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INTRODUCTION.

THE following fragment is taken from a Papyrus preserved in
the British Museum (No. XLVI. Greek), purchased, among
others, from M. Anastasi, formerly Swedish consul at Alexan-
dria. The manuscript consists of six leaves of about eleven
inches in height by five inches in width, written on both sides
like the pages of a modern book. The handwriting is a kind of
uncial, but affords no satisfactory clue to the age of the MS.
On comparing it with the facsimiles of Graeco-Egyptian Papyri
given in the ‘Paléographie’ of Champollion and Silvestre, the
forms of the letters appear to approach most nearly to those in a
¢ Supplication to King Ptolemy’ of the second century B.c., but
the contents of the piece make it probable that it is not earlier
than the second century after Christ. The page, of which a fac-
simile is given, is not quite so well and neatly written as most of
the others, but was chosen on account of its containing the cu-
rious drawing, for which instructions are given in the text.

- This singular relic, which the sepulchral caves of Egypt have
preserved to us, throws considerable light upon the Art of Magie,
as practised in the 2nd, 3rd and 4th centuries of our era. It
introduces us into the very arcana of those superstitious prac-
tices, of which we find dark hints in the early fathers Irensus,
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Origen, Epiphanius and others, and which they laid to the
charge of the heretics of their time.

The Museum of Antiquities at Leyden contains several Papyri
of a similar kind, all of which were obtained from M. Anastasi.
Though purchased by him from Arabs at different times, there is
some reason to think that they were all found together. Our
Papyrus may possibly have belonged to the same collection.

Professor Reuvens gave a description of these MSS. in 1830!;
and of one of them, principally in the demotic character, a fac-
simile has been published by Professor Leemans®. It is that de-
scribed as No. 65 by Reuvens, but numbered 383 in the ¢ Descrip-
tion Raisonnée des Monumens Egyptiens & Leide,” published in
1840. It contains numerous glosses and interlineations in Greek,
and a few entire passages in the same language, which will be
quoted in the Notes, and which leave no doubt that the work is
of the same age and school as that here published.

Another Papyrus, No. 756 of Reuvens, (384 of the ¢ Description
Raisonnée’) bears in its contents a still closer similarity to ours.
It is a long roll, having on one side a demotic text of twenty-
two columns, of from thirty-two to thirty-four lines each. On
the other side in the middle is a Greek text of fourteen columns
of from thirty-two to thirty-six lines each, with two columns of
demotic writing at one end, and four at the other, containing in-
terlineations in Greek. There are also two drawings, one repre-
senting a sceptred deity with an ass’s head, the other Anubis
standing by & mummy stretched upon a bier. Leemans gives the
following summary of the contents of the Greek text :—Sect. 1.
Magical ceremonies by means of love, considered as a great thau-
maturgic power. Sect. 2. Recipe for a remedy by one Hemerius.
Sect. 3. Recipe for happiness or good fortune. Sect. 4. Recipe by
Agathocles to produce a dream. Sect. 5. Another recipe to pro-
duce a dream. Sect. 6. Recipe to procure & dream. Sect. 7.

1 Lettres 3 M. Letronne sur les Papyrus bilingues et Grecs, etc. du Musée

d’Antiquités de 1’Université de Leide. Leide, 1830.
2 Monumens Egyptiens du Musée a Leide. Leide, 1839.
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For consulting a divinity. Sect. 8. A means of checking a
man’s anger. Sect. 9. Invocation of a divinity. Sect. 10. Re-
cipe to procure dreams. Sects. 11, 12. Recipe to produce rust
upon gold. Sect. 13. Recipe for making a ring, having the
property of making every enterprise succeed, and of bringing |
good fortune. Sect. 14. Description of a similar ring. Sect. 15.
The sphere of Democritus, for prognosticating by calculation the
recovery or death of a sick person. Sect. 16. A means of se-
paration ; a formula to cause separation between husband and
wife, or other persons. Sect. 17. Formula for causing sleepless
nights to a person, until he dies. This section is embellished
with a drawing of an Egyptian deity. Sect. 18. A charm to
make oneself beloved, and always to have friends. Sect. 19. Ex-
planation of certain mystical names of plants and other objects.

No. 76 of Reuvens (395 of the ¢ Description Raisonnée’) is
entirely in Greek, and is remarkable as being, like our Papyrus,
not in the form of a roll, but in that of a modern book. It con-
sists of six leaves and a half, containing twenty-five pages of
writing, in an uncial hand, very closely written, some pages
having as many as fifty-two lines. The work is divided into two
parts, the second part being a repetition and amplification of the
first. The piece is entitled,  The sacred book called the eighth
Monad of Moses concerning the sacred name.”

These works, which appear to have been found at Thebes, are
attributed by Reuvens to some Gnostic of the Marcosian school,
of the third or fourth century of our era. The reason for assign-
ing them to the school of Marcus is the occurrence in them of
mysterious combinations of the seven vowels, which are known
to have entered into the system of that teacher. But a much
closer affinity may be traced between them and the work -
recently published entitled ¢ Pistis Sophia!,” the production of a
Gnostic of uncertain denomination, possibly a species of Opbhite,

! Pistis Sophia, opus Gnosticum Valentino adjudicatum, e codice Msto.
Coptico Londinensi descripsit et Latine vertit M. J. Schwartze. Edidit
J. H. Petermann, Berolini, 1851.

a?
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but certainly not a Marcosian, in which not only vowel com-
binations occur, but several of the mystical names which are
found in the Leyden Papyri and in our own. '

A comparison however of the doctrines held by the author of
. our fragment, as far as they can be deduced from his work, with
those developed at large in the ¢ Pistis Sophia,’ leads to the con-
clusion that they were by no meansidentical. Our magician, not-
withstanding the introduction of Moses in the fourth section, and
the invocation to the God of Abraham in the 10th, appears to re-
cognise the gods of Egypt, Persia and Greece more completely
than the Gnostic would probably have done. In fact, he jum-
bles up and identifies gods and demons of all then known mytho-
logies and systems. The fundamental ideas seem to be derived
from the old Egyptian religion. The author may have been a
priest of Isis or Sarapis, addicted to that kind of theurgy, which
Porphyry, writing to Anebo (circa A.n. 270), severely criticises.

* How absurd a thing is it,” says Porphyry,  that one sub-
ject to all the infirmities of humanity, should affect by threats to
terrify not merely demons or the spirits of the dead, but the Sun-
god himself, the Moon, and other celestial beings ! The magician
lies in order to compel the heavenly powers to tell the truth : for
when he threatens to shake the heavens, or to reveal the myste-
ries of Isis, or the secret thing that lies hid at Abydos, or to
stop the sacred boat, or to scatter the limbs of Osiris to Typhon,
what a height of madness does it not imply in the man who thus
threatens what he neither understands nor is able to perform;
and what baseness does it not attribute to the beings who are
supposed to be frightened by these vain bugbears and figments
like silly children! And yet Cheremon!, the sacerdotal scribe,
mentions these things as being in vogue among the Egyptians,
and affirms that these practices and the like are of potent effi-
cacy. And what sense is there in those invocations which refer
to him who springs from the mud (i. e. the Sun-god), sits upon
the lotus, sails in a boat, changes his form every hour, and varies

1 Chzeremon flourished in the beginning of the first century after Christ.
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with the Zodiac? For thus they say that he appears to the initiated
{adromwreiafas), ignorantly attributing to him the mere affections
of their own fancy. And if these things be said symbolically, the
phases of the Sun being thereby expressed, let them give us the
interpretation of these symbols: for it is clear, that if these
things were accidents of the Sun himself, as for instance eclipses
are, they would be visible to every one who chose to look at him.
Again, to what purpose are those meaningless and outlandish
words which they use instead of the appropriate names of things ?
For if the being who hears looks to the sense of what is uttered,
the meaning remaining the same, what matters it what language
is used? For the being who is invoked is not, I suppose, of
Egyptian origin, or if he were, does not use the Egyptian lan-
guage, nor indeed any human language at all. These things
therefore must be the foolish inventions of conjurers (yorjrwv),
and must arise from attributing our own passions to the divine
nature, of which we certainly must entertain notions very oppo-
site to the truth.”

Iamblichus, whose work on Egyptian Mysteries is written in
reply to the letter of Porphyry, by no means disclaims these
practices on the part of the Egyptian priests, but attempts to ex-
plain and defend them. He supposes the world to be under the
care of a host of daiuoves, who superintend the operations of na-
ture, and that the priest or magician duly initiated becomes in-
corporated with the divine and overruling powers of the universe,
80 as to acquire a certain authority over these subordinate mini-
sters. He mentions that the Chaldean magicians, whose invo-
cations are addressed to the gods alone, use no threats, while
the Egyptians occasionally do so, but only towards the &al-
poves. With regard to the outlandish formule, he says that the
Egyptians and Assyrians being sacred nations, their languages
have a peculiar sanctity which makes them an appropriate me-
dium of communication with the deity. He also says that the
divine names in use among these peoples have been handed down
from remote antiquity and preserved inviolate and immutable,
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and that this character of immutability is peculiarly acceptable
to the gods, as being themselves not the subjects of change.
Iambl. de Myst. Sect. 7.

Our fragment affords several illustrations of these passages.
Sect. 6 contains a specimen of threatening language used to
Osiris, the magician assuming the character of the god Thoyth
to give weight to his threats. Of donua xai BdpBapa dvipara
there are numerous instances: many of these are identical with
those found upon the so-called Gnostic gems, and several, as be-
fore remarked, are the names of personages mentioned in the
¢ Pistis Sophia.” Of some of these words the explanation is to be
looked for in Syriac; others are plain Hebrew ; but it is likely
that many of them are of Coptic or rather Old Egyptian origin.
If the above-quoted statement of Iamblichus can be depended
upon, some of them may be of great antiquity, and it is possible
that they may be traceable to the ancient rituals of Egypt.
The assumption of the name and character of a god, spirit, or
prophet, of which instances occur in our fragment, and which
appears to be alluded to by Iamblichus (sect. 7, cap. 6), where
he speaks of the authority which the theurgist derives from union
or identification with the deity, reminds us of the contents of the
first chapter of the ¢ Book of the Dead,’” consisting, according to
Lepsius (Introd. p. 8), of invocations by the departed spirit in
the form of divers gods, to Osiris the Lord of the nether world.

Much ingenuity has been expended by learned men in ex-
plaining the mystical words found upon the Gnostic gems, and
generally without very decisive success!. In some cases their
explanations have proceeded upon erroneous readings, the en-

! See Bellermann, Ueber die Gemmen der Alten mit dem Abraxas-bilde,
Berlin, 1818, Matter, Histoire du Gnosticisme, Paris 1828 (1st Edition,
vol. ii.). Matter’s promised work, ¢ Monumens du Gnosticisme,” intended
as an appendix to the 2nd Edition of his ¢ Histoire du Gnosticisme,’ has, so
far as I know, not yet appeared. There is among the Proceedings of the
York Philosophical Society, 1849, an interesting paper by the Rev.

J. Kenrick, in which an inscription on a Gnostic amulet found at York is
explained from the Coptic.
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gravings of these gems being often very imperfect. Our Pa-
pyrus may be of considerable service in fixing the real reading
of some of these doubtful legends, and together with those of
Leyden and the ¢ Pistis Sophia,’ it affords materials for a much
more complete analysis and comparison of these formule than
has been yet made.

A good many Greek words are here found unknown to the
Lexicons, but of which the meaning is generally apparent. For
i the diphthong e is frequently found, and sometimes even
for ¥, as in aiwvéBewos. The letter v suffers no change in con-
position before «, A, 7 and . There is no sign of the aspirate
breathing, except in one or two doubtful cases, and there is no
iota adscriptum.

Such illustrations as I have been able to collect are thrown
together in the Notes; but several matters I am wholly unable
to explain, and find myself reduced, as not unseldom happens
to commentators, to pass over in silence the points which most
need elucidation.

The British Museum possesses another portion of a magical
work (Papyrus, XLVII. Greek), also obtained from M. Anastasi.
This Papyrus is so mutilated that a complete line can hardly
anywhere be made out. It is a single page containing about
forty lines. Of these the greater part are hexameter verses, being
an invocation to Apollo, to be pronounced towards the rising sun.
Lines 24~28 of the first book of the Iliad are introduced, and
vowel combinations and barbarous words occur, resembling those
in our fragment, and indicating a kindred origin.

C.W.G.
London,

August, 1852.



Errata,

p- 8, 1. 13 for wepilwapévn read mepiefwapév.
p. 12, 1. 16 for opud read Spue. :
p- 20, 1. 10 for {dasov read idaiov.
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1.
Mayr. Zapamakoy.

* ¥ % qraudos éml ANoyvov ral ¢udhns xal Bé6pov.~ Emri
ralotual ge Zeb, "Hae, Mibpa, Zdpami, dvicnre, pet-
otye, Mehikepra, pelvyevérwp, aBpaarBaBaxauBnxt, BaSet-
twb, nBaBeBwl, oepiaBeBwl, apenynfribiovdir, Bow, mvou-
Tevw, Onprmpov, weviow, amia, enota, neat, evnie, POV,
evnoiaw, ai, Barafiyvy, Boowrernl, ¢oBn, BiBwl, & uéyas
péyas Zdpams, Zapacdpnl, odapyalas, odapuayas, odapap,
vakiaBwl, epia, fereaplap, pebounw, Napapuepa, omrnBi,
B, papiavov, avapdrnbe kai 8os évrpomny T pavévte wpo
wupds Kal xovos, Bawywwwy, o ydp € 6 xatadelfas pis al
xiova, ppifwmoBpovrafacTpamrarvrodwkre, mvToUYE, ETWU~
Goovr, omoivanak, apovpowyoa, wadla, evwaade, tarn, tawar,
aolaw, 01'v, Gup.

T6 a, dvepryuéve T orépars kuuarovp.

Té o, &v quaTpodf ™pods Tvevparik. dmek . .

To taw, 77, dépt, odpave.

