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*“ But the prayers are our affair. I beg of you, whoever you may

be. .. Catholic, Protestant, jew, Moslem . . . to join in the four-

word aspiration whose repetition will one day make this people

free:
¢ Spasitiel Mira, Spasi Rossioun.’

‘Saviour of the World, save Russia.” ™’

At some deep level, deeper than the pain of dereliction
among the dispossessed, but as high and exalted as the Cross, is
the meeting place where unity can be established across the new
divisions of bureaucracy and absentee charity, amid the false
relationships between man and man which entangle us. It is
only on that framework, or the framework of that unity that the
unity of Christendom can begin to arise. But, from the holy
common people of God that demands prayer, fasting and pen-
ance. Prayer, fasting and penance is their mystical filling up of
the resioration of man by Christ, yet more wonderful than the
first creation in His image which nothing can finally mar.

Paur. BURROUGH

LOOKING UNTO THE CRUCIFIED LORD

.. .. lest the cross of Christ should be made of none effect.
I Coringhians 1. 17.

It is already twelve years since the appearance of the hook
which T wish to take as the starting-point of these considerations;
however, this work has mnot received the atiention it deserves
from the Orthodox, and from those interesied in Ortho-
doxy. 1 mean Professor Grondijs’s book on the icono-
graphy, in the Byzantine Churcl, of the lifeless Chrisi on
the Cross!. Although the bock is primarily an iconographical
study, it opens large perspectives into the realms of liturgy and
devotion; it also demonsirates how false and superficial are a
number of oft-repeated assertions which have been propagated
as Orthodoxy during the last thirty years, in the West; and it
provides all Christians with a salutary impetus to return to the
essential truths of the apostolic and catholic faith.

Tn tracing the historical development of the icon of the
Crucified, Grondijs demolishes one of the psuedo-orthedox
myths : that Byzantium, even in depicting Golgotha, was carefn!
to keep the trinmphant aspect of God, as the conqueror of death
and wearer of the royal robe, upright upon the Cross; whilst the
Latins, on the contrary, were devoted to a tortured Christ in

ion of this type being the hideous

agony, the extreme expressi
deformity of the Spanish Christ. Tt is true that Byzautine icono-

1 Jiconographie byzantine du Crucifié mort sur la croix. Bibliotheca Byzantina
Brucellensis, vol. I, 1941, with plates. L. H. Grondijs, whe is professor of Byzantine
culture at the University of Utvecht, is also the author of the following notable
works : De Sophia-Gedachte in het Russisch Christendom, Amsterdam, 1932;
De Ikonographie van denn Duppelen Logos, Amsterdam, 1934 ; Asketen, Hellonen,

