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PREFACE

THESE lectures were delivered in June of the
present year to the clergy of Leeds and the
neighbourhood. They contain the substance of
four lectures delivered before the University
of Cambridge on the Hulsean foundation in the
years 1899 and 1g90o0.

The subject was chosen because the lecturer
believed that there was a certain tendency
to revolt against what has been called “the
Anglican tradition ” on the subject of the Inter-
mediate State and kindred subjects. In such
discussions the only possible hope of a satis-
factory solution lies in a candid appeal to
history,—to see how the matter in question is
dealt with in Holy Scripture, and how the
Scriptural teaching was understood by the early
Fathers. No tradition, Anglican or otherwise,
can be held to have a binding claim upon our

. allegiance, if it cannot be shown to represent
b2



vi - Preface.

" the teaching of the Apostles, and to have been
received as such in the early and undivided
Church. If a doctrine or a practice can be
traced to an origin in the sixteenth century or
in the thirteenth, in the fifth century or in the
fourth, such a doctrine or practice may be right
or it may be wrong, but it cannot be laid upon
the Church of to-day as a thing necessary to be
received.

— When judged by this standard, the “Anglican

\ tradition” on the Intermediate State comes
nearer to having a right to the submissive ac-
ceptance of Catholics than the traditions in
whose interest it is now challenged. The follow-
ing pages will, I trust, show that the doctrine
of Purgatory begins with the modest and tenta-
tive suggestions of St. Augustine in the fifth
century ; that the belief that the saints “go to
Heaven” when they die—it may be expressed
in a variety of ways—was only held in the
Primitive Church by persons of heretical ten-
dency, who undervalued the body, and that it
gained no support from great Catholic teachers
till the time of St. Gregory of Nazianzus and
St. Jerome ; that the Invocation of Saints cannot

‘\‘Abe traced further back than the fourth century.
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It may readily be granted that the “Anglican
tradition ” is sometimes expressed in a form
too sharply defined, especially in one particular.
The word “ Paradise” has received from Angli-
can teachers a restriction of meaning which is
perhaps not necessitated by the usage of Holy
Scripture, nor by that of the Fathers. That the
faithful departed, or at any rate some classes
of them, are “in Paradise” with Christ, before
their resurrection from the dead, is made certain -
to Christian believers by the Lord’s words to
the penitent robber. It is, however, by no
means so certain that the name of “Paradise”
is to be exclusively applied to the state of the
blessed dead before the resurrection. When St.
- Paul speaks of being “caught away”—not
“caught up,” as A.V. and R.V. alike have it
—*“into Paradise,” ! we cannot be at all sure
that he means the abode of the blessed in their
intermediate condition. It is far from clear
whether that experience of his is, or is not, the
same with that which he describes just before
as being “caught away even unto the third -
heaven.” When it is promised in the Revelation
that the conqueror shall “eat of the tree of life

! 2 Cor. xii. 4, fprdyn els vy xapd3eior.
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which is in the Paradise of God,”! we cannot
be at all sure that the promise is only one that
concerns the Intermediate State, and not one
that extends into the eternal future beyond the
resurrection and the last judgment. In the
early Christian writers outside the New Testa-
ment, the word has a considerable variety of
values, some more extended and some less. It
is tiot, in the Fathers, the fixed and recognised
name for the state of the faithful between death
and resurrection. If that state can be said to
be described by any fixed and recognised name,
it is the name of “ Abraham’s bosom.” “Para-
dise” may, as Tertullian thought, be only the
home of a specially privileged class of souls;
and it may be their home long after the resur-
rection.

On the other hand, the word “heaven” has
received, both in Romanist and in Protestant
usage, and even occasionally among the later
Fathers, a laxity of meaning which does not
correspond with the Bible use of the word. In
the Bible it has two senses. Either it means
heaven in the local sense—the sky ; or it denotes
the abode of God, the “place” where He is

! Rev. ii. 7.
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fully manifested. The only passages where it
seems to have any other signification are that
mentioned above—“the third heaven”—and
those where Christ is said to have “passed
through the heavens” and to be now “far above
all the heavens.” Such passages are doubtless
to be interpreted in the light of the Jewish con-
ception of “seven heavens;” they present only
an extension of the local sense of “sky.” The
conception of the “seven heavens” passed on
into Christian literature, and it will be remem-
bered how Dante, using the word “heaven” as
the lesser word and ‘‘ Paradise” as the larger,
describes how he first realised that not only
the highest heaven, but the lower heavens also,
formed a part of Paradise: '
*¢ Chiaro mi fu allor com’ ogni dove
In cielo ¢ Paradiso.”?
But the New Testament use of the language
of Jewish speculation on the subject of the
“heavens” must not be taken to set the seal
of inspiration upon that speculation, as if St.
Paul and the author of the Epistle to the
Hebrews intended directly to teach that various
“heavens ” exist ; nor have we any reason to
V Paradise, iii. 88,
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x Preface.

suppose that the place or state of the blessed
dead is either counted as one among these
“heavens,” or (as in Dante’s language) extends
throughout them.

It is but a confusing of the issue when Roman
Catholic theologians, to support their assertion
that perfectly cleansed souls pass at once to
heaven, point to such expressions in the Fathers
and in the utterances of the martyrs, as that
they “go to God,” There are degrees of
“coming to God,” and different senses in which
souls may be said to “be with Christ.” The
“vision of God” may with perfect justice be
said to constitute the bliss of heaven, but it
does not follow that every one who is said to
“see God ” is “in heaven” in the sense in which
Christ “went into heaven” at His Ascension,
“The pure in heart” are permitted to “see
God” in this life, not only in the life to come.
To that extent, therefore, they are already par-
takers of the bliss of heaven; and the New
Testament repeatedly teaches that it is the
privilege of Christians even now to “have their
citizenship in heaven,” and to “sit in heavenly
places with Christ,” and the like. But no one
is misled by such statements into supposing
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that the present state of the true Christian is
identical with that which awaits him hereafter.
Christ Himself, while upon earth, lived in the
constant enjoyment of the sense of God's pre-
sence and favour; yet even after the resurrec-
tion He speaks of Himself as having not yet
ascended to His Father, If, therefore, the
martyrs are spoken of in early Christian lan-
guage as “going to God,” and the like, it is not
to be concluded that they were supposed to
pass at once into their final glory and reward,
or into a glory and reward only separated from
the final by the outward and accidental and
almost imperceptible difference that hereafter
their bodies will share a bliss which their
spirits already enjoy to the full. '
The “ Anglican tradition,” even if its nomen-
clature has not always been elastic enough, is
faithful to Scripture and to the primitive teach-
ing in making the general resurrection and the
Day of Judgment a much more important
turning-point in the history of individual souls,
as well as of the race, than it is made in the
Romanist teaching. It has the further advan.
tage of not drawing a sharp line of demarcation
between the penitential and disciplinary period
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of the soul’s history after death, if there be such
a period, and the joy and peace to which it
leads. While the scholastic theology, as repre-
sented by the great Commedia, divides the
unseen world into three regions—Hell, in which
the lost are already punished, although the
punishment does not yet affect their bodies also,
as it will do hereafter ; Paradise, consisting of
various heavens, in which the fully purified
enjoy the supreme bliss, although as yet their
bodies are not associated in it with their souls;
and Purgatory, where the saved, but not yet
perfected, are working out their penance; the
“ Anglican tradition” makes a different tricho-
tomy. “Heaven” and “Hell,” when used in
their strict senses, are the eternal abodes or
states into which, at the Judgment Day, men,
in the fulness of their reincorporated condition,
will go in accordance with their deeds. Mean-
while, all, both good and bad, are in a pre-
liminary, preparatory state of disembodiment,
which, if it is to be described in pictorial lan-
guage, must be subdivided again into two
regions,—the regions of the saved and of the
lost, answering to “Abraham’s bosom” and
“ Hades” in the famous Parable. But of any
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further subdivision, making one region where
the saved but imperfect are being purged, and
another, into which they may be transferred
when their purgation is over, the “Anglican
tradition” knows nothing. That every one at
death goes “ to his own place” and to no other
man’s, that there are “many mansions” in the
unseen world, and that possibly souls may go
from “mansion” to “mansion," as stages in
a journey towards perfection, is not incredible ;
but there is no ground which a disciple of Catho-
lic antiquity can recognise as valid for believing
that the souls of the saved are in two wholly dis-
tinct places or spheres, the one of chastisement
and the other of bliss. It may be a matter of
uncertainty, and even of comparative indiffer-
ence, by what name the intermediate state of
saved souls is to be called; but Purgatory, if
there be a Purgatory at all, must be a depart-
ment, or region, or aspect, or phase, or stage, or
process, in the same great section of the soul’s
history as the repose and refreshment granted
before the Judgment Day ; and whatever measure
of the “vision of God” is given to saved souls
before the resurrection, their state must not be
identified with that eternal state which begins
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with the resurrection to life, In this teaching
the “Anglican tradition” is abundantly justified
by the appeal to the Fathers. The teaching
which makes much of the passing from “ Purga-
tory” into “Paradise,” and little of the change
effected by the resurrection, is untrue alike to
the Bible and to primitive Christianity.’