Té €, kuvokepaioTi.

T o, bpolws ds mwpoxetra.

To 7, ued %doviis Sacivwy.

To v, mospuéve kdOws paxpdv éov.

Eime! 8r ypnpatibw. Aéye ’Eigepyéabu 6 Opbvos Tob
Oeods, Opovou, LaTepaxvua, Kvpa, Nvaryev, ayriradpus, ynuoliay-
Spov, BovB\i, Nov, mevxpn. 'Eigevexbitw é Opévos. “Eav odv
Imo & avdpav Bacrdlyrar, oV épdra Tl éoTepavwuévor elol

! MS. eumn.



1.
A Sarapian divination.

To be wrought by help of a boy, with a lamp, a bowl, and a
pit.—I invoke thee, oh! Zeus, Helios, Mithra, Sarapis, uncon-
querable, possessor of honey, Melicertes, father of honey, . .

oooooooooooooooooooooooooooo

............................

ooooooooooooooooooooooooooo

appear and give heed to him who was manifested before fire and
snow, for thou art he who didst make manifest light and snow,
terrible-eyed-thundering-and-lightning-swift-footed one . . . .

..................
..........
..........
..........
..........

----------

Tell what I inquire of thee.—Say as follows :—Let the throne

ofthe godenter . . . . .. .. ... ... .. ...,

........ let the throne be brought in.  Then if it be

borne by four men, inquire what they are crowned with and
A2
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kal 7L wpodye Tod Opovov. “Eav Néyn, 'Enalas éorepavouivor
elol kal Quuiaripiov mwpodyer, aAnbé[ver 6]mals. ’Amorvais.
Xdper ki[pie] els Tov idwov réopov kai els Tods idlovs
Opbvovs eis Tas dlas dyreidas, kal Sathipnady pe ral Tov
maida TobTov dmnudvrovs év dvouate Tod tnrioTov Beod Sapac-
dpnb. Tlole q odons év oreped Lwdip pera ayabomoidv, 7
év dplots aryabots dmapyovens, uy wAnbodans, éotiyap dueivov,
kai obtws 1) pavrela ebraxros amepyalerar. 'Ev 8¢ dAhows
avruypddous éyéypamrro, 6tv mAnbovans.

2.
Adromr. Néyos.

Eeu, 70, e, aharnm, BapBapial, peveBpero, apPBabiawl,
tounh, tanh, ovnvnue, pecopuas. Epyxéabw 6 feos dv' ypn-
patilo pou kal py dmepxéabo dxpis &v amorbow adrov. Oup-
vaoup, - govl,  Lagovh, ovot, voovuBiaov, baBpat, PBepiaov,
axOipt, papat, endewv, TaBawb, Kipaciva, Aapyrovpn, iaBoe,
afBravabavarBa, axpauppaxapaper. év mwornpip xalyd émi
é\aiov, évyp. 8¢ Tov Sekiov opbarudv ped Tdatos mholov ve-
VavarynKoToS Kal TOV €UOVUUOV OTElpL KOTTITIKOV WETE Tob
U8atos. “Eav 8¢ w1 elpps 8wp amo vevavaymkitos mholov,
amo waxtdvos BeBamricuévov.

3.

AaBaov Bordvny xé\xBet kai Bolyhwaaov, IMcov kal Ta ék-
mdopata kaoov kal peifov T4 YUAG® xp. Kal vyp. els Toiyov
Xow, év adTols kal AaBav mavovpyuedv Eilov yAivrov adipay,
Kkal év Tavry Kpode eis TO ols, Mywy [T]ov Aéyor: Efoprite
oe Kata TOV dylwv SvopdTwy Ta. T. K\. TOV dpavrd Ti, yal,
Xk XaN, Kovp, Xiap, Xap, Xpovp, §Bap, Bnpi, §Baprop, xpm,
kapioB, papyBov, kal kate TV GpukTdY dvoudTwy, acenmmu
00000VVVVNVOOVO V.

! MS. o.
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what precedes the throne. If he say, They are crowned with
olive and a censer precedes, the boy speaks true.—The Dis-
missal :—Depart, lord, to thine own world, and to thine own
thrones, to thy own orbits, and guard me and this boy unhurt,
in the name of the most high god Sauacppnf. Perform this
divination when the moon 1is in a firm sign of the Zodiac in con-
junction with beneficent planets, or when she is in favourable
limits ; not when she is at the full, for thus it is better, and thus
is the divination most orderly performed. But in some copies it
s said that it ought to be done when the moon is at the full.

2.

A spell for immediate vision.

............ . . Let the god whom I inquire
of come to me, and let him not depart until I dismiss him

©+ « e+« .. .inabrazen cup with oil, and anoint your
rlght eye with water taken from a boat that has been wrecked,
and the left [mixing some] Coptic stibium with the water. And
if you cannot find water from a boat that has been wrecked, take
some from a wicker-wherry that has been submerged.

3.

Take the herb yeAx/Bet, and bugloss, press out the juice and
burn the crushed leaves and mix the ashes with the juice.
Anoint and write upon a wall . . . . . . with these materials.
And take a common piece of wood, and cut a hammer out of
it, and strike with it upon the ear, pronouncing this spell :—I
adjure thee by the holy names, render up the thief, who has
carried away such a thing, . . . . . . . .. ... ...

...........................
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1aw, 0la, wa, AN, NOa, Var.
Ilapddos Tov wMémmny Tov KNéyravtd Ti, Boov Kpovw TO
ovdtiov apipy Tavry 6 Tob KNémwTov Splfaruds kpovésbw kai
Preypawéobw dxpi ob alrdv pnvion. Aéywv Tadra kpoie T
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~ Render up the thief who has stolen such a thing: as long as
I strike the ear with this hammer, let the eye of the thief be
smitten and inflamed, until it betrays him. Saying these words
strike with the hammer.

4.
An address to the god drawn upon the letter.

I call thee, the headless one, that didst create earth and
heaven, that didst create night and day, thee the creator of light
and darkness. Thou art Osoronnophris, whom no man hath
seen at any time; thou art Iabas, thou art Iapds, thou hast
distinguished the just and the unjust, thou didst make female
and male, thou didst produce seeds and fruits, thou didst make
men to love one another and to hate one another. I am Moses
thy prophet, to whom thou didst commit thy mysteries, the
ceremonies of Israel ; thou didst produce the moist and the dry
and all manner of food. Listen to me: I am an angel of
Phapro Osoronnophris; this is thy true name, handed down
to the prophets of Israel. Listentome, . .. ... ......
............... hear me and drive away this spirit.

I call thee the terrible and invisible god residing in the
empty wind, . . ... ... e e e
thou headless one, deliver such an one from the spirit that
possesseshim. . . ... .............. ... N
.......... e e+ e oo strong one, headless one,
deliver such an one from the spirit that possesses him. . . . . .
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This is the lord of the gods, this is the lord of the world, this
is he whom the winds fear, this is he who made voice by his com-
mandment, lord of all things, king, ruler, helper, save this soul

...................... angel of God . . . . .
........................ I am the headless
spirit, having sight in my feet, strong, the immortal fire; I am
the truth; I am he that hateth that ill-decds should be dome
in the world; I am he that lighteneth and thundereth ; I am he
whose sweat is the shower that falleth upon the earth that it
may teem ; I am he whose mouth ever burneth ; I am the begetter
and the bringer forth (?) ; I am the Grace of the World; my
name is the heart girt with a serpent.  Come forth and follow.
—The celebration of the preceding ceremony.—Write the names
upon a piece of new paper, and having extended it over your
forehead from one temple to the other, address yourself turning
towards the north to the six names, saying :—Make all the spirits
subject to me, so that every spirit of heaven and of the air, upon
the earth and under the earth, on dry land and in the water,
and every spell and scourge of God, may be obedient to me.—
And all the spirits shall be obedient to you. . . . . ... ...

5.
To compel a thief [to confess].

I call thee, Hermes, immortal god, who cuttest a furrow down
Olympus, and who [presidest over] the sacred boat, O! light-
bringing Iao, the great ever-living, terrible to behold and terrible
to hear, give up the thief whom I'seek. . . . .. ... ... ..
............ This spell is to be said at the purifica-
tion.—The spell of bread and cheese. Come tome . . . . . .
.............. bring to me that which is lost, and
make the thief manifest on this very day. And I invoke Hermes,
the discoverer of thieves, and the sun and the eye-pupils of the

B
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sun, the two bringers to light of unlawful deeds, and Justice,
and Erinnys, and Ammon and Parammon, to seize the throat of
the thief and to manifest him this very day, at this present hour.
—The ceremony.—The same spell [as that] pronounced at the
purification. Take a chrysolite vessel and put water in it and
myrrh and the herb cynocephalium, and dipping in it a branch of
laurel, sprinkling each person with the water, take the tripod and
place it upon an altar of earth . . . offer myrrh and frankincense
and frog’s tongue, and taking some unsalted wheat-meal and
goat’s cheese, give to each one eight drachms of meal and eight
of cheese, pronouncing the spell at length. And write this name,
and stick it beneath the tripod :— Lord Iao, light-bearer, give
up the thief whom I seek.—And if any of them swallow not
what is given him, he is the thief.

6.
The ring of Hermes.—The ceremony of the beetle.

Take a beetle, sculptured as described beneath, place it on a
paper table, and under the table a pure linen-cloth, and lay under
it some olive [sticks], and place on the middle of the table a small
censer, and offer myrrh and kyphi, and have in readiness a small
chrysolite vessel, into which put ointment of lilies, or myrrh, or
cinnamon, and take the ring and put it into the ointment, first
purifying it from every defilement, and offer in the censer the
kyphi and myrrh. Leave it three days, and take it and put it
in a pure place.—At the celebration let there lie near at hand
some pure loaves, and such fruits as are in season, and having
made another sacrifice upon vine sticks, during the sacrifice take
the ring out of the ointment, and anoint yourself with the unc-
tion from it.—Anoint yourself early in the morning, and turning
towards the east pronounce the words underwritten.—The carving
of the beetle.—Carve a beetle upon a precious emerald, bore it
and pass a gold wire through, and beneath the beetle, carve the

holy Isis, and having consecrated it as above-written, use it.
B2
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Days on which it is proper to celebrate. The 7th, 9th, 10th,
12th, 14th, 16th, 21st, 24th, and 25th, from the beginning of
the month. And on others abstain.—Spell pronounced turning
towards the sun.—I am Thoyth, the inventor and founder of
medicines and letters; come to me thou that art under the
earth, rise up to me thou great spirit . . . . . . . . .. ..
I am a famous hero, the ibis’s egg, the hawk’s egg, the young of
the air-traversing pheenix, having under my tongue the . . . .
of the . . . . ; I am clothed with the skin of the . . . . .
Unless I know what is in the souls of all Egyptians, Greeks,
Syrians, Ethiopians, every race and every nation, unless I know
things which have happened and are to happen, unless I know
their arts, their pursuits, their works, their lives, and their names
and those of their fathers, mothers, sisters and friends, and of
" those who are dead, I will pour out the blood of the black dog-
eared one into a new unpolluted vessel, and I will place it over a
new chafing-dish, and I will burn under it the bones of . . . . . ,
and I will proclaim in the haven of Busiris him who abode in the
river three days and three nights, the . . . , him who was carried
by the stream of the river into the sea, who was overwhelmed by
the waves of the sea and by. the clouds of the air. Thy belly shall
be eaten by the fish, and also thy body, and I will not stop the
fishes from gnawing it with their mouths, yea the fishes shall not
shut their mouths. I will take from his mother him that is with-
out father, the sky shall be brought down and the two mountains
shall be one. I will let loose against you......... and it
shall do what it will. I will not permit either god or goddess to
give an oracle, until I, such an one, know what is in the souls of
all men, Egyptians, Syrians, Greeks, Ethiopians, of every race and
nation, of those who question me and who come into my sight,
speaking or silent, that I may declare to them what has formerly
happened to them and their present circumstances, and what is
about to happen to them, and that I may know their arts, their
lives, their pursuits, their works, and their names and the names
of the dead, and of all men, and that I may read a sealed letter,
and tell them all things truly.
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7.

Take a sheet of hieratic paper, or a leaden plate, and an iron
ring, and place the ring upon the paper, and mark both inside
and out with a pen the form of the ring. Then having described
the circular outline of the ring, write upon the said outline,
inscribing upon the paper the name, and the characters on
the outside, and inside the thing which you wish not to happen,
or that such a man’s mind may be bound so as not to do such
and such a thing. Then placing the ring upon its outline
which you have made, and taking up the parts outside the out-
line, sew up the ring with thread, so as to completely conceal
it, piercing through the characters with the pen, and when
you wish to bind, say :—1I bind such an one not to speak to such
an one; let him not resist, let him not contradict, let him not be
able to look me in the face, or to answer me, but let him be sub-
ject to me, as long as this ring is buried. And again I bind his
mind, and his senses, his desires, his actions, that he may be
sluggish towards all men, . . . . . and let not such a woman
marry such a man.—Common words.

Then taking it to the grave of one untimely dead, dig four
fingers deep and put it in and say :—O ! departed spirit, whoso-
everthouart . . . . . . I deliver to thee such an one, that he
may not do such a thing. Then having covered it up depart.—
And you will do it best in the waning of the moon.—The words
written within the circleare these, . . . . . . . . . . ...
let such a thing not be done, as long as thisring is buried. Bind
it with knots, making strings for that purpose, and thus deposit
it. The ring may also be cast into a disused well or into the
grave of one untimely dead. And after the characters write also
these words below the ring asabase, . . . . . .. .. ..

............................
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[Here follows in the MS. the figure referred to in the above
directions, of which an accurate representation is given in
the facsimile. See Plate.] "
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é\alas kal 0& mpos Tovs modas Tod ? » 0i 8¢ Méyovar aird
émlfes. Kelobw 8¢ 10 (ddiov év vad Pvplvp, drav 8

Bov\y xp., mpds kepaiis aov Tfer Tov vaov odv T Oed, kal
Slwke émibbwy Mifavov émi Bwpol xal iy dmwd certoddpov
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[The figure. See the Plate.]