Barbaren, the Hague, 1935.
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gl‘aph}f before the eleventh century represents Christ as livin
and triumphant; but exactly the same thing is true, at the s .
period, of the Latin west. [t is towards the m’iddl "  the
St ) e of the
eleventh century. that Christ is first depicted dead upon the Cx»
But th}s d.epa‘rturc from previous tradition was ]‘made eb 10?8'
Byzantine iconographers (at St. Luke in Phocis, Daphni e,
and not by those of the West. Moreover, it was,the %at' ‘ etf};)ﬁ
c}-iticised the lzealism and anthropomorphism of these re resenta
tions. Cardinal Humbert, papal legate at Consmntipresfnt'a-
1054, wrote to the Byzantines: *° Hov? do you come t }10]} o
Christ’s Cross the picture of a dying man?’! It is celes -?ﬁten Ito
representation of Christ as dead or dying was the 1'esuit ong
the Byzantines, of long meditation on the Passion df 01‘: 'ainonlg
The next step was 1o depict the blood, or, to be more "‘X; 1 01'1( .
foul;atam of blood flowing from the wounded side of Jes;a; Ciﬁt o
again the Byzantine artists take the initiative (f) ler'e
Chemokmedi, Qaran].eg Kilisse, St. Mark’s in Venice a(]}) 1 ml;
Gospel No. 7 in Paris, Greek psalter No. 19352 in the’B '1e'eh
Museum, ete.). The fountain of blood from the wound dnt'l(sfl
was 10 become a very important theme of Christian d ? Ig's1 (?
in the 11th and 12th centuries the Latins move raduaielfoflong
the contemplation of the side pierced by the lspea% to th ty froﬁll
5?6?}1: v%oundsd ﬁvith love; zlind henece it may be sarid’thatath{()a cful?t
e Sacre eart, in which so man : i
aber}'atlon? is partly based on Byzantigeoiz:)}llgigfniee ;ng 3'3}1111
dominant interests of the devotion which it exp?';éedyz ‘Ut '?
about the middle of the XIith centur}fr‘ then, it n't \
Sg;ﬂ.ntlile z&nd_ not %Féin iconography which l;id stréss on ‘;}?2
sical sufferings o hrist. The only Western pictures of thi
13_431-10(1 showing Christ as dead on the Cross a Tics of By thie
tine pictures. It is not until the great Fra;misi:z;opuis o o o
. a new image of the crucified Lord in His ang _H}:Oéement ﬂ'lat
takes possession of the West. S, Fran is of jinb'u"ls e pmany
of the Stigmata was made into a 1 ng cruoif "o o memns
realistic contemplation of Jesus cxgi%' Cé'u g o the
: ) : : . Man thode
~ assert, with an air of finality, that the 1l(ien Y of stigma.
tisation is entirely foreign to "Eastern n'pt Olglenon o g
make of the curious case of Abba Maka o T e e
.He was visited by a cherub Wha{mloS e Y h contury?
8 ed by a , o took the measure of hi
ﬂlif:;t;(?;iaiiudo;l t];ho(ljl-Shal’t’ be crucified with Christ and b-ealf'
T compa g’arth he Cross 73 thereupon the cherub ““ crucified
) the 3 Even if this is only a legend, neverthe
) A. Michel, Humbert und Kerullarios, Paderborn, 1930, IT P 1;2 : :
Withou? going so far as Fr. Salaville, who I the siem
A (ﬁx;ll:r; }?ﬂe;rg:;&x; ;(I)i ;;izs}{lzasri Oof J esug in the workﬁ(r)lf('1 ?‘If‘(}tl)l:?ec:}lﬁ:?i‘l?: ’ v:)et:‘ :xl:;
mi sa ‘e » '
its part in the economy of regefnpotlilctnﬂt:imt:ilissiie}lfifgamgé‘txﬁh;risnacviipol‘;:

of this devotion. See Lot-Borodi
E ion. -Borodine, Le Co thé ? 4
oouvre de Nicolas Cabasilas, XI V¢ sidcle, ir.f I}:éni‘;:g::,iriqo‘lé.e )?I;(I) npg’,%lgo;i?';; dans

8y - , .
Vie de Mckarios de Skete, in the Annales du Musée Guimet vol. 25 p. 119
. 25, p. .
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less we have here, in the context of the desert Fathers, a current
of ideas very close to that which finds expression in the stigma-
tisation of ¥rancis on Mount Alverna. _

The Byzantine iconography of the wonnded side of our Lord
Jeads Grondijs to study the eucharistic sacrifice according to the
Byzantine rite. The use of the zeon, or hot water, which the
priest mingles with the consecrated wine in the chalice, is closely
linked with the piercing of Christ’s side. The zeon {about
which there is an extensive literature) represents both the life-
giving warmth of the Holy Spirit and the warmth of the blood
fiowing from the side of Jesus. These are not iwo, but one.
The Byzaniines can depict Christ as dead on the Cross without
casting doubt upon his victory, because the blood which gushes
from his side is still warm, still the blood of a living man, and
through the operation of the Holy Spirit, is still life-giving.
The communicants, partaking of the chalice which the zeon has
made warm, drink the blood of the living Christ. After a
mystical manner they drink of the blood mingled with water
which flowed from the wounded side. 'The Byzantine liturgical
commentators, Cabasilas, Simeon of Thessalonika, Balsamon, lay
stress on the fact that this episode of the Passion becomes a pre-
sent reality, and that the comraunicants apply their lips to the
wound of Christ, drink from this wound itself. Thus Andrew of
Crete: *“ Drink the blood which flowed from the side of the
Divine Victim *.!  And Theodore the Studite: T hymn the
Crucifixion and the spear-wound in the side of the divine
Saviour. Thence, O Christ, 1 take each day the elixir of
immortality, the wine of sanctification ”.2 And  Jobn
Chrysostom : “¢ The divine Lamb is slain for you . . . . the blood.
from His spotless side has poured into the chalice . . . . and we
cannot have our part in the saving Blood unless we touch with