CANTERBURY,
August 13, 1901,
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LECTURE L
THE DOCTRINE OF PURGATORY.

“THE Romish doctrine concerning Purgatory
. .+ . isa fond thing vainly invented, and grounded
upon no warranty of Scripture, but rather repug-

nant to the Word of God.”
In these words our XXIInd Article touches

what I suppose to have been the most pro-
minent of all the changes that the Reformation
effected. Inthe Middle Ages religion was much
more occupied than it is now with the thought of
death. It was the one thing about which men
were exceedinglyin earnest. Their thoughts were
dominated by one tremendous conception. This
was the conception of Purgatory. Towards this
all religious exercises turned. The Holy Eu-

charist in particular came to be used to such an
: B
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2 The Doctrine of Purgatory.

extent in connexion with the souls in Purgatory
as to overshadow all other uses of it. The
bequests for masses, the chantries which were
founded — although in many instances the
chantries served other purposes besides the
masses said for their founders—were a kind of
spiritual insurance against the pains of Purga-
tory. The alms that were distributed, the chari-
table legacies, “ good works” of all kinds, had
the same object.! It seemed as if to make pre-
caution against Purgatory was the main purpose
of religion. The belief brought vast sums of
money to the clergy and to the monastic orders,
The reforming party affected to think that it
had been invented for that purpose. *“ Purgatory
pick-purse” was one of their commonest catch-
words. Against Purgatory and against every-
thing connected with it, they aimed their bitterest
shafts, There was nothing—not monastic vows,

' This must be borne in mind in reading the otherwise useful
remarks by Dr. Gasquet on the purpose of mediseval Chantries
and Obits in his Koe of the Reformation, p. 399 foll. The alms
were given both to procure the prayers of the recipients for the
soul of the benefactor, and also directly as a form of sacrifice on
his behalf,
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not the cultus of images, not pilgrimages—which
they attacked with such invective and such
ridicule. Their polemic against the Mass itself
derived the greater part of its violence from the
association of the Mass with Purgatory. To
shatter the belief in Purgatory was to destroy
the leading feature of mediaeval Christianity, so
far as the West was concerned.

In order to understand this formidable con-
ception, and to appreciate the language of our
formularies with regard to it, we must endeavour
to trace, at least in outline, the history of its
development.

The thought of a purifying discipline after -

death for those who need it occurs among
Christian authors as early as in the writings
of the Alexandrian Clement. The principal
passage is one in which Clement draws out his
threefold classification of men, and of the
different “mansions” or “folds” appropriate
to each. The man of perfect knowledge, the
true Gnostic, has the highest abode of all.
“¢But there are other sheep,’” so Clement
quotes the Lord's words, “‘which are not of
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4 The Doctrine of Purgatory.

this fold,’ who have a different fold or mansion
assigned to them, according to their place in the
scale. Itis the fold of faith.” The “believer”
in Clement’s hierarchy ranks below the man of
knowledge ; while the Jews and Gentiles, or at
least the better of them, who in this world lack
only faith in Christ, have their place in the next
world below the believer, though they have just
judgment given them. But the believer must
be a man of good life, If our Lord says, “ Thy
faith hath saved thee,” it is to none but Jews,
who have lived a disciplined and blameless life,
and only need the addition of faith. “A man

- cannot be a believer,” says Clement, “if he is

not under self-control. Even if he quits the
flesh (without having perfectly acquired it), he
must needs lay aside the passions before he
can pass into his own mansion,” which has
been described as the mansion of faith. “Qur
believer, therefore, having put off his passions
by means of much discipline, will go into the
mansion next above his former one, bearing
for his greatest punishment his special penitence
for the sins committed by him after baptism.,
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His distress is made the greater by not yet
possessing, or not possessing fully, what he
sees others sharing ; and he feels shame also
for his trespasses. These are the greatest
punishments which the believer has to bear;
for the justice of God is good, and His goodness
is just. Even if at some point the chastise-
ments come to an end, according as each man's
expiation is complete and he is wholly purified,
those who have been adjudged to that ‘other
fold’ have the great and abiding grief of not
being admitted to the society of those who for
their righteousness are glorified.” !

1 Strom. vi. p. 794 (Potter) : Odx &» oy perd &xpacias wiards

ey &R xdy &0y THy odpra, &wo0écOa: T& wdOn drdyrn
Toirow, bs ds Thy porhy THv olxelay xwpiica Suwnbfvas, TAéor

3¢ dori Tob moredoar T yvévar, xabdwep dudret Tob cwdijvar Td .

xal perd T cwbivar Tiufis Ths dvwrdre dliwdivas. A woAAfls
Tofvuy iis xauBelas dwendvodueros & wdon 8 wiords Yuiv péracw
éxl iy Berrlova Tis wporépas povis, peylorny xéracw dm-
Pepdueros vd Ilwpa Tiis peravolas &y dfpaprer nerd d Bdrrigua.
Amidras yoby ¥ri paAiov, firos undéxw ) xal und’ SAws rvyxdruy

&y BAnovs 8p§ perenngbras® wpds 3% Iwmoxiverar Tois wAnu. -

peAnbeiow abrg * at 3 péyioras xordoeis elod 7§ wiorg. 'Ayabh
¥3p # 108 Ocob Sixaioaivn, xal dixala doTly § &yabérys adrob. Kiv
waboawras Bpa wov al riuwplas xard Thy dwoxAfipwow Tis dxrloens
xal 7iis dxdorov dwoxabdpoews, peyloryy ¥xover wapauévovoayr
Adwyy 811 [lege of] Tis BAAns Biior edpnOlvres alrds, Ty éxd 7§
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6 The Doctrine of Purgatory.

