everyone has inherited a sinful nature from Adam, namely, the tendency and propensity to disobey God, and has suffered the consequences of rebellion. But we are not responsible for Adam’s sin and therefore not required to repent for his original sin in the Garden of Eden!

			The soul who sins shall die. The son shall not bear the guilt of the father, nor the father bear the guilt of the son. The righteousness of the righteous shall be upon himself, and the wickedness of the wicked shall be upon himself.  (Ezekiel 18: 20).

			This consequence of sin even affected Jesus Christ, for He “was born of a woman, born under the law” “in the likeness of sinful flesh” and “inasmuch then as the children have partaken of flesh and blood, He Himself likewise shared in the same.” (Galatians 4: 4; Romans 8: 3; Hebrews 2: 14). Jesus had the same sinful nature as other descendants of Adam. Although He was made “in the likeness of sinful flesh,” He did not have a sinful mind as we do. Jesus, therefore, did not sin, but lived a perfect, obedient life to the law of God.

			We are often blind to our own sins and fail to see that there is no power in human nature alone that can overcome temptation and sin. But when we behold the cross of the Holy Man, the love of God floods our hearts and we then recognize the sinfulness present in our own lives. Our eyes are opened to see how awful sin is, and how much we need God’s forgiveness. Within the law itself there is no forgiveness. It is merely a schoolmaster to lead us to Jesus for forgiveness, and for strength to overcome sin.

			This is a faithful saying and worthy of all acceptance, that Christ Jesus came into the world to save sinners.

							     	  (1 Timothy 1: 15).

			Now the Lord is the Spirit; and where the Spirit of the Lord is, there is liberty. But we all, with unveiled face, beholding as in a mirror the glory of the Lord, are being transformed into the same image from glory to glory, just as by the Spirit of the Lord.

						       	   (2 Corinthians 3: 17 - 18).

			The Holy Bible is the New Book of Changes. All the secrets of how to change are given in this sacred Book, as well as the power needed to make the change. Mere improvement is not enough. God desires a complete replacement of our sinful natures with His holy character. By beholding Jesus Christ, the Holy Man, we will be changed “into the same image of Christ, just as by the Spirit of the Lord.”

			FAITH IN JESUS IS THE REAL KEY TO CHANGE!

			16

		

	
		
			Communication with Heaven

			Gems unwrought, can form nothing useful;

			So men untaught, can never know Dao.1

			The Master said, “My prayer has been for 

			a long time.”2 

			Learning was not only highly emphasized, but also had profound meaning in ancient China. Noting how Mencius’ mother regarded the importance of her son’s learning (pp. 29, 30), we can get a faint idea. “Live to learn, and learn to live” might well be the Chinese motto. For the Chinese, life itself is a process of learning of the Dao. If one stops learning, one’s life has lost its meaning.

			The Way of Learning

			From the first quotation above in the Li Ji, one can see that if man does not learn, he can never know Dao. To know Dao, the Truth of life, is the sole purpose the Chinese have put on learning. The way of greater learning is to illustrate the illustrious virtue—that is to glorify God. It is to think, feel and act like God would if He were a human. Mencius, the great learner thus defines the goal of learning:

			The end of learning is nothing else but to seek for the lost mind.3 

			We have seen how the original human mind (that of Adam, the first man) reflected God’s nature and character, but was lost because of disobedience (sin). To “learn” is “to seek for the lost mind” which was given by God at man’s creation. The “lost mind” can be restored by the “second birth” through the Holy Spirit, as discussed in the previous chapter.

			Being a great teacher and learner himself, Confucius was a man with deep thought—but listen to his advice:

			The Master said, “I have been the whole day without eating, and the whole night without sleeping—occupied with thinking. It was of no use. The better plan is to learn.”4  

			What, then, should be the subject of his study? Perhaps you have noticed already that all the sages taught the same thing: one needs to learn the way of Heaven and man; to try to understand the decree of Heaven for man; and “to stand in awe of the words of the Holy Man.”5 It is in the words of sages that the most important ideas of the Dao are taught.

			Of all of earth’s books, the Holy Bible is the only word of God written by His sages, the prophets. On the other hand, in the ancient Chinese Classics we have found hidden, scattered heavenly light for “the land of Sinim.” But the Word of God is a complete revelation and greater light for modern China and all the world. It is in the Bible that the most excellent treasures are hidden and await to be found by millions of sincere seekers after truth.

			Even if it is the best food, one will not know its delicious taste if one doesn’t eat it; nor of the most excellent Dao, one will not know its goodness if one does not learn it.6  

			Experience is the best teacher. The Bible also encourages men to “taste and see”—

			Oh taste and see that the Lord is good;

			Blessed is the man who trusts in Him!

			                                         (Psalm 34: 8).

			However, as with food, if someone is sick, one cannot enjoy the good taste of the food. So it is, the goodness of God cannot be appreciated when our “sick natural self” is present. The sickness must be healed first if one would have good taste for the best food. In other words, “self” must die if one wants to see the goodness of the Lord. The apostle says:

			Therefore, if anyone is in Christ, he is a new creation; old things have passed away; behold all things have become new.  (2 Corinthians 5: 17).

			When a man is converted to God, a new spiritual taste is created. He loves the things that God loves, and hates the things that God hates. His life is bound up in the life of Jesus who shed His life blood for him. As he beholds Christ’s righteousness and is pardoned for his sins through the merits of Jesus, he declares with the psalmist,

			The law of the Lord is perfect, converting the soul;

			The testimony of the Lord is sure, 

				making wise the simple; . . .

			The commandment of the Lord is pure, 

				enlightening the eyes;

			The fear of the Lord is clean, enduring forever; . . .

			More to be desired are they than gold, 

				Yea, than much fine gold;

			Sweeter also than honey and the honeycomb.

			                                          	(Psalm 19: 7-10).                            

			Even today, the ancient sages’ teachings are still of benefit in searching for Bible truth.

			The Master said, “A son of the Prince, extensively studying all learning, and keeping himself under the restraint of the rules of the law, may thus likewise not overstep what is right.”7  

			“Extensively studying all learning”—for those who make the Bible their textbook, this could mean that one should study the whole Bible without preference to either the Old or the New Testament. These are inseparable. The history of the birth, life, death and resurrection of Jesus as the Son of God in the New Testament cannot be fully understood without the multiple prophetic evidences of Him contained in the Old Testament. In order to appreciate it, the plan of redemption from the foundation of the world must be thoroughly understood. The miracles of Jesus are a proof of His divinity, but the strongest evidences that He is the world’s Redeemer are found in the prophecies of the Old Testament compared with their fulfillment in the New.

			Jesus said to the Jews, “Search the Scriptures; for in them you think you have eternal life; and these are they which testify of Me.” (John 5: 39).

			In Jesus’ day, there was no other Scripture in existence, save that of the Old Testament, so the injunction of the Savior is plain. 

			In order to “not overstep what is right,” one must “keep himself under the restraint of the rules of the law.” When our sin is pardoned, we will want to keep His law, not because we want to be saved by our own works, but because we are saved by the grace of Jesus. We will not want to “overstep what is right,” committing sin again. When the standard of righteousness is kept in view, we will see how far we have fallen short of God’s requirement, and how great is His grace to forgive our sin. We may be always grateful for Jesus’ abundant grace.

			The Master said, “If a man keeps refreshing his old knowledge, he will gain new insights and may be a teacher of others.”8  

			The Master said, “Learn as if you could not reach your object, and were always fearing also lest you should lose it.”9  

			In every age there is new development of truth: messages of God to the people of that generation. Old truths are essential. New truth is not independent of the old, but an expansion of it. Only by understanding the old truths can we comprehend the new. To be an ardent searcher of truth, one must not be satisfied, but diligently seek new light. Just before he was put to death for his faith, the apostle Paul told of his own experience in following the teachings of Jesus:

			Not that I have already attained, or am already perfected; but I press on, that I may lay hold of that for which Christ Jesus has also laid hold of me. Brethren, I do not count myself to have apprehended; but one thing I do, forgetting those things which are behind and reaching forward to those things which are ahead, I press toward the goal for the prize of the upward call of God in Christ Jesus. (Philippians 3: 12 - 14).

			In giving the warning to those who think that once they are saved, they are always saved, Paul urged them to be watchful lest they should fall and be cast away: “Therefore let him who thinks he stands take heed lest he fall.” (1 Corinthians 10: 12).

			Therefore I run thus: not with uncertainty. Thus I fight: not as one who beats the air. But I discipline my body and bring it into subjection, lest, when I have preached to others, I myself should become disqualified.

							     (1 Corinthians 9: 26, 27).  

			The Master said, “Is it not pleasant to learn with a constant perseverance and application?”9  

			To hear and learn without practicing what one has learned is useless. Practice deepens what we have learned and changes our thoughts and characters.

			For not the hearers of the law are just in the sight of God, but the doer of the law will be justified.

							     	      (Romans 2: 13). 

			For if anyone is a hearer of the word and not a doer, he is like a man observing his natural face in a mirror; for he observes himself, goes away, and immediately forgets what kind of man he was. But he who looks into the perfect law of liberty and continues in it, and is not a forgetful hearer but a doer of the work, this one will be blessed in what he does.

			                                                         (James 1: 23 - 25).

			We need to practice what we believe, for our faith in the truth needs to be shown in our deeds. This counsel given by James, the brother of Jesus, is still applicable today:

			But someone will say, “You have faith, and I have works.” Show me your faith without your works, and I will show you my faith by my works. You believe that there is one God. You do well. Even the demons believe—and tremble! But do you want to know, O foolish man, that faith without works is dead? 

			                                                         (James 2: 18 - 20).

			The Master said, “Learning without thought is labor lost; thought without learning is perilous.”11  

			Human thought alone is powerless, for it is imperfect. Human thought alone will never find a solution to the problem of sin. It is through learning from our Creator-God that we may have power. If we meditate upon what we learn from the Bible, we will be filled with God’s fullness.

			That he would grant you, according to the riches of His glory, to be strengthened with might through His Spirit in the inner man, that Christ may dwell in your hearts through faith; that you, being rooted and grounded in love, may be able to comprehend with all the saints what is the width and length and depth and height—to know the love of Christ which passes knowledge; that you may be filled with all the fullness of God. 

							          (Ephesians 3: 16 - 19).

			Meditation upon holy things will elevate and refine the mind, and develop us into “sons of the Prince.” There is a practice of meditation in the school of Confucianism: namely sitting silently. That is totally different from mystical eastern meditation. What Confucius taught was for one to meditate upon what one has learned about the Dao. Eastern, mystical meditation is a counterfeit of genuine meditation. The Bible speaks of meditation. King David wrote:

			Oh, how I love Your law! It is my meditation all the day.

			You, through Your commandments, 

				make me wiser than my enemies;

			For they are ever with me.

			I have more understanding than all my teachers. 

			For Your testimonies are my meditation.

			I understand more than the ancients, 

				because I keep Your precepts. 

			I have restrained my feet from every evil way,

			That I may keep Your word.  (Psalm 119: 97 - 101).

			• Biblical meditation is to contemplate on a personal, powerful, loving Creator-God of the universe; false meditation is to see the “god” within oneself, or meditate on the image or idols created by human hands.  

			• Biblical meditation is to meditate upon the word of God and His wonderful creation of nature, His Providence in one’s life and the character of God as manifested through all these; the false is to meditate through sound vibration, secret mantras, codes, or so-called “inner light.”

			• In genuine meditation, the mind is filled and surrendered to the will of God; in false meditation the mind is emptied, and thus the devil can capture it. 

			• Genuine meditation is to seek for a new mind and heart (second birth) without any imperfection; false meditation is to clear “dust” from the old mind.

			• Genuine meditation is aimed at an intimate relationship with God; the false is to awaken the “dormant inner consciousness.” 

			• Genuine meditation is to find peace with God through Christ; the false aims at reaching peace with oneself, or having peace with God by self-effort.

			By disciplining the mind to dwell upon heavenly things, we can increase in “the knowledge of the Son of God, to a perfect man, to the measure of the stature of the fullness of Christ.” (Ephesians 4: 13).

			There are other good lessons that we can learn from the Chinese sages. For example:

			The Master said, “To tell, as we go along, what we have heard on the way, is the enemy of attaining virtues.”12  

			If we want to know what is truth, we must search carefully for ourselves that we may gain this knowledge personally. We cannot put our trust in what we hear alone; we must search the Scriptures for ourselves and compare what we hear with the Scripture, so that we are not led astray. There are all kinds of doctrines in our world, but there is only one truth. There is no earthly treasure attainable without painstaking effort. Why should we expect to understand the treasures of the Word of God without diligently searching the Scripture? Jesus said, 

			“Search the Scriptures; for in them you think 

			you have eternal life;

			and these are they which testify of Me.” (John 5: 39).

			This instruction we need to take to heart today.

			The Master said, “The study of strange doctrines is injurious indeed!”13  

			It seems that never a month goes by but that we hear of some strange, new cult. These may be easily tried for truthful content simply by applying this test: “To the law and to the testimony! If they do not speak according to this word, it is because there is no light in them.” (Isaiah 8: 20). What does the Bible say? Does the doctrine agree with Bible teachings? We must not regard the interpretation of men, but look to the Bible for the real truth! The Bible must be its own interpreter.

			For precept must be upon precept, 

			precept upon precept,

			Line upon line, line upon line,

			Here a little, there a little.

			                                 (Isaiah 28: 10).

			Mencius said, “Confucius ascended the eastern hill, and Lu ([image: Image2259.PNG]) appeared to him small. He ascended to the Tai ([image: Image2271.PNG]) mountain, and all beneath the skies appeared to him small. So he who has contemplated the sea, finds it difficult to think anything of other waters, and he who has walked into the gate of the sage, finds it difficult to be interested in the words of others.”14 

			When we really learn of Jesus, the Holy Man, we will lose interest in speculative human theories and fables. Through the study of the Bible, we will have a close communication with God. Every truth discovered in the Word tells new aspects of God’s character. The will of God will be clearly seen, and human theories will be set aside.

			The Way of Prayer

			Human life is dependent on God’s love and mercy for its existence and development. By means of prayer, man can call upon Heaven for help, especially in one’s distress. Note what the greatest Chinese historian, Xi Ma Qian had to say about this:

			From Heaven man derives his beginning; from his parents he grows as from roots. When a man is brought to extremity, he turns back to his roots, and thus it is that when men are embittered and worn out, afflicted, and grieved, we hear them always calling on their parents.15 

			The ancient Chinese often prayed to Heaven in the form of praise or thanksgiving, asking for blessings for a good harvest, confessing sins, or for other needs. All are recorded in the ancient writings, as shown from the following examples:

			•  Prayer of praise:

			Great is God,

			Beholding this lower world in majesty,

			He surveyed the four quarters of the kingdom,

			Seeking for someone to give 

			settlement to the people.16  

			•  Prayer of worship:

			I have brought my offerings,

			A ram and a bull.