- ounr lips the divine and immaculate side ”’.3 And ¢“ When we

drink his living Blood, which is still hot, and with it the water
which flowed from his side, we are washed from all sin and filled
with the Spirit, who Himself is warin A

It will be ohserved how much these passages emphasize the
themes of immolation, of the cleansing Blood, and of the pardon
obtained for us by the Cross. The same themes are recalled,
not only by the words of the Liturgy (which it is unnecessary
to quote here) but also by the symbolism, both of the holy things
(the prothesis, the altar-tomb, the antimension on which is
depicted the death of Christ with the instruments of the Passion,
and the icon of the Crucified dominating the altar), and of the
actions (the mystical immolation at the proskomidia before the

1 Third canticle, canon of the 4th series for Holy Week.
% §rudite Triodion, first Wednesday in Lent.

3 Migne, P. G., XLIX, c. 345.

¢ Dialexis against Humbert of Sylva Candida.
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Litargy, the fraction of the ‘ lamb * before the Communi d
the immersion _of the fragments of bread in the chalice)on’Iin'

true tha!: tbe Liturgy shows forth Christ in other aspects i)e"'dls
the ‘sacnﬁm?l one, but all these aspects are bound u w'tlal-‘ }fs
sficl‘lﬁce which constitutes the very heart of the Aeucha;f.jisti1 lbtl .
t1on;.thus the priest, in commemoration of Bethlehem sct0 t}?-
a_?terlsk or “ star ° over the ¢ lamb * which has :alrea:dei .
Plerced with th_‘e lance—showing in this way that the Chil}:i biin
in the manger is a victim. It is good to remember these thin )
fo'r the Qrthodox faithful too often forget that to come to t%:;,
Liturgy is to take part in the sacrifice of the Cross; too oftene
moreover, recent writers on orthodoxy, wishing to (;Stablish a .
a]tqgether false antithesis between the Byzantine liturgy and thn
Latm mass, have underlined the non-sacrificial aspegc}’rts of ‘the
liturgy to such an extent as to obscure its principal meani ;
(%rondljs writes admirably on this point: “‘ Although modiﬁng.
tions do appear as required by the evolution of d-ogma ané tc}f-
introduction of new ritual practices, one central idea remai .
unchangeab‘ e: that of Christ as priest and victim. How ror
muc.h the liturgy might be enriched with elements. taken fizer
the image of the Christ of Bethlehem, of the miraculous Heal -
of t.he risen and glorified Lord, of the Judge at the Last Da t(i:"

bel}exfer would never cease to identify the central and su y;'eme
action of the mystery with the unfolding of the drama 2f the
Passion upon the bloodstained wood of the Cross ”.! °

From this point Grondijs passes on to make some m
gene.ral,'and very true, remarks about the place of Chri&l’.:
Passion in Byzantine piety. To those who assert that t(o con.
centrate thought upon the Passion is an unorthodox 'practi’cejJ .
me@lagval or even {(crowning horror!) post-Tridentine, L ;'a
deviation, I would commend these few lines: *° The an(;h ?' ot
of the Rumanian communities and of Valaamo told me c;rll‘ltes
:ﬁznci)ln.ci t]lufalltdthey f‘m?st take care not to allow the imageoil;;

Christ-child or of the King of glor : i i
meditation; and that they mugst adgmiiynzls pbplftazhiiiltl)lflgctﬁl?n‘
on the (;mss 2 The aititude of these monks shows o
exaggeration, but it is very instructive in correcting the erro roons
opinion which tends to minimise the réle of the Cross in Or;?cﬁlgs;

- doxy. Finally Grondijs shews acutie perception when he writes :

“ Modern theosoph i
' P y—especially - among the Russians li
Khomiakov, Soloviev, Leontiev, Bulgakov, and Bulgar?ans l;ll:

- Zankov—stresses above all the gentle and pleasant tendencies of

the liturgy of eastern Christendom, the brotherhood of all men

g;fnbgnd of feﬂ'owship between all living creatuves, the liber-
g forces of history, the sunlit order of a universe from which

L 0p. cit., p. 64
2 Ibid, p. 76.
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all shadows are to fade away. After reading such things, one
might almost forget that in the older Eastern liturgies, in which
the religious life of the various communities reached its highest
point, and to this day in the Liturgy of S. John Chrysostom,
attention is directed first of all to the crucifixion, and only after-

wards to the resurrection !