And the same arrangement may be written upon a leaden
plate, and hav;ing put the ring in it fold it over and cement it,
and afterwards the base beneath, upon which write caew, etc.,
andalsothesewords. . . . . ... . ..........

............ .« . . prevent such a thing. And

in the original the names are found written thus. . . . . . .

................ prevent such a thing
8.

Take of the inner leaves of laurel twenty-eight, and virgin
earth, and wormwood seeds, flour, and the herb cynocephalium.
And T have heard from a certain Heracleopolite, that he takes of
the leaves of an olive-tree lately sprouted, .. . . .. twenty-eight :
it is carried by a chaste boy, ground up with the before-mentioned
materials, and thewhite of an ibis’s egg is mixed upwith thewhole.
And take an image (?) of the cloaked Hermes, the moon’s rising
being in the ram, the lion, the virgin, o¥ the archer. And let
Hermes hold the herald’s wand, and write the spell upon a sheet
of hieratic paper, or on a goose’s bladder, as again I learnt from
the Heracleopolite, and insert it into the figure (?) for the pur-
pose of inflation ; and when you wish for an oracular response,
take the paper and write the spell and the ... ... upon it, and
having cut off a hair from your head, wrap it up in the paper, and
tie it with a Pheenician knot, and place outside an olive branch,
and put it at the feet of the . . . ., or as some say, place it upon
it. And let the figurelie in a shrine of limewood ; and when you
wish for an oracular response, place the shrine with the god at
your head and invoke, offering frankincense upon an altar, and
some earth from a place where corn grows, and one lump of

c
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xwplov xal Bdlov d\os dupwviaxed . Kelobw mpos xe-
da\ijy gov kal koiud perd TO elmely (undéve Sods dmdrpe-
ow)—

‘Epu#) kocpokpdrwp, évidpdie kirke aehivns

Sirpovyvhe Kal TeTpdrywve, Noywy dpyriveTa hdaoms,

ITecBodikaioovve, Yhauvdndiope, wrnvomédile,

Albépov Spopov eiNlacwy Imo! Tdprapa yalns,

Ivebpar’ ﬁvloxe/ dpbarué péyiare,

Mapgévov yNédT™Ys dpyriyera, Ndumagt Tépmav

Tods oo Tdprapa yains re Bporovs Blov éxteléaavras,

Moupdv mpoyvidaTns ov Néyn rai Oetos Sveipos

‘Hueplvous [kai] vurreplvovs ypnopols émiméumov,

Elaca: wavra Bpotwv éMyfjuara cais Oepamelass,

Aebpo pdrap pviiuns Teheaippovos vle péyiore

37 popdii iNapos Te pdvnbe iNapds T émirehov

*Avlpame ool popdiiv T ihapov émireihov (éuol T Seive)

"O¢pa e pavrogivais tais cais dperalar AdBotuc.
Aéopar Klpie, Ihews pou yévov kal d\reddns pov pavels xp.

Alwke xal mpls dvatolds / kai (. Zmi\y é& Tols

xdpreat qypapouévn Tod {wd. Te, ocewryadov, opbw, Bav, Bw,
von, odnpe, goipe, coipe, cav, kavbapa, epeoyuyak, cavkiaT,
Swdexariarn, arpovpoPope, rodnpe, anueca, Kevrev, KovTev,
KEVTEV, « o « « « €U, KGPUYK®, AVKUVEWTA . o « MUTU, XP7,
ipivwTov, Novuavata, . . . tov, Kouavdpov, xpeBaxa, vov-
Ba ... a, vouuidhov, epoue, TeTpoude, . . vBwov, vouuiAiov,
xavdapa, Tov, Peppepev, Spovnp, papovnp, v, elra 6 Kowds
Aoyos. 'Emdvayros, ovkpa, vovrpa, mwetpivode, Tpaioia, po-
Bepopare, Spvocarmiyr, Beuev, vibev, Bavduodua, Tpijrada,

apiBa, ta, kpatapva. Elra 76 pyp ? D.

! MS. vmo e raprapa.



19

sal ammoniac.  Let it lie at your head, and lie down to sleep
after first saying as follows (giving no answer to any one who
may address you) :—
Hermes, ruler of the world, central circle of the moon,
Round and square, originator of the words of the tongue,
Persuader of justice, mantle-bearing, with winged sandals,
Rolling thy ethereal course under the lower regions of the earth,
Wielder of spirits, greatest eye of the sun,
Author of all manner of speech, cheering with lamps
Those mortals who have ended their life and are in the lower
regions of the earth,
Thou art called foreteller of fates, and heavenly vision,
Sending oracles both by day and by night :
Thou healest all the ills of mortals with thy medicines :
Come hither, blessed one, greatest son of perfect Memory,
Appear propitiously in thine own shape, and propitiously send
To a man of holiness (to me, such an one) . . . . .
That by thy virtues I may receive an oracular response.
I pray, lord, be favourable to me, and appear and answer me
truly. ‘
Make the adjuration, turning towards the rising of the sun
and of the moon. The inscription written upon the paper
wrappers of thefigare . . . . . . . . ... .. e

ooooooooooooooooooooooooooooo
oooooooooooooooooooooooooooo

ooooooooooooooooooooooo

oooooooooooooooooooooooooooo

c?
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9.
*AN\piov Kpawwviov mpos Tov Mbyvor Aeyouevor.
Qxpappayw, Tovvovpas, xpn, pANov, Sepkvov, viaiaw, Govp-
Vrnpiaov, covuis, clacia, olaw, 6 gelgas TV oikovuévny,
elaeMfe xal ypmudticov wepl Tod Setvos mpdyuaros, oo, KoTol,
$Bougpvou, voveBovn, emiagmayarov, N. . Sdpamw mpokaldij-

pevoy Eyovra Bactljiov T} Alybmrriov kal émi Tob oximTpov

iBw, 8msbe Tob ANbov 76 dvopa, ral ratarheloas Exe émi
uév Tis xpetas. Kpdrew 5 dpiorépa cov Tov SaxTilov, TH
8¢ dekla aov KMddov é\alas kal Sadwns raracelwv TG Nixve
dua Mywv Tov Noyov &, kal elpas adrov eis Tov idavov Tijs dpi-
arépas aov Yeipos ddrTvhov Eocw BAémovTa kal Svra, koANjTas
Tov Mibov T dpiaTépp cov AT, KoLud AvaTTOKPLTOS.

10.

"Emcalodpal ae Tov wricavra «ijv kal 60T kal mwacav
gdpka xal Twav wvebpa, xal Tov aTiocavra ™y Odhaccav xal
cake[Vovra] Tov olpavdv, 6 xwploas 16 ¢ds amé Tod oKdTOUS,
6 péyas vobs & [vo]pos, 6 76 mwav Sioukdv alwvodl[d\]pos, dal-
pwy datudvey, Beds Oedv, 6 kipios TOY TvevpdTwy, 6 ATAAYYTOS
aiov, law ovni, eladrovady pov Tijs povis. "Emuarodpal oe
Tov SuvdaTy Tdv Oedv, inNrBpéuera Zeb, Zeb Topavve, abawau,
xUpie, Taw ovne. "Eqd eips 6 émicalovuevis oe ovpioti Gedv
péyav, Laakamp, ipdov, xal ov wy mwapaxobopys Ths Pwvis
éBpaiati, aBravabavarB, aBpaciiwa. Eyod ydp elpi ook~
Oaywovy, Maap, Bracalwl, aw, vew, veBovd, aaPobap,
Bwb, apBabiaw, awb, caBawb, marovpn, Laryovpn, Bapovy,
adwvai, ewai, wPBpaay, PBapPBapavw, vav, aip, NryA-
Ppove aiwvoPue, xéopov 10 Siadfjua, wdvros ratéywy, oiemn,
aarxtiern, Brov=cdn=vovor=giello=xBebwvipryy, onamwas,
a, onaw, adgiak, capamrnohow, eduovpnawe, cep, Aav, Aov,
Novpryy. Iledas Nies, auavpoi, ovetpomoumei, yapiriatov,
Kowva ép’ O Oéheus.
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9.
A spell of Alleius Creonius spoken towards the lamp.

Thou that shakest the world enter and give answer concerning
suchathing . . . .. .. ... ............
............ Say it three times. [Carve] Sara-
pis sitting in front holding the royal sceptre (?) of Egypt, and
upon the sceptre an ibis. Behind the stone cut the name, and
shut it up and keep it for use. Take the ring in your left
hand, and a branch of olive and laurel in your right, shaking it
over the lamp, at the same time pronouncing the spell seven
times, and having drawn it upon the . . . . . finger of your
left hand facing and turning inwards, having fastened the stone
to your left ear, lie down to sleep, returning answer to none who
may speak.
10.

I call upon thee that didst create the earth and bones and all
flesh and all spirit, that didst establish the sea and that shakest
the heavens, that didst divide the light from the darkness, the
great regulative mind, that disposest everything, eye of the
world, spirit of spirits, god of gods, the lord of spirits, the im-
moveable Zon, Iao ovne, hear my voice. 1 call upon thee, the
ruler of the gods, high-thundering Zeus, Zeus, king, adonai,
lord, Iao ovne. I am he that invokes thee in the Syrian tongue,
thegreatgod. . . . . . ... ... 0L and
do thou not disregard the Hebrew appellation . . . . . . . .
....... ForIam . . ... .. .........

............................

...................... lofty-minded,
ever-living one, crown of the world, upholding all things, .

............................

This spell loosens chains, blinds, brings dreams, creates favour ;
it may be used in common for whatever purpose you will.



NOTES.

Skcr. 1.

Title. Mayr.] The neuter Sapamiarov compels us to read
Mavreiov or Mdvrevua. Both of these words, however, mean
rather an oracular response than an invocation, which appears
to be intended here. The proper word would be pavrela. In
the Leyden Papyrus, No. 75, the 7th Section is entitled ®eo-
pavroy.  (Reuvens, Lettre 17¢ & Letronne, p. 9.)

wados.] A word is lost, probably uera. The following ex-
tract from Robinson’s Grecian Antiquities will explain the use of
the boy the lamp and the bowl:—“Sometimes divination by water
was performed with a looking-glass, and thence called xaTomrpo-
pavrela. Sometimes also glasses were used, and the images of
what was to happen were represented in water. Sometimes it
was performed with a vessel of water, the middle of which was
called ydoTpn, and then the divination was denominated yaorpo-
pavreia. The manner of performing it was as follows :—They
filled certain round glasses with clear water about which were
placed lighted torches. They then invoked a demon, praying in
a low murmuring voice, and proposed the question to be solved.
A chaste boy or a pregnant woman was appointed to observe with
care and exactness all the alterations in the glasses, at the same
time desiring and commanding an answer, which the demon re-
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turned by images in the glasses, that by reflection from the water
represented what should come to pass.”” (p. 271.) See further
Mr. Lane’s description of the proceedings of the modern Egyptian
conjuror extracted below in note to the word eioepyéofw. Ori-
gen (Philosophumena, IV. c. 28) explains some of the tricks by
which the conjurors of his day deluded both the ears and eyes of
the boys whom they employed.

Bobpov.] In the magical operation described by Lucian in
the dialogue entitled ¢ Philopseudes’ (vol. ii. p. 336, Ed. Greevii,
1687), the sorcerer commences by digging a pit. In the ¢ Necy-
omantia’ (vol. i. p. 331) the proceedings of a Chaldzan magician
are thus described :—* Passing over the Euphrates we came to a
wild, wooded and sunless place, where we landed, Mithrobarzanes
(the magician) going first. We then dug a pit, and slaughtered
a sheep, and sprinkled the blood all about the pit. In the mean-
time the magician holding a lighted torch, no longer speaking in
a low tone, but crying out at the very top of his voice, invoked all
kinds of demons, the Avengers, the Furies, nocturnal Hecate,
and the lofty Proserpine, mixing up with his invocation certain
barbarous and unintelligible polysyllables.”

pewoirye.] If intended for a compound of wé\e and &yw, this
should, according to the analogy of such compounds, be wes-
toye. But such accuracy is not to be looked for in our MS.
MeMlkepTa, the name of a Greek sea-deity having nothing to do
with honey, is perhaps introduced here merely from the circum-
stance of its containing the syllables uée. Mehsyevérwp, though
unknown to Greek writers, is a regular compound, and an appro-
priate epithet for a bee. Is the allusion here to that insect as the
well-known hieroglyphical symbol of sovereignty? Qu.? whether
the bee ever occurs on Gnostic gems. Montfaucon, Antiq. Ex-
pliquée, tom. ii. pl. cliv., gives an engraving of a gem, bearing an
insect apparently intended for a bee.

weviow.] The last three vowels of this compound have
the aspirate sign usually found in MSS., viz. the left half of the
letter H. See Blomfield’s Matthiz, vol. i. p. 28. For the rest no
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marks of accentuation occur in our MS., except perhaps in one
instance to be noticed hereafter. See note on the word dactvwy,
infra.

Baxakiyvy.] This word occurs in Sect. 7. It seems to be a
compound, as we find in the same section the syllables ¢yvy
alone, and in the Leyden Papyrus No. 65, column xx. 1. 32, occur
the words Baxvy, ouyvx, written over a scarabazus and an eye in
juxtaposition. :

Zapacppnf.] This word occurs on many of the Gnostic
gems, and has been supposed to be a compound of Heb. &/,
the sun, and Egyptian ¢-pn, which has the same meaning. Its
identification here with Sdpamrss,”Hhsos, and Mibpas, certainly
confirms this idea.

vaxwaBwf.] Over this word and those which follow there is
interlined in the MS., whether by way of correction or addition
is not certain, the following formula, axpaBacwepialateapBa-
uevobiowaapacdpnl. The same is also interlined over the word
papiavov, a little further on.