			May Heaven accept them!17  

			•  Prayer of confession by a ruler [King Tang]:

			Throughout all the states that enter on a new life under me, do not, ye princes, follow lawless ways; make no approach to insolent dissoluteness; let every one observe to keep His statutes: so that we may receive the favor of Heaven. The good in you, I will not dare to conceal; and for the evil in me, I will not dare to forgive myself; I will examine these things in harmony with the mind of God [Shangdi]. When guilt is found anywhere in you who occupy the myriad regions, it must rest on me. When guilt is found in me, the one man, it will not attach to you who occupy the myriad regions. Oh! let us attain to be sincere in these things, and so we shall likewise have a happy consummation.18  

			•  Prayer for the blessing of Heaven:

			Dwelling in the new city, let the king now sedulously cultivate the virtue of reverence. When he is all devoted to this virtue, he may pray to Heaven for a long abiding decree in his favor.19  

			•  Appeal to Heaven for justice:

			The mass of the people were gradually affected by this state of things, and became dark and disorderly. Their hearts were no more set on good faith, but they violated their oaths and covenants. The multitudes who suffered from the oppressive terrors, and were in danger of being murdered, declared their innocence to Heaven. God surveyed the people, and there was no fragrance of virtue arising from them, but the rank odor of their cruel punishments.20  

			It is most interesting to note that Confucius was a man of prayer!

				The Master being very sick, Zi Lu asked leave to pray for him. 

				He said, “May such a thing be done?”

				Zi Lu replied, “It may. In the Eulogies it is said, ‘Prayer has been made for thee to the God of Heaven and earth.’”

				The Master said, “My prayer has been for a long time.”21 

			We have previously mentioned many times that Confucius was a worshiper of Heaven. He knew his mission, that of a “transmitter,” was given by Heaven, and that it was protected by Heaven. From his own mouth here, we read that Confucius was a man of prayer.

			There are two kinds of prayers: the prayer of form, and the prayer of faith. The former is repetition of set, customary phrases—formal prayer. Nowhere do we find Confucius’ disciples recording his formal prayers. His prayers must have been of the second type—prayers of faith, shown by sincere thoughts, and faithful deeds in following the will of Heaven. The prayer of faith reaches the throne of God. Confucius also taught that if one knew he was acting against the will of Heaven, his prayer was useless. He said:

			He who offends against Heaven has none to whom he can pray. 22  

			God provides pardon for sins of ignorance, but not for deliberate stubbornness. Even sin against Christ can be forgiven if committed in ignorance and there is true repentance. But if one continues to be deaf to warnings against sins, and the working of the Holy Spirit in the heart, he faces committing the unpardonable sin against Heaven.

			While prayers to Heaven from the kings, as well as from common people, have been found in the writings of ancient China, no direct teaching on the subject of praying to God is found. The Bible is different. In it is much instruction concerning prayer. Jesus Christ was a Man of prayer and therefore a Teacher and Example for us.

			The highest form of prayer is communion as friend to Friend. We are not informing God of anything concerning ourselves, since He knows all. Prayer is a way of lifting us up to God’s throne, rather than bringing Him down to our level. It is not necessary for us to move God by our tears, as if God has a cold heart. Rather His love and influence, through prayer, molds our hearts and changes our attitudes. Prayer brings us close to God so that we may enter into His will and plan.

			Jesus’ disciples noticed that their Master spent much time in prayer to His Heavenly Father. They requested that He teach them how to pray. Jesus said to them:

			“And when you pray, you shall not be like the hypocrites. For they love to pray standing in the synagogues and on the corners of the streets, that they may be seen by men. Assuredly, I say to you, they have their reward. But you, when you pray, go into your room, and when you have shut your door, pray to your Father who is in the secret place; and your Father who sees in secret will reward you openly. And when you pray, do not use vain repetitions as the heathen do. For they think that they will be heard for their many words. Therefore do not be like them. For your Father knows the things you have need of before you ask Him.” (Matthew 6: 5 - 8).

			The Jesus gave an ideal prayer for them, and for us:

			“ In this manner, therefore, pray:

				‘Our Father in heaven, Hallowed be Your name.

				Your kingdom come. Your will be done

				On earth as it is in heaven.

				Give us this day our daily bread.

				And forgive us our debts,

				As we forgive our debtors.

				And do not lead us into temptation,

				But deliver us from the evil one.

			For Yours is the kingdom and the power 

			and the glory forever. Amen.’

			For if you forgive men their trespasses, your heavenly Father will also forgive you. But if you do not forgive men their trespasses, neither will your Father forgive your trespasses.”  (Matthew 6: 9 - 15).

			The Lord’s prayer was so simple, a child can recite it; yet so profound that the greatest mind can never discover all its meanings. Prayer is an experience that can only be gained through practice.

			Heaven is compassionate to the people. What the people desire, Heaven will fulfill.23  

			The ancient Chinese prayed to Heaven because they believed that Heaven heard and answered their prayers. Jesus assured His followers:

			Most assuredly I say to you, whatever you ask the Father in My name He will give you.  (John 16: 23).

			What a wonderful promise this is! As with all of God’s promises, this one also is conditional. The Bible reveals how our prayers may be answered, and how we may receive things that we ask for. First we must feel our need of help from God. The heart must be open to the Spirit’s influence, or else God’s blessing cannot be received. The prayer of the sincere, penitent soul is always accepted.

			Secondly, we must pray in faith. Jesus said, “Whatever things you ask when you pray, believe that you receive them, and you will have them.” (Mark 11: 24). But to claim that prayers will always be answered in the way that we desire is presumption. God does not err, He answers according to what is best for us.

			Thirdly, we must persevere in prayer. This will cause our faith to grow. 

			Be anxious for nothing, but in everything by prayer and supplication, with thanksgiving, let your requests be made known to God, and the peace of God, which surpasses all understanding, will guard your hearts and minds through Christ Jesus.  (Philippians 4: 6, 7).

			17

		

	
		
			The Temple of Heaven

			Someone asked the meaning of the Great Sacrifice. The Master said, “I do not know. He who knows its meaning would find it as easy to govern the kingdom as to look on this.”—pointing to his palm.1 

			In the last chapter, we found that the ancient Chinese were a people of prayer. The prayers to Heaven were usually offered on a mountain, at an altar, or in a temple.

			Today’s visitors to China have probably walked through the famous Temple of Heaven park in Beijing([image: Image2278.PNG]), which is twice as large as the Imperial Palace. There are three edifices in the complex: the Temple for Good Harvests, the Imperial Vault, and the Altar of Heaven—the first built in 1420 a.d. Through the years, Chinese emperors came here to worship and offer a bull sacrifice to Shangdi, the God of Heaven. In 1911, Dr. Sun Yat Sen ([image: Image2286.PNG], 1866 - 1925) founded the Republic of China, and the last emperor was deposed. This forever ended the great 4,000-year-old Border Sacrifice. 

			The tradition of worshiping and offering sacrifices to Shangdi dates back to the very beginnings of China’s history. Even before the first dynasty, during the “Legendary Period of Five Rulers,” the last of these rulers, Shun, “sacrificed to Shangdi.”2 

			Confucius, himself, climbed Mount Tai’s hundreds of steps and observed the ceremony at the ancient altar there. He made many references to the “Great Sacrifice,” or the “Border Sacrifice” ([image: Image2293.PNG]). Since childhood, he had been fascinated with the ceremonies, the vessels, and the animal sacrifice. But he did not understand its significance and it became a mystery that he tried to solve his entire life. In fact, Confucius traveled through the various states collecting descriptions of the ceremony, but was unable to solve the enigma which, indeed, has remained a mystery also for the Chinese ever since. What was the meaning of the ancient “Border Sacrifice?” Where and how did it originate? Why was this rite conducted for over 4,000 years in China?

			In the book, Li Ji, there are several chapters that specifically deal with sacrifices. The one offered to God is called the “Border Sacrifice,” and its purpose, as described, is as follows:

			Heaven gave the pattern and the Holy Man followed it. The Border Sacrifice is to manifest the Dao of Heaven.3

			By the ceremonies of sacrifices to Heaven and earth, they serve God.4

			According to Li Ji, the ceremonies of sacrifices to Heaven were offered at the winter solstice in the southern suburb of the imperial city. Its original purpose was to demonstrate the Dao of Heaven, and was a way to serve God and God only. Sadly, its real meaning was lost in the course of time. Sun and moon worship was later mixed into the Border Sacrifice. Why was the sacrifice to be conducted outside the imperial city? The answer is not recorded in the Chinese Classics. However, by examining the ancient, pictographic Chinese character-writing, as well as the Bible, we can solve this riddle.

			The first animal sacrifice in earth’s history was performed outside of the Garden of Eden when God introduced the rite to Adam and Eve. They had been expelled from the garden for their disobedience in eating from the forbidden tree, as previously mentioned (pp. 15, 16, 82, 83).  

			So He [God] drove out the man; and He placed cherubim at the east of the garden of Eden, and a flaming sword which turned every way to guard the way to the tree of life.  (Genesis 3: 24).

			The Serpent (Satan) had tempted Eve by promising that the forbidden fruit would make them like God, but instead they lost their original glorious God-likeness and became naked. Hastily they had sewed fig leaves together to cover themselves. After the Lord expelled them from Eden, “the Lord God made tunics of skin, and clothed them.” (Genesis 3: 21). The use of skins, of course, indicated the death of animals—the first death on the lovely newly-created earth. This first sacrifice of animals represented Jesus Christ, the “Lamb slain from the foundation of the world,” (Revelation 13: 8), whose eventual death would symbolically provide a “garment of salvation” for sinners.

			According to the ancient pictographic Chinese characters, there was a gate [image: Image2301.PNG] at Eden’s border, a barrier [image: Image2308.PNG]  which prevented the couple from taking and eating fruit from the tree [image: Image2315.PNG] of life. With no access to this tree, God thereby prevented them from living forever and becoming immortal sinners. How interesting that the ancient Chinese drew a tree inside the gate to represent a barrier [image: Image2323.PNG]! Furthermore, it was at this gate where God’s presence was manifest in fiery [image: Image2332.PNG] glory, for again we find a fire [image: Image2341.PNG] at the gate [image: Image2352.PNG].5 Repeatedly God said, in after years, to His ancient people:

			“I will speak with you. . . from between the two cherubim.” (Exodus 25: 22).

			We have just learned that there were cherubim [angels] at the “east of the garden of Eden.” God’s presence must have been there to commune with Adam and Eve.

			Give ear. . .You [God] who dwell between the cherubim, shine forth!   (Psalm 80: 1).

			God’s glorious presence shone forth from between the two angel-cherubim. Here man could communicate with God, for again, according to the Chinese writing, Adam and his descendants must have come to the gate to ask [image: Image2364.PNG] of God, as a mouth [image: Image2371.PNG] for speaking is pictured. Also they came to listen [image: Image2379.PNG] with the ear [image: Image2386.PNG] at the gate [image: Image2394.PNG].6 

			We have previously quoted Confucius’ words:

			If a man in the morning hear the Dao, he may die in the evening without regret.7 

			The Chinese words for “hear the Dao” are [image: Image2401.PNG], in which the above character for “listen” is used. 

			It was to this border [image: Image2408.PNG], the gate of Eden, that Adam’s son, Abel, later made his offering:

			Abel also brought of the firstborn of his flock and of their fat. And the Lord respected Abel and his offering.

							         (Genesis 4: 4).

			The older brother, Cain, brought an offering of fruit, but this was not acceptable, since only the death of an animal was symbolic of the future death of Jesus for the sins of the world. Consumed by jealousy and rebellion, Cain became angry and killed his brother, Abel. After being rebuked for the evil deed by the Lord, it is said that, without remorse, 

			Then Cain went out from the presence of the Lord. . . .

							     (Genesis 4: 16).

			He left the place where Abel’s sacrifice had taken place before God’s presence at the gate, the border [image: Image2416.PNG] of the garden. (For a complete, meaningful analysis of the most ancient forms of this character, see the chapter note).8 That the “border of Eden” is the original reference for the “Border Sacrifice” becomes even more clear after examining Hebrews 13: 12: 

			Therefore Jesus also, that He might sanctify the people with His own blood, suffered outside the gate.

			When Jesus was crucified, He was taken outside the gate of the holy city, Jerusalem, to the hill of Golgotha where He suffered and died. This was actually a fulfillment [“antitype”] of the ancient prophetic promise [“type”], symbolized by the “border sacrifices” through the ages. Jerusalem was in turn the “antitypical fulfillment” of the Garden of Eden “type.” So, we find that the crucifixion of Jesus outside the gate of Jerusalem was the BORDER SACRIFICE to which all previous and later sacrifices pointed!

			The earliest Chinese sacrifice to God is found in the Book of Huai Nan Zi ([image: Image2426.PNG]), written in the 2nd century b.c., where Nu-Wa was said to “patch together azure skies.” In Chapter 2 (p. 16, 17) we mentioned briefly how Noah [Nu-wa] “fused together stones” to build an altar on which to offer his sacrifices. In turn, God set a rainbow “of five colors,” promising there would never be another world-wide flood.9 This is the first Chinese legend suggesting a sacrifice to God. 

			The tradition of animal sacrifice, however, came down through the centuries. We read in the Book of Documents that King Shun (before 2205 b.c.) sacrificed to God.

			Thereafter, he sacrificed specially, but with the ordinary forms, to God.10

			We have noted, in some detail, the hidden Chinese explanation of the “Great Sacrifice,” as well as the Biblical record. Now, let us see how God prepared the Hebrew people for the coming of the Holy Man, Jesus Christ, who would actually give His life in sacrifice as an atonement for sin.

			After God’s people, the Israelites—over one million in number, had been rescued from years of Egyptian slavery by a series of miracles, God led them, through Moses (c. 1525 - 1405 b.c.), to the Sinai wilderness where they encamped. It was there, as already noted (pp. 132), that God announced, from Mount Sinai, His holy law and afterward inscribed it with His own finger on tables of stone. After their prolonged sojourn in Egypt, the Hebrews had nearly forgotten their God. Therefore, He wanted to restore this knowledge among them, telling Moses: 

			“And let them make Me a sanctuary, that I may dwell among them.”  (Exodus 25: 8).

			A “sanctuary” is a sacred edifice for the worship of God. Recall a quote from the Chinese writings that we discussed a little earlier. Confucius said:

			Heaven gave the pattern and the sage followed it. The Border Sacrifice is to manifest the Dao of Heaven.3

			The ancient Chinese recorded that a pattern for the Border Sacrifice service had been given to them by Heaven, yet this had been lost. Moses also received a “pattern” from God for a sanctuary, the details of which are recorded in the Bible. God said to Moses,

			“And see to it that you make them according to the pattern which was shown you on the mountain.” 

			                                                         (Exodus 25: 40).

			The plan that Moses received was for a small, portable, tent-like tabernacle. It consisted of two beautiful apartments, set in an enclosed courtyard in the very center of their encampment. God was the architect who directed each meaningful detail. The ceremonies conducted there by the appointed priests, were to demonstrate the whole Plan of Salvation. 

			Each of the furnishings in the first apartment: the bread of Presence, the golden candles, the altar of incense, were all symbolic of the coming Messiah. The second, square, Most Holy place apartment, housed the golden chest that contained God’s law written on tables of stone. The top of the golden chest [“ark of the covenant”] was the “mercy seat” representing God’s throne. At either end of the mercy seat stood golden cherubim with outstretched wings, and from between them the glory of God’s very presence shone out.