It is a rash thing to make sure that one has
mastered the meaning of a passage of Clement.
But, if I rightly interpret him, he appears here
to be teaching how the “believer” attains to
the believer’s proper home. If he succeeds in
getting complete self-mastery in this life, he
seems to pass into it at once. If not, “much
discipline” awaits him, This discipline is
further described as a series of expiatory
chastisements, which for sins committed after
baptism are coextensive with a purifying
process in the soul, and end with it. There
is no fixed period at which all the class of
believers are transferred together from the
- state of chastisement to the mansion next
above; the time of transference varies with
the individual. Clement's language leaves it

puh owveivas Tois 3i1d Bicaoairyy Botacdeiaw. See Potter’s mote
on the passage, and the references ‘which he gives. In Strom.
iv. p. 634 : 'loréor pévro: vobs perd vd Aovrpdy vois duaprhuac:
wepirixrorras, robrovs elvar Tobs wadevoudvovs® T ulv ydp
wpotvepyndérra (the sins committed before baptism) &pelfy, Td
éniyépera ixxabalperas, Clement appears not to confine his
view to punishment after death, inasmuch as one object of the
punishment is to warn others not to do the like; but punish-
ment after death is also included.
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open to suppose that some believers may fail
ever - to get beyond this stage of penal purga-
tion. Those who get beyond it still have a
punishment to bear, though the goodness
which tempers the justice of God makes it
a lighter one than might have been expected.
Shame and desire, which constitute penitence,
continue to fill the souls who occupy the
believer's heaven. The society of those who
know is beyond them.

Whether this account of Clement’s meaning
is in every detail exact or not, Clement certainly
supposed that there were forms of beneficial
suffering after this life was ended. It is not
legitimate, therefore, to assert! that Clement
conceived only of an earthly discipline in the
various passages where he speaks of a purifying
fire. “We affirm,” he says, in reference to the
Stoic doctrine of a periodical conflagration of
the world, “that fire sanctifies sinful souls—not
meaning thereby the common fire that devours
indiscriminately, but the prudent fire which

! As Hofmann does in Hauck's (Herzog’s) Raalm:ydo;adu.
s.v. * Fegfeuer.”
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8 The Doctrine of Purgatory.

penetrates the soul that passes through the
fire,”! That he may have included in his view
the providential purpose of afflictions in this life
is more than possible, but it seems certain that
he was thinking principally of the pumshments
of “sinful souls” hereafter,

" There can be no question but that several
elements of the “ Romish doctrine concerning
Purgatory ” are already here. But on the other

_hand, there are certain points to be taken into
account before Clement can be used as a
witness to that doctrine, at least as a revealed
doctrine of the Church. In the first place,
Clement does not base his teaching on the
interpretation of Scripture, nor even on the
ground of apostolic tradition. Though his
affirmations are confidently made, they have

! Strom. vii. p. 851 (ed. Potter) : #duer ¥ Hueis dyidfew vd
wlp, ob v& xpla, &AAQ Tds &duaprwrods yuxds * xdp ob Td waupdyor
xal Bdvavooy, AN 73 Ppdriuor Aéyorres, Td Bunvolpevor 81d Yuxiis
7iis Siepxouérns 73 xip, He uses the same epithet, ¢ppdriuor, of
the corrective fire in Paad. iii. 8, p. 280, and in Proph. Ecl. xxv.,
where he says that it is so called wapd rois wpogfirais. It is
probably his interpretation of Isa. xliii. 2, &» 3iér6ps 8id wupés
x.7.A.—a passage which we shall find used by Origen in a some-
what similar manner.
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their origin in the heathen philosophies and
religions, into which Clement endeavours to
read a Christian meaning, and in his own
personal speculations and reasonings. And
there is nothing either in these passages which

I have quoted, nor in any others that I am -

aware of in Clement's writings, to indicate that
the purgatory which Clement expected was one
that intervened between death and the day of
judgment. His purgatory was hell. All divine

chastisement, in his belief, was remedial, -

Although some portion of it might fall in the
period before the resurrection, he does not
limit the opportunity of progress from mansion

to mansion. Men have all eternity in which -

to rise, and—it is a somewhat sad prospect, it
must be owned—when “believers” have risen
to the highest that is possible for them, they
still, if they have sinned after baptism, have
to endure for ever the pangs which in “the
Romish doctrine ” would belong to a temporary
purgatory, the shame which nothing covers,
and the longing for that which has been irre-
trievably forfeited.

2l pea
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10 The Doctrine of Purgatory.

Although the teaching of Clement was not
the direct result of the study of Christian texts,
yet there were texts of Holy Scripture to which
such teaching could easily attach itself. The
discussion of such texts had a special interest
for Clement's great disciple Origen. To him
the language of St. Paul about the fire that
should “try every man’s work”! conveyed the
notion of a fire that should try every man him-
self. It was a baptism that every one must
undergo.

It is true that there are variations in Origen's
mode of expressing himself. Sometimes he
speaks as if the fire were only for Christians
who have forfeited their privilege. Not the
same person, he says in one place (though he
says it hesitatingly), is baptized by Jesus with
the Holy Ghost and with fire. The holy man
is baptized with the Holy Ghost; but the man
who, after believing and receiving the Holy
Ghost, has again fallen into sin, is washed with
fire. “Blessed,” he cries, “is he who is baptized
with the Holy Ghost, and has no need of the

' 1 Cor. iii. 13.
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baptism with fire ; and thrice miserable is he
whosoever requires to be baptized with the fire.” !
Sometimes, on the other hand, he speaks as if
this fire were only for Christians who have pre-
served their baptismal privilege. The Lord
Jesus stands over the fiery stream, which issues
from before Him, with the flaming sword in His
hand, which keeps the way of the tree of life,
and as souls come to Him, after this life is
ended, to be admitted to Paradise, He baptizes

those that require it in that stream; but only -
such as can show signs of the earlier baptisms -

of water and the Spirit. To be baptized with
fire by the Lord Jesus is a blessing only
bestowed upon those who have kept these
earlier baptisms? It is possible to reconcile

! In Ferem. ii. 3: Aid vobro & 'Ingois Bawrife, rdxa »iy
edplorw Tdy Adyor, & wwvelpars &ylyxal wvpl*® obx ¥ri vdv alrdy
& avedpars dyly xal wupl, 3AAd 7dy pby &yior &y 7§ wvedpans
[*¢€] &yly, 7dr 3% perd 70 wioreioar, perd 74 dfiwbivar &ylov
wvebuaros, xdAww Auapraxéra Aobes &y wvpl* &s u) 7dy abrdy elya
Baxri{duevor Oxd 'Inood &y wvedpars dyly xal wpl. Maxdpios ody &
Baxrifbuevos &y &yly wveduars xal pr) Sebuevos Bawriouaros vod
dwd wupds; TpiodOios 3t dxeivos Boris xpelay Exet Bawrloacdas
¢ wopl.

$ In Lue. xxiv. : [Baplizats sunt apostoli post ascensionem eius ad
caelos spiritss sancto : quod ausem igni fuerint baplisaliy scriptura
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12 The Doctrine of Purgatory.

these statements—though Origen was no slave
to consistency. He may have meant that while
a Christian ought to live such a life as to escape
the baptism of fire, yet the benefits of that
baptism are promised to none but Christians.
In comparison with those who do not need it,
those who need it are thrice miserable ; but it is
still more miserable to have sunk so low as to
lose the right to it.