Bawywwwy.] This word occurs on magical gems (see Matter,
Hist. du Gnost. vol. ii. pl. 5. fig. 7, 1st Edit.), and seems to be
the name of a deity or power of great importance in some of the
Gnostic systems. Pistis Sophia, p. 242. “Dixit Jesus: hominis
hujusmodi quum tempus absolutum sit cdaipg, venientes ad
ejus Yoxny mapalmumras Bawywwwy, qui unus est in tribus
diis Tpuduvapors, ducent ejus Yruymy in letitid et gaudio, etc.”
Again, p. 225. “Factum igitur est quum ligaret eos ita Teov,
trahens magnam duvauw e magno aopate, ligavit eam in hune,
quem appellant Kpovo, atque etiam trahens aliam vim ex Iyray-
Tayovvxaivyovxewy, qui unus est e tribus Tpdvvaposs diis, li-
gavit eam in Apr, et trahens Suvauev e Barvywwwy [the MS. has
Xawywwwy, but there cannot be a doubt of the true reading]
qui unus est e tribus Tpidvvapocs diis ligavit eam in Epuny, ma-
M iterum trahens Svvauw e mioTer godua, filih BapSnrov,
ligavit eam in A¢podernv.” This singular passage seems to
identify Bawywwawy with the genius residing in the planet



25

Mercury. The word is perhaps a mystical combination of letters,
without meaning. Bellerman (Abraxas-bilder, Part I. p. 36) pro-
pounds a derivation which does not seem satisfactory enough to
be worth transeribing. The words Baw, ywawy, also occur in a
charm for the gout given by Alexander Trallianus (Ed. Goupylii,
p- 199 ; Ed. Guinteri, p. 657), which may as well be introduced
here. IIpodvraxtikov woddypas. AaBov mérakov xpvooiv,
aeMjvns Myyolons, ypdpe év abrd Td Umokelpeva, ral évdvaas
els vebpa yepdvov eita Guotov TG meTdAp cwhnvdplov Twoujoas
xatax\eigov xal Ppoper mepl Tovs daTparydhovs. Mei, Oped,
pop, Pop, Ted, Lo, Lov, ¢, Nov, xpi, e, &8, dv, és aTepeoiiTal
0 f\os év Tols dvépaat TovTois Kal dvakawilerar kal éxdoTny
nuépav, oltw oTepewoare ToiTo TO mhdoua kdbws Ty TO TPV,
78n, 10n, Taxd, TaxD, Sov ydp Méyw T0 péya dvopa év & ava-
mwavépeva arepeovvrar. laf, atid, Lhwv, OpévE, Balv, xwwy,
aTepecdoate TO mAaoua ToiTo kabws v TO WpdTOV, 10N, 70N,
Taxd, Taxl.

dpikwmoBpovratacTpamrarvmrédwrre.] The components of
this monstrous word seem to be — ¢ploocw, &y, Bporr),
doTpdmTw, TOUS, DKUS.

mwvrovxe.] Qu.? mwavrobye.

aotaw, o1'v, 0—7?] From what follows it seems that a letter
is omitted here, and that we ought to read aoiaweonu. @qp
perhaps stands for feoypacpuxov, or Geoypduparov.

avewryuévp.] These words and those which follow appear to
contain directions for the pronunciation or application of the
mysterious vowels. Kuvuatouu. probably stands for rvuarod-
pevos. The verb xupatelv is not found in the lexicons, but «v-
patotv and xvpatilew occur, in the sense, ¢ to stir, agitate as a
wave.” The direction may perhaps mean, “ Enunciate the a with
open mouth, rolling forth the sound like a wave.”

avoTpodi.] Svorpépew Aéyous means,  to speak shortly, con-
cisely ;’—év avorpodj may therefore possibly mean, ¢in a short
abrupt manner.” Tlpos mvevuarik. dmeih. The end of the last
word is wanting through a flaw in the MS. The A seems to

D
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have been followed by an ¢. Probably however we must read
TPOS TVEURATIKAS GTEINGS, 1. €. to be used for menacing spirits.
Upon the subject of menaces used in divination see notes on
Sect. 6, infra.
- o, dépt, odpave.] It would seem from this that the three
vowels in the mystical name Iaw, so often occurring on the
Gnostic gems, and which has generally been identified with the
Hebrew M, have reference to the three great divisions of the
universe, Earth, Air and Heaven, the first of which was considered
the region of mortal souls (yrvyal), the second of demons and
heroes (daiuoves, fipwes), and the third and highest of the gods.
(Porphyrii Epist. ad Anebonem, prefixed to Gale’s Iamblichus de
Mysteriis.) In the Pistis Sophia (p. 223, translation) we find :—
“Hec est ejus épumvela: twTa: universum exiit ; aApa: re-
vertentur intus ; we: erit finis finium.”

rvvokedpaiorl.] Literally, “after the manner of a cynoce-
phalus.”  Horapollo, Bk. i. chap. 14, tells us that the cynoce-
phalus symbolized, letters, habitable world, moon, priest, augur,
swimming, It also denoted the rising of the new moon. The
ingenious reader may from these significations perhaps find some
clue to the meaning of xuvoxepaliori here. I have not been
able to form any conjecture worth offering.

opoilws s mpoxeitar.] i.e. in the same way as directed with
regard to the former letter o.

el ndovijs dacivwy.]  Aspirating it softly (?).” Two small
strokes are placed over the 7, apparentlyto indicate this aspiration.

motuévt, kabws parxpov éov.] “To the shepherd, to be pro-
nounced long.” Perhaps mocuéye has reference to Hermes, as
yruxarywyos, the shepherd or leader of souls, See Origen (Phi-
losophumena, V. ¢. 7, p. 103), where we find that some of the
Gnostics applied to Hermes the words of Ps. 2, Ilocuaveis ai-
Tovs év paBdyp oidnpd.

xpnpatiéew.] This word is used in Hellenistic writers in the
sense, to give an oracular response or supernatural warning, but
is generally found in the passive voice. Thus Matt. ii. 22, xp9-



27

paticleis kar Svap. Acts, x. 22, éypnuaricly Im’ dyyélov
dylov. And in Romans, xi. 4, we find ypnuariouss, an oracle.
It here means, to consult a god or oracle. In the older Greek
writers ypnuatilo was used to signify, to deliberate about a
matter, and also, to give an answer after deliberation, but with-
qut reference in either case to supernatural agency.

eloepyéobw.] The operator commands the throne or chair of
the god invoked to be broughtin. This is supposed to be visible
to the eyes of the boy who is looking intently into the water in
the basin. The whole of this operation bears a close analogy to
that described by Mr. Lane in his ¢ Modern Egyptians”’ (vol. ii.
chap. 12), whose account may be properly introduced here :—* In
preparing for the experiment of the magic mirror of ink, which,
like some other performances of a similar nature, is here termed
¢darb el-mendel,’ the magician first asked me for a reed-pen and
ink, a piece of paper, and a pair of scissors; and having cut off
a narrow strip of paper, wrote upon it certain forms of invoca-
tion together with another charm, by which he professes-to ac-
complish the object of the experiment. He did not attempt to
conceal these, and on my asking him to give me copies of them
he readily consented, and immediately wrote them for me, ex-
plaining to me at the same time that the object he had in view
was accomplished through the influence of the two first words,
‘Tarshun’ and Taryooshun?!,” which he said were the names
of two genii, his familiar spirits. I compared the copies with
the originals and found that they exactly agreed. * * * %

¢ Magic invocation and charm.”

“Tarshun ! Taryooshun ! come down !
Come down! be present! Whither are gone
The prince and his troops 7 Where are El-Ahmar
The prince and his troops ? Be present,
Ye servants of these names !”

1 Or “Tarsh” and “ Taryoosh” ; the final un being the inflexion which
denotes the nominative case.

D2
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“ And this is the removal. And we have removed from thee
Thy veil; and thy sight to-day
Is piercing ! Correct : correct.”

“ Having written these, the magician cut off the paper contain-
ing the forms of invocation from that upon which the other charm
was written ; and cut the former into six strips. He then ex-
plained to me that the object of the latter charm (which contains
part of the 21st verse of the Soorat Kaf, or 50th chapter of the
Kuran) was to open the boy’s eyes in a supernatural manner, to
make his sight pierce into what is to us the invisible world.

“ I had prepared by the magician’s direction some frankincense
and coriander-seed and a chafing-dish with some live charcoal in
it. These were now brought into the room, together with the
boy who was to be employed : he had been called in by my desire
from among some boys in the street, returning from a manufac-
tory, and was about eight or nine years of age. In reply to my
inquiry respecting the description of persons who could see in
the magic mirror of ink, the magician said that they were, a boy
not arrived at puberty, a virgin, a black female slave, and a
pregnant woman. The chafing-dish was placed before him and
the boy, and the latter was placed on a seat. The magician now
desired my servant to put some frankincense and coriander-seed
into the chafing-dish ; then taking hold of the boy’s right hand,
he drew in the palm of it a magic square, a copy of which is given
in p. 94. The figures which it contains are Arabic numerals'.

1 ¢« The figures in this magic square are arranged thus :—

4 9 2
3 5 7
8 1 6

It will be seen that the horizontal, vertical and diagonal rows give each the
same sum, viz. 15.”
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In the centre he poured a little ink, and desired the boy to look
into it, and tell him if he could see his face reflected in it ; the boy
replied that he saw his face clearly. The magician, holding the
boy’s hand all the while, told him to continue looking intently
into the ink, and not to raise his head.

“ He then took one of the little strips of paper inscribed with
the forms of invocation, and dropped it into the chafing-dish,
upon the burning coals and perfumes, which had already filled
the room with their smoke; and as he did this he commenced
an indistinct muttering of words, which he continued during the
whole process, excepting when he had to ask the boy a question,
or to tell him what he was to say. The piece of paper containing
the words from the Kuran he placed inside the fore part of the
boy’s takeeyeh or skull-cap. He then asked him if he saw any-
thing in the ink and was answered, ‘No’; but about a minute
after the boy trembling and seeming much frightened said, ‘I see
a man sweeping the ground.” ¢ When he has done sweeping,’
said the magician, ‘tell me.’ Presently the boy said, ‘ He has
done.” The magician then again interrupted his muttering to
ask the boy if he knew what a  beyrak’ (or flag) was; and being
answered, ‘ Yes,” desired him to say, ¢ Bring a flag.” The boy
did so and soon said, ¢ He has brought a flag.” ¢ What colour is
it?’ asked the magician ; the boy replied, ‘ Red.” He was told
to call for another flag, which he did ; and soon after he said that
he saw another brought and that it was black. In like manner
he was told to call for a third, fourth, fifth, sixth and seventh,
which he described as being successively brought before him,
specifying their colours, as white, green, black, red, and blue.
The magician then asked him (as he did also each time a new
flag was described as being brought), ¢ How many flags have you
now before you?’ ‘Seven,” answered the boy. While this was
going on, the magician put the second and third of the small
strips of paper upon which the forms of invocation were written
into the chafing-dish; and fresh frankincense and coriander-
seed having been repeatedly added, the fumes became painful to
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the eyes. When the boy had described the seven flags as ap-
pearing to him, he was desired to say, ‘ Bring the Sultan’s tent
and pitch it.” This he did, and in about a minute after he said,
¢ Some men have brought the tent,—a large green tent ; they are
pitching it” ¢ Now,” said the magician, ‘order the soldiers to
come, and to pitch their camp around the tent of the Sultan.’
The boy did as he was desired and immediately said, ‘I see a
great many soldiers with their tents; they have pitched their
tents.” He was then told to order that the soldiers should be
drawn up in ranks; and having done so, he presently said that
he saw them thus arranged. The magician had put the fourth
of the little strips of paper into the chafing-dish, and soon after
he did the same with the fifth. He now said, ¢ Tell some of the
people to bring a bull.” The boy gave the order required, and
said, ‘I see a bull ; it is red; four men are dragging it along,
and three are beating it.” He was told to desire them to kill
1t and cut it up, and to put the meat into saucepans and cook it.
He did as he was directed, and described these operations as
apparently performed before his eyes. ¢ Tell the soldiers,’ said
the magician, ‘to eat it” The boy did so and said, ¢ They are
eating it; they have done, and are washing their hands.” The
magician then told him to call for the Sultan, and the boy
having done this said, ‘T see the Sultan riding to his tent, on a
bay horse, and he has on hishead a high red cap ; he has alighted
at his tent, and sat down within it ¢Desire them to bring
coffee to the Sultan,” said the magician, ¢ and to form the court.’
These orders were given by the boy, and he said that he saw them
performed. - The magician had put the last of the six little strips
of paper into the chafing-dish. In his mutterings I distinguished
nothing but the words of the written invocation, frequently re-
peated, excepting on two or three occasions, when I heard him
say, ‘ If they demand information, inform them, and be ye vera-
cious.” * But much that he repeated was inaudible, and as I did
not ask him to teach me his art, I do not pretend to assert that
I am fully acquainted with his invocations.” .
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Mr. Lane then ‘proceeds to relate how sundry persons whom he
named were called for by the boy, and described as appearing in
the magic mirror, the descriptions given being in some cases
astonishingly appropriate. How these apparent successes were
obtained, has been in some measure explained in the latest edition
of Mr. Lane’s work, 1846 (see Appendix to the third volume).

But the preliminary objects seen, a description of which the
magician elicits from the boy by leading questions, are evidently
ancient and traditional, and their general resemblance to the ap-
pearances mentioned in our MS. is obvious. The sultan and his
suite have been substituted for the divinity borne on his throne
by four men; the slaughtering of the red bull represents a sa-
crifice symbolised by the Guuiamipiov or censer; possibly the
man sweeping the ground may be derived from a vewxdpos or
temple-sweeper, a very likely personage to have appeared as a
precursor to the procession of the god, although not actually
mentioned in our MS. ; while the flags recall the sacred banners
used in Egyptian ceremonials.

ayreidas.] Pliny informs us that the word dyris was used to
signify the orbit of a star, but the lexicons do not furnish in-
stances of its use in this sense by Greek writers. I cannot find
the word in any of the Gnostic nomenclatures that have been
handed down to us. It is here probably equivalent to odaipa
as used in the Ophite theology.