			A sinner must bring an unblemished lamb (representing the Savior to come) into the outer courtyard. There, outside of the sanctuary, he confessed his sins over the lamb, and then with his own hand, slew the animal. The officiating priest then collected into a vessel the flowing blood from the sacrifice. Carrying the blood into the sanctuary, the priest sprinkled it on the altar of incense and the heavy veil that separated the two apartments, being drawn before the ark of the covenant. The sin was thereby transferred into the sanctuary by the “sin-laden” blood of the sacrifice that was sprinkled before the broken law of God in the golden ark. This heavy, embroidered veil on which the blood of the sacrifice was sprinkled also represented Jesus Christ who stood between the sinner and God’s broken law, as we shall shortly learn. 

			Hundreds of years passed since the tabernacle was built during Moses’ day. When King David came to reign about 1011 b.c., the original sanctuary must have been quite dilapidated with its more than 400 years of exposure to the elements. Therefore, David announced to his people:

			“I had it in my heart to build a house of rest for the ark of the covenant of the Lord, and for the footstool of our God, and had made preparations to build it. But God said to me, ‘You shall not build a house for My name, because you have been a man of war and have shed blood.’”  (1 Chronicles 28: 2, 3).

			Instead, God chose Solomon, David’s son, to build Him a temple. The construction of the large, permanent, beautiful temple, patterned after the wilderness tabernacle, took seven years to complete (1 Kings 6: 37 - 38). The golden ark containing the ten commandments written on two tables of stone by God’s own finger, was the central focus. Two golden cherubim with touching outstretched wings stood at either end of the mercy seat. 

			It has been Satan’s designed scheme to mislead men and women by separating God’s mercy from His justice. It was Satan’s accusation that God could not be a God of mercy and of justice simultaneously. Prior to the cross, the devil, through the legalism of the Jewish nation, portrayed God as a judge without mercy. After Jesus died on the cross, through misinterpretation of God’s saving grace as understood in much of Christendom, another deception arose—that God’s mercy had done away with His law. But mercy and justice, the gospel and the law, are forever linked together, as shown in the sanctuary.

			Righteousness and justice are 

			the foundation of Your throne.

			Mercy and truth go before Your face.

			                                       (Psalm 89: 14).

			Although the original meaning of the Border Sacrifice was lost, and not many details of the services were recorded, yet one thing remained certain: blood had to be shed.11 The blood, in the Chinese ceremony, came from animals, never from a human sacrifice, as found in some satanic religions. 

			The bull is used as the sacrificial animal in the Border Sacrifice.12

			In the Confucian Analects an interesting conversation was recorded concerning the sacrifice of an animal:

			Zi Gong wished to do away with the offering of a sheep connected with the inauguration of the first day of each month. The Master said: “Chi [Zi Gong], you love the sheep; I love the ceremony.”13 

			Zi Gong wanted to perform the service without a sheep, but Confucius sensed that there could be no ceremony without the sacrifice of an animal. He did not know, however, that the lamb represented the suffering Holy Man, nor the real import of the sacrifice.

			The sanctuary service in Israel consisted of daily sacrifices and sacrifices made on the Day of Atonement. Outside the sanctuary in the court yard, stood the altar of burnt offering. Each morning a lamb was offered for the nation, which was slowly consumed by the fire on the altar. In the evening, another lamb was offered which was to burn until the morning offering was ready. Thus there was always a sacrifice on the altar, day and night—symbolizing the perpetual atonement provided in Christ for the whole world. On the seventh day Sabbath this offering was doubled. 

			The temple and the temple service constituted a wonderful object lesson for Israel. It was intended to demonstrate man’s sinfulness, God’s holiness, and the way to God. A chief lesson of the sacrificial system was to teach both the priests and the people to abhor and shun sin—which is the transgression of God’s law. Through the killing of the animals, they must learn that sin means death. God also wanted to impress upon Israel that forgiveness of sin can be obtained only through confession and the ministration of blood. It costs something to forgive, and the cost is life, even the life of the Son of God.

			The Jews were proud of their later, second temple for its splendor. It was still being used in the time of Christ, and was then being refurbished by Herod the Great. It was Jesus Christ whose presence in the second temple made it glorious, even superior to the former temple erected by Solomon and destroyed by the Babylonians. Even one of Christ’s disciples marveled at its beauty, remarking to Him,

			“Teacher, see what manner of stones 

			and what buildings are here!”

			And Jesus answered and said to him, 

			“Do you see these great buildings? 

			Not one stone shall be left upon another, 

			that shall not be thrown down.”  (Mark 13: 1, 2).

			Jesus here prophesied of the burning of the temple in the destruction of Jerusalem in 70 a.d., about 40 years after His crucifixion and death. When the Jewish people, as a nation, rejected their Messiah, the temple had no more meaning, “for the glory has departed from Israel.” (1 Samuel 4: 21). At the very moment of Jesus’ death, something IMPORTANT happened in the temple.

			Jesus cried out again with a loud voice, and yielded up His spirit. Then, behold, the veil of the temple was torn in two from top to bottom.

			                            	         (Matthew 27: 50, 51).

			Christ, the Veil (p. 212), the real Lamb of God, had been offered for the sin of the world; type had met the antitype; the shadow had met the body. The Border Sacrifice as well as Israel’s temple, “which are a shadow of things to come; but the body is of Christ,” (Colossians 2: 17), had forever become history. The Mosaic ceremonial law of sacrifices pointing to the coming Messiah had accomplished its mission and was abolished at the cross. Never again were animal offerings needed. 

			How can one approach God today? What offering should one bring to God? Is it necessary to build another temple? Where should God meet His people today? Even Confucius asked these questions 2,500 years ago:

			Someone asked the meaning of the great sacrifice. The Master said, “I do not know. He who knows its meaning would find it as easy to govern the kingdom as to look on this.”—pointing to his palm.1

			No man has all the answers concerning the temple of Heaven, or the worship of God. But with the word of God and the help of the Holy Spirit, one can understand more and more. 

			Paul talked about the type of offering for today when he said:

			I beseech you therefore, brethren, by the mercies of God, that you present your bodies a living sacrifice, holy, acceptable to God, which is your reasonable service.” 

							     (Romans 12 :1 ).

			Through the blood of Christ, we, who were sinners before, are now a royal priesthood, a holy nation. Said the apostle Peter:

			But you are a chosen generation, a royal priesthood, a holy nation, His own special people, that you may proclaim the praises of Him who called you out of darkness into His marvelous light; who once were not a people but are now the people of God, who had not obtained mercy but now have obtained mercy. 

							     (1 Peter 2: 9, 10).

			Never more is there need to build another temple for God, because

			You are the temple of the living God.

			As God has said:

			“I will dwell in them and walk among them.

			I will be their God,

			And they shall be My people.”  (2 Corinthians 6: 16).

			The church of Christ, which consists of His people, is the earthly sanctuary today, and Jesus Himself is the cornerstone. (1 Peter 2: 4).

			But the hour is coming, and now is, when the true worshipers will worship the Father in spirit and truth; for the Father is seeking such to worship Him. God is Spirit, and those who worship Him must worship in Spirit and truth. (John 4: 23 - 24).

			Yet there is benefit by studying the deep meanings of the ancient sanctuary service. In it is found not only the way of Christ, but the way of being a Christian as well. The confession and washing before entering the first apartment of God’s temple represented the experience of baptism. The service in the first apartment (the holy place) symbolized justification by faith, the forgiveness of sin. The second apartment (the Most Holy) represented sanctification by faith. The study of the sanctuary will prove to be a rich blessing to enhance the understanding of the Gospel of Christ. 

			Christ has entered the real sanctuary in Heaven, after which the earthly sanctuary was modeled, and become the High Priest. In Christ, there is no more veil separating the people from God. 

			Therefore, brethren, having boldness to enter the Holiest by the blood of Jesus, by a new and living way which He consecrated for us, through the veil, that is, His flesh, and having a High Priest over the house of God, let us draw near with a true heart in full assurance of faith, having our hearts sprinkled from an evil conscience and our bodies washed with pure water. Let us hold fast the confession of our hope without wavering, for He who promised is faithful.  (Hebrews 10: 19 - 23). 

			Through the blood of Christ, the widely opened door of sin will be closed forever; through the grace of Christ, the closed gate of Eden, where the Border Sacrifice was offered for ages, will be opened again forever. 

			Blessed are those who do His commandments, that they may have the right to the tree

			of life, and may enter through the gates into the city.  (Revelation 22: 14).

			18

			The First Truth and the First Deception

				Zi Lu asked about serving the spirits of the dead. The Master said,  “While you are not able to serve men, how can you serve their spirits?”

				Zi Lu added, “I venture to ask about death.” He was answered, “While you do not understand life, how can you know about death?”1 

			To be or not to be: that is the question.”2 The subject of life and death has been an intriguing topic through all time, and remains such for each of us today, since all inescapably face it. Where does life come from? Where does it go? Why does man die, and what happens to the dead? Is there life after death? Do the dead know anything? Who am I? Do I consist of just a body, or of both body and soul? Is the soul immortal? What are the chances of having eternal life, and if so, how does one obtain it?

			For many, life seems unfair. One is not born according to one’s own will. Most want to live, but have to die because that seems to be the fate of natural man. Some are born with disease or handicap; others die young when they desperately want to live. Where is freedom of choice in one’s birth? If God is love and just, where is His justice if one cannot choose whether or not to be born into a life of suffering? Where is God’s love when we are doomed to die? Many reject the idea of God because of the apparent injustice and sorrow in life. How can an intelligent and loving God allow this? To their logical reasoning, the reality of death does not match with a good and fair God. The question of life and death is therefore set aside as unanswerable.

			These are important questions and deserve studied answers.

			Through the ages, innumerable theories concerning life and death have been devised, yet the answer remains a mystery. Confucius, the great thinker, was a sincere worshiper of Heaven, but was also puzzled by this mystery. Without having the right answers, Confucius, however, pointed to a proper approach. For him, the answers to life and death could not be separated. To understand one, was to understand the other. In order to understand death, one must first understand life. In his commentary to the Yi Jing, Confucius said:

			Going back to the beginning of things

			and pursuing them to the end, 

			we come to know the lessons of

			life and of death.3 

			Unfortunately, the records concerning “the beginning of things” were lost—possibly even during Confucius’ time. Once again, we must come to the Bible for light. In fact, the “first truth” and the “first deception” coming to man were both on the subject of “to be or not to be.” All human theories on this subject find their roots here. So, as Confucius advised, we must go back to “the beginning” and first learn of what man himself consists.

			And the Lord God formed man of the dust

			of the ground, and breathed

			into his nostrils the breath of life; and man 

			became a living being [soul, KJV]. (Genesis 2: 7).

			According to the Bible, man did not evolve from any earlier form of life, but was “formed” directly by God. Man is simply “dust” plus “breath of life.” The dust man became a being [soul] when the “breath of life” was breathed into his nostrils [see Chapter 7]. The Bible tells us that a man is a “living soul.” It is the breath of God that gives life to the dustman. God did not breathe into the dustman an “immortal soul,” and the soul did not exist before the dustman was formed, therefore he is simply a combination of the dust and the life-spirit given by God. It is the Spirit of God that makes the dustman to will and to think. Without the Spirit of God, dust is dust.

			God’s first lesson for man was a command, “Of every tree of the garden you may freely eat; but of the tree of the knowledge of good and evil you shall not eat, for in the day that you eat of it you shall surely die.” (Genesis 2: 16, 17).

			It should be understood that God desires all to live, but He gave a warning of the severe consequences of disobedience. When God said, “You shall surely die,” He meant the whole man [soul] shall surely die. Disobedience of God’s commandment is sin, and “the wages of sin is death.” (Romans 6: 23). Likewise, “the soul [man] who sins shall die.” (Ezekiel 18: 20).

			Jesus, Himself, made it clear, there is no immortal “soul.”

			“And do not fear those who kill the body but cannot kill the soul. But rather fear Him who is able to destroy both soul and body in hell.” (Matthew 10: 28). 

			Even before Eve was created, God had warned Adam not to eat of the forbidden tree. If man obeyed God’s first command, he would live; if he disobeyed, he would lose his life. This was the first truth man received from God.

			The Chinese character for “life” is, interestingly, the same word as “commandment” [image: Image2480.PNG]4 This word often carries the meaning of the “commandment of Heaven,” as used in the earliest Chinese Classics. Why should the Chinese view the commandment of Heaven as life? Notice also what Jesus said;

			“And I know that His [the Father-God’s] command is everlasting life.”  (John 12: 50).

			All power and life are in the command of God. When the world was created, God simply spoke it into being.

			By the word of the Lord

			   the heavens were made,

			And all the host of them

			   by the breath of His mouth. . . .

			For He spoke, and it was done;

			He commanded, and it stood fast.

			                                  (Psalm 33: 6, 9). 

			When Adam and Eve chose to disobey God’s command, they sinned and cut themselves off from the source of life. Death was the unavoidable result. Following Adam’s disobedience, God announced:

			In the sweat of your face you shall eat bread

			Till you return to the ground,

			For out of it you were taken;

			For dust you are, and to dust you shall return.

			                                                  (Genesis 3: 19).

			To return to dust is to die. From “to be” to “not to be,” from man to dust—that is death. What happened to the “breath of life?” “Then the dust will return to the earth as it was, and the spirit will return to God who gave it.” (Ecclesiastes 12: 7). The “spirit” mentioned in this verse is the same as the “breath of life.” The ancient righteous man, Job, understood that, “The Spirit of God has made me, and the breath of the Almighty gives me life.” (Job 33: 4). When the “breath of life” is gone, only the dust of man remains. There is no life, no consciousness, no immortality!

			How do the Chinese Classics compare with Biblical truth? A famous Chinese philosophy professor, Dr. Wei Zhengtong ([image: Image2491.PNG]), wrote in his book, The Wisdom of China ([image: Image2503.PNG]), which quoted from Confucius’ contemporary, Lu’s Spring and Autumn ([image: Image2510.PNG]):

			That which is called death is this:

			he knows nothing and returns to the 

			original state before he was created.5 

			Confucius also said in the Book of Rites, or the Li Ji:

			Every creature will die, and when he dies,

			he returns to dust.6

			The spirit returns to heaven;

			 the body returns to the earth.7 

			The Bible and the ancient Chinese writings are identical! It is of special interest for us to read Dr. Wei’s comment on the subject of the “immortal soul,” which expresses a typical Chinese belief. “The Chinese philosophers seldom discuss the issue of the ‘immortal soul,’ and few believe in ‘the soul of immortality.’ This is mainly due to the influence of Confucius who taught, ‘While you are not able to serve men, how can you serve their spirits? While you do not understand life, how can you know about death?’ What he [Confucius] emphasized was that man should try his best in his lifetime and should not pay too much attention to what will happen after death, for it will depend on what he had done before death. This thought has blocked the way for spreading the belief of the ‘immortality of the soul.’”8 

			Once again, this Chinese understanding of death gives another proof that they had received the true light from the Source of truth. So, the question is—where did the belief in the “immortality of the soul” arise? This dogma is even widely accepted among many professed Christians. If the teaching is not from God, from whom did it come? We find the answer in the Bible as we listen to the first dialog between the serpent and the woman:

				Now the serpent was more cunning than any beast of the field which the Lord God had made. And he said to the woman, “Has God indeed said, ‘You shall not eat of every tree of the garden?’”