But there are other places where Origen says
that all alike must pass through that fire. He
says that we must all come to the refiner's
furnace. If any man brings to it many good
works and little iniquity, that little will be
refined out, and the good gold will remain, If
any brings more of the lead that adulterates the
non memoral. Sed quomodo loannes suxta lordanem flusium
sienientes ad baptismum praestolabatur, et alios abigebat, dicens
Generatio uiperarum ¢ religua, porro eos qus confitebantur uitia

" atque peccata suscigicbat, sic) stabit in igneo fumine Dominus
lesus suxta flammeam romphacam, ut quemcumque post exitum
uitae Ausus, gus ad paradisum tyransirve desiderat et purgatione
indiget, hoc cum amme baptiset et ad cupita tranmsmitiat ; eum
uero qui nom habet signum priorum baptismatum lauacro igneo
non baptiset.  Oporict enim prius aliquem baptisars agua ef spiritu
ut, cum ad igneum flusuium venerst, ostendat se et aguae et spiritus
lasacra seruasse, ¢l tunc mereatur etiam ignis accipere baptismum.
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metal, he will be more severely tried ; so that
if there be but a little gold, it may be purified
and preserved. If any brings nothing but lead,
then he must “sink like lead in the mighty
waters.”! If in this life we kill sin in ourselves,
we shall not need the punishment of the eternal
fire ; we shall not be doomed to the outer dark-
ness, nor subjected to those torments which are
ready to fall on sinners ; otherwise it is certain
that the fire prepared for sinners awaits us ; the
fire which shall try every man’s work of what
sort it is. “And, as I believe,” continues Origen,
evidently conscious that he is not uttering a
received doctrine of the Church, but an indepen-
dent conviction of his own, “we all must needs

Y In Exod. vi. 4 2 Tdeirco igitur qui saluxs fit, per ignem saluus

JSit, ut si quid forte de specie plumbi Rabuerit admixtum, id ignis
decoquat et resoluat, st ¢ficiantur omnes awrum bonum. . . .
Veniendum est ergo omnibus ad ignem, ueniendum est ad conflato-
rium, Sedet enim Dominus ¢t conflat et purgat filios Iuda. Sed
o illuc cum senitur, si quis multa bona opera & parum aliguid
iniguitatis attulerit, sllud parum tamquam plumbum igwi resol-
situr ac purgatur, e lotum remanel aurum purum. Et si quis
2lus slluc plumbi detulerit, plus exuritur, ut amplius decoguatur,
st etsi parum aliguid sit aurs, purgatum tamen resideat, Quod si
aliguis totus plumbeus ueneril, fiet de sllo hoc quod scriptum est,
demergetiur in profundum, tamguam plumbum in aguam uali.
dissimam.
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come to that firee Even a Paul or a Peter
comes to that fire, But to such as they it is
said, * Though thou pass through the fire, the
flames shall not kindle upon thee.’ If, however,”
he adds with profound and touching humility,
“it be a sinner like me, he shall come to the
fire like Peter and Paul, but he shall not pass
through it like Peter and Paul.”?

Origen, however, like Clement, draws no dis-
tinction between this fire and the fire of hell.
He does not restrict the purgatorial discipline
to the intermediate state. Indeed, his language
seems generally to imply that the moment for

! Hom. iii. in Pralm. xxxvi. 1: Si guidem uerbi Dei pracuenimus
Aoc opus, et in Rac uita positi faciamus [§ facimus) in nobis interire
peccatum, ut numguam omnino a nobis . . . peccats gladius profera-
tuy, non indigebimus poenas ignis acterns, non tenedris exterioribus
condemmnabimur, neque sllis suppliciis quae peccatoribus imminent
subiacebimus. Si uero in hac uita contemmimus commonentis
nos diuinae scripturae uerba, et curari uel emendari cius corvep-
tionibus nolumus, ceytum est quia manet mos ignis lle gui
prasparatus est peccaloribus, et ueniemus ad slium sgnem in guo
unsuscuinsque opus quale sit ignis probabit. Et, ut ego arbityor,
omnes nos uensve necesse est ad sllum ignem. Etiamsi Paulus sit
aliguis uel Petrus, uenit tamen ad illum sgnem. Sed illi toles
axdiunt: cdiamsi per ignem lranseas, flamma mnon aduret te.”
Si uero aliquis similis mei peccator sit, uenict guidem ad sgnem
illum sicut Petrus et Paulus, sed non sic tramsiet sicwt Petrus
et Pawlus, )
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undergoing it is at the last Judgment. In one
passage he clearly and unmistakably places it
in that connexion. “For my part,” he says,
“] believe that even after the resurrection from
the dead we shall need a cleansing and purifying
sacrament (for no one will be able to rise with-
out stain), and that no soul cap be found that
will at once be free from all faults.”! There is
no reason to suppose that he is here thinking
of a different form of purification from that of
which he speaks so often. He means, in this
as in other passages, that at the Judgment-day,
when the dead rise, all will have to bear some
touch of hell-fire.

What hell-fire meant to him is shown in those
deeply spiritual words which have sometimes
been quoted as if they referred to a purgatory in
the later sense. They contain, in fact, the earliest

~ direct comment that I am acquainted with upon
that passage of St. Paul which has since done
duty as the scriptural Jocus classicus for Purgatory.,

' In Lue. xiv. : Ego puto guod et post resurvectionem ex mortuis
indigeammus sacramento eluenle nos atque purgante ;} nemo enim
absgue sordibus resurgere poterit ; nec ullam posse animam reperivs
gmae uminersis statim uitiis careat.
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. “Every sinner,” he says, “kindles the flame
of his own fire, and is plunged in no fire that
is kindled by another, or that was already in
existence. The fuel and food of this fire are
our sins, which the Apostle Paul called ‘wood,
hay, and stubble’ When the soul has amassed
a multitude of evil works and abundance of
sins, all that.collection of evil becomes hot
for torment, and is set on fire for punishment
for as long a time as may be required, when
by the power of God the mind or con-
science is made to remember all the things
of which in sinning it had imprinted upon
itself the marks and outlines,—each foul and
shameful action or ungodly deed,—and shall
come to see spread out before its eyes the
history of its own iniquities. Then the con-
science is lashed and pricked with its own goads,
and becomes its own accuser and a witness
against itself. . , . There are many things,”
he proceeds, “which are hidden from us, and
are known only to Him who is the Physician of
our souls. . . . God, our Physician, willing to
dispel the diseases of our souls, which they had
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gathered by divers sins and transgressions, uses -

penal remedies, and applies even the torment
of fire to those who have lost the soul’s health.” !

In no later Greek Father, so far as I am
aware, can we find reaffirmed that which Origen
(as we have seen) introduces as a private opinion
of his own—the doctrine that even the most

perfect Christians must undergo a fiery pur-
-gation hereafter. But part of the eschatological

Y Prine. 11, x. 4: Hoc uidetur indicari, guod umsusquisque
peccatorum flammam sibi spse propris ignis accendal, et non in
aliguem ignem, qui antea iam fuerst accensus ab alio uel ante
ipsum subststerit, demergatur. Cuius ignis maleria algue esca
nasira sunt peccata, guae ab apostolo Paulo ligna et fenum ot
stipula mominantur. . . . Anima cum multitudinem malorum
operum et abundantiam in se congregauerit peccatorum, competents
tempore omnis illa malorum congregatio efferuescit ad supplicium,
atgue inflammatur ad poenas } cum mens ipsa uel conscientia per
disinam uiriutems omnia.im memoriam vecspiens, guorum in
semetipsa signa guaedam et formas, cum peccard, expresseral, et
singulorum quae uel facde ac turpiter gesserat uel etiam impie
commiscrat, Ristoriam quandam scelerum suorum ante oculos. suos
widebit expositam ; tunc et ipsa conscientia propriis stimulis
agitatur algue compungituy, d sus ipsa efficitur accusatrix et
testis . . . 6. Multa sunt etiam alia quae mos lalent, gquae illi
soli cognila suml, qui est medicus animarum nostrarum. . . .
Intellegendum est et Aumc medicum nostrum Deum solentem
dsluere uitia animarum nostyarsum, quac ea peccalorum o scelerum
diuersitate collegerant, uti Aususcemods poenalibus curis, insuper
etiam ignis inferve supplicium his qui sanmstalem animae perdi-
derunt,
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18 The Doctrine of Purgatory.