é orepe {wdlp.] This term is thus explained by Proclus,
Paraphrasis, lib. i. cap. 15:—Té&v 8¢ Novwdv okt [(wdlwy]
Téocgapa pév éori oTeped, Téooapa 8¢ dlowpa. Kal oreped
pév éorwv & Tois Tpomikols dxohovlel, kal Tols lomueptvols
dloTs 8Tav 6 fi\os év TovTols yévyTas, ioyvupoTepov KabdmreTal
Ny Kal 3 Puxporns xai 1 Oepudrns kal 7% byporns kai 6
Enporns Tav katpdv, oi EaBov Ty dpxv 78 Tod fAlov év Tols
Tpomrucois xal lonuepwois yevouévov. Kabamrerar 8¢ fudv
loyupbrepov 7 TGV Kalp@dv KaTdaTacls, oy 6TL pvoel TolodTOV
éori T0 KaTaoTnua TOTE, GAN' Te Tjuels éyxpovicavres TG Ka-
TacTiuaTe, ebawcnTorepor éyevipela Tiis Suvduews adrod.
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From this it appears that the areped {wdia or confirmatory signs
are Taurus, Leo, Scorpio and Aquarius, and that they are so called
from their confirming the influences begun to be produced by
planets, while in the signs immediately preceding. See also
Ptolemy, Tetrabiblos, p. 32 (Ed. 1553, Basiles), where the same
account is given.

pera dyabomoidv.] i.e. in conjunction with beneficent
planets, Which these were is explained by Proclus, Paraphrasis,
lib. i. cap. 5 :—Tév Tecaapwy yupatwy 8o uév éori yervnrica
kal mwoumTikd, T0 Oepuov Kal trypov: &id TovTwv ydp wdvra
owvéyetas kal avfetar Sbo 8¢ éati Ta plapTird kal walbomora,
70 Enpov Kal TO Yvxpov: Siud ToUTwY tyap wavra Salvetar Kal
POclperar. Tois odv maraiois Svo wév T@dv mAavTév ds dya-
Oomrowol évopicOnaav, 6 Tob Y (Awds), kal 6 Tis 2 (Appodirns)
Sia ™y ebrpaciav adrdv, kal 81 mheovdle év adrois T0 Bepudv
kai 70 typov. "Eti 8¢ 9 ) (Zenjm) bia T adrd. ‘O 8¢ Tob
h (Kpovov) kai 6 Tob 3 ("Apeos) Tijs évavrias évouloOnoav
ploews, ral xaxomoiol 6 pev ia TV TOAAYY YoEw, 6 8¢ S
v woAMy Enporyrar 6 Se © ("Heos) kat 6 Tob § (‘Epuod)
xowvijs duvdpews, @s dudotepa duvduevor xal ouvTpemduevos
mpos obs &v yévovrar.

¢ Of the four humours two are generative and creative, namely
heat and moisture, for by them all things are sustained and nou-
rished: and two are destructive and unhealthy, dryness and cold,
for by these all things are dissolved and destroyed. The ancients
reckoned two of the planets as beneficent, namely Jupiter and
Venus, on account of their temperate quality and because heat
and moisture predominate in them ; and so also the Moon for
the same qualities. But Saturn and Mars were held to be of an
opposite nature, and baneful; the one on account of its great
coldness, the other for its dryness. The Sun and Mercury hold
a middle place, as possessing both qualities and exerting both
actions upon those whom they influence.”

opiots.] The astrologers divided each sign of the zodiac into
five portions of various lengths, termed 8pea, Lat. fines, termini,
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which were appropriated to the five planets. Each planet when -
in its own proper 8pca was supposed to exert its peculiar influ-
ence in a more powerful degree than at other times.—Origen,
Philosophumena, V. ¢. 13, p. 127. “A wydp Spia T@dv dorépwy oi
doTpoNdyor Néyovaw, év ols paAhov Sivaclar ¢pdorovor Tovs
dpxovras darépas, olov & Tiow 8¢ dryabomoroiiow, Gv kai Twvas
Kkaxomolovs Néyovai, Tivas 8¢, dyabomowots. See Procli Para-
phrasis, book 1. chap. 24,25. Also Manilii Astronomicon, p. 52,
1. 11 (Ed. Scaligeri, 1600), and Scaliger’s note.

Skcr. II.

Title. Avromr.] Read adromrikds, i. e. a spell for producing
avroyria or immediate vision of the god invoked by the operator,
without the intervention of a boy.—This is perhaps the meaning
here, but the word adroyrla was also used by the theurgists of
antiquity in another sense, namely, to express the appearance of
the divine light to the magician without form or shape (doxn-
patiarov). See Joh. Clerici Op. Philosophica, tom. ii. p. 290.

BapBapial.] In the Leyden Papyrus, No. 65, column ix. 1. 6,
the word BapBapaifov occurs. In Sect. 10, infra, BapBapave.

peveBpeo.] Compare infra Sect. 7, ueveBa, vyvy; and in
Leyden Papyrus, No. 65, col. ix. 1. 7, ueveBapeiayvy. Also
col. xx. lines 20 and 32, paveBaer.

apBabiawl.] Infra Sect. 7, apfabiaw and BapPabiaw, and
in Sect. 10, apBafiaw occur. . Leyden Papyrus, No. 65, col. ix.
1. 12 we find apBn0; col. x. 1. 11 apBnbBaivovb..

tounh, taph.] Infra Sect. 4, «onX. These words seem to be
compounds of different forms of the name {1V, W% 7Y, with
N -
afBravabavarBa, axpappayapaper.] These two words occur
together in the Leyden Papyrus, No. 75. (Reuvens, 17 Lettre a
Letronne.) They are inscribed under the outstretched wings of
a small scarabzus of a bluish stone, in the British Museum.
Upon the thorax of the same insect is inscribed the following
legend :—«xfevreBepvexvpTovomparudyyroveaBepive 6 péyas év

E
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ovpav duny duiv. ABNavabavalBa is of frequent occurrence
on Gnostic gems. The word, it will be observed, reads the same
both ways. Various explanations have been offered. Bellerman
supposes it to be from the Hebrew 71N 139 2N, Thou art our
father. That the word is Hebrew seems to be implied by a pas-
sage in Section 10 of our fragment: 2V u9 'rmpalcouo'ys' s
doviys éBpaiari aSAavabavarBa aBpasilwa.

Axpappayapaper occurs in Pistis Sophia, p. 859 original,
p- 224 translation, where the word is erroneously written aypau-~
payapapey. See note p. 359 orig. The passage as translated
by Schwartze runs thus :—* ITaAw iterum exclamavit Jesus, quod
aBepavevfwp [read aBepauevfw] est, dicens nomen patris Oy-
cavpov luminis et dixit : wvernpia omnia apyovrwy et efovoeas
et ayyelou et apyaryyelor et vires omnes et res omnes aopa-
Tov deorum axpappayapape et BapBnhw, BNy, adducunto
eas seorsum, ut explicent eas ad dextram.” Not much light can
be derived from this. See Matter’s speculations on this word,
Hist. du Gnosticisme (1st Edition), vol. ii. pl. 8. no. 6. expl. p. 59.
. & mornply yax®.] Some words are lost here, containing
probably directions for mixing something with the oil. Psellus
(quoted by Gale in Notes to Iamblichus, on Sect. III. cap. 18)
says: “Ad divinas visiones percipiendas, parabant se Agyptii,
ut ferunt, vel farro, sic enim vocant, oculos oblinentes, vel thuris
liquore, vel bdellio.”

évxp.] 1.e. éyypie or éyxpigoy. Here as elsewhere in the
MS. the letter » is retained in composition where in correctly
written Greek it would be changed into ¢y. The letters xp are
expressed by a contraction, figured by Montfaucon, Palzographia
Grezca, p. 344,—a P with along tail drawn through the letter X.

m\olov vevavaynrotos.] A trace of the mysterious import-
ance attached to things which had suffered shipwreck is found
in the following receipt for epilepsy given by Alexander Trallianus
(p. 80, L. 24, ed. Goupylii) :—'Oféviov éx vavaryricavros mwhoiov
%09 memhevkéTos kal memalaiwuévov 81)a'ov émwl Tov dekiov

Bpayxlova éml émra éBBouddas, k.7
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oretpi.] The black pigment used by the Orientals to darken
the eyelids. This word is variously written oriue, oripue, ori-
wis, oriBe, aTiBn, Lat. stibium. A word seems to have slipped
out here; we should probably read wlfas oreiue x.7.\.

xomrerucdv.] This adjective is formed from Komrrims (i. e.
vouds), and means therefore strictly, not “of or belonging to
Koptos,” but “ to the Koptic Nome.” It seems here to be merely
synonymous with xomricév. Compare the words mavovpyixov,
Sect. 8, and ‘Hpaxheomoriricod, Sect. 9. Coptos was at one time
a great seat of commerce, and a depdt for oriental merchandize
(Wilkinson’s Egypt and Thebes, vol. ii. p. 130), and the stibium
sold there may have borne a reputation for fineness or some pe-
culiarity of quality. In a list of botanical and chemical words,
taken from a MS. in the Royal Library at Paris, printed by Du-
fresne in the Second Appendix to his Glossarium Mediz et In-
fime Grecitatis, oTéupe komrTixov occurs, but without explanation.

mraxtdvos.] This was alight kind of boat in use on the Nile,
made of wands, something after the manner of wicker-work.
Strabo thus describes it (Book 17) :—A:éBnuev 8¢ eis v vijoov
émi waKkT@vos' 6 8 waxtwy did arvrakldwv memnryos éoTi axd-
deov, Bo1 éowcévar Samhoklve: éariyres & év Bdari 4 xal ga-
wdlows Tiol mpockabipevor padiws émepaidOnuev oV Sediores
axlvdvva yap éoriv Gy i Tis mrépryopov moujoy To mopBuetov.
This implies that submersions were not unfrequent.

Skecr. ITI.

xéMxBet.] In a list of plants contained in the Leyden Pa-
pyrus, No. 65, the name ye\yeBe occurs (col. v. 1. 16) ; obvi-
ously another form of our yé\yBe:. Professor Leeman seeks an
explanation from the Coptic, but does not attempt to determine
what particular herb is meant. The word bears some resem-
blance to elbeh, the Modern Egyptian name for Trigonella Fee-
numgrecum, a sort of clover (Wilkinson’s Ancient Egyptians,
vol. iv. p. 72; and Egypt and Thebes, vol. i. p. 458), which, ac-

E2
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cording to Dioscorides, was used for making a certain kind of
ointment.

xp- kal ryp.] These contractions seem to stand for xpicov and
vpayov. The passage is corrupt; yow, of which I can make
nothing, seems to have arisen from the repetition of the last two
letters of the preceding word, which in the MS. is written TocyG.
It appears to be intended, that the figure of an eye, as delineated
beneath, together with the letters pyramidally arranged on each
side of it, should be drawn upon a wall with the ink made as
above described.

mavovpywcov.]  Literally knavish or pertaining to a knave. 1
have translated it, common, capable of being applied to any pur-
pose. Eihov, however, was used to signify a collar of wood put
round a prisoner’s neck to prevent him moving. To such an im-
plement the epithet mavovpyixov would be appropriate enough.
There is also an appropriateness in making a piece of the wood
of the pillory conduce to the discovery of a thief. o

els 70 ods.] What ear is here intended ? It perhaps means
the curl-like appendage to the eye drawn below, which may be
thought to represent an ear.

ma. 7. K\.] i.e. mapddos Tov KNémTYY.

TV PpucTdv dvoudTwy.] According to the doctrine of Mar-
cus and the Marcosians (Gnostics of the 2nd century), the seven
heavens were in some manner symbolized by the seven vowels,
a, €, 1, i, 0, v, ®.—Origen, Philosophumena, VI. c. 48.—O uév
mp@Tos ovpavis GpOéyyerar 7o d\pa, 6 8¢ pera TolTov TO €iy 6
8¢ Tpiros To 7ra, 6 8¢ Térapros xal 6 pégos TAV émra, TV Tob
idra SYvapv, 6 8¢ wéumros To 6, Extos 8¢ TO U, éBSopos O¢ xal
Térapros amd Tob péoov 10 . Al Te duvdpeis micas es &
ovpmhareiaar fyodot kai Sofalovawy éxetvov, O’ oD mpoeShaj-
Onoav. “H 8¢ 8oka Tijs fyricews dvemréudOn mpos Tov devrd—
ropa. Tavrns pévrow Tis Sofohoylas Tov Thxov, eis TV iy pe-
pouevov, ¢mal, mAdaTy yiveabar, kal yewwiiropa TéV émi Tis
yis: Ty 8¢ amodelfwv dmwd Tév dpTi yevvwuévoy Bpeddv, dv %
Yoy, dpa 16 ék pritpas mpoeNbeiv, émyBod duoiws évos éxd-
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oTov TGV oTouyelww TobTov Tov Hhyov. Kabbs olv ai émra,
dnoi, Suvapers Sokdfovar Tov Adyov, otirw kal 7 Yuxn év Tols
Bpépeat khalovaa: Sid TodTo 8¢, ¢mal, xal Tov AaBid eipniévar
“’Ex aropatos vpmiwv kal Op\ativroy karnpricw alvov.” Kai
mahv © O odpavol dupyotvras 86€av Peod.” "Emav 8¢ év mo-
vois cyémras 1) Yuyn ds émBod oddéy Erepov 4§ T6 @ ép S
avdrai, omicw yvwploaca 7§ dve Yuxn T0 cuyyevds alTis,
Bon@ov airij kaTamépnn.

This passage throws some light upon the doctrines of Marcus
concerning the mysterious powers and significance of the vowel
sounds ; but it appears to me to afford no grounds for concluding
that our fragment is the work of a Marcosian, or that the com-
binations here given involve any of the doctrines of Marcus.