				And the woman said to the serpent, “We may eat the fruit of the trees of the garden; but of the fruit of the tree which is in the midst of the garden, God has said, ‘You shall not eat it, nor shall you touch it, lest you die.’”

				And the serpent said to the woman, “You will not surely die. For God knows that in the day you eat of it your eyes will be opened, and you will be like God, knowing good and evil.” (Genesis 3: 1 - 5).

			The first truth [“in the day that you eat of it you shall surely die,”] and the first deception [“You will not surely die”] were regarding the question of life and death. Satan, God’s enemy, was saying that Adam and Eve had natural immortality, and would not die. Their bodies may go back to dust, but their souls are eternal and immortal. If they could not live in their bodies, they would continue to live in the form of the “immortal soul.” They would not lose anything. Instead, they would gain knowledge and be like God.

			Here lies the origin of all false theories concerning “the soul.” One such popular false belief is that of reincarnation—a spiritual form of evolution, as found in Hinduism and Buddhism. These teachings came into China after the first century and corrupted the authentic belief and teachings of the Chinese sages. The origin of this dogma can be traced in the book, Bhagavad-gita, which states: “As the embodied soul continuously passes in one’s body from childhood to youth to old age, the soul similarly passes into another body at death.”9

			The Hindu belief includes a personal god and reincarnation. On the other hand, in Buddhism, its founder, Gautama Siddhartha (c. 563 - 483 b.c., “Buddha,” “Sakyamuni”), could not accept why the personal god of Hinduism did not stop the birth and death cycle. Therefore, he renounced the concept of a god, but kept the dogma of reincarnation, for he believed there was a “soul” in every living entity. The law of karma, reason and effect, was used to explain the unfairness and injustices in life. According to this theory, one’s previous life determines how one suffers in this life. He established his primitive Buddhism upon his observation of the sufferings of those around him. Buddha did not understand that suffering is caused by sin. Neither did he know the true God or that the Son of God would become the greatest victim of suffering, and that His death would bring an end to all suffering. 

			Many take Buddhism as truth, and believe in reincarnation. Yet a closer look at its central assumptions and teachings presents a different picture. According to Buddhism, every living entity originally existed in a state of full and blissful enlightenment, which means that everyone had every truth and light. All Buddhist practices try to bring men and women back to that perfect state. This theoretically would bring an end to all suffering in this “bitter sea of birth and death.” However, both Buddha and his disciples failed to tell the exact reason which caused men and women to fall into the suffering cycle of birth and death [reincarnation] in the first place. Buddhism has no answer to what caused the fall originally. The question, therefore, which needs to be answered by all who believe in reincarnation is, how can one be sure that by following the teachings of Buddhism, one can be “liberated” and return to his “original blissful world,” never to be reincarnated again? If we fell from perfection once, what guarantees that it will not happen again? Similarly, we might ask, can a doctor really restore a patient’s health without knowing the cause of his sickness?

			Whether Buddha himself knew the answer or not, we do not know. He did not teach the truth—that man fell because of the deception of Satan and his disobedience to God. Reincarnation is not truth, but rather a theory based on the first deception from Satan. 

			The Greeks also introduced false beliefs invented first by Socrates (470 - 399 b.c.) and taught by his student, Plato (429 - 347 b.c.). This dogma of an “immortal soul” existing prior to the body, came into the Christian church soon after the death of the apostles. It was believed that the soul could never perish.10 Socrates was famous for his statement that his knowledge was to know the fact that he knew nothing. What contradicts his own announcement is that he insisted and taught that his reasoning concerning the immortal soul was truth!

			To this concept of an “immortal soul” was added an additional man-made idea: those worthy of heaven go directly to heaven after death, while those unworthy go either to a torturing hell, or to an intermediate place called “purgatory”—another non-biblical doctrine. According to The Convert’s Catechism of Catholic Doctrine, “Purgatory is the state in which those suffer for a time who die guilty of venial sins, or who die without having fully satisfied for the punishment due to their forgiven sins.”11 All of these theories of “immortality of the soul” have originated from the first deception of Satan concerning life and death. It is profitable to recall Mencius’ words here:

			He who has walked into the gate of the sage, finds it difficult to be interested in the words of others.12

			 Jesus said: “I am the Truth.” (John 14: 6). “For this cause I was born, and for this cause I have come into the world, that I should bear witness to the truth. Everyone who is of the truth hears My voice.” (John 18: 37). Human theory or church organizations have no say as to what is truth, the word of God alone is the authority. Those who follow the “Truth” need to put mere man’s speculative ideas aside.

			The apostle James gave this warning:

			Brethren, if anyone among you wanders from the truth, and someone turns him back, let him know that he who turns a sinner from the error of his way will save a soul from death and cover a multitude of sins.

							    	    (James 5: 19, 20).

			The Bible teaches that immortality is an attribute of God alone: “[the Lord of lords] who alone has immortality, dwelling in unapproachable light, whom no man has seen or can see, to whom be honor and everlasting power.” (1 Timothy 6: 16).

			While disobedience brought death, obedience is the only way for receiving the gift of immortality from God. God is willing to give this gift to all men. It is for this reason that Jesus came into the world.

			God so loved the world that He gave His only begotten Son, that whoever believes in Him should not perish but have everlasting life.  (John 3: 16).

			Now, what do the ancient Chinese sages teach about immortality? Or do they teach about the “immortality of the soul” at all? In the book of Zhuo Zhuang, the meaning of immortality is discussed.

				When Mu Shu ([image: Image2542.PNG]) went to the State of Jing ([image: Image2549.PNG]), Fan Xuanzi ([image: Image2557.PNG]) met him, and asked the meaning of the saying of the ancients, “They died but were immortal.”

				This may be what the saying intended. I have heard that the highest meaning of it is when there is established [an example of] virtue; the second, when there is established [an example of] successful course; and the third, when there is established [an example of] words. When these examples are not forgotten with length of time, this is what is meant by the saying, “They died but were immortal.”13

			This is the only famous doctrine on human immortality in ancient China, yet it has nothing to do with “immortality of the soul!” Sadly, after Buddhism came in with its disbelief in the God of Heaven and false concepts of reincarnation, spiritualism became ever more popular in China. Even famous advocates of Confucianism in later generations failed to understand the first lesson of life and death, and began to incorporate this false belief into their philosophy. The “immortal soul” theory became the basis for what is now called “Chinese Culture,” which is simply a combination of two God-believing religions [Confucianism and Daoism] with one God-disbelieving religion [Buddhism].

			It is true that the ancient Chinese did not understand the gift of eternal life. But God did put a desire in their hearts which only He could fill. Solomon stated:

			He has made everything beautiful in its time. Also He has put eternity in their hearts, except that no one can find out the work that God does from beginning to end.

							 	(Ecclesiastes 3: 11).

			With the clear teaching of the Bible and the fulfillment of Jesus as the Holy Man, according to the predictions in the Chinese Classics, the Chinese can look back at the truth given their ancestors and distinguish truth from error in the false promises of an “immortal soul” offered by Satan in the first deception.

			And this is the testimony: that God has given us eternal life, and this life is in His Son. He who has the Son has life; he who does not have the Son of God does not have life.  (1 John 5: 11, 12).

			This is the GOOD NEWS. This is the GOSPEL: “whoever believes in Him should not perish but have everlasting life.” (John 3: 16).

			But there remain some questions. Is God fair in dooming all men to death because of Adam’s fall? The Bible says that the “wages of sin is death.” (Romans 6: 23). Are there two death penalties for sin, first when man’s life ends, and the second a resurrection to be condemned again and suffer the “second death” in the “lake of fire?” (Revelation 21: 8). If everyone must die, why does the Bible say that Jesus died for everyone?

			God has never forced men to serve Him-—He gave men free will. But Adam and Eve misused their freedom, doubted God’s love, in spite of the evidences in Eden all about them, and chose to sin against their Maker and best Friend for selfish purposes. Thus death came into the world. But God has never intended that man should die twice for his sin.

			The life we are living is, strictly speaking, just a “probationary life”—a chance to choose between God and Satan, good and evil, eternal life and eternal death. We normally call the end of this “probational life” death, but strictly speaking, it may be better called the “end of probation.” This is NOT the penalty for sin. What is it then? Let us understand better what “death” is by reading the famous story of Jesus and His friend, Lazarus, who became so sick that his sisters, Martha and Mary, sent word to Jesus, saying: 

				“Lord, behold, he whom You love is sick.”

				When Jesus heard that, He said, “This sickness is not unto death, but for the glory of God, that the Son of God may be glorified through it.”

				Now Jesus loved Martha and her sister and Lazarus. So, when He heard that he was sick, He stayed two more days in the place where He was. Then after this He said to the disciples, “Let us go to Judea again. . . .” and after that He said to them, “Our friend Lazarus sleeps, but I go that I may wake him up.”

				Then His disciples said, “Lord, if he sleeps he will get well.”

				However, Jesus spoke of his death, but they thought that He was speaking about taking rest in sleep. Then Jesus said to them plainly, “Lazarus is dead. And I am glad for your sakes that I was not there, that you may believe. Nevertheless let us go to him.” 

						           	       (John 11: 3 - 7; 11 - 15).

			Notice that Jesus called Lazarus’ death a “sleep.” When He first heard of Lazarus’ illness, He commented, “This sickness is not unto death.” By this he simply meant that Lazarus’ sickness was not because of sin, for the “wages of sin is death.” Jesus had another purpose in mind. He was going to “wake Lazarus from sleep”—but not an ordinary sleep for the purpose of resting. Jesus plainly told His disciples that Lazarus’ death (“end of probation”) was not “death” but “sleep.”

			Upon Jesus’ arrival, He found that Lazarus had been dead for four days. Then Jesus said: 

			“I am the resurrection and the life. He who believes in Me, though he may die, he shall live. And whoever lives and believes in Me shall never die. Do you believe this?”   (John 11: 25, 26).

			Unfortunately, many do not believe these words of Jesus because they do not believe that the natural “end of probation” is not death in God’s sight, but sleep. Now, let us read another story in the Bible about the natural “end of probation,” and see how Jesus dealt with it.

				And behold, there came a man named Jairus, and he was a ruler of the synagogue. And he fell down at Jesus’ feet and begged Him to come to his house, for he had an only daughter about twelve years of age, and she was dying. . . .While He was still speaking, someone came from the ruler of the synagogue’s house, saying to him, “Your daughter is dead. Do not trouble the Teacher. . . .”

				Now all wept and mourned for her, but He said, “Do not weep; she is not dead, but sleeping.” And they ridiculed Him, knowing that she was dead. But He put them all outside, took her by the hand and called, saying, “Little girl, arise.” Then her spirit returned, and she arose immediately.  (Luke 8: 41 - 42; 49, 52 - 55).

			On the way to the ruler’s house, the report came that the child had died. They must have checked carefully and found no life in her. But Jesus said, “She is not dead, but sleeping.” The mourners ridiculed Jesus, knowing that the child had truly died. Here again, Jesus called this “end of probation” a sleep.

			The apostles also taught that the death that comes to all men was “a sleep.” Paul wrote, 

			After that He [Jesus] was seen by over five hundred brethren at once, of whom the greater part remain to the present, but some have fallen asleep.

			                                                   (1 Corinthians 15: 6).

			But I do not want you to be ignorant, brethren, concerning those who have fallen asleep, lest you sorrow  as others who have no hope. For if we believe that Jesus died and rose again, even so God will bring with Him those who sleep in Jesus.

			                                          (1 Thessalonians 4: 13, 14).

			Peter said the same concerning the dead:

			For since the fathers fell asleep, all things continue as they were from the beginning of creation.

			                                                            (2 Peter 3: 4).

			This term, “slept with his fathers” is repeatedly used in the Old Testament to describe someone’s death, e.g. 1 Kings 2: 10; 11: 43; 14: 20; 14: 31; 15: 8; 22: 50; 2 Kings 8: 24; 9: 28; 10: 35; 13: 9, etc. The Bible is clear that none of the human family has yet died for “the wages of sin.” Jesus, alone, has died the death caused by sin. “But God demonstrates His own love toward us, in that while we were still sinners, Christ died for us. (Romans 5: 8). Jesus paid the “wages of sin” for every believing person, so that, as Jesus told Lazarus’ sister, Martha, “Whoever lives and believes in Me shall never die.” (John 11: 26).

			The Bible speaks of the “real death,” or the “second death” (Revelation 20: 14, 15), which is complete annihilation of body, mind and soul. Although all die the natural “end of probation” (sleep), the natural birth does not necessarily lead to this real, second death. It may be averted by belief in, and obedience to Jesus Christ, the Savior of mankind.

			Yes, the God of Heaven is fair and just. He gives to each the freedom to choose the “second birth” (see Chapter 14, p. 172, 173) through His Spirit, and be entirely free from death (extermination) forever. Each individual must make the decision “to be or not to be.” God the Father sent His only Son, Jesus, to die in our place. The love manifested on the cross is the strongest argument that God is fair and just—and He is love!

			Because of Jesus’ sacrifice, man is bought back from death and gains another chance to live eternally. Everyone who beholds God’s love and chooses to be born again in Christ, chooses life. Even though this “probationary life” ends with a sleep in the grave, this is not the end. There follows a resurrection to a new, eternal life with God the Father, the Son, and the Holy Spirit. “God is not the God of the dead, but of the living.” (Matthew 22: 32). He is not interested in seeing how many He can condemn and put to death, but in how many He can save and give eternal life! For He “is longsuffering toward us, not willing that any should perish but that all should come to repentance.” (2 Peter 3: 9).

			Jesus is the source of life. To know Him is to know life; to have Him is to have life. To ignore Him is to know death. There is no death in life, and no life in death. 

			“And this is eternal life,

				that they may know You,

				the only true God,

				and Jesus Christ 

				whom You have sent.”

			                        (John 17: 3).
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			The Time Has Come

			Heaven’s net casts wide. Though its meshes 

			are coarse, nothing slips through.1 

			Wan Zi ([image: Image2564.PNG]) asked, “If the dead shall come alive, with whom do you think I will come back?”2 

			From the very beginning, the Chinese knew that the God of Heaven was not only merciful, but righteous and just, for this is a teaching seen in all of the ancient Chinese Classics. Other important moral teachings contained in venerable folk literature, sayings and proverbs—which even the illiterate know by heart—carry the same ideal. However, during the “cultural revolution” (1966 - 1976), the Chinese Classics and religious books (including the Bible) were burned and declared “forbidden reading.” But the heavenly teaching contained in the common people’s hearts and in the folk literature [such as Three Character Classics [image: Image2571.PNG]/ A Collection of Moral Essays [image: Image2579.PNG]] helped to keep the flame of truth burning in Chinese hearts. 

			It was a common sight to see old, poorly-dressed, rustic men selling handwritten folk literature on the streets after China began to reform in 1978. The older generation has been afraid that the great, ancient teachings would be lost, for these are no longer taught anywhere in China’s schools. But God always has His way of preserving truth. 

			God will some day judge the world; virtues will be rewarded and vice punished—these have always been widely believed heavenly principles, handed down from antiquity. In the Shu Jing, The Book of Documents, we read:

			The way of heaven is to bless the good and to 

			punish the bad.3 

			The ancient Chinese believed this was how the God of Heaven dealt with His people below. The early kings were considered the representatives of Heaven on earth. Therefore they should be just and fair in their judgment of the people.