. doctrine which Origen had learned from Clement,
the doctrine of a hell that is—for some or for
all—remedial and temporary—was taken up
from Origen by others. Gregory of Nyssa
urges it with remarkable force. Gregory looks
forward to the day when after a long period of
purification by fires an united thanksgiving

. shall be raised to God from all the creation,

both from those creatures which have been

chastened in the process of purification and
from those who never needed purification at all.?

But he does not appear to imagine that any

Christians except the wilfully impenitent will

stand in need of that purification. He says

that those whose stains are uncleansed, by the
mystic water, by the invocation of the power of

God, by penitence and reformation, must go to

their appropriate place; and the appropriate

place for adulterated gold is the refiner’s fire, so
that the evil in their composition may be melted

Y Or. Catech. xxvi. : Tals paxpais wepibdois Yaipebbrros roi
xaxod Tiis ploews, . . . éxeddr % els 70 dpxaloy dwoxardoracis
Ty vor & xaxly xepbvay yérras, dudpaves H ebxapioria wapd
wdons doras Tiis xrloens, xal vév dv v xabdpoe xexohaouévwy
xal v@y undt Ty dpxily imBendévray xaddpoews.
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out, and their nature, long ages hereafter, may
be made pure and saved to God. There is, he
says, a cleansing power both in fire and in water ;
and those who have washed away the stain of
evil by the mystic water will have no need of the
other form of cleansing.! Itis not of Purgatory
that Gregory speaks. It is of the condition to
which some men will rise from death at the last
day. All, he says, will rise again ; but the lot

of those who have been cleansed will be very’

different from that of those who stand in need
of cleansing. It is of these last—the men who
at “the great resurrection” are found to need

! Ibid. xxxv. : O ydp 80a 3 dvacrdoews Ty ixl 79 lvas wdAw
dxdvodor 3éxerai, mpds Tdy alrdy dxdveist Blov, AAX woAd 7o
plooy T@v Te xexalapulvwy xal T@ Tob Kabapalov wpooSeouévar
dorly. 'E¢’ &v ydp xard rdv Blov Tobrov § 31 T0b AovTpod wpoxa-
Onrhoaro xdBapais, xpds 10 ovyyerts robrois 4 vaxdpnos forar®
« o+ ofs 3% mpogewwpdiln & wdy xal olddy wpoohxbn Tiis KnAidos
xabdpaiov, obx U3wp pvarindy, obx dxlxAnois Gelas Surduews, odx
# Ix perauerclas 3idpbuais, dvdyxy xaoa xal Tobrovs &y 7§ KaTaA-
A yoréobai® xardAAnror 3t v¢ xexiB3nAevuévy xpuoly T8
xevevrhpior, bs Tis dupuxelons abrois xaxias &woraxslons paxpols
Jorepor alGos xabapdr dwocwdiivas 7§ Oeg Thv plow. ‘Exel ody
punruch vls dors Sbwapus &y 7§ xvpl xal v Bary, ol 13 Tob Bdaros
706 puoricod Td¥ Tis xaxlas pbwoy dwoxAvodueros Tob drépov TRV
xafapaluy eBovs obx éxdéovras® ol 3 ratrys &pﬁmu Tiis xabdp-

oews dvayxales 1§ wvpl xadapllovras.
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20 The Doctrine of Purgatory.

- cleansing—that he says that the appropriate:
place for them is the refiner's fire. His ex-
pression “long ages hereafter” would of itself
be enough to show that he was not thinking of
a discipline in the intermediate state ; and he
evidently does not suppose that it will be applied
‘to the ordinary Christian who, though faulty,
retains his baptismal grace.

This is all that there is to be gathered on the
subject from the ancient Greek theologians. A
phrase in Basil! a phrase in Gregory of
Nazianzus? shows that they shared to some
extent the belief of their brother and friend.
They hold the fear that the Christian, if he is
careless, may come to need a terrible cleansing
at the last day. They do not contemplate its
application to the average Christian, to those
who have committed only light and venial sins.
They make no distinction between that
cleansing and the hell of the lost. But the
subject is not pursued. Harnack is right when

V In Esaiam, ix. 554.
3 Oy, xxxix. 19: Tvxdy dxei 7§ wupl BawrioBfioorras, T4 TeAev-
raly Baxrlopars, T¢ mmorwriépy xal uaxporipy.
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he says that the Greek Fathers dropped the
idea! It does not occur in Athanasius and the
Alexandrians. It barely occurs in Chrysostom
and the Antiochenes, in much the same form
as in Basil or in Gregory.? To Theodoret the
fire which burns up the wood, hay, and stubble
is the fire of the Day of Judgment.® John of
Damascus knows nothing of it. At the Council

v Hist. of Dogma, iii. p. 189 (English tr.), note 1.

% The men for whom Chrysostom, in Act. Agost. hom. xxi.
p. 169 (Migne), urges that prayers and alms should be offered
are evidently regarded as lost. There is nothing to suggest
that they are undergoing a curative process which can be
hastened by the efforts of their friends. ¢ Well may we lament
for them! When they stand before the Judgment-seat of
Christ, what will be said to them ! what will be done to them !
They have lived in vain; nay, worse than in vain—for evil.
It may be said of them, ‘It were good for them that they had
never been born.” . . . Shall we not lament for suchan one? tell
me. Shall we not endeavour to snatch him from his perils? It
is possible—I say, it is possible, if we will—to lighten his punish.
ment. If we make continual prayers for him, if we give alms,
unworthy though e is, God will be prevailed upon by ss. . . .
Many have profited by the alms done on their behalf by others.
They have found some degree of consolation even if they have
not found it completely.” Cyril of Jerusalem in the same way
says that we propitiate God by our prayers and sacrifices for
the deceased even if they be sinners (Cat. Myst. v. 9). Ineach
case, it is a mitigation or a release from hell that these Fathers
have in view.

3 Upon 1 Cor. iii,
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22 The Doctrine of Purgalory.

of Florence in 1439, the Greeks, after setting
forth at Ferrara a series of propositions in
which the doctrine of Purgatory was rejected,
came to terms with the Latins; but the com-
promise was not ratified by the acceptance of
the East! It is only since that period that the
doctrine of Purgatory, in a modified form, has
been authoritatively accepted and taught among
them?

. ! Creighton, Papacy, ii. pp. 336, 346; Popoff, Cowncil of
Florence, pp. 49 foll., 143.