In the Leyden Papyrus, No. 76, described by Prof. Reuvens
in the Appendix to the Letters to Letronne, a sort of diagram
is contained having reference to the significance of the vowels.
It is as represented beneath (Reuvens, App. p. 157).

ovpavos
a VOVDVDD mm
amhwT VOWOOCEOD vor
anp RR.77.77)
BOF” pa | €€ 00000 M7 | M
o .

For 77 at the right hand corner, read 44¢t, and then we shall

have
a=amy\wTys, the East.

ee=Béppas, the North.
mm =\, the West.
ts4=vé7os, the South.
00000="1y}, the Earth.
vvwwwy=an)p, the Atmosphere.
©eWee =olpards, the Sky.
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This does not accord with the signification given to ¢, a, », in
the first section of our fragment (70 caw, o7, dépi, odpave),
and another and quite different explanation is given in Pistis
Sophia, quoted in the note above. Perhaps these letters had no
fixed signification, but were made to stand for different ideas ac-
cording to circumstances, like our algebraical symbols. Mar-
cus merely borrowed a mode of notation which he found already
in existence, to symbolize the personages of his own peculiar sy-
stem. A comparison of the Marcosian doctrines as described by
Irenzeus, with the views developed in our fragment, will show that
they have little more in common than this mode of notation by
letters.

ovarwoy.] A diminutive from oJs, unknown to the Lexicons,
which however give oddrios, ad). long-eared, with a handle, an-
satus.

Secr. IV.

Title. omj\y.] The word commonly signifies a stone column
or slab bearing an inscription, either dedicatory or commemorative
of some event or of a public decree. It seems to be put here
simply for an inscription or invocation, and it is again so used in
Sect. 8. I have not been able to find any other instances of this
usage.

@cod.] The first letter of this word looks in the MS. more
like an I than a @, but I think this arises from a defect in the pa-
pyrus. It is however possible that the word intended may be
Ieov, a name of importance in the Ophite theology, as appears in
the Pistis Sophia, and which occurs in the present invocation,
p- 81 4

Loyp.] i e. Lwypadovuévov, drawn or painted.

émiorory.] No allusion is made in this section to a letter,
In Sect. 6, the spirit is adjured to enable the magician to read a
sealed letter. This title appears to be misplaced, and probably
refers to some passage in the MS. now lost, in which directions
were given to inscribe upon a letter a figure of a god, previously
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to invoking his aid to discover its contents. It will be seen that
the object of the present invocation is to cast a demon out of
a possessed person. In the margin of the MS. immediately
opposite this word is the following figure or symbol :

The letters below are very obscure, but I imagine the
whole to stand for ypnuatiouos Oeod, mapadoi-
4 ¢ " va¢ kNémwTyy, or some similar words, and that refer-

' ence is intended to the preceding section.

’Ocgopéwvwepis.]  i. e. Osiri-ouon-nofre, Osiris aperiens bona.
This appellation of Osiris, Ouon-nofre, was commonly used as a
surname in Egypt. See Brugsch, Lettre & M. Rougé sur un
Manuscrit Bilingue sur Papyrus. Berlin, 1850. It was com-
monly written in Greek *Ovod¢pios.

aAMpAodilelv kal aAMphopsoetv.] These compounds are un-
known to the Lexicons. ’

"Iorpan\.] 1 have not been able to find any other examples
of this capricious mode of spelling "Topdn\. The letter T may
perhaps be inserted for the sake of give a mystical numerical
value to the letters of the word, according to the system of
Basilides and Marcus.

éy® elue Movans.] The magician assumes the name of the
prophet Moses, with the view of compelling the attention and
obedience of the god whom he is invoking. So in Section 1, the
character of the demon Bawywwawy is assumed,—(3ds évrpomryy
76 pavévt, wpd wupds Kal yiovos Bawywwary), and in Sect. 6 that
of the god Thoyth. An allusion to this practice appears to be
made by Lucian, vol. i. p. 330, Necyomantia, where the Chal-
dzan magician Mithrobarzanes, counsels his disciple or dupe
Menippus, in passing through the infernal regions, to clothe
himself with a lion’s skin, and if asked his name to call himself
Hercules, Ulysses or Orpheus, inasmuch as all of these personages
had made successful descents into Hades and returned thence.

®ampw.] This is perhaps meant for Papdw, or Copt. ¢pa
oupo, hic rex. '
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70 dvopa 16 dMjfwov.] The importance attached by the
ancient thaumaturgists to a knowledge and use of the true
names of beings they wished to evoke, is well known, and the
idea descended to the magicians of the middle ages. Hebrew
names were supposed to have a great effect; but if translated
into Latin or Greek, they lost their efficacy. See Porphyrii
Epist. ad Anebonem in Gale’s Tamblichus, and the answer of
Tamblichus to Porphyry’s objections in Sect. vii. capp. 4 and 5
de Myst., and Gale’s notes thereon. '

év 7$ xevd mvebpare.] In the Leyden Papyrus, No. 65, col.
xv., an invocation in Greek occurs, containing similar words;
and as it offers several other points of resemblance to this, I
transcribe it here :—

*Emricalodpal o€ Tov év T() keved mvedpati, dewov, dépatov,
mavrokpdropa, Oedv Bedv, pfopomroidy kal épmuomoidy, 6 piodv
oixlay eborabodoav, ds éEeBpdolns €k Tijs Alybmrov kal Efw
xopas. 'Emovoudatns 6 mdvra prioowv xai ) vicduevos.
"Emikalotpal oe Tigwy 2Znb, Tds ods pavrelas émiterd, dte
émikahodpual e 10 odv adBevriedy aov Svoua, & ols ob Slvy
mapaxoboar lwepBnl, TwrakepBnl, lwBorywonl, lwmrara-
Ovat, locopw, loveBovrocovarnl, Axtiwde, Epeayryak, Ne-
Bomowarnl, APBepapevBwov, Aepbefavat, Efpervwld, Neua-
peBa, Aeuwa, 8\ov fré poc kai Bddigov kal xardBale Tov
Setva 1) Tv Seiva piyer kal mupelp. Adrds 7Olknoév pe xal To
alpa Tob puaves [Tupdvos?] ééxvaey map’ éavrd % adri.
Awg TobTo Tatra moid. Kowd.

The god here addressed is 276, the evil principle of the
Egyptians. The name occurs apparently in the word aflehe-
Beponf in 1. 12 of this section.

afpacaf.] This is the word, commonly but erroneously
spelt aBpafas, which has become celebrated in the history of
Gnosticism. It occurs frequently on magical gems, and is
invariably spelt as in our papyrus, as it is also in the bilin-
gual Leyden Papyrus, No. 65, where it is found written in the
demotic character, the final £ being expressed by the letters £s.



41

Various have been the explanations given of this mysterious
word, and the reader is referred to Bellerman’s tracts upon the
subject, and to Matter’s Histoire du Gnosticisme, vol. i. p. 415
(2nd ed.). The oldest and most generally received explanation
is that given by Irensus, who points out that the sum of the
numerical values of the letters in the word, according to the
Greek notation, is 865, which was the number of heavenly intel-
ligences forming the m\jpwpa of the system of Basilides.
ABpacaf would thus represent the totality of the divine es-
sence.

gafawl.] This word occurs several times in our MS., and
is doubtless the Hebrew IIWN2QY, hosts. Origen (quoted by
Gale, notes to Iambl. sect. vii. cap. 5) says “ Nomen hoc Sa-
baoth, si lingud Hebre4 proferatur, in incantationibus valebit ; si
vertas in dominum exercituum, nihil ages.”

Teov.] The name Ieov occurs frequently in Pistis Sophia, and
belongs to a personage of importance. * Effatus est Jesus, quod
afepapevBo est, quod émredn pater mei patris, qui hic est Teov,
iste est mpovonros dpyovrwv omnium et deorum et Svvauewv,
qua factze sunt in YAy luminis fnoavpov et Zopokofopa Mel-
chisedec : iste quoque est wpeoBevrns luminum omnium, que
surgunt in dpyovey, introducens eos in fnaavpov luminis,” ete.
Pist. Soph. transl,, p. 228. Mention is also made of a book of
Teov.—*“ yvonpia, que in libro Ieov que curavi, ut Enoch
scriberet in wapadetap, quum loquerer cum eo ex arbore cogni-
tionis et ex arbore vite; et que curavi, ut poneret in merpa
Ararad, et posui Kalhamaravpwd dpyovra, qui super Skem-
mut, in quo est pes Ieoy, et iste circumdat alwvas omnes et ei-
pappevas ; dpyovra illum posui custodientem libros Ieov de
xatak\vgue,” etc, Pist.- Soph. transl,, p. 221.

m0p.] The gods and demons were believed to make their ap-
pearance to those who invoked them, clothed with fire, which
was brighter and purer in proportion to the rank of the person-
age. Jambl. De Myst., sect. ii.cap. 4. The highest revelation
of all, was when the fire appeared alone without any form ; a no-

F
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tion, taken perhaps from the apparition of the divine flame to
Moses in the bush. Thisis alluded to in the oracles of Zoroaster,
1. 820. Clerici Op., vol. ii. p. 398.
‘Hvixa pév BAéYrys popdijs drep etuepov mip
Aapmopevov oxiptndov Shov xata Bévlea roopov,
K\56e mupos powmiv.
xapes.] The word yapes was frequently made use of in the
Marcosian system. Irenseus, i. 13, and Matter, Hist. du Gmost.,
vol. ii. p. 324 (2nd edit.).
xapdla mweptelwopévn 8puv.] The serpent occurs frequently
enough on Gnostic gems, but I am not aware of any case where
it is found encompassing a heart.
éyriyyave.] évrvyydvew Tivl to converse with, talk to. In
this passage it appears to mean “to turn or address oneself in
speaking.”
émimouty.] "Ememéumery means to send a visitation, infliction
or punishment. Hence émimoumy may mean a divine infliction.
The lexicons tell us that it means “ spell, enchantment.”
drya@ov {odiov.] This last sentence seems to be imperfect.
It may mean éorar 76 dryabov {wdioy Imifrody oo, But what is
70 dayaldv Lddiov? In Sect. 8, {Wdiov seems to be used as
synonymous with feds, and here dyafov {bdiov may be equiva-
lent to dyafds Saluwv, the agathodemon or principle of good.
In the upper margin of the page of the MS. which contains
the last 12 lines of this Section, are some unintelligible words
and figures in a scrawling hand. I cannot tell to what they are
meant to refer. As nearly as I can make them out they are as

follows : aw, awwey . . . .. .. an, an, Lw, 1), aoveVw, LW, oV,
\ 3 ~ 3 4
aenovw, . . . . yp. pb.+nph .. ... 70 év T avalwmupioe

Tod ravBdpov yp. ub, imovkkovk . . . .

Secr. V.

Title. K\émrny wlacas] The species of ordeal described in
this Section is alluded to by Horace, Epist. i. 10, 1. 10.—* Utque
sacerdotis fugitivus liba recuso:” whereon the scholiast Acron
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remarks :—“ Cum in servis suspicio furti habetur, ducunt ad sa-
cerdotem, qui crustum panis carmine infectum dat singulis, quod
cum ederint, manifeste furti reum aperit.”

xat *Olvumov.] These words seem to be phrases taken
from some hymn similar to that in Section 8. The verb govern-
ing Bapw has slipped out.

alwvéBeios.] For alwvoBios: aiwvéBie occurs in Section 10.
This is a word quite peculiar to Egypt. It is found in the Ro-
setta inscription, and seems to have been coined to express a
royal epithet of frequent occurrence in hieroglyphical inscriptions.
It is also used by Synesius, Hymn 8, 168. See Wilkinson’s
Egypt and Thebes, vol. ii. p. 584.

ABepapevlw.] In the papyrus this formula was first written
thus—aBepapevfw, ovieple, Eevaf. The remaining syllables
were added subsequently with different ink and in a scrawling
hand. It will be perceived that they are the first two words re-
versed, so that the formula thus runs the same both ways, ex-
cept that for £evaf we must read Eavaf. It is so written in the
Leyden Papyrus, No. 65, in the fragment already quoted in a note
to Sect. 4, where the whole formula stands thus divided :—
afBepapevBwov, NepOefavaf, efpevowl, vepapeBa. The first
word aBepapevfw occurs several times in Pistis Sophia, where it
is used as an epithet of Jesus. “ Dixit Jesus, quod aBepapevfn
est, ad suos wafyras: dunv, dixi vobis: haud adduxi quidquam,
in xoopov veniens, nisi hune ignem, et hane aquam, et hoc vinum
et hunc sanguinem.” Pist. Soph., p. 233, transl.  Effatus est
Jesus, quod aBepavevfo (read aBepapevfw) est, quod émeidn
pater mei patris, qui hic est Ieov, iste est mpovonros apyovrwy
omnium et deorum et duvapewy,” ete., p. 228, transl. < ITalw
iterum exclamavit Jesus, quod aBepaverfwp (read aBepapevbw)
est, dicens nomen patris Onoavpov luminis,” etc., p. 224, transl.
The word appears to contain the Egyptian word amenti, i. e.
Hades.

aprotupod.] This compound of dpros and Tvpos does not
occur in the lexicons. Augustine De Heres,, n. 28, mentions a

) F2
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sect called @proTupirar from their using bread and cheese in the
sacrifice of the altar.

Mapdppwva.] 1 leaveit to Egyptologists to consider whether
this word may possibly be equivalent to p. ra. amen, i. e. the
sun-god Ammon.

el 1t kpamjoas.] There is some corruption of the text here,
which I do not attempt to correct.

moimais.] This is apparently a technical word, meaning the
performance of a ceremony, sacrifice or divination. Accordingly
in the title to Sect. 6, I have translated xavfdpov mwoinois, the
ceremony of the beetle, not, the making of the beetle.
 kaXMdivov.] KdXiais or kd\ais was a precious stone of a

greenish hue, Plin. 1. 87, ¢.10. The name is perhaps Egyptian.
Ilap’ Aiyvrrrioss xpdua xakaivdv, Hesychius. Stephens quotes
the physician Actuarius, who speaks of “ vasa calaina seu Alex-
andrina.”