			The King said, “Oh! Let there be a feeling of reverence. Ye judges and chiefs, and all ye who are my relatives of the royal House, know all that I speak in much fear. I think with reverence of the subject of punishment, for the end of it is to promote virtue. Now Heaven, wishing to help the people, has made us its representatives here below. Be intelligent and pure in hearing one side of a case.”4 

			Kings as Heaven’s representatives? This seems a questionable statement, for today’s leaders are not always moral, even according to human standards. But the Bible teaches the same. Note what Paul said in general of the governing authority:

			Let every soul be subject to the governing authorities. For there is no authority except from God, and the authorities that exist are appointed by God. Therefore whoever resists the authority resists the ordinance of God, and those who resist will bring judgment on themselves. For rulers are not a terror to good works, but to evil. Do you want to be unafraid of the authority? Do what is good, and you will have praise from the same. For he is God’s minister to you for good. But if you do evil, be afraid; for he does not bear the sword in vain; for he is God’s minister, and avenger to execute wrath on him who practices evil.  (Romans 13: 1 - 4).

			The ancient King continued to urge his officers that while they are to judge the people, they themselves must be in awe of the Judgment of Heaven. For Heaven is just and impartial.

			The correct ordering of the people depends on the impartial hearing of the pleas on both sides; do not seek for private advantage for yourselves by means of those pleas. Gain gotten by the decision of cases is no precious acquisition; it is an accumulation of guilt, and will be recompensed with many evils. You should ever stand in awe of the punishment of Heaven. It is not Heaven that does not deal impartially with men, but men ruin themselves. If the punishment of Heaven were not so extreme, the people would have no good government at all under heaven.5 

			The early Chinese knew that government was of Heaven, built on love and justice; that Heaven had laws for the government. Human authority was Heaven’s governing agency; breaking the law incurred punishment.

			Heaven sends down misery or happiness according to one’s conduct.6 

			The God of Heaven does not judge blindly, but judges each individually according to his own conduct.

			You are treasuring up for yourself wrath in the day of wrath and revelation of the righteous judgment of God, who will render to each one according to his deeds; eternal life to those who by patient continuance in doing good seek for glory, honor, and immortality; but to those who are self-seeking and do not obey the truth, but obey unrighteousness—indignation and wrath, tribulation and anguish, on every soul of man who does evil, of the Jew first and also of the Greek; but glory, honor, and peace to everyone who works what is good, to the Jew first and also to the Greek. For there is no partiality with God.  (Romans 2: 5 - 11).

			The apostle John recorded the words of Jesus in the book of Revelation: “And behold, I am coming quickly, and My reward is with Me, to give to every one according to his work.” (Revelation 22: 12). According to the Shu Jing, everyone is subject to the judgment.

			There is no mistake about the decree of Heaven.7 

			With the judgment of God in view, Confucius wrote with confidence:

			A virtuous family is sure to have an abundance of happiness; but a family without virtue an abundance of misery.8 

			However, living in the real world, the evildoer does not necessarily receive severe punishment, neither the virtuous person a good reward. There were questions!

			Among his seventy excellent students, Confucius recommended only Yan Yuan as the most diligent. But Yan Yuan was so poor he had only husks and chaff for food and sometimes nothing at all. Also, he died young [age 18]. Is this the way that Heaven rewards the virtuous? On the other hand, the evil Zhi ([image: Image2612.PNG]) killed innocent people every day, even ironing their flesh with a burning iron. He was cruel and heinous, had several thousand followers. Zhi ran wild for a time and died a natural death. What was his virtue to have a peaceful ending.9 

			King Solomon noticed the same seeming inconsistency, writing:

			There is a vanity which occurs on earth, that there are just men to whom it happens according to the work of the wicked; again there are wicked men to whom it happens according to the work of the righteous. I said that this also is vanity.  (Ecclesiastes 8: 14).

			Jesus Himself called the world a “faithless and perverse generation.” (Luke 9: 41). Then how can one see in a perverse generation the uprightness of God? How can one still believe that God is just and makes no mistakes in His judgment? How can one still believe that God is love when bad things happen to good people? 

			The ancient Chinese believed that a time of judgment would come. This is found in common Chinese sayings, such as:

			Virtue and vice are sure to be rewarded in the end; only at times sooner, or at times later.

			It is a common Chinese belief that there will be a right time for Heaven to judge the world and give either reward or punishment. From past history, there is sufficient evidence to trust His justice. Questions regarding God’s justice have come only because of misunderstandings regarding death. 

			In the previous chapter, we found that when a man dies, it is for him, “the end of probation.” He simply sleeps. He knows nothing of what goes on around him. 

			For the  living know that they will die, 

			but the dead know nothing,

			And they have no more reward, 

			for the memory of them is forgotten.

			Also their love, their hatred, and their 

			envy have now perished;

			Nevermore will they have a share in 

			anything done under the sun.

			                                     (Ecclesiastes 9: 5). 

			The dead do not praise the Lord, nor any 

			who go down into silence.

			                                        (Psalm 115: 17). 

			It is profitable here for us to point out a misunderstanding of the Chinese. Modern Chinese are labeled as atheists, though few, including the finest Chinese Christian scholars, know that the Chinese teaching of Wu Shen Lun ([image: Image2621.PNG]) is totally different from western atheism. 

			As we discussed in Part II of this book, the Chinese language has several words to describe God. Heaven [image: Image2632.PNG], who seldom speaks, is a name for God the Father; and we discovered that Shangdi ([image: Image2644.PNG]) is the Only Begotten Son, Christ Jesus (see p. 78). In Chapter 7, we discussed about the Qi ([image: Image2651.PNG]) and Spirit ([image: Image2659.PNG]), which is the breath of God, or Holy Spirit. There are also two general terms for the Godhead: Dao ([image: Image2666.PNG]) (see Chapter 6) and Shen ([image: Image2674.PNG]) (see pp. 78, 79). In the course of time, the meanings of all these names for God, except for the name Shangdi, have gone through some changes. Heaven is used, in some cases, to indicate only nature. Qi and Spirit are mostly misused (the modern movement of Qi Gong sprang from a misconception of the Holy Spirit, but will not be dealt with here). Dao has become more or less mystical, while the word Shen ([image: Image2681.PNG]) is used in many ways—one of which is for man’s consciousness. Chinese philosophers have held that when a man dies, his consciousness ([image: Image2688.PNG]) is dead, as well. That is the true meaning of the Chinese phrase for “nonconsciousness” ([image: Image2696.PNG]), which has mistakenly been identified with the atheism of western philosophy.

			As early as the Shang Dynasty, there was worship of the spirits of the dead, although wise men still taught that the spirits of the dead do not exist. We mentioned in the previous chapter that Confucius did not believe in life after death, and therefore did not talk about it. However, the most famous advocates of Chinese “nonconsciousness” ([image: Image2705.PNG]) are Wang Chong ([image: Image2714.PNG], 27 - 97 a.d.) and Fang Zhen ([image: Image2725.PNG], 450 - 510 a.d.).

			In his book, On Balance ([image: Image2737.PNG]), Wang Chong maintained that man’s life is dependent on the “Breath of the Spirit” ([image: Image2744.PNG]), and there is no independent soul outside of the body. When Buddhism became popular in China, Fang Zhen wrote the book, On Consciousness Extinguished ([image: Image2752.PNG]), against the teachings of karma and reincarnation. Liang Wudi ([image: Image2759.PNG], 464 - 549 a.d.), founder of Liang Dynasty (502 - 555 a.d.), adopted Buddhism as the national religion. When Emporer Liang ordered more than 60 high officials and Buddhist monks to attack his book in 507, Fang Zhen did not bow to pressure, but remained standing firm in truth. His famous claim was:

			When one’s body is alive, his consciouness exists, when one’s body is dead, his consciousness exists no more.10

			Although many came to believe in a consiousness after death, all except those who held Buddhist beliefs readily accepted the existence of a righteous and loving God of Heaven, and feared Him. When Chinese talk about You Shen Lun ([image: Image2767.PNG]) or Wu Shen Lun ([image: Image2774.PNG]), it is a discussion on consciousness after death, not on the existence of God. And more surprisingly, Wu Shen Lun (belief in nonconsciousness after death) is truth, and You Shen Lun (belief in consciousness after death) is error! How sad the fact that today the very truth of Nonconsiousness after death is used to refute belief in the God of Heaven, a belief which preserved China for thousands of years! 

			So what about judgment? If God’s judgment does not occur during one’s lifetime, and His judgment does not occur when one enters the sleep of death, when will God prove His justice? It must be, then, that the dead come forth from their graves and receive their reward or punishment! The righteous man, Job, asked this question,

			 If a man dies, shall he live again? (Job 14: 14).

			Without having an answer to this question from the Bible, the ancient Chinese suggested that it was only reasonable for the dead to come alive again if Heaven is just and righteous.

				Wan Zi ([image: Image2781.PNG]) asked, “If the dead shall come alive, with whom do you think I will come back?”11 

				Su Yu ([image: Image2789.PNG]) then gave the names of two powerful men. Wan Zi thought these were not wise and were also selfish. Wan Zi did not want to return with these two. Su Yu then gave the name of one who was unselfish, worked for the good of others, and served the king with all his heart. Wan Zi decided he wanted to return with him.12 

			In this statement, Wan Zi not only guessed that the dead would come alive, but also that there would be two resurrections: one for the good, and the other for the bad! How close to the truth did he come? Let us see what Jesus Himself said in the Bible:

			“Most assuredly, I say to you, he who hears My word and believes in Him who sent Me has everlasting life, and shall not come into judgment, but has passed from death into life. Most assuredly, I say to you, the hour is coming, and now is, when the dead will hear the voice of the Son of God; and those who hear will live. For as the Father has life in Himself, so He has granted the Son to have life in Himself, and has given Him authority to execute judgment also, because He is the Son of Man.” (John 5: 24 - 27).

			God the Father has given the Son authority to judge men. Man can therefore feel assured that their Judge understands all the difficulties of human life, since He is the Son of Man and was subject to man’s problems. Therefore, man can understand that the judgment will be fair. Jesus continued His statement about the judgment:

			“Do not marvel at this, for the hour is coming in which all who are in the graves will hear His voice and come forth—those who have done good, to the resurrection of life, and those who have done evil, to the resurrection of condemnation. I can of Myself do nothing. As I hear, I judge, and My judgment is righteous, because I do not seek My own will but the will of the Father who sent Me.”  (John 5: 28 - 30).

			There will, in fact, be two resurrections—just as Wan Zi surmised. The “first death” (or “sleep”) is not the end for man. The good will be resurrected to everlasting life; while the evil are brought back to life for eternal extinction. Wrote the apostle Paul about this event:

			Behold, I tell you a mystery: We shall not all sleep, but we shall all be changed—in a moment, in the twinkling of an eye, at the last trumpet. For the trumpet will sound, and the dead will be raised incorruptible, and we shall be changed. For this corruptible must put on incorruption, and this mortal must put on immortality. (1 Corinthians 15: 51 - 53).

			A great “change” takes place in some of those sleeping as “the trumpet sounds.” When is this, according to the Bible?

			For the Lord Himself will descend from heaven with a shout, with the voice of an archangel, and with the trumpet of God. And the dead in Christ will rise first. Then we who are alive and remain shall be caught up together with them in the clouds to meet the Lord in the air. And thus we shall always be with the Lord. Therefore comfort one another with these words.

			                                    	(1 Thessalonians 4: 16 - 18).                            

			It is when Jesus returns to earth a second time that He calls the sleeping righteous ones to life again. This is the first resurrection. “They lived and reigned with Christ for a thousand years.” (Revelation 20: 4). “But the rest of the dead did not live again until the thousand years were finished.” (Revelation 20: 5).

			 The “second resurrection” comes 1,000 years after the first resurrection of the righteous. This is the resurrection of the wicked. “Then Death and Hades [the grave] were cast into the lake of fire. This is the second death. And anyone not found written in the Book of Life was cast into the lake of fire.” (Revelation 20: 14, 15).

			Lao Zi described this judgment of Heaven in a very vivid way when he said:

			Heaven’s net casts wide, 

			though its meshes are coarse,

			nothing slips through.13 

			Interestingly, Jesus used the same “net” metaphor for the future judgment, when He spoke to a crowd of listeners:

			“Again the kingdom of heaven is like a dragnet that was cast into the sea and gathered some of every kind, which, when it was full, they drew to shore; and they sat down and gathered the good into vessels, but threw the bad away. So it will be at the end of the age [end of the world, KJV]. The angels will come forth, separate the wicked from among the just, and cast them into the furnace of fire. There will be wailing and gnashing of teeth.”  (Matthew 13: 47 - 50).

			But God does not judge men without Himself being judged first: “That You [God] may be justified in Your words, And may overcome when You are judged.” (Romans 3: 4). On the cross it was Jesus Christ, God the Son, not any human sinner, who was judged and crucified before all men and before the entire universe.

			By condemning His only begotten Son to die as a substitute for sinners in all the world, God the Father demonstrated His impartiality against sin, and His great love and mercy for mankind. God’s works, words, truthfulness, righteousness, mercy and justice were all judged. “God is not the God of the dead, but of the living.” (Matthew 22: 32). He is love and life. God opened His heart in a great demonstration of mercy, grace, long-suffering, goodness and love for all to see. He proved to the entire universe His trustworthiness—that He is a friend with whom all the righteous could live throughout eternity.

			What standard did God use in the judgment which sentenced Jesus to death? What will be God’s standard in the final judgment of men? Jesus died for men’s sin, which is transgression of the law. (1 John 3: 4). Jesus was judged as a substitute sinner by the law of God. By the same law, every human will be judged. “So speak and so do as those who will be judged by the law of liberty.” (James 2: 12).

			Just as obedience to traffic rules brings safety, so obedience to God’s law brings liberty. To break the rules is to lose safety and liberty. But one’s natural self cannot obey the law of God. Therefore, the Lord gives one a new heart which is in harmony with God’s law.

			For to be carnally minded is death, but to be spiritually minded is life and peace. Because the carnal mind is enmity against God; for it is not subject to the law of God, nor indeed can be. So then, those who are in the flesh cannot please God.  (Romans 8: 6 - 8).

			Therefore, the Lord God says:  

			“Then I will give them one heart, and I will put a new spirit within them, and take the stony heart out of their flesh, and give them a heart of flesh, that they may walk in My statutes and keep My judgments and do them; and they shall be My people, and I will be their God. But as for those whose hearts follow the desire for their detestable things and their abominations, I will recompense their deeds on their own heads.” (Ezekiel 11: 19, 21).

			Another common Chinese moral maxim says:

			Virtue has a good reward, and vice is

			punished; if not now, 

			it is because the time for it has not yet come.14 

			When will this time of judgment come? The Bible says that the time of judgment has already come!

			Then I saw another angel flying in the midst of heaven, having the everlasting gospel to preach to those who dwell on the earth—to every nation, tribe, tongue, and people—saying with a loud voice, ‘Fear God and give glory to Him, for the hour of His judgment has come; and worship Him who made heaven and earth, the sea and springs of water.”(Revelation 14: 6, 7).