: % The Comfessio Orthodoxa answers the question, * How
ought we to conceive of the purgatorial fire ?” by saying that no
Scripture speaks of a temporal and purgatorial punishment after
death, and that the opinion of Origen on the subject had been
rejected by the Second Council of Constantinople. ¢ The
Church,” it adds, *“rightly ofiers the unbloody Sacrifice for
[souls that have died in sin, and so would be lost but for such
aid], and prays God for the forgiveness of their sins ; but not
that they may suffer a little punishment and so be cleansed ”
(obBepla ypagh Siaraupdve: wepl alroi, nt edploxeras Syrall) xb»
pla wpboxaipos xéracis, xabaprich Tdv vxdr Borepa dxd TO¥
Odvatoy . . . % dxAnofa ud Sixaoctryy spoopépes B abrds Ty
draluaxroy Ouciar, xal mpooevxds xpds Oedr wluwer Owlp d¢é-
gews Ty Spapridy abr@rv: pd Exi dxcivos ¥v& wdoxover xdy ulay
xéraow, xad per’ abriy 12 xabapl{wrras). The article proceeds
to say that the Church has never accepted ¢ the fables of some
who affirm that souls that have died without penance are
punished in quagmires and lakes (Kimmel, Monumenta Fidei
Ecel. Or. p. 136). Cp. Macarius, Zhdologie Dogwmatigue
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The doctrine of a purgatorial discipline here-
after was not seriously taken up in the West
till it had ceased to be actively taught in the
East, and it there assumed an entirely different
shape. The passages of Tertullian and of
Cyprian which have been supposed to prepare
the way for it, in reality contribute nothing.

Tertullian speaks, indeed, of some who are saved .

having to “pay the last farthing” after death ;
but the only way known to him in which this
can be done is “by the postponement of their
resurrection ; "1 there is no suggestion of either

Orthodoxe, vol. ii. p. 733 foll. (French transl); Guetlée,
Exposition de la Doctrine Orthodoxe, p. 55 foll.

Y De Anima, §8 : In summa carcerem sllum, qguem euangelium
demonstrat, inferos intellegimus, d nouissimum guadrastem
modicum guogue delictum mova vesurvectionss illic luendum
interpretamuy. The case of Perpetua and her brother is often
cited as a proof that the doctrine of Purgatory was known
and held in North Africa at the beginning of the third
century. Even such painstaking students as Atzberger (Escha.
tologie, p. 333) and Kirsch (Gemeinschaft der Heiligen im chy.
Alterthum, p. 109 foll.) allow themselves to speak of it in such
terms. The fact is that the young Dinocrates, as Perpetua distinctly
says, had died unbaptized. He was therefore, according to the
belief of the time, in hell. Not & word is said to indicate that
the child’s sufferings were of a cleansing character. Had such
been the belief, there would have been nothing unusual in

Perpetua’s praying for him ; but she evidently regards it as a -
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24 The Doctrine of Purgatory.

pain or purification in the time of waiting.
The similarity of Cyprian’s language to that of
Purgatory is a sign that the doctrine of Purga-
tory was not known to him. Had he known
it, he could not have applied its terminology so
closely to other forms of corrective discipline.!

strange and, but for the miraculous indication given to her, 2
most presumptuous thing to pray for him. The prayers of the
Church were only for the faithful departed, of whom Dinocrates
was not one. Her intercession for him was as abnormal as the
prayer of Gregory the Great for the soul of Trajan.

! Ep.1v.20: (Hartel) Alind est adueniam stare, aliud ad gloriam
peruenire ; aliud missum in carcerem nom exire snde donec soluat
nouissimum guadraniem, alind statim fidei et wirtutss accipere mer-
cedem ; aliud pro peccatis longo dolore cruciatum emundari et pur-
gori diuigne, aliud peccata omnia passione purgasse ; aliud denigue
pendere in diesudicis ad sententiam Domini, aliud statim a Domino
coronari. Itis difficult to decide whether Cyprian is speaking
of purgatory or not. At first sight it would appear that he is.
But the contrast is not between two men who die, the one a
martyr and the other a sinner. The contrast is between the
man who dies a martyr and passes at once to his glory, and
the man who has been false to his faith and still lives upon
earth, under the penitential discipline of the Church, not yet
abeolved, and not certain that he ever will be. The description
of the severity of the discipline may seem exaggerated ; but it
is quite in Cyprian's vein, and it is to his interest in the argu.
ment against Novatianism to represent it as being exceedingly
strict. The Novatianist argues that to hold out a hope of
pardon on earth to the lapsed will encourage men to fall ;
Cyprian argues that the hope held out, though sufficient, is not
one of easy indulgence.
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Origen’s doctrine of cleansing punishments
at the last day found, it is true, occasional
expression among Latin teachers who had
learned from the East. Lactantius, who con-
siders that the Judgment is only for Christians,
says that the righteous will be examined by fire,
which will touch closely those of them whose
sins outweigh their good deeds, but will do no
harm to those whose righteousness is complete.!
Hilary thought it a dangerous thing for us to
¢ desire God’s judgments” as the Psalmist does.
“ Since no man living is clean in His sight, how
can His judgment be desired? We shall have
to give account of every idle word ; how then
can we desire the Day of Judgment, when we
shall have to undergo that unwearied fire, in
which souls that are to have their sins expiated
must undergo such grave punishments?” He
considers that even the Virgin Mary must then

V Inst. vii. : Sed el fustos cum sudicauerit, diam igni cos examsi-
nabit, tum guorum peccata uel pondere uel numero pracualuerint,
perstringentur ab igni alque amburentur : quos autem plena iustitia
et maturitas uirtutis sncoxerit, ignem illum non sentient. Lac-
tantius leaves it uncertain what becomes, at the judgment, of
those whose virtue is still imperfect, though their sins do not
outweigh their good deeds.

TEEN P TR T TN T R A e
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submit to have her soul pierced with the sword.!
Ambrose adopted yet more completely the
teaching and language of Origen. “We shall
all be tried with fire,” he exclaims. *The sons
of Levi, Ezechiel "—to whom he attributes the
prophecy of Malachi—*Daniel, all shall be
purified with fire. But these, although tried
with fire, will be able to say, ¢ We have passed
through fire and water” Others will remain in
the fire; but for them, as for the Hebrew
children who were cast into the burning fiery
furnace, the fire will become like dew, while its
avenging flame will burn up the servants of
ungodliness. Woe is me if my work is to be
burned up, and I suffer the loss of this my
labour! Even though the Lord shall save His
servants, we shall be saved through faith, and
only so as by fire ; and if we be not burned up,
yet we shall be burned.”? We have all touched

1 In Pralw. cxviil. litt. iii. 12 : An cum ex omni otioso uerbo
rationem simus proetituri, diem iudicii concupiscemus, in guo
nobis est ille indefessus ignis subeundus, in quo subeunda sunt
gravia illa exgiandae o peccatis animae suppliciaf Cp. sbid. §.
Qwae sudicii igni nos decoquat.