Hitherto I have followed Grondijs more or less closely, and
with considerable latitude. Now, closing his book, 1 should like
to follow it up with some thoughts of my own. I want to register
alarm at ¢ Orthodoxy up-to-date ’, this ° orthodoxy * which is
brilliant and atiractive, literary and philosophical rather than
loyal to the Councils and the Fathers, and in face of which I can
only say with Mary at the sepulchre : ** They have taken away
my Lord, and T know not where they have laid him .2 The
members of our Fellowship must realise beyond all doubt that
this ¢ orthodoxy ** is not Orthodoxy. 1 will try to explain in
what respects these modern interpretations are defective.

First of all, many orthodox, and particularly young ortho-
dox, have lost any solid awareness of original sin and its conse-
quences. Let no one say that original sin is a Latin, Augustinian
conception, far removed from even the vocabulary of the Greek
fathers. Using a variety of names—original stain, corruption,
fall, heritage of misery, curse, debt of human kind—the Greek
fathers, from Irenwus to John Damascene, unanimously admitted
that in Adam the human race established itself in sin and misery,
and in the need of salvation. This doctrine was codified by the
first canon of the Council of Ephesus, in 431, and is found already
fully developed in S. Paul.
cise nature of Adam’s sin; it was certainly a free discbedience, a
decision of the human will setting itself up in independence of
the divine will, a separation of man from God. Along with the
heritage of human nature, Adam’s posterity have inherited the
effects of the fall; through no fault of their own, the children of
Adam are lacking in those gifts which their first parent lost and
consequently could not hand down to them; more than this, they
have received a human nature which is wounded and enfeebled
by what the Latins call * concupiscence > and the Greeks
“ ‘desire ’. Baptism itself, which restores us to union with Ged,
does not destroy concupiscence, i.e., the disordered, immoderate
attraction of the human will to transient good. Concupiscence is
not sin, but it leads man into sin. Tt is the historical index of the
Fall, and its principle of propagation. The primal sin ‘unleashed’

1 Thid, p. 52. The author evidently takes the word ¢ theosophy * in the Christian
sense which Soloviev gave it, not in the modern occultist sense. 1 think it is a

mistake to mention Bulgakov here. He had a deep awarencss of the immolated
Lamb. Other names could be substituted for his.

28, John xx, 13.
28

It is not possible to define the pre-

concupiscence. The Fathers stress all the wretchedness
of this situation.! Orthodox young people hear many
impressive discourses on man as ¢ the image of God ’ and on the
beauty of human nature. It is right that these two affrmations
should be made. Only it is not made sufficiently clear that the
image of God, and human nature, have been distorted; that even
baptism itself does not restore the harmony and balance which
] man enjoyed be.fore the fall; and that we must not apply to our
I own nature, as it at present exists, expressions which were true
i of Adam as he came forth from the hands of God. Our young
orthodox live in a world where people speak of * legitimate self-
/A expression ’ instead of concupiscence; they read works from the
' pens of ¢ orthodox * writers in praise of free ‘ creativity ’ and
¢ passion ’; obedience to the Father, which for Jesus was the all-
important thing, is hardly mentioned, or is treated as an inferior
kind of religion.? The first need of modern orthodox youth is
. to become fully aware, not only of the greatness, but also of the
misery of human nature, of the effects of sin, of the fact of con-
cupiscence; our young people need to learn, by the painful way
of personal experience, the meaning of repentance, of the
humble return of the Prodigal Son; they must renounce all pride
return to the way of spiritual childhood, and cry from a broke\n’{
heart to the Deliverer who alone can suecour. )

' Because of the' weakened belief in original sin (where this
belief has not practically disappeared), there has been a blurring
of the‘ precise understanding of the mystery of Redemption.
Ml}ch is said ab.out ’fha Trinity, the Tncarnation, Transfiguration,
deification—quite rightly so, and it would not be possible to say
too much on these themes, But rare are the Orthodox for whom