			The Bible says that “Each of us shall give account of himself to God.” (Romans 14: 12), “For we must all appear before the judgment seat of Christ, that each one may receive the things done in the body, according to what he has done, whether good or bad.” (2 Corinthians 5: 10). “All our righteousnesses are like filthy rags.” (Isaiah 64: 6).

			Therefore, what is our chance of passing God’s judgment? How can the Bible possibly call “the hour of judgment” “the everlasting gospel?”

			The Good News is that God is not trying to condemn us, but to forgive and forget all our sins and vindicate our cases. This is exactly why the Father sent Jesus to die as our Savior, and then to rise from the grave to intercede as our Advocate. “God is not the God of the dead, but of the living.” He is a God of love and life. Through Jesus he made an escape from the “second death” for each of us.

			There is therefore now no condemnation to those who are in Christ Jesus, who do not walk according to the flesh, but according to the Spirit.  (Romans 8: 1).  

			He is also able to save to the uttermost those who come to God through Him, since He always lives to make intercession for them.  (Hebrews 7: 25).

			Jesus, our substitute for sin, is also our substitute for righteousness in God’s judgment, so we do not have to stand alone, but with Him and in Him. Jesus is our only refuge. He appeals,

			“Most assuredly, I say to you, he who hears My word and believes in Him who sent Me has everlasting life, and shall not come into judgment, but has passed from death into life.” 

						  	 (John 5 :24).

			THE TIME HAS COME FOR EVERYONE 

			TO MAKE A DECISION:  TO HEAR HIS WORDS OR NOT. 

			THE CHOICE IS OURS.

			20

		

	
		
			The Course of Heaven

			Friend comes without blame. 

			To and fro goes the way.

			On the seventh day comes return.

			This is the course of Heaven.1 

			Confucius, the transmitter and compiler of almost all of the Chinese Classics, holds the same position in Chinese minds as does Moses in the minds of Jews. Moses was the author of the five books of the law, and another book of wisdom—Job. Confucius, on the other hand, was the compiler of the five Chinese Jing which have been preserved, and another Jing which was lost, The Book of Music. Unlike Moses, who had the privilege of standing before God face to face and receiving the law of God directly from God’s hands, Confucius knew, while he was compiling and writing his books, that something great had been lost. The Great Dao [Tao] was lost. He searched for it all his life.

			Concerning the Yi Jing, considered preeminent of all Chinese Jing, his disciples recorded Confucius’ own words: 

			If some years were added to my life, I would give fifty to the study of the Yi, and then I might come to be without great faults.2 

			The greatest historian, Xi Ma Qian (c. 145 b.c. - ?) also wrote in The Historical Records,

			Confucius loved to study the Yi, 

			The Book of Changes in his some

			later years.3 

			What was hidden in the Yi JIng, and so important, that Confucius could spend fifty years specifically studying? Confucius had said, 

			At fifty, I knew the decree of Heaven.4 

			How did he know the decree of Heaven? The answer is, from the Yi Jing. In his later years, Confucius contributed greatly to the Yi Jing by adding his great commentaries. Among his commentaries on the 64 Hexagrams, the notes on the 24th Hexagram are the most intriguing:

			Return ([image: Image2798.PNG]) is the root of virtues;

			 Return is small, yet different 

			 from external things. 

			 Return leads to self-knowledge.5 

			These three comments put great importance on the “Hexagram of Return.” But what really makes it important is that this Hexagram is the key to the understanding of the decree of Heaven. Confucius said:

			In the Hexagram of Return one sees 

			the mind of Heaven and Earth.6 

			If one could see “the mind of Heaven and Earth,” could it be possible for one to know also the decree of Heaven (which is but an expression of Heaven’s mind)? All the truth, all the mystery, of the Great Dao are hidden in the mind of Heaven. Could it be possible for one to find the lost Great Dao in the mind of Heaven? If it were not from the vast and endless mind of Heaven, where else could the lost Great Dao originate!

			Unfortunately, both Confucius and Lao Zi failed to restore the lost Great Dao, though they searched for it throughout their lifetimes. Even though it appears that the ancient kings had a perfect knowledge of the Great Dao, it had been lost to succeeding generations, and all that was left to them was an impossible riddle which seemed to make little sense, and over which the subsequent sages puzzled for centuries. The question arises: is it possible to restore part of the lost Great Dao with the help of the Bible—which is a complete revelation of the Great Dao—the will of Heaven?

			Before we go further, for the sake of our western readers, we must define the word “hexagram.” The term “hexagram” is equivalent to “chapter.” So the 24th Hexagram simply means Chapter 24 of the Yi Jing:

			Text 1 (The Judgment)

			Return ([image: Image2858.PNG]). Success.

			Friend comes without blame.

			To and fro goes the way.

			On the seventh day comes return.

			It furthers [benefits] one

			   to have somewhere to go.7 

			Eastern and western minds alike have tried to comprehend this enigmatic portion of the 24th Hexagram. Confucius, in his later years, wrote the following commentary on this “Hexagram of Return,” without giving many details:

			“Friend comes without blame. 

			To and fro goes the way.

			On the seventh day comes return.”

			This is the course of Heaven.8 

			His conclusion: “This is the course of Heaven,” does little to explain the preceding thought. There are many questions: 

			      •  Who could this Friend be? 

			      •   Why does no blame come with Him? 

			      •   Why does He come only on the seventh day? 

			      •   How could this be the “course of Heaven?” 

			      •   Why does it further one to have somewhere to go? 

			      •   Go where?

			Confucius failed to give an explanation for all of these questions. Students of the Yi Jing, in later generations until now, likewise have not given a satisfactory analysis of this hexagram. Some even say that the “heaven” mentioned here in Confucius’ commentary is the physical heaven. But where is such a “course” in the physical heaven?

			We will begin by examining closely the sentence: “On the seventh day comes return.” Our accepted measurements for the year, month and day originate from the movements of the sun, moon and earth, or their “course” in the physical heaven. But there is no corresponding explanation for the seven-day weekly course. Such a cycle just does not exist in the universe! But we do have a seven-day week. Sunday is the first day of the week, and Saturday is the seventh day. The answer to the week riddle can be found only in the Bible.

			Thus the heavens and the earth, and all the host of them, were finished. And on the seventh day God ended His work which He had done, and He rested on the seventh day from all His work which He had done. Then God blessed the seventh day and sanctified it, because in it He rested from all His work which God had created and made.  (Genesis 2: 1 - 3).

			In the beginning, God spent six days creating the heavens and the earth and everything on the earth. But His work was not finished. It was “on the seventh day God ended His work which He had done.” On the previous six days creation proceeded: “by the word of the Lord the heavens were made, and all the host of them by the breath of His mouth.” (Psalm 33: 6). But to end His work on the seventh day, God did something special, something different. He did not simply create by His mouth as He had in all the other six days of His creation week. He took three steps: He rested, blessed, and sanctified the seventh day. 

			To “sanctify“ something means to make it sacred or holy, or set it apart for holy use. God made the seventh day holy, and set it aside for a holy purpose. It was not because God was tired after His six days of busy creative activity and needed rest.

			  Have you not known?

			  Have you not heard?

			  The everlasting God, the Lord,

			  The Creator of the ends of the earth, 

			  Neither faints nor is weary.

			                                (Isaiah 40: 28).

			No, God never needs rest, but man does. He made the Sabbath [rest] day for man, and man is “created for My [God’s] glory.” (Isaiah 43: 7). It was Jesus who said:

			“The Sabbath was made for man, and not man for the Sabbath. Therefore, the Son of Man is also Lord of the Sabbath.”  (Mark 2: 27, 28).

			 God gave His day to every man in the world to rest in Him and to meditate on Him, to worship Him and to develop a relationship with Him. There were no Jews when God set aside the first Sabbath. This day is not only for the Jews, but for all mankind. On every seventh day the Lord God comes to have fellowship with His people. Therefore, “This is the course of Heaven.”

			Jesus, the Lord of the Sabbath, is the Friend who comes every seventh day. He came to earth to save us from our sins and offenses, to set us free from condemnation. Therefore, this “Friend comes without blame.”

			The text in Hexagram 24 concludes by saying, “It furthers [benefits] one to have somewhere to go.” Where should one go?

			“Also the sons of the foreigner

			Who join themselves to the Lord, to serve Him,

			And to love the name of the Lord, 

			to be His servants—

			Everyone who keeps from defiling the Sabbath,

			And holds fast My covenant—

			Even them I will bring to My holy mountain,

			And make them joyful in My house of prayer.

			Their burnt offerings and their sacrifices

			Will be accepted on My altar;

			For My house shall be called a house of prayer

			for all nations.”  (Isaiah 56: 6, 7).

			Where should one go? “to My house of prayer”—the sanctuary, or temple, or church. God will bring them to His House to worship Him. God promised to accept their offerings and sacrifices: the offering of self on the altar, “a broken and a contrite heart,” and our “bodies a living sacrifice, holy, acceptable to God.” (Psalm 51:17; Romans 12: 1). These worshipers will be called “the sons of the Prince.” 

			But how can we be sure that the “seventh day of Return” is indeed the seventh day Sabbath of the Bible? One passage of text is not enough to make a legitimate deduction. We still cannot fully understand Confucius’ comments on it. As with Lao Zi, Confucius must not have had much understanding, but was writing by Inspiration. We do not find his teaching on “Return” in the books written by his disciples, based on their Master’s instruction. Also, the great sage, Mencius, did not say a word about it. We do find this from Confucius’ commentary on the Yi Jing:

			Return is the root of virtues;

			Return is small yet different from external things.

			Return leads to self-knowledge.9 

			As yet, we are still largely in the dark, as far as understanding these mysterious passages. We simply need to read more from the 24th Hexagram of Yi Jing:

			Text 2  (The Image)

			Thunder within the earth:

			The image of The Return Point.

			Thus the kings of antiquity closed

			      the passes at the day of its arrival.

			Merchants and strangers did not go about,

			And the ruler did not travel through 

			      the provinces.10 

			Let us leave the first two sentences for now, and look at the other three. They seem to say that on “The Return Point,” on the seventh day, there is no work going on. “The kings of antiquity closed the passes,” or city gates; “merchants and strangers did not go about;” they stopped where they were; and “the ruler did not travel” to inspect for the king. The descriptions given here are simply to say that the returning day is a holiday—no work. Even merchants did not go about selling or buying.

			A note is necessary regarding our translation of the Chinese words, “Zhiri,” ([image: Image2869.PNG]) as “the day of its arrival.” The traditional interpretation of the phrase is “at the time of solstice.” However, the solstice returns only twice a year, not every seventh day! The Chinese word “zhi”([image: Image2881.PNG]) literally means “to arrive,” while “ri” means “day”([image: Image2888.PNG]). We must keep in mind that the whole hexagram deals with the Return that “to and fro goes the way, on the seventh day comes.” This cannot refer to the solstice which returns twice a year. 

			In the previous chapter, “The Poetry of the Creator,” we introduced God’s Ten Commandments. The fourth commandment says:

			Remember the Sabbath day, to keep it holy. Six days you shall labor and do all your work, but the seventh day is the Sabbath of the Lord your God. In it you shall do no work: you, nor your son, nor your daughter, nor your male servant, nor your female servant, nor your cattle, nor your stranger who is within your gates. For in six days the Lord made the heavens and the earth, the sea, and all that is in them, and rested the seventh day. Therefore the Lord blessed the Sabbath day and hallowed it. (Exodus 20: 8 - 11). 

			No work is to be done on the seventh day: “Six days you shall labor and do all your work, but the seventh day is the Sabbath of the Lord your God.” This applied even to the “stranger who is within your gates.” It seems likely that it is from this commandment that the custom of the returning day is derived. “Merchants and strangers did not go about, And the ruler did not travel through the provinces.”10 

			But the fourth commandment does not say that the gates should be closed. It is not a requirement of God for keeping the Sabbath day holy. Why does Yi Jing say: “Thus the kings of antiquity closed the passes at the day of its arrival.”?

			History, recorded in the book of Nehemiah, might throw light on this custom. In Chapter 4, we mentioned the decree of the Persian king, Artaxerxes (p. 39), given for the restoration of the temple and the city of Jerusalem, these having been destroyed by invading Babylonians many decades before. At the time when Nehemiah returned from Babylon with a group of Jewish people, he led out in the rebuilding of Jerusalem’s walls, and also tried to restore the worship of God among the returned Israelites. However, the returning Jews were spiritually lazy, coldhearted and indifferent toward God. Therefore, Nehemiah started Sabbath reform, even closing the gates to stop the Jews from buying and selling on the holy day of the Lord.

			So it was, at the gates of Jerusalem, as it began to be dark before the Sabbath [which was observed from sunset   Friday to sunset Saturday], that I commanded the gates to be shut, and charged that they must not be opened till after the Sabbath. Then I posted some of my servants at the gates, so that no burdens would be brought in on the Sabbath day. Now the merchants and sellers of all kinds of wares lodged outside Jerusalem once or twice. (Nehemiah 13: 19 - 20).

			We might wonder if the Chinese kings of antiquity closed the passes “at the day of its arrival” for the same reason as did Nehemiah. It would seem possible that the kings of antiquity were serious Sabbath-keepers, familiar with the requirements of the fourth commandment.

			In this commandment, the reason is given for the purpose of keeping the Sabbath as a day of rest: “For in six days the Lord made the heavens and the earth, the sea and all that is in them, and rested the seventh day. Therefore the Lord blessed the Sabbath day and hallowed it.” The Sabbath is a memorial of God’s creation of earth and heaven, including the creation of man. By worshiping the Creator every seventh day, men are reminded of their origin, and of the Creator who made them.

			If the Sabbath had always been remembered and kept as God commanded, there would be no atheism or evolutionary theory or idols. Every seventh day, men would be reminded that there is a God, and that He is our Creator who loved us even before we were created, and for this reason, we worship Him.

			Now we can understand the comments of Confucius better. Since all blessings and virtues come from God, who is the Lord of the Sabbath (Return), is it not true that “Return is the root of virtues?” 

			“Return is small yet different from external things.” By faith, His people come to worship the Lord on Sabbath. Faith is “different from external things,” but comes from within. Faith is “small” in the beginning, but who can measure the result as we realize that God is our Creator, and that we are His creatures? There is no life without the Savior, and no righteousness apart from Him, for we are all sinners. It is certain that “Return leads to self-knowledge.”5 

			But there is yet another question: “the image of The Return Point.” What does that have to do with the Sabbath of the Lord God? 

			Thunder within the earth:  

			The image of THE RETURN.10  

			The “image” part of the Yi Jing was also written by Confucius to give further thoughts on the text of each hexagram. Thunder over the earth is normal. But what is “thunder within the earth?” To unlock the mystery of this image, we must interpret the symbols used here. Can the Bible help us understand this 2,500 year-old mystery?

			“Earth” in the Bible is a symbol for the man of flesh, since Adam was formed from the earth. “For dust you are, and to dust you shall return.” (Genesis 3: 19). Furthermore, the very name, “Adam,” in the Hebrew means “of the ground, earth.” The Bible even addresses man as “earth:”

			 O earth, earth, earth,

			Hear the word of the Lord!

			               (Jeremiah 22: 29).