$ In Pralm. xxxvi. 26 : Omnes igne examinabimuy . . . igne
purgabuntur filis Les, igne Exechiel, igne Daniel, sed As elsi per
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the dead, he says, and all need purifying.
There is yet a baptism to undergo—a baptism
at the threshold of Paradise which was not
there at the beginning; but ever since the
sinner was cast out, the flaming sword which
God placed there has kept its station, to purify
those who desire to return to Paradise. This
baptism is to take place at the end of the
world, when the angels are sent out to separate
the good from the bad. Even a saint like
Peter or John—here Ambrose uses the very
phraseology of Origen—is baptized with this
fire. He prays that it may come and purify us
now ; yet even when purified here, we need a
further purification there, before we can enter
into rest. Ambrose proceeds to distinguish
between this purifying fire prepared by the
Lord Jesus for His servants, which destroys
their involuntary and accidental sins, and that
ignem examinabuntus, dicent tamen, ** Tyansiuimus per ignem o
aguam,” alii in igne vemanebunt: illis rorabit ignis, ut Hebracis
Pueris gus incendio formacis ardentis obsects sumt ; ministros autem
impictatis ulloy ignis exurel, Vae miki si opus meum arserit, et
laboris Awins patiar detrimentum! ctsi saluos fociet Dominus

seruos suos, salui erimus per fidem, sic ltamen quasi per ignem ; et
55 10N eXUTIMuY, lamen uremur.
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28 The Doctrine of Purgalory.

eternal fire into which the devil and his angels
are sent ; but the distinction is not made very
plain. In any case the purification is not
before the day of Judgment.! Jerome, the foe
of Origen and his admirers, adopts so far the
views of Origen. He inveighs against the harsh
interpretation which Pelagius set upon the
texts declaring that the wicked will be for ever
destroyed at the Day of Judgment. He
affirms, as if he supposed it to be the accepted
belief, that “Christians who have been cut off
in sin will be saved after punishment.” *

But this, which was the doctrine of the Eastern
Fathers with regard to a purgatorial discipline
after death, is a totally and entirely different
doctrine from that which since the time of Jerome

has gained acceptance in the West. The Western

' In Psalm. cxviil. Jigt, iii. 12 foll. (see esp. 17) : Alius iste
€5t ignss guo exurunitur peccata non woluntaria sed fortuita, guem
parauit seruslis suis Dominus lesus, ut eos . . . emundet; alius
slle ignis guem deputaust diabolo et angelis eius, Ambrose repeats
the same teaching on letter xx. 12 foll., where he says that those
who have had the fire of charity here will not need to fear the
fire there,

% Adv. Pelag. i, 28: Dicimus . . . christianos, si in peccato
praewents fuerint, saluandos esse post poenas. Cp. adv. Rufin.
ii. 7; in 2s. 1xvi. ad fin. .
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doctrine owes its origin, so far as can now be
traced, to the speculations of a single master
mind.

Augustine is the first of the Fathers to enun-
ciate his belief in a purgatory proper—a pur-
gatory previous to the Judgment Day ; and in
doing so, he shows incidentally how much diver-
sity of opinion with regard to such subjects
existed in his time, and that there was no
constant or authoritative tradition about them
in the Church.

The ‘most important passages in which :he
deals with the conception of a purgatory are
four.

Preaching upon the words, “Put me not to
rebuke, O Lord, in Thine anger, neither chasten
me in Thy heavy displeasure,” he argues that the
Psalmist, already as deep in affliction as he
could be upon earth, must be looking on to the
possibility of a worse affliction to come hereatfter,
and deprecating it. “ Perhaps,” he says, not
all who after this life are “ put to rebuke” will
be effectually “chastened,” while some will be
saved by means of it. The verse is a prayer
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30 The Doctrine of Purgatmy;

that God will purify us in this life, and make us
such that we may not need that chastening
appointed for those who are saved, yet so as by
fire. There is, therefore, a chastening fire for some
after death. There are men, Augustine says,
who think lightly of that fire, because a hope of
salvation is attached to it; “and yet,” he says,
relying upon his view of the Psalmist’s actual
condition, “that fire will be more severe than
anything which a man can suffer in this life.”
Austin carefully distinguishes this fire from the
fire of hell, which will to all eternity burn up the
ungodly ; but it is appalling to think what con-
sequences have historically sprung out of that
one incidental remark of his that the purgatorial
fire exceeds in severity the extremest sufferings

of this life.!

Y Enary. in Psalm. xxxvil. 3 : Pulurum est enim ut quidam in
ira Da emendentur &8 in indignatione arguantur, et forte non
omnes gqui argusuntur emendabuntur : sed tamen futuri sunt in
emendatione guidam salui. Futurum est quidem, quia emendatio
nominala est ; sic tamen guasi per ignem. Futuri autem guidam
gus arguentur et nom emendabuntur. . . Haec iste . . . formidans . . .
dicit, Non sim inter sllos quibus dicturus es, “ Ite in ignen ader-
naums ;" . . megue in ira tua emendes me ; %t m hac uita purges me,
¢t talem me reddas, cus iam emendatorio igns nom opus sit, propler
illos gui salus erumt, sic tamen quass per ignem. Quare, nisi quia
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In the three other passages to which I refer,
Austin discusses at length the meaning of St.
Paul’s words about being saved yet so as by fire.
It has been supposed by some students! that
his words are a criticism, though a respectful one,
upon the language of Jerome which I have
quoted. Ifthey are not directed against Jerome
himself, they are, at any rate, directed against
the opinion which' Jerome expressed—that all
Christians would ultimately be saved, although
Christians cut off in sin would only be saved
after punishment. Austin shrinks from the task
of interpreting the Apostle’s language., “I
confess,” he says, “that I would rather hear
abler and more learned men explain the text;
but it must be a preliminary condition that they
should interpret it without making it contradict
the scriptural principle, that none are saved who

Aic addificant supra fundamentum ligna, [fenum, stipulam ?
Adlificarent autem aurum, argentum, lapides pretiosos, et de
stroque sgme securs essemt ; mom solum de illo actermo qui in
aclernum cruciaturus est smpios, sed etiam de illo gus emendabit
eos qus per ignem salui erunt. . . . Et guia dicituy, ** Saluus erit,”
contemnitwr ille sgwis. Ita plane guamsuis salus pev ignem, gravior
tamen erit ille ignis, guam quidquid potest homo pati in Aac wita,
1 See the Benedictine editors’ note on the passage.
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have not at bottom the faith that worketh by
love.” With the correctness of Austin’s actual
exegesis of the “foundation” and of the “ wood,
hay, stubble” built upon it, I am not now con-
cerned. Building of that kind he thinks is the
undue clinging to the good things of this world,
even though they be lawfully acquired. After
showing how the “fire” may be applied during
this life, Austin proceeds : “ Whether, therefore,
men undergo such sufferings in this life only,
or whether some such judgments follow also
after this life, I do not think this view of the
passage to conflict with truth and reason.”? His

Y De Fde et Operibus, 24, after quoting r Cor, iii. 11-15,
Austin proceeds : Quod guidam ita intellegendum putant, wt illi
uideantur acdificare super hoc fundamentum asvrum argenium
lapides pretiosos, qus fidei quac in CAristo est bona opera adiciunt ;
$lli autem fenum ligna stipulam, qus, cum candem fidem habeant,
male operantur, unde arbitrantur per guasdam poenas ignis ¢os
posse purgari ad salulem percipiendam mersto fundamenti, Were
this the case, he says, 25, it would be right and charitable to
baptize everybody ; even, for instance, harlots who persist in a
life of sin. Quis emim mon malit eas posito fundamento, licet
ligna fenum et stipulam congerant, aliguanto certe diuturniore
igne purgari, guam in aclernum perive? He shows that persis-
tent sinners are threatened with eternal fire. Negue sllud dics
Kic poterit, im guo mommulli se spsos seducunt dicentes, ignem
acternum dictum, non ipsam poenam aclernam, per ignem quippe,
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main solicitude is lest a vain hope should be
held out to Christians of being saved by a