%.] In the MS. these letters are indicated by a contraction,
a P with a long stalk drawn across a Z. Dufresne, in the Second
Appendix to his Glossarium mediz et infime Gracitatis, gives
several examples of this contraction from Greek astrological and
chemical MSS. in the Parisian Library, and in these it is stated
to stand for &i&iBep, ginger, or Gewdb, probably gentian, i. q.
&w&iava, which seems to be a mistake, as the word contains no
p- In our MS. it is more likely to be put for {udpva, and I have
translated it accordingly.

xuvokepal. Bot.] Kkuvokepaiiov Boravnv. Pliny mentions
this herb, book 30, chap. 2. “ Querat aliquis, qu# sint mentiti
veteres Magi, cum adolescentibus nobis visus Apion grammatice
artis prodiderit cynocephaliam herbam, que in Agypto vocaretur
Osyrites, divinam et contra omnia veneficia utilem, sed si eruere-
tur, statim eum qui eruisset mori.”” This is the same story as is
told by ancient authors of the mandrake. The suvoxedpariov
was also called 'Ocpeos Tagf. Dufresne, Gloss. med. et inf. Gr.
p- 1060.

N. Tpimoda.] In the MS. the N has a straight line drawn
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from the interior angle. This sign occurs several times, and
seems to stand for Aéye, AafB¢ or AaBwv, as the case may be.
It is also used for A¢Bavos in chemical MSS. Dufresne, Gloss.
med. et inf. Gr. App. p. 19. Here it is evidently put for Aa-
Bov.

érifes.] The passage is corrupt, émifes being repeated by
mistake.

ryefvov.] In the MS. the sentence ends with this word, and
the title of Sect. 6 immediately follows. At the end of that
section follow the words, Nov émifve &p. x.7.A. This is evidently
from the sense a continuation of Sect. 5, the syllable vov being
apparently the last syllable of eelvov, placed here as a catch-
syllable to connect the sentence with the passage, where by
some mistake it had been broken off. Ihave in the text restored
the words to the place they evidently ought to occupy.

yA&TTav Batpdyov.] The name of a herb probably.

agelbyviov.] More properly oidéyviov, Lat. siligo.

<7.] The mark < is used in Greek medical books for
Spaxun. ‘

¢dpov.] We should probably read ¢pdpa dv {nrd. Hesy-
chius and Suidas, however, give the word ¢dpos, but explain it
to mean xardaxomos, a spy, not a thief.

Skecr. VI.

Title. Kavfapov molmois.] Tloinaes, as before observed,
seems here to mean ceremonial preparation, rather than merely
the making of the beetle.

. xoipe.] Read Luipvav kal koipe. Koide was the sacred
incense of the Egyptians. The word is usually written «igs. Its
ingredients are thus described by Plutarch De Isid. et Osir.,
c. 81:—To 3¢ ki ptypua pév ékxaldexa pviv ovvrilfeuévwy
éori, wéhitos xal olvov ral aradidos xal kvmépov, pnrivms Te
xal cpvpvns Kkal domalabov kai cecélews, &re 8¢ ayivov Te
xai dopartov xai Opvov kal Namdabov, mpos 8¢ ToUTois dpkev-
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0wy audoiv (dv ™v uév ueifova Ty 8¢ é\drTova Kaloiari)
Kxal kapdapdipov kal kalduov. avvtllevrar & oly wws ETvye,
aA\\G ypaupdtey iepdv Tols pvpeyrots, dtav Tabra peyviwow,
avaryvyvwokopévwv. There were, however, many sorts of «ie,
and Manetho is said to have written a treatise upon the subject
of its preparation. Parthey, the recent editor of Plutarch De
Isid. et Osir., mentions ten different recipes which are on record.
Nicolaus Myrepsus, a Greek physician of the 13th century
(quoted by Parthey, p. 280, notes), after giving the ingredients,
concludes his recipe thus :—* Arida contere una cum liquidis,
et hac conficiendo dic, &. &. vi. od. &.” This is evidently a tradi-
tional remnant of the incantation used by the Egyptian ointment-
makers, as mentioned by Plutarch in the above quotation. Par-
they had the curiosity to cause some g to be prepared accord-
ing to the three different recipes of Plutarch, Dioscorides, and
Galen : he pronounces that made according to Dioscorides to
be the most agreeable. I refer the reader to his note on the
subject.

évérw.] The sense requires &ves.

amo avatolijs.] I have translated these words, “from the
beginning of the month,” as the sense appears to require. Per-
haps “ from the day of the new moon,” would be more correct.
S.enjvns avatols) seems to be used in this sense by Horapollo,
book i. chap. 15.

6 ¢vovvoxbOévios # oi vovvoyfovior.] In Coptic the word
vovy means &Bvaaos, Bubis. See Tattam’s Lexicon. Prefixing
the masculine article singular we have ¢-vovv, ¢ &Bvaaos.
Dvovvoyfévios may therefore be equivalent to dmroyfoveos, or
dwelling in the depths of the earth. The Coptic plural article
is v, which in the plural word vouvoyfévior may be supposed to
vanish in the initial v of the root.

fjpwv.] The lexicons have no such form. It is probably a
mere mistake of the scribe for fpws.

depopoctrirov.]  The lexicons have depodoirys, but not depo-
doiryTos.
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70 Té\ua 100 ew.] Té\pa, a marsh or swamp, mud, slime,
mortar. We learn from Tamblichus, de Myst., sect. vii. cap. 2,
that mud or slime, iAds, was among the Egyptians the em-
blem of matter,—70 cwuaroeldés wav xal YAukov 7 16 Bpemrri-
Kxov Kal yovipov, 1) oov éorly Evulov eldos Tis Pploews pera TaV
dorarwy s UMs pevudrwv avupepduevoy, 1) Soov Tov moTa~
uov Tijs ryevéoews ywpel, kal avro per éxelvov cuvildvoy, 1) Tdv
oTouxelwy, Kal Tdv wepl Tols aTouyelows Suvducwy Tacdv, dp-
xmyov alriov év mubuévos Noyp mpovmoreipevov. Télpa may
be here used for iAYs. I must leave the reader to his own con-
jectures as to the contraction eu.

105 xed.] I know not for what this contraction can stand,
unless it be xvvokeparov.

katacmelow.] We here come to a specimen of those strange
menaces by which the Egyptian magician sought to terrify the
god whom he invoked into obedience, and the absurdity of which
is pointed out by Porphyry in his letter to Anebo :—To yap Aé-
wyew, &Ti TOV ovpavov wpotapdfet, kai Ta xpumrtd Tis “Todos
écdavel, kal o év "ARide dmippmrov delfer, xai Tyv Bdpw
arijoet, kal Ta péhy Tod 'Ocipidos Sackedaaes Tupavi, Tiva
odx UmepBohy éumnElas pév T ame\otvre, & pite elde pire
StvaTas, katakelmwer, TamwewornTos 8¢ Tols dedoikoov ofirew Kevoy
¢6Bov Kai whdopata, s Koutdij maides avonTol; kairor ral
Xasprjpwy 6 iepoypappareds avaypdde Tadra, ds wap’ Alyv-
wrios OpuAMjpeva: kal Taird Pacw elvac xai Td TowaiTa
Buatikwrara. lamblichus defends and attempts to explain the
practice. Sect. vi. chap. 6, he says,—‘‘ The theurgist, by virtue
of mysteribus signs, commands the powers of nature, not as a
mere man, or as possessing a human soul; but, as one holding
pre-eminence in the rank of the gods, he gives orders such as be-
long not to the station of a man. Not that he means to per-
form all these mighty things ; but he shows, by using such words,
of what kind and how great the power is which he possesses,
through his union with the gods, which he attains by the know-
ledge of these mysterious symbols.” He denies that these
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threats are addressed to the gods, but only to the 8aluoves, or
powers, whose business it is to guard and preserve the order of
the world, which depends upon the perpetual exertion of the be-
neficent influence of Osiris, the daily revolutions of the sun, and
the inviolate preservation of the secrets of Abydos. The least
mention of the disturbance of any of these arrangements is hate-
ful to the ears of the deemons. He adds, that the Chaldzans,
addressing their invocations solely to the gods, never use threats ;
while the Egyptians employ them, because in their system the
Sulpoves, or subordinate powers, are mixed up with the gods.

wéhavos kvvorov.] This refers to Osiris, who is often painted
of a black colour. Plut. De Iside et Osir.,c. 33. I cannot find
to what the epithet xivwos, dog-eared, refers. Qu.? xvavérov,
or perhaps xvavdmov ? The latter word is found in the lexicons.

eoumovs.] This appears to be a genitive case from a nomina-
tive eous, or more properly ecups. The accusative occurs two
lines further on, Tov egun. Some epithet of Osiris is intended.
The Egyptian name of Isis was kes. Is éauns or éouns equivalent
to "Iowaxds ? - -

Bovaewpt dpuep.] Bovaeipis, a town in the Delta, was by some
said to be the true burial-place of Osiris. Plut. De Isid. et Osir.
c. 21, In this town, according to Herodotus, ii. 59, there was a
very large temple of Isis. The legend of Osiris is related by
Plutarch, Is. et Os., chap. 12 to 19. I do not find that he
mentions the number of days that the body of Osiris was in the
water. The specification of three days and three nights here,
is perhaps an allusion to the death and resurrection of Jesus.

ix0%wv.] The fishes lepidotus, phagrus and oxyrhynchus, were
held in execration for the damage done by them to the body of
Osiris. Plut. Is. et Os. c. 18.

7a 8o 8pn.] The two mountain chains lying on each side
the Nile, the approximation of which would annihilate the whole
land of Egypt.

dvockwy.] This word makes no sense. A proper name seems
to be required. A very slight change of letters gives *AvovSuw,
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but the attributes and character of Anubis, the faithful guardian
and attendant of Isis (Plut. Is. et Os. c. 14) do not favour this
reading. One is tempted to suggest”Amomw, the great serpent,
the foe of Zeus and Osiris (Plut. Is. et Os. c. 36).

0¥ p1) édow odre Oeov obre Geav.] Tt is clear from this that
the Egyptian magicians extended their threats much further
than Iamblichus represents.

Secr. VII.

xdprny iepaticov.] There were various kinds of papyrus, the
quality varying with the breadth, the best being the broadest.
That called hieratic came the second in rank, and was, Pliny tells
us, eleven digits in breadth, while the commonest of all, used for
purposes of every-day life, was not above six digits. Plin. 13.
c. 24.

alpe.] We should perhaps read alpes, take.

&.] This contraction seems here to stand for {wypddey, i. e.
describe, draw.

70 dvopa.] The mystical formula or name of the deity to be
invoked. '

xaparxtijpas.] These characters will be seen in the rude draw-
ing which follows these directions, of which an accurate facsimile
* is given in the plate.

&wlev p1) yéveabar.] Tt is pretty clear that we should here
read éowlev, as appears by the drawing.

Seapevwrv.] This notion of binding by means of magic is a
very old one. The Hebrew 1F7, to exercise magic (used in
Deuteronomy, xviii. 11), is literally fo bind. - Plato uses xard-
deaus, and raradeopos for witchery. The idea conveyed is well
illustrated by this passage.

Todrov voiv.] Read Tod Seivos Tov voiv ?

edv 8é Tiva.] The passage is corrupt. Some words appear
to be lost.

Kowd.] This word occurs at the end of the spell quoted in
a previous note from the Leyden Papyrus, No. 65. It is also

¢
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found at the end of the formula written in the circumference of
the ring. See Plate. Again in Sect. 8 at the end of a formula
at the foot of p. 18 we find the words, elTa 6 xowds Adyos ; and
_ at the end of Sect. 10, vowva é’ & Oéhers. It appears to mean
some common invocation which mlght be used indifferently for
all sorts of purposes.

oe Tov 7o e..] The passage is corrupt. The easiest cor-
rection is to expunge these meaningless words.

apoapabpa.] The words wiitten within the circle in the figure
are :—apoaualpa, epeoyuyakp, edavra, wafovwn, kavn, aw,
Sapvvkw, pavigh, ui yevéolw & Bobhopas, u1) yapeirw 79 Seiva
els Tov dmavra xpovov. The word epeoyryal occurs in the
spell quoted above from the Leyden Papyrus, No. 65, and also
in that in Sect. 8 of our MS. In the text of this section it is
written epeayuyaly, but in the inscription in the ring the final
«x i8 exchanged for ¢. So afterwards we find the double reading
apyooh and appooh. The letter ¢ in our MS. is often little
more than a mere cross, and if not written quite upright may
easily be mistaken for a .

apyooh, Nakap, ceucaidapp.] These words we are told in
p. 16 are é 7@ alfevrikd written appook, Aakau, oepe-
agovap. In Raspe’s Catalogue of Tassie’s Gems, No. 476 has

the words pappapavwba, ahap, ceuecihan. The word Aaw-

Aap occurs again in Sect. 10 of our MS. in a spell which appears
to consist principally of Hebrew words. If we look for its
meaning to that language, the word DMWY, for ever, suggests
itself. Seueoap, ceuecihaud or cepecihapy is found on
several Gnostic gems, and has been thought to mean Z/¥, the
sun, é\appre, hath shone forth.

aw, cafBawf.] Heb. NINIAY MV, Lord of hosts. In
Pistis Sophia, however, and other Gnostic remains, Iao and
Sabaoth are two distinct personages, and the collocation of the
words here may be merely accidental. But compare the charm
quoted from Alexander Trallianus in note to Sect. 10.

ogopvwepe.] 1.e. Osiris the good. Further on it is written
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egopvwdpi. The letters E and O are easily confounded in the
text of our MS,

70v 0 NG av.] A reference to the facsimile will show the
. reader how these words are written in the MS. I must confess
my inability to make out the contraction ¥fo. A& stands for
Noyov. The letters av in the margin seem to me to mean
dvwfev. In the opposite margin is a faint mark like an arrow
or anchor, and a similar mark is placed opposite the two lines of
writing at the top of the page (@vwfev). These then are the
words intended to be introduced here. They are the same as
those written in the circumference of the ring, and run thus:—
aewBappevepovvodihapirpipiacveaidpipriparibovvopevepdao-
eat. It will be observed that this formula reads the same both
ways. It is found letter for letter upon a small flat engraved
stone in the British Museum, followed by the words 8oTa: yapev
Hpwvipa wpo mavras, i. e. grant Heronima favour before all men.
I can also trace the same formula on a gem figured by Mont-
faucon, Antiq. Expliq. tom. ii. p. 164, but the letters are very
obscure and imperfectly engraved.

yrigov.] The lexicons have yujréw, but not yufrifw.