1 There is not space to give here all the relevant references. Tt wi

to menti.on that, of the Greek fathers, Origen, Methodius of OI)If:ngllxli b;r:;lggfsl
Athanasius, the Cappadociars, Theodore of Mopsuestia, Julian of Haiicarnasau;
and .Severus of Antioch all wrote unambiguously on these questions, as did also
M?xmms the Confessoy, .Tol‘m Damascene, and George Scholarios in th,e Byzantine
guddle ages. Scholarios gives an admivable definition of original sin, calling it

the first and common sin, that committed by the first men, and iustly,laid to the
charge of i.ill ?heir posterity *’ (Homily 23 on the Annuneiation, ed. Petit) Dositheus
and Moghlla in t%leir confessions of faith, the theological views of Pigas ar.ld Bu}gz;ris
ﬁzgénmxggt’ie;n tnr;‘e? inl\%esoioras and Androutsos, all agree in asserting on the ODE;

s loss of initial righteou igi i ' 1 i iti

jand man's loss o (concupisgenie).sness (original sin) and on the other his positive

2 Th_e f_ollowing extracts from Berdyacv show the degree to which the scriptural
and patristic conception of the divine transcendence and the absolute helplessness
of the clzeature in relation to the Creator has become foreign to one variety of
modern ¢ orthodoxy *: * The theological doctrine that God created man for His
:([){wn' glory and praise is degrading to man . . . no power is inherent in God . '
v:;i not tﬁe cause of a.nyth'ing cees The r.evelation of God is not a transcende;lt‘
o . .}'i're:;éols it znhlllum.m'atlon from without * (Slavery and Freedom, pp. 39,
,no;;i()n lof éreat'm and t eISptnt, p. 88). The.same writer, rejecting the traditional

o o cre ltilq,}i)ostu ates as the foundation of the universe a primordial void,
b GodgHimg’ 1‘;{ 12 II)recedes bot.h Creator and creation, and remains impenetrable
g Hlin eet. 51 shall mention Berdyaev more than once, I wish to say how
P 1_Lp ¢ ‘certam as,pects of his character and work ; but I could never see
) either a * prophet * or an authentic interpreter of Christianity.
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Jesus Christ crucified occupies the central place given to him by
St. Paul. How many of them could say exactly what they mean
when they say, in the words of the Nicene Creed, that Christ
was ““crucified for us”’? This should not surprise us, for we find
that even among the Orthodox hierarchy and theologians there
has intruded a conception of the Atenement, derived from liberal
protestantism, according to which the Cross obtains salvation not
by the sacrifice of a divine vietim, but by the influence of a
sublime example.! The orthodox doctrine of atonement is not a
crude and brutal conception of vengeance or chastisement; but -
it includes in their full force the ideas of the substitution of the
paschal lamb for the sinner, expiation, reparation, satisfaction
(each of these ideas filling up what is lacking in that which
precedes it). The Passion, which is the fruit of God’s utter love,
comprises an infinity of suffering; but beyond this material
suffering, it establishes at the heart of the mystery the adoration
and obedience which this suffering express. Some orthodox are
quite mistaken in opposing the ° juridical > and * penal * Latin
concept of salvation to the Greek. For all the brightness of
their foreground, the Greek tathers have quite as realistic a con-
cept of salvation.? Tt is important to hold 2 wruly Orthodex
doctrine of Redemption. But the most important thing is that
this docirine should not remain a dead letter, and that through-
out our lives we should be possessed and overwhelmed by the
words which Pascal attributes o Jesus: ¢ This drop of blood I
shed for thee ”’.

An insufficiently realistic conception of the Redemption
leads to a general neglect of the centrality of the Cross in the
worship and in the daily life of the Orthodox. There are Ortho-
dox who go about announcing gaily—just as there are
¢ Westerners ' who repeat what they say without checking the
facts—that the Roman Church preaches chiefly the Passion and
the Orthodox Church preaches chiefly the Resurrection. This
is a mistake which will not survive a careful examination of the

1 Metropolitan Antony (Khrapovitsky) of Kiev (d. 1936), who is hailed by the
largest group of Russian Orthodox émigrés as the champion of ‘true’ Orthodoxy,
admitted into his catechism and his book on the dogma of the atonement a ¢ moral ’
interpretation of the Cross, which tends to destroy the objective reality of the
divine sacrifice. This theologian saw orthodoxy through Dostoevsky rather than
through the Fathers.