gui asternus evit, byansituros arbilrantur eos, . . . wut sidelicet
ipse ignis acternus sit, combustio wero eorum, hoc est operatio
ignis, non sit s» cos acterna. 2. Hic a me fortasse guaeratur,
de ipsa Pasli apostoli sententia quid ego sentiam, ¢t guonam modo
intellegendam putem. Fateor, hinc mallem audire intellegentiores
atgue doctiores, qus sic eam exponant ul illa omnia uers et incon-
cussa peymaneant . . . quibus apertissime scriptura testatur . . .
sine opersbus [ fidem) saluare non posse, neque praeter ignem, neque
per ignem : quia si per sgnem saluat, itague utique saluas. If the
rich young ruler, at Christ’s bidding, had renounced his wealth,
caring only for the things of the Lord, how he might please the
Lord, that ‘“ caring” would have been ‘‘gold, silver, precious

stone.” S circa diuitias suas carmali guodam tencretuy affectu, -

quamwuis ex eis mullas cleemosynas faceret, nec ad eas augendas
Sfraudis aliguid rapinacque moliretur, aut earum minuendarum
wel amitiendarum metw in aliguod facinus flagitiumue laberetuy
(alioguin iam se isto modo ab sllius fundamenti stabilitate subtya-
Aeret), sed propter carnalem, ut dixs, guem in ecis Aaberet affectum,
guo talibus bonis sine dolore carere mom posset, acdificaret super
Jundamentum illud ligna fenum stipulam ;—then follows the
account of the sorrows and losses in this life which Austin thinks
may have been in the mind of the Apostle when he spoke of the
¢ fire ” by which such a man may be saved. 29. Sine ergv in
Aac tantum wita ista Romimes patiuntur, siue ctiam post hanc
wilam talia guaedam iudicia subsequuntuy, rnon abhorvet, quantum
arbilyor, a ralione weritatis iste intellectus Assusce sententiae,
Verum tamen si est alius, qus miki non oceurvit, potius eligendus,
istum guamdiu lenemus, non cogimnr dicere imiustis . . . *'Si
tantum modo sn Christum credalis, et sacyamentum baptismi
eius accipialis, etiamss ustam isiam pessimam won mulascritis,
salui eritis.”
: D
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34 The Doctrine of Purgatory.

purgatorial fire hereafter without endeavouring
to live well here,

In the Enchiridion Austin repeats what he
had said in the De Fide et Operibus. He says
that the fire may be the fire of tribulation ; and
then he adds, “That something of the kind
may befall also after this life, is not beyond
belief. The question may, at any rate, be asked
whether it be so. We may find, or we may fail
to find, that some of the faithful, by means of a
purgatorial fire, are saved more or less speedily
in proportion as they have cared more or less
for the good things that perish; but none will
be saved of whom it is said that ‘ they shall not
inherit the kingdom of God.’”"?

V Enchir. ad Laurent, Ixvii, foll, s Qus hoc cralunt, et tamen
catholics sunt, Aumana guidem benesolentia mihi falli uidentur ;
nam scriptura diuina aliud consulta respondet. . . . Ligna quippe
et fenum ot stipula non absurde accigi possunt yerum saecularium,
gquamuis licite concessarum, tales cupiditates, ut amitts sine anims
dolore nom possint. Cum autem sste dolor urit, si Christus in
corde fundamenti Aabet locum, id est, ut & niksl anteponatur, ¢t
malst homo, gui tali dolore uritur, rebus quas ita diligit magis
carers guam Christo, per sgnem fit saluus. . . . Est guidam ignis
temptatio tribulationis (Ecclus. xxvii. 6) . . . sste ignis in Aac

interim wita facit quod apostolus dixit. . . . Talealiguid etiam post
Aanc uitam fieri incredibile non est ; et utrum ita sit, guaeri potest,
et aut inuenivi, aut latere, monnullos fideles per ignem guendam
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So far, Austin leaves it open to suppose that
he agrees with earlier teachers in placing the
purgatorial fire in connexion with the Judg-
ment of the last day. The text from 1 Corin-
thians would seem to involve it. But this

notion is expressly set aside in the fourth

passage, at the end of the De Civitate Dei.
There, combating the doctrine of the Platonists
and of Vergil with regard to punishments,
Austin denies that all punishments are remedial
or purgatorial. “Temporal punishments,” he
says—and for the moment he speaks more
dogmatically than he did before—*are endured
by some in this life only, by some after death,
by some both now and then—only before the
last dread judgment. Not all who suffer
temporal punishments after death, come to
the everlasting punishments which will follow

upon that judgment. For some who are not

forgiven in this world, are forgiven in the world
to come, that is, that they may not be punished

purgatorium, quanto magis minusue bona peveuntia dilexermunt,
tanto taydius citiusque saluari: nom tamen tales de quibus dictum
esty guod regnum Des mon possidebunt, mmmumpacmtm-
tibus cadem criming remittantur.
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36 The Doctrine of Purgatory.

with the eternal torment of the world to come.”?
“Let a man think that only before the last
tremendous Judgment will there be any purga-
torial punishments”® “At the resurrection of
the dead, there will be some to whom, after the
punishments which the spirits of the dead
endure, mercy will be shown, in their not being
sent into eternal fire. For it would be mis-
leading to say of some, that they are neither
forgiven in this world nor in the next, unless
there were others who are not forgiven in this
world, but are forgiven in the next.”8

V De Ciuit. D, xxi. 13: Nos sucro etiam in hac quidem
mortali uita esse guasdam poemas purgalorias confitemur, non
quibus affiiguntur guorum wita ud non inde fit melior, ud potius
inde fit peior ; sed illis sunt pusgatoriae, gus eis coerciti corriguntur
« « « sed lemporarias poenas alis in hac uita tantum, alii post
moriems, alii &8 nunc et tunc, uerum tamen ante iudicium iliud
Seucrissimum nosissimumque, patiuntur. Nom aulem omnes
ueniunt in sempiternas poenas, quae post sliud sudicium sunt
futurae, qus post mortem sustinent temporales, Nam gusbusdam,
guod in isto mon remitiitur, remstts in futuro saawulo (Matt. xii.
33), id est, ne futuri sacculi aclerno supplicio pumiantur, iam
supra diximus,

3 Jbid, 16 : Purgatorias aulem poenas nullas futuras opindur,
nisi ante illud ultimum tyemendumgue iudicium.,

8 Ibid. 241 Sicut etiam focta resurvectiome morisorusn son
decrunt gusbus post poenas, guas patiuntur spiritus moriuorum,
impertiatur misericordia, ut in sgnem nom mitianiur adernum.
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Once more Austin goes through his interpre-
tation of the text about the wood, hay, stubble.
He attempts to show that the fire there spoken
of cannot be the eternal fire into which the
wicked are cast at the Judgment Day, because
St. Paul speaks of “each man's work” being
tried by it, and not only that of those who
have built in the wrong material. He
enumerates the ways in which the fire may
try us—in the death of the flesh, in time
of persecution, in the last tribulation of the
days of Antichrist. When he comes to speak
of the purifying process after death, his language
becomes again tentative and doubtful—the
language of a man who is feeling his way
towards a truth which rests upon no sure
tradition of the Church. “After the death of
this body,” he says, “until we come to the
last day of condemnation and reward which
follows the resurrection of our bodies—if in
this interval of time the spirits of the departed

Negue enim de qusbusdam ueraciter diceretur, guod non eis ve-
mitiatur negue in Roc saeculo neque in futuro, nisi essent quibus
elsi non in isto tamen vemittetur in futuro,
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38 The Doctrine of Purgatory.

are said to suffer such