			But what about “thunder?” The Biblical record tells us that certain Greeks came to worship in Jerusalem, and asked one of Jesus’ disciples, “Sir, we wish to see Jesus.” (John 12: 21). When Jesus heard of them, He said, “‘The hour has come that the Son of Man should be glorified.’. . .Then Jesus said, ‘Father glorify Your name.’ Then a voice came from heaven saying, ‘I have both glorified it and will glorify it again.’ Therefore the people who stood by and heard it said that it had thundered.”  (John 12: 23, 28, 29).

			It was God the Father who spoke to Jesus, but when the people heard it, they thought it was thunder. The words of God were like thunder. Now we have the interpretation of the two symbols: “earth” symbolized human flesh; “thunder” represented the word of God. What, then, is the Word of God within human flesh (Thunder within the earth)?

			In the beginning was the Word, and the Word was with God, and the Word was God. . . .And the Word became flesh and dwelt among us, and we beheld His glory, the glory as of the only begotten of the Father, full of grace and truth. (John 1: 1, 14).

			“Thunder within the earth:”  “The Word (Thunder) became (within) flesh (the earth).” This is a prophecy of the INCARNATION OF JESUS CHRIST!  Jesus is “The image of THE RETURN.” Is Jesus the right image of the Return (Sabbath)?

			All things were made through Him [Jesus], and 

			without Him nothing was made that was made.

			                                                              (John 1: 3).

			“The Sabbath was made for man, and not man for the Sabbath. Therefore, the Son of Man is also the Lord of the Sabbath.” (Mark 2: 27, 28).

			Everything was made through the agency of Jesus, and the Sabbath was made for man. Therefore, it was Jesus who made the Sabbath for man. As the Son of God, the Maker of the Sabbath, He is surely the Lord of the Sabbath. Divinity was hidden in His humanity, so as the Son of Man, He continued to be the Lord of the Sabbath. Who else could be the “image of the Return (Sabbath),” but the “Lord of the Sabbath (Return),” the Maker of the Return?

			Now we can fully understand why Confucius said:

			In the hexagram of Return one sees the mind of Heaven and Earth.11 

			God demonstrates His own love toward us, in that while we were still sinners, Christ died for us. Much more then, having now been justified by His blood, we shall be saved from wrath through Him. For if when we were enemies we were reconciled to God through the death of His Son, much more, having been reconciled, we shall be saved by His life. And not only that, but we also rejoice in God through our Lord Jesus Christ, through whom we have now received the reconciliation.   (Romans 5: 8 - 11).

			How precious also are Your thoughts to me, O God!  

			How great is the sum of them!  (Psalm 139: 17).

			When we see Jesus lifted up on the cross of suffering, can we not see and appreciate the mind of the God of heaven and earth? This same Jesus is Creator of all, and the Sabbath is a memorial of that creative act. The discovery of the Sabbath in the Yi Jing confirms again what the Lord said, “The Sabbath was made for man.” It is even recorded in the oldest of Chinese Classics! The Sabbath was also made for the Chinese. As the Chinese kings of antiquity, merchants, strangers and rulers kept it, so there also comes a blessing from keeping it holy today.

			The Bible says that Jesus had a custom of keeping the Sabbath:

			So He came to Nazareth, where He had been brought up. And as His custom was, He went into the synagogue on the Sabbath day, and stood up to read. (Luke 4: 16). 

			It had been Jesus’ custom to go into the synagogue on the Sabbath day to worship God. In fact, even in death, Jesus kept the Sabbath and rested in the tomb. He had finished His work of salvation on earth and made the perfect sacrifice for sinners on the cross. His rest in a garden tomb signified that the work of redemption was finished for mankind, even as His work of creation 4,000 years before was completed and He rested on that first Sabbath day with Adam and Eve in the Garden of Eden.

			There is no record that Jesus changed the law, which includes the Sabbath-keeping commandment, during his lifetime on earth. 

			“Do not think that I came to destroy the Law or the Prophets. I did not come to destroy but to fulfill. For assuredly, I say to you, till heaven and earth pass away, one jot or one tittle will by no means pass from the law till all is fulfilled. Whoever therefore breaks one of the least of these commandments, and teaches men so, shall be called least in the kingdom of heaven; but whoever does and teaches them, he shall be called great in the kingdom of heaven.”  (Matthew 5: 17 - 19).

			His death on the cross confirmed the “new covenant” He made with His people.

			“This is the covenant that I will make with them after those days,” says the Lord: “I will put My laws into their hearts, and in their minds I will write them.” (Hebrews 10: 16).

			The “new” covenant is the law of God, written within the heart and mind. The Sabbath commandment is part of this law. If the Sabbath had been changed, then the new covenant must have been changed as well. Is it possible to change the covenant after it is confirmed by death? Said Paul:

			Though it is only a man’s covenant, yet if it is confirmed, no one annuls or adds to it.  (Galatians 3: 15). 

			When a person dies, his will becomes effective. No one can change it.  A person’s “will” is his “covenant” with his children to make sure their inheritance. Likewise, the new covenant Jesus made was for His followers, who were to “inherit the earth.” (Matthew 5: 5). This covenant was confirmed by His death, and cannot be changed. Even if He wanted to change it after His resurrection, no change was allowed after it was confirmed. The Bible does not contradict itself.

			Jesus not only did not destroy the law, but taught His disciples to keep it. Nowhere in the Bible does it say that Jesus changed the Sabbath day to another day of worship. The Sabbath was kept by Jesus’ followers after He died on the cross. The women who had come with Him from Galilee, “observed the tomb and how His body was laid. Then they returned and prepared spices and fragrant oils. And they rested on the Sabbath according to the commandment.” (Luke 23: 55, 56). Jesus died on Friday, rested in the tomb on Saturday, and arose from the dead on Sunday, the first day of the week.

			Later, when the apostle Paul preached to the Gentiles in Corinth, “He reasoned in the synagogue every Sabbath, and persuaded both Jews and Greeks. . . .And he continued there a year and six months, teaching the word of God among them.” (Acts 18: 4, 11). Consequently, Paul preached the word of God for 78 Sabbath days, and reasoned not only with the Jews, but also Greeks (non-Jews) every Sabbath. 

			One can see, therefore, from the Bible, that the Sabbath of the Lord God has never been changed any more than the other nine commandments. It is man who has changed this custom, walking after his own way.

			Even in the future when God creates a new earth and heaven, the Sabbath of the Lord will still be a day to be remembered by all of His people.

			“For as the new heavens and the new earth

			Which I will make shall remain before Me,” 

			says the Lord,

			“So shall your descendants and your name remain.

			And it shall come to pass that from one 

			New Moon to another,

			And from one Sabbath to another,

			All flesh shall come to worship before Me,” 

			says the Lord.  (Isaiah 66: 22, 23).

			If we let the Bible be its own interpreter, the seventh-day Sabbath is the real Lord’s day! Men call the first day of the week the “Lord’s day,” but God called the Sabbath “My holy day,” “the holy day of the Lord.” (Isaiah 58: 13). The early church changed the fourth commandment, written by God’s own finger, in their teaching and practice. Most of Christendom has followed this human tradition. The push to make Sunday a holy day through secular legislation is becoming stronger. The battle over the Lord’s day will continue. To follow the tradition of man or the law of God, this is a question. “Whether it is right in the sight of God to listen to you more than to God, you judge.” (Acts 4: 19).

			At the time of Jesus’ birth, except for a few faithful shepherds who received the good news of the coming Messiah, it was the wise men from the East who brought the attention of the scribes and priests to the event. Those proud Jewish religious leaders and teachers thought that they had the Scriptures, and therefore knew best regarding them. While the world today has walked away from the seventh-day Sabbath of the Lord, let the Return hexagram in the ancient Chinese writings of the East remind all of the necessity of Returning to the way of the Lord. The Bible speaks:

			Remember the Sabbath day, to keep it holy. (Exodus 20: 8).

			For thus says the Lord God, the Holy One of Israel, “in RETURNING and rest you shall be saved.” 

			                                                       (Isaiah: 30: 15).

			“Behold, I am fashioning a disaster and devising 

			a plan against you. RETURN now every one from

			 his evil way, and make your ways and your 

			doings good.”  (Jeremiah 18: 11).

			“RETURN to Me, and I will return to you,” says the Lord of hosts.  (Malachi 3: 7).                                     

			Come, and let us RETURN to the Lord.(Hosea 6: 1).

			21

		

	
		
			The Great Harmony World

			Therefore the evil schemes disappear and never arise again; no more theft and rebellions, and every door is open and need not be locked. This is called the great harmony world ([image: Image2921.PNG]).1

			Ever since Adam and Eve were driven from the Garden of Eden, man has desired to go back to this original home prepared by God. It was a garden of perfect beauty, fragrant with the perfume of lovely flowers, alive with the music of singing birds and flowing water from the “pure river of the water of life.” On every hand were luscious, sweet fruit of all kinds, including that from the Tree of Life. Yes, this was the paradise lost where man once had fellowship with angels, and with God—where man and his Creator could talk face-to-face. Who does not wish for a better world than our present evil one? God has put the desire for eternity in every human heart (Ecclesiastes 3: 11). Though man longs for this ideal home of everlasting bliss, God longs even more to give it to man.

			Many have given up all hope for a perfect world. But the God of heaven sent His only begotten Son into the world to renew the desire for something better. Jesus, the crucified Savior, not only arose from the dead, but ascended back to heaven, and is now sitting on His throne at the right hand of the God of the universe. Before He left this world, he said, 

			“Let not your heart be troubled; you believe in God, believe also in Me. In My Father’s house are many mansions; if it were not so, I would have told you. I go to prepare a place for you. And if I go and prepare a place for you, I will come again and receive you to Myself; that where I am, there you may be also.”

										 (John 14: 1 - 3).

			The ancient Chinese seemed to have had a dim picture of what the original society on earth was like. They held the view that there was harmony in the early days when the Great Dao was with His human family.  This ideal was cherished by Confucius who gave a rough description in the book of Li Ji:

			When the Great Dao was with His people, the world under heaven was public. The wise and worthy were elected to govern. Faithfulness and peace were sought among the people. One did not only love their own parents or their own children, but cared for the elderly until the end of their lives. The strong ones were employed, and the younger grew up healthy. Those who had lost their spouses, the orphans, and the handicapped were all well supported. Every man had a job; every woman a family. Things of wealth were not cast on the ground, but were not kept for one’s own use. Strength was not spared, but not for one’s own interest. Therefore the evil schemes disappear and never rise again. There is no more theft and rebellion, and every door is open and need not be locked. This is called the great harmony world.2 

			Simply put, it is a society without selfish interest and sin, but with love and order. According to Confucius, even the Ruler Yu (of the first dynasty, the Xia, 2205 b.c.), King Tang (first ruler of the Shang dynasty), King Wen, King Wu (first ruler of the Zhou dynasty), and the Duke of Zhou had all missed the great harmony world. It was the goal of these kings and leaders to reestablish this perfect society.

			 Confucius took it as his personal responsibility to teach about it. He traveled across many states of China in his lifetime, and tried to persuade the kings to adopt the principle of love in their governments and thus establish the perfect society. Confucius felt that if the kings made love the principle of their personal lives, as well as the fundamental principle of their governments, the whole nation would follow their examples. Needless to say, he did not see this dream realized.

			Mencius cherished the same ideal, teaching righteous principles to re-establish the ideal society. This is seen when he talked with King Liang Hui.

			   The king said, “You have come a thousand leagues to this place. What material profit can you bring to my kingdom?”

			     Mencius replied, “What point is there in talking of material profit when love and righteousness should hold our attention?”3

			 He also taught practical steps to bring great harmony to the society.

			Treat with the reverence due age the elders in your own family, so that the elders in the families of others shall be similarly treated. Treat with the kindness due to youth the young in your own family, so that the young in the families of others shall be similarly treated. Do this, and the kingdom may be made to go round in your palm.4

			These ideas are in accordance with that of The Great Learning. A perfect society begins with the individual, and from individual hearts. Therefore, Emperor Han Wudi ([image: Image2928.PNG], 87 - 56 b.c.) accepted the counsel of a great scholar, Dong Zhongshu ([image: Image2936.PNG], 104 - 79 b.c.), and adopted only Confucianism as the orthodox school of the kingdom, thus establishing an incompatible union of religion and state in China. This union of “love and force” has lasted for more than 2,000 years—but it has never brought an ideal society into existence.

			Truly, the great harmony world has been the ideal and goal for many of the Chinese for thousands of years. The first sentence of Confucius’ description, “When the great Dao was known, the world under Heaven was public” became a standard for the perfect society.  Again and again, rebellions rose up seeking this ideal. It also became the dream of a modern Chinese Christian, Hong Xiu Quan ([image: Image2943.PNG], 1814 - 1862). He studied the New Testament for himself, and created what he called the “Peaceful Heavenly Kingdom,” ([image: Image2950.PNG]). Its goal was the establishment of a Heavenly Kingdom on earth, through military conquest. From 1844 to 1864, the Taiping revolution ensued, resulting with Hong Xiu Quan becoming the first “Chinese Christian emperor.” But the movement came to an end when it was defeated by a stronger military force. 

			A significant feature of this government was the fact that they worshiped God and kept holy the seventh-day Sabbath. They believed that the Lord of the Sabbath was important to the establishment of their kingdom. A visiting missionary once asked Hong’s spokesman if they kept the Sabbath. “Yes,” was the reply, “We observe the Sabbath. At midnight we offer prayer and praise. After peace is restored, we plan to enforce the Sabbath in earnest. Saturday is the Sabbath.”5

			  The Peaceful Heavenly Kingdom collapsed. However, the long-cherished ideal society was not quenched. Another Chinese Christian entered the arena. Instead of becoming a Christian emperor, Dr. Sun Yat-Sen founded the first Republic of China in 1911, with the great harmony world as the ideal. He incorporated into his belief the traditional teachings of Confucius. Unfortunately, during his most crucial period, no “Christian nation” offered a helping hand to his new government. But there was the newly established Communist Russia which entered the picture. This alliance opened the way for later development of Communism in China. Dr. Sun died suddenly, too early to practice his belief in his new government. This embryo government again failed to bring China to an ideal society, for the problems of the previous government were yet present.

			With the dream of an idyllic state still remaining, some scholars went abroad to seek ways to save China. Understanding that, after more than 2,000 years of a State-Confucianist union, as well as a Christian-led government, there had been failure to produce the desired perfect society, the scholars were ready to try something new. 

			 Some who went to France accepted Marxism with its concept of a classless society—Communism. Their inner desire for the great harmony world can be seen from the fact that it took months for the first group of Chinese Marxists to choose between “the great harmony society” and a “public-ownership society,” (the Chinese translation for the word “Communism”). The latter phrase was preferred to emphasize the difference between Communism and Confucianism. Some thought that Communism was the lost Dao, for Confucius had said, “When the great Dao was with the people, the world under heaven was public.” Millions of Chinese, including six family members of Mao Zedong([image: Image2958.PNG], 1893-1976 ), the founder of the New China, gave their lives for Communism, thinking that they were sacrificing for the establishment of “the great harmony world.” Even the present government of China has admitted falling far away from this elusive culture. 