2 Tt is moteworthy that Athanasius and Gregory of Nyssa, among others,
applied the Pauline categories of expiatory sacrifice to the death of Christ—and
these are Fathers who laid great stress on the divinisation of human nature by the
Logos. Origen, the ¢ jdealist ’, wrote long commentaries on the Bible passages about
the Suffering Servant, the slain T.amb and the Blood of Jesus. Those who speak
of the ¢ juridical ’ latin concept of the Atonement should realise that long before
St. Anselm, a genuine Oriental, Theodore Abu Qurrah, bishop of Harran in Meso-
potamia at the beginning of the ninth century, upheld the most juridical theory

of the Redemption that it is possible to imagine.
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sources.! Moreover, the practical consequences of this mistaken
attitude are deplorable. There is a desire to obtain, like the
hesychasts, the vision of the °‘ uncreated light *’, or ’feel like
Serafim of Sarov, the *“ warmth of the Holy Spirit 2 or 1o ,dwell
in the sweetness of Easter-night, without the 'prerequisite sacri-
fice of self-will to the will of God. We forget that Good Friday
is the necessary precursor of Easter, and that although the
Apostles were admitted into the joy of their Lord without having
undergone his Passion, this was in order that the power of the
Resurrection might enable them later, each in his own hour, to
face martyrdom. We forget that for man on this earth ’the
glory of the Transfiguration is an exceptional grace aI’ld a
r.noment‘ary con§0]ation, and that our normal state as Christians
is to be'follolwmg after Jesus, carrying our cross, which is a
shar.lng in His Cross. But whe ever mentions this sharing in
Christ’s cross to our young Orthodox? Does anyone tell them
that, being members of Christ, crucified with Him, they ma
be partners in His work of redemption? Does anyol’le expmmg
to them the wonderful word of S. Paul: “ 1T .. il u th;lt
which is behind of the afflictions of Christ in m’;r .ﬁ-esh fET his
body’s sake *’?® 1If we had a deep awareness of the ‘signiﬁ(:ance
of the bleeding body of the immolated Christ, this bleediné i)od
would form a barrier between ourselves and all the desires anz
pleasures which are only of this world. One who believeﬁl; that
Jesus died for him, and who ¢ lays hold on * this salvation cam;ot
live like those who are completely unaware of it.* .

) 1 The worship of the Cross (and therefo itati it) 1

:11_; i;;xenizf;i?;ixilz 3112113 ii::t ;h:néa:xiil; txl'lit‘,(;I :fel.‘;.,n;(}ﬁ:: t;f:gr;); fl(:z\sltss I:F I:;M:l E‘;ils(;?fg
dismissal blessings, the kissing of the cr(:)szr?f;:: trﬁzngiotn’ tWi'ce e e
Oktoekos and the Parakletike, the text 1 ¢ utg‘y, the hym'ns of the
;ii?i ;;qsianfg It{}c‘):ng;x::hthz H}'n}'th:s;;{a;];jr})igfs?:p;fg;iatec :‘atlll'xterﬁzlty'ow«c/gﬁit‘lt;) ?11156’

: 3 of Christ ", writes Cabasilas, Notice, even in the rités of

marriage, the invocation of the martyr i j
o iy yre and the crown which means, not joy, but

a - . :
- oftrig}fl‘:zltstif t()i}'i‘_end]gld 011] t}}lle ¢ pentecostal* aspect of Serafim’s sanctity
at he addressed those who came to speak wi i ¢ joy "
gnd on the fact that ddre; ) wh e to speak with him as ‘ my joy’
get that he laid terrible austerities u hi .
wore a heavy iron cross on his b iday be e aihon of tha
H ack, that every Friday he r
bore 0 . s 1 y Friday he read the office of th
Lo(;?;,“gﬁftthat ax}ilong his sayings have been preserved these : * Plea:i with thz
prd wit) ale;xorg, that iie v1151t tho.e. ... All the saints have wept, all their lives ;’.
! remember that Tikhon Zadonsky, that othor great Russian saint,

“had a vivid and almost palpable awarcness of the Crucifixion. :

. 3 Colossians i, 24.