70 taew No.] 1. e. the spell (Aoyos) commencing with taew.

peveBa, txvy.] The word ueveBapeiayvy occurs in the Ley-
den Papyrus, No. 65. col. ix. 7.

Secr. VIII.

‘Hpaxheomoneirikod.] An adjective formed from ‘Hparheo-
mwo\iTns, meaning therefore properly a man of the Heracleopolite
Nome, not of the city Heracleopolis. The termination txos
seems merely superfluous, as in the case of xomreTucdv before no-
ticed. There were in Egypt two cities named Heracleopolis.
The lesser, called also Sethron, was in the Delta near the Pelu-
siac mouth. The greater was in Upper Egypt and gave its name
to a Nome.

amo é\.] i.e. amo é\alas dpre BhagTnadas.

xoutal. Tov evros«ov.] A corrupt passage, but the meaning

62
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appears to be, to take the inner leaves, ¢pUANa éykdpdia, from
the buds recently sprouted.

owMoitar.] For avAleodrad.

7] Qu.? mAaopa.

eis pgay xyveiav.] DPdoa means a pair of bellows, a blast
of wind. ®uvoalis is a bladder or bubble ; also a kind of pipe
or wind instrument. I am disposed to think that what is here
intended is not the bladder, as I have translated it, but the wind-
pipe of a goose. Origen mentions the employment by the con-
jurers of his time of the wind-pipes (dpmpia) of long-necked
cranes, storks and swans as tubes for conveying sound (Philoso-
phumena, IV. c. 28). The passage in the text should probably
be corrected thus :—qypdyrov TOv Noyov els xdpTnv iepatindv
xal NaBov ¢dcav ynvelav, kabos wdhv wapa Tob ‘Hpa-
K\eomoMTIKOD dKriKkoa, Evles eis TO Lwdiov évmvevpaTdoews
eivexev. ‘
els 70 {wd.] These directions are very mysterious. Zwdtov
appears to be used to signify the image or mAdoua of Hermes.

Bovry xp.] i.e. xpnuatilew or xpnuatiouoy.

70 No. kal 10 wp.] Qu.? read Tov Adyov rai TO mpokeipue-
vov. There seems to be some corruption here. The spell which
is to be written on the paper is given at the end of the section.

¢owikivp.] This adjective means according to the lexicons
either, of or belonging to the palm-tree (¢oivi£), or purple, pu-
niceus. It is perhaps here equivalént to, or a mistake for, o~
vixiios, Pheenician : Gupa ooy may be a sailor’s knot.

mpos Tovs wodas Tov.] The sign which follows these words
in the text, of which the wood-engraver has made a tolerably ac-
curate copy, appears to represent the caduceus or herald’s wand,
borne by the Greek Hermes, and put here perhaps for the deity
himself.

Slwre.] Aubdrew seems to be a technical word meaning #o
adjure. The word occurs further down, Alwke xal wpos ava-
ToAds fAlov kai geljvms. Tt is also found in the Leyden Pa-
pyrus, No. 65, col. viii. pl. 25-28, in a singular minatory ad-
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juration which Reuvens reads thus :—M?7} ue Siwxe 68e. Avoy
mamerer[ov] perovBaves. Baordlw v Tagny Tod *Ocipews,
xat Urdye xaracticas abryy e[l]s “ABios, xaracTiioar eis
tas T[ad]as, kal xardfecfar eis [playas, éav poi 6 Setva o-
movs mapdaayy, mpoopéyw avmiv atrd. For mpospeyrw read
mpoapliyrw.

undevl Sovs dmokpiawy.] The same direction is contained in
the words koeud dvamoxpiros at the end of Sect. 9.

évkapdie xiKhe gehjvms.]  According to the Egyptian my-
thology, Thoth, i. e. Hermes, is “the Lord of the Moon.”
Bunsen’s Egypt, vol. i. p. 394.

mwetfodikardovve.] A compound unknown to the lexicons.

wvelpar nvioye.] The line is corrupt and it is difficult to
see how it is to be altered. Qu.? mvedpara & jvoxydv. In a
fragment attributed to Aristobulus we find the same expression,
applied to the Deity—Ilveduara & rwioxel mepl T fépa kai
mepi xelpa Naparos. Hermanni Orphica, vol. i. p. 450.

The sign / stands for fAlov or 5jelioco, neither of which

words can be brought into the line here. This symbol for the
sun occurs in Greek MSS., but is seldom found in the printed
editions, the more common sign ® being substituted. It is used,
however, in an edition of Ptolemy’s Tetrabiblos by Camerarius,
Norimbergz, 1535.

avfpome dolp.] The latter words of this line are apparently
repeated by mistake of the copyist from that which precedes.

éuol ¢ Seive.] The supplicant would here of- course insert
his own name.

pavrootvass.] Read pavrooivas.

xp-] 1. e. xpnudrile.

xapreae.] As if from nom. sing. xap7os, eos, a word not
found in the lexicons.

onuea.] This and the six following words are found on
some of the Gnostic gems. The word of which a part is lost in
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our MS. is knpdev. Montfaucon, Antiq. Expl. vol. ii. pl. 148,
and Matter, Hist. du Gnost. (Ist edit.) vol. ii. pl. 5, give a
drawing of an oval gem, bearing a lion into whose mouth a bee
or flyis entering. ~Above are seven stars round which are written
the names anuea, kevrev, Kovrev, KovTev, knpidev, Sapuvrw, Av-
xvvE. The words are very illegibly given by Montfaucon, but
a comparison with our text enables us to determine them with
tolerable certainty. They occur on another gem figured by
Montfaucon, pl. 161. On a Mithraic medal in Raspe’s Cata-
logue, No. 683, the word xovrev is repeated thrice. Matter’s
explanation proceeds upon an erroneous reading of the names,
but it seems pretty certain that they refer to the seven planetary
powers, who played an important part in the Mithraic and
Ophite systems. See Matter’s Hist. du Gnost. Book 7, chap. 20.

poBepopare—rpiryrada.] Read poBepdupare. A gem men-
tioned by Kopp, De Difficultate interpretandi, lib. iii. cap. 1.
§ 629, has the words Tprfrapa (qu.? Tpifrada) PpoBepoupare
Bpwpew apwpuppaat.

elra 70 pyp.] This contraction seems to stand for iepoypdpu-
patov or lepoypagucov. The symbol which follows I am unable
to explain. The small square perhaps means “name.” Reu-
vens says that it is so used in the Leyden Papyrus, No. 75,
Lettre 2 & Letronne, p. 10.

Secr. IX.

A ] i e Néye Tpls.

Sdpamw.] A word appears to be lost here which may be
oAtrov or ypdyrov.

Baainjiov.] The symbol here used appears from what fol-
lows to stand for a sceptre, but not much resemblance is trace-
able between it and any of the various sceptres found in the
hands of deities on Egyptian monuments.

7ov idaiov.] I cannot find that any finger was wont to be
distinguished by this name. The Adwrvor 'I8aior or Dactyls
of Mount Ida were mythical personages, to whom was ascribed
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the invention of working in iron and also other useful arts. In
later times they were looked upon as magicians and thaumatur-
gists, and their names were invoked, it seems, in spells. It is
therefore not surprising in a work like the present to find one of
the fingers called, in a sort of punning allusion to their name, the
Idean dactyl or finger. Athenseus (lib. i. cap. 9) quotes from
Crobylus, a comic poet, a jest upon these words. A hungry
parasite is made to say,
éyo 8¢ mpos Ta Oeppa Tadd tmrepPorg
Tods SaxTihovs Srjmovfer “18alovs Eyw.

i. e. my fingers (8drTvlot) are very Idzans, for clutching these
hot dainties. Perhaps &afos 8dxTuhos may mean the thumb.
Psellus, De Lapidibus (printed in Ideler’s Physici et Medici Greeci
Minores, Berolini, 1841), mentions a stone of marvellous virtues
bearing this name and resembling a man’s thumb. ‘O ’I8aZos
Adkrvhos év*18y Tijs Kprins yiveras, kai éare 76 oxijpa Sax-
TOMp avdpos éudepns TG dvriyepe.

éow B\émovra.] The reader will scarcely require to be re-
minded of the ring of Gyges, mentioned by Plato, de Republ.
lib. i. c. 3, of which the property was to make its wearer invisible
whenever the stone was turned inwards to the hand.

Skcr. X.

"Emrucalotpas.] This invocation, addressed more particularly
to the God of the Hebrews, bears some resemblance in the epi-
thets and names introduced, to one given by Alexander Trallia-
nus (p. 199, ed. Goupylii), which may be introduced by way of
illustration here.

‘Tepav Bordvnw, fTis éoriv Yookivapos, aehjyns odons év
U8poxde % ixbiae, mepiopbEas Tiv Bordvyy mpiv % Sivas Tov
f\ov, 7 dyrduevos Tis pllns, dpvEas adrols Tots Svo dartirois
Tis dpioTépas yewpds TG dvriyeipt xal TG latpikd daxTilg,
Mye Aéyw goi, Méyw aot, iepa Bordvn alplov ka\d ae els Tov
olkov Tob piNed, (va aTijoys TO pedua TEV Todwy Kal T@v yei-



56

p@v Totde 1) Thode. AMN Cpkilw oe 10 Svopa To péya lawd
ZaBawb, 6 eos 6 ornplEas Thv v kal aTicas Ty Odracaav,
pedvrav morduwy mheovdlwy, 6 Enpdvas Ty Tob AGT yvvaica
xal wovjcas avbryy dhatlmy, Nafé¢ To mvedua Tis pnTPds Gov
wiis xal Ty Stvauw adriis xal Efjpavov To pedpa T@dv moddv )
TV xepdv Tovde 9} Thode. Kal 5 alpwv mpod avaToris \a-
Bowv daréov oiovdijmrore {wov amobavivros dpbEas adTiv TovTe
T$ OoTép rai NaBwv ™y pllav Mye: ‘Oprilw oe rard Tdv
anylwy dvopdrev *law ZaBawl ’Adwval *Erwl. Kai MaBov
adriy Balé év T pily piav Spdxa aNGv, Néyov ‘Qs oi dGhes
ovtor ovk adfovrat, undé To wdbos Todde 7 THade.

aiwvop@arpos.] This compound may mean either eye of the
world, or everlasting-eyed. It is perhaps, like aiwvdBios, coined
to express some epithet used in the hieroglyphical writing ; it
may be meant to correspond to the eye and throne by which the
name of Osiris is represented on the monuments.

adawar.] The spelling of the magical names throughout the
MS. appears to be rather careless, but I have thought it better
not to introduce emendations in a matter where so much caprice
evidently prevails. Here, for instance, I conclude we should
read adwvat. Whether Iaw oime or Iaw tove be the true read-
ing, or whether a difference be really intended, there is no means
of deciding. A little further on, aB\avafavarBa, a word of
which the spelling is well determined, loses its last vowel ; but
who shall say whether this was intentional or not ? In the charm
quoted above from Trallianus we find both Iew and Iaw6, and
in our MS. both apBabiaw and apBabdiawl occur. In this sec-
tion we have also e\wat taBpaap, clearly for Exot ABpaap. 1
have before called attention to the singular spelling Iorpan\ for
Ispanr. Considering the great importance attached to pro-
nouncing the veritable name, this incorrectness of spelling, sup-
posing it to be the result of mere carelessness, is strange. But it
must be recollected that among the ancients orthography was by
no means so strict a science as with us, and particularly in en-
deavouring to express foreign sounds in Greek letters, nothing
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more than an approximation could be attempted, and provided a
sound substantially representing the mysterious name was pro-
duced, this may have been considered sufficient for the purpose
of successful invocation.

ovpwrti.] Several of the words in this section are doubtless
Hebrew or Syriac, but I must leave to others their identification.
Zi\fa ywovy perhaps contains the roots V9%, to rule, and
M2, strength, power; q. d. dominus potestatis. IlaTovpn and
Garyovupn may be referred to VOB (comp. D) and D open-
ing and shutting. In Pistis Sophia, p. 223, trans., the words
Garyovpn, maryovpn (Qu.? warovpn) occur in an invocation.
“ Tore Jesus stans cum suis pafnrass ad mare Qxeavov émexa-
Aegev hic wpooevyn, dicens : Audi me, mi pater, pater paterni-
tatis omnis, dmepavTov lumen : aenwovw, aw, awt, wia, Ywobep,
Oepvarr, varriBep, aryoupn, waryovpy, vebpopawl, veyriopantd,
papayayba, OwBappaBav, Oapvayayav, fopoxofopa, leov, Za-
Bawl.” The words Bapovy, adwvai, e\wai, tafpaau, are
plain Hebrew : Blessed Lord, God of Abraham. Bapoty how-
ever is the name of a personage in one of the Gnostic systems,
that namely of Justin, of which an account is given in Origen’s
Philosophumena, Book V. chap. 23.

xaperiatov.] This word is not found in the Lexicons as an
adjective ; but the appellative Xapcrrjoia (subint. cepa) i. e. the
feast of the Xaperes, occurs.

FINIS.
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