			The “Great Harmony Kingdom” is actually a Chinese dream based on the biblical place called “heaven,” “the kingdom of God,” or “the kingdom of heaven.” But, sadly, even with Scriptural truth, the Jews had less understanding of this perfect government than the ancient Chinese! The Jews aimed at establishing an independent kingdom by human hands. They thought that “the kingdom of God” was an earthly, visible state. When the Pharisees asked Jesus when the kingdom of God would come, He replied,

			“The kingdom of God does not come with observation; nor will they say, ‘See here!’ or ‘See there!’ For indeed, the kingdom of God is within you.” (Luke 17: 20, 21).                                                                      

			Heaven begins in the human heart. No earthly power can help to advance the kingdom of God. The Garden of Eden, the original sinless world, was made by God, not by human hands. The restoration of the lost paradise, the kingdom of God, can only be done by God, Himself. Jesus was crowned as King for the kingdom of God; the gospel is the right way to prepare a right people for His kingdom. Therefore, Jesus told several parables to prepare His people: 

			“To what shall we liken the kingdom of God? Or with what parable shall we picture it? It is like a mustard seed which, when it is sown on the ground, is smaller than all the seeds on earth; but when it is sown, it grows up and becomes greater than all herbs, and shoots out large branches, so that the birds of the air may nest under its shade.”  (Mark 4: 30 - 32).

			 Jesus had to resort to nature to make a suitable comparison, for no earthly government could serve as a good example. Like the mustard seed, the development of this ideal society depends on no human power, but totally on God. God the Father sent Jesus to build this kingdom, not by force, but by love and truth. Jesus Christ, the Founder, was the peaceful “Lamb of God” and He admitted, “My kingdom is not of this world.” (John 18: 36).  Jesus implants principles of truth and righteousness, building His kingdom in hearts.

			At the time when Jesus was on earth, His kingdom appeared insignificant, and was least of all when compared with earthly kingdoms. But how rapidly it has grown, and how widespread its influence! When Jesus spoke this parable, there were only a few Galilean peasants to represent the new kingdom. These were so lowly and humble that members of the upper society felt ashamed to talk with them.

			Not many wise  according to the flesh, not many mighty, not many noble, are called. But God has chosen the foolish things of the world to put to shame the wise, and God has chosen the weak things of the world to put to shame the things which are mighty; and the base things of the world and the things which are despised God has chosen, and the things which are not, to bring to nothing the things that are, that no flesh should glory in His presence. But of Him you are in Christ Jesus, who became for us wisdom from God—and righteousness and sanctification and redemption—that, as it is written, “He who glories, let him glory in the Lord.” (1 Corinthians 1: 26 - 31).

			But the mustard seed has grown and spread forth its branches throughout the world. The work of God’s love in the heart is small in the beginning, but its influence grows and reaches everywhere as a knowledge of Jesus spreads abroad. Listen to another parable of Jesus:

			“The kingdom of heaven is like leaven, which a woman took and hid in three measures of meal till it was all leavened.” (Matthew 13: 33).

			Although leaven was often used as a symbol for sin in the Bible, here Jesus used it to indicate God’s kingdom. As yeast permeates the dough, it transforms the loaf. It is impossible for sinful man to transform himself. It takes something from without to change him—just as it takes the leaven added to the meal to bring about the desired rising of the dough. This renewing power must come from God. The yeast works from within outward, and thus it is when the sinful heart of man is renewed. External change is not enough. As the leaven in the flour changes the whole loaf, so the leaven of truth works silently, to transform the person. The mind, thoughts, and motives are changed—the whole being is transformed into the image of Christ. Once again, another of Jesus’ parables:

			“Again, the kingdom of heaven is like a merchant seeking beautiful pearls, who, when he had found one pearl of great price, went and sold all that he had and bought it.”  (Matthew 13: 45, 46).

			Christ, Himself, is the Pearl of great price. In Him is the fullness of the Godhead bodily. God’s character is seen in His Person. Christ’s righteousness, like the beautiful pearl, has no defect or blemish. By polishing the pearl, man cannot improve it. The world’s needs are satisfied in Christ. The gift of Christ has no equal in the world. 

			Note that the pearl was not a gift. The man had to sell all in order to buy it. How can man “buy” this incomparable prize? Salvation and righteousness of Christ are given only to those who first give themselves completely to Him. This means that, not only our means, but our talents must be consecrated to serving Him. Then, we obtain the pearl of great price and all the treasures of heaven!

			All can possess this great treasure—rich and poor alike, for worldly riches cannot purchase it. Only by willing obedience to become Christ’s servant can it be procured. It takes complete surrender of every hurtful habit. One must become a “complete” Christian.

			What might be the equivalent of a pearl for Chinese living at a distance from the sea? The ancient Chinese were fond of jade, and sought these beautiful gems. Jade has been collected and cherished for millennia. Confucius explained the reason for the Chinese fondness of jade:

			In ancient times, a son of the Prince compared virtue with jade. Its warmth, softness and the lighting is like Love. Its denseness and solidness is like Wisdom; its edges and corners are square and round, yet do not hurt—that is like Righteousness; its heaviness is like the Law. Knock at it, it sounds clear and long. That is like Music. One flaw does not obscure the splendor of the jade. The splendor of jade does not obscure one of its flaws—that is Sincerity. Its splendor shines out—like Faithfulness; its substance is like a white rainbow—that is like Heaven. The spirit of the jade is embodied in mountains and rivers—like the Earth. The elongated pointed tablet of jade is used in ceremonial occasions—that is like Virtue. There is no one under heaven who does not highly regard jade—that is like Dao. In the Book of Poetry it is said, “I [the lass in love] miss that gentleman, he is gentle as a jade.” Therefore, a son of the Prince thinks highly of the jade.6 

			The jade is compared with heavenly character and  virtue. Traditionally, to carry a jade meant carrying virtue and blessings bestowed by Heaven. Even now, many Chinese believe that by wearing a jade, one may be protected from calamity and disaster

			For the Chinese, Confucius’ explanation of the highly esteemed jade sheds more light on the parable of the pearl. Have the Chinese ever compared the God of Heaven with jade in the same way that Christ referred to Himself as the Pearl of great price? Listen to what Confucius wrote of Quan [[image: Image2967.PNG], another name for Heaven].

			Quan is Heaven, is the Prince, the Father and the Jade.7

			And that Rock was Christ. (1 Corinthians 10: 4)

			The stone which the builders rejected

			Has become the chief cornerstone.  (Matthew 21: 42). 

			Jesus is the protecting Jade!  For as many of you as were baptized into Christ have put on Christ.” (Galatians 3: 27)  “The Lord is my rock and my fortress and my deliverer;  My God, my strength, in whom I will trust.” (Psalm 18: 2).

			In Chapter 18 the Kingdom of Heaven was compared with a dragnet, which when cast into the sea, gathered both the good and bad. The casting of the net, Jesus said, is the preaching of the Gospel to all the people of the world. But the judgment does a work of separation. After the judgment, there is no more probation, no more time to choose God’s way. Now is the time to make the right decision, and allow the message of salvation to enter the heart. The glory and beauty of the kingdom of heaven is beyond human imagination, and will last forever and ever. “Those who keep the commandments of God and the faith of Jesus” “have the right to the tree of life, and may enter through the gates into the city.” (Revelation 14: 12; 22:14)

			Eye has not seen, nor ear heard,

			Nor have entered into the heart of man

			The things which God has prepared 

			for those who love Him. (1 Corinthians 2: 9).

			Blessed be the God and Father of our Lord Jesus Christ, who according to His abundant mercy has begotten us again to a living hope through the resurrection of Jesus Christ from the dead, to an inheritance incorruptible and undefiled and that does not fade away, reserved in heaven for you, who are kept by the power of God through faith for salvation ready to be revealed in the last time. (1 Peter 1: 3 - 5).

			The time will come when the Great Harmony World will be forever established on earth!

			“But of that day and hour no one knows, not even the angels in heaven, nor the Son, but only the Father.”

							          (Mark 13: 32)

			No one knows exactly when the Judgment day will come. But Jesus told His believers to watch for the signs. All the signs Jesus gave for the ending time are being fulfilled, and the time is near, even at the door.

			“This gospel of the kingdom will be preached in all the world as a witness to all the nations, and then the end will come.” (Matthew 24: 14).

			Yet before the Great Harmony World can be forever established, one more thing must be done—the eradication of sin and its consequences. The sin-polluted earth has to be cleansed and God’s judgments have to be executed. Heaven will not be heaven if sin and suffering remain.

			The ancient Chinese believed that the God of Heaven punishes evil—but they have not known how or when. They dreamed about “a peaceful world under Heaven,” the Great Harmony World, but “hell” is not mentioned. The concept of “hell” has come into the Chinese language with Buddhism.  This dogma teaches that there are 18 stages in hell, and that the wicked will be tortured there forever. This is similar to the Greek belief of hell based on the false theory of “immortality of the soul” (see Chapter 18).

			How is the earth to be cleansed of sin? Is there a specific place called hell? What does the Bible teach about it?

			 The word translated as “hell” in the English Bible comes from the Hebrew word “Sheol” in the Old Testament, or from one of three Greek words: “Hades,” Gehenna,” or “Tartaroo,” in the New Testament. “Sheol” refers to the abode of the dead, of either the good or evil, actually “the grave.” “Hades” is equivalent to Sheol, also meaning the grave. “Gehenna” is the Valley of Hinnom, used symbolically for the fires of the last great judgment day. “Tartaroo” means the deepest abyss of Hades.8 

			Jesus said:

			“Do not fear those who kill the body but cannot kill the soul. Bur rather fear Him who is able to destroy both soul and body in hell.” (Matthew 10: 28).

			“Depart from Me, you cursed, into the everlasting fire prepared for the devil and his angels. . . .And these will go away into everlasting punishment, but the righteous into eternal life.”  (Matthew 25: 41, 46).

			According to Jesus, hell is the place “to destroy both soul and body,” which is the “everlasting punishment.” Jesus made it clear that “the everlasting fire” with the consequent “everlasting punishment” was not prepared for man, but “for the devil and his angels.” 

			But the day of the Lord will come as a thief in the night, in which the heavens will pass away with a great noise, and the elements will melt with fervent heat; both the earth and the works that are in it will be burned up. Therefore, since all these things will be dissolved, what manner of persons ought you to be in holy conduct and godliness. (2 Peter 3: 10, 11).

			In Noah’s day, God cleansed the earth of man’s sin by the great flood. He will cleanse the earth a second time by “everlasting fire.”  

			They [the wicked] went up on the breadth of the earth and surrounded the camp of the saints and the beloved city. And fire came down from God out of heaven and devoured them.  (Revelation 20: 9).

			 God made the “heavens and the earth, the sea, and all that is in them.”(Exodus 20: 11), but He did not create a place called hell, just as He did not create sin and suffering. “The everlasting fire” is to destroy the wicked and cleanse the earth. But how long does it last? How long must the wicked be burned in the fire? Does “everlasting punishment” mean eternal torture of the wicked in the fire? 

			In ancient times, the people in the cities of Sodom and Gomorrah “having given themselves over to sexual immorality and gone after strange flesh, are set forth as an example, suffering the vengeance of eternal fire.” (Jude 7).  The sites of these two cities are still known, but the “eternal fire” went out shortly after their work of eradication was complete. The effect is “eternal.” The extinction of the cities is “eternal.” The same concept holds for “everlasting fire” and “everlasting punishment.”  When the result of administered justice is achieved and there is nothing more to burn, the fire will go out.

			“For behold the day is coming, Burning like an oven,

			And all the proud, yes, all who do wickedly will 

			     be stubble.

			And the day which is coming shall burn them up,”

			Says the Lord of hosts.

			“That will leave them neither root nor branch. . . .

			You shall trample the wicked,

			 For they shall be ashes under the soles of your feet.”

			                                                        (Malachi 4: 1, 3).

			God is just and metes out punishment according to the crimes committed. Said Jesus, 

			“And that servant who knew his master’s will, and did not prepare himself or do according to his will, shall be beaten with many stripes. But he who did not know, yet committed things worthy of stripes, shall be beaten with few. For everyone to whom much is given, from him much will be required; and to whom much has been committed, of him they will ask the more.”   (Luke 12: 47, 48).

			It is not reasonable to punish human sinners, having only decades of life, as long as the Devil and his angels who have rebelled against God for millennia. As Malachi said, it will take more time to burn out the root than the branches. Satan is the “root,” but even Satan will be burned up and exist no more. Said the Lord God:

			“You defiled your sanctuaries 

			By the multitude of your iniquities,

			By the iniquity of your trading;

			Therefore I brought fire from your midst;

			It devoured you, And I turned you to ashes 

			upon the earth In the sight of all who saw you. . . .

			You have become a horror, 

			And shall be no more forever.”  (Ezekiel 28: 18, 19).

			“God is not the God of the dead, but of the living.” (Matthew 22: 32). He has no pleasure in seeing His creatures suffer and die. “As I live,” says the Lord God, “I have no pleasure in the death of the wicked, but that the wicked turn from his way and live. Turn, turn from your evil ways! For why should you die?” (Ezekiel 33: 11).

			The “everlasting fire” will destroy forever all the wicked angels and impenitent sinners. Satan, the author of sin, all the rebellious angels and  sinners will be no more. “Affliction will not rise up a second time.” (Nahum 1: 9) The heavens and earth have been purified. Then the great conflict between Christ and Satan, good and evil is ended. God will recreate the heaven and earth. Writes John, the beloved disciple, who looks into the future:

			Now I saw a new heaven and a new earth, for the first heaven and the first earth had passed away. Also there was no more sea. Then I, John, saw the holy city, New Jerusalem, coming down out of heaven from God, prepared as a bride adorned for her husband. And I heard a loud voice from heaven saying, “Behold, the tabernacle of God is with men, and He will dwell with them, and they shall be His people, and God Himself will be with them and be their God. And God will wipe away every tear from their eyes; there shall be no more death, nor sorrow, nor crying. There shall be no more pain, for the former things have passed away.” (Revelation 21: 1 - 4).

			 Our little earth, so insignificant in the vast expanse of the universe, will know sin no more. It will be restored to its original beauty and honored above all worlds, for the God of the universe will come and dwell here. It is here where the Son of God came as the Holy Man to live, suffer, and die for a lost human race. “Behold, the tabernacle of God is with men, and He will dwell with them, and they shall be His people.” The Great Dao, the God of Love, will dwell with men! At last, the Great Harmony World will become an everlasting reality!

			Today the world is in turmoil with hatred, crime, immorality, wars, and unsolvable problems. But there is good news: Jesus is coming again! Sin and all problems caused by sin will soon be history forever. Jesus promised, “And behold, I am coming quickly, and My reward is with Me, to give to every one according to his work.” (Revelation 22: 12).  The ancient Chinese sages prophesied of the first advent of the Holy Man. Jesus, Himself, assures us of His second advent:

			“For as the lightning comes from the east and flashes to the west, so also will be coming of the Son of Man be. . . .Then the sign of the Son of Man will appear in heaven, and then all the tribes of the earth will mourn, and they will see the Son of Man coming on the clouds of heaven with power and great glory. And He will send His angels with a great sound of a trumpet, and they will gather together His elect  from the four winds, from one end of heaven to the other. . . .Therefore you also be ready, for the Son of Man is coming at an hour you do not expect.” (Matthew 24: 27, 30, 31, 44).

			“PREPARE TO MEET YOUR GOD,” O CHINA! (Amos 4: 12).
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