4 5
nearo s \_‘Vfare }Irou thqre when they crucified my Lord ? ” as one of the most touchin
gro spirituals has it. I earnestly recommend Orthodox who are in contact witﬁ

Engl
. Eng anfl to ponder over the hymn * Waen I survey the wondrous Cross ™
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Among young Orthodox in the West, it is fashionable to take
an interest in mysticism; but very little is said of asceticism. It
is in matters concerning sex relations that the deplorable col-
lapse of the orthiodox conscience is most clearly apparent. The
teaching of the Fathers on sex life, on continence, marriage and
divoree, is generally disregarded by the faithful, sometimes even
attacked by ¢ orthedox’ writers.! The great doctrine of the
nuptial relationship of the soul with Christ, which is so integral

114 is of paramount importance to be accurately informed as to the scriptural
and patristic tradition in these matters. Four points will suffice to summarise it.
First, sex itself, as created by God, is wholly good. Secondly, since the Fall it
geldom happens that sex is ased as it should be, under the divinc guidance and
control ; it is closely allied to concupiscence (though it is not the same thing) and
operates as the means whereby concupiscence is passed on. Owing to the force of
desire, sexual activity involves, for most of mankind, a great overthrow, an over-
turning, an inner catastrophe, a predominance of the flesh over the logos. Thirdly
the object of the sex instinct, according to the will of God, is marriage. This ought
to be a common sexual and spiritual life in Christ, a copy, to some extent, of the
Incarnation. Such is the lofty ideal set forth by St. Paul. The primary aim of
marriage in Christ is the procreation of children for the kingdom of God; this
aim excludes contraception, the elimination of the unfit, and the sacrifice of the
the unborn child’s life to spare the mother. In the divine intention the marriage
tie cannot be broken without very grave sin. The Orthodox Church, as the words
of her ritual demonstrate, looks upon second or third marriage &s a concession to
human frailty, and does not rejoice to celebrate either. It is obvious that the
majority of so-called * Christian ’ marriages, fonnded on concupiscence, are far
removed from the true Christian idea of marriage. Fourthly, the Orthodox Church,
in agreement with the Church of Rome, esteems virginity, and continence for
Christ’s sake, more highly than marriage. The Church repeats St. Paul’s words on
this subject (1 Cor. vii, 28, 32, 38), and first of all the words of the Saviour himself
about those who have made themselves eunuchs for the Kingdom of Heaven's
sake : ¢ He that is able to receive it, let him receive it » (Matt. xix, 12). From
the time of the condemnation of Jovinian’s heresies, in the fourth century, the
Church declared herself against the opinion which holds that continence and
marriage are two vocations of equal valuc. On this point the Grthodox Church
is in irreconcilable opposition to Luther, Calvin and Crsnmer. It is true that
perfection consists neither in continence nor in marriage, and the mother of a
family may be much more perfect than a monk. But, gives the fact of con-
cupiscence, the Church considers that as a means towards perfection, continence is
usually the nore certain way. All this is foolishness to the modern and * progressive’
mind—the foolishness, indeed, of the Cross. INow let us sec what Berdyaev has to
say about the patristic (and Pauline) conception of marriage: “ 1y is remarkable
that the Christian writers and Fathers of the Church failed to observe the
phenomenon of love and said nothing interesting about its meaning . . . the treatise
of St. Augustine is so bourgeois and conventional in spirit that it scarcely hears
reading . . . the prohibition of divorce is based upon a legalistic interpretation of
Christianity . . . . The doctrine of the indissolubility of marriage and the prohibition
of divorce are secial conventions which have no relation to the inner life of per-
gonality . . . . Christian theology which reflects the herd mind denies love and
ignores it ”” (The Destiny of Man, pp. 295, 297, 305). There are two conceptions of
love, between which the choice Hes : ome is found in the legend of Tristan and
Jaolde and the other in the Epistle to the Ephesians. ¢ Romantic’ love, which
Berdyaev praises and which bears fruit unto death, is the terrible union of the
Prince of this world with the tempted soul, a parody of the union between the
Saviour and the redeemed soul. This illusory union is exactly described in the

38th of the Odes of Solomon : * They resemble the Beloved and his Bride, and they

lead astray and corrupt the world ; and they invite many te the banquet and
give them to drink of the wine of their intoxication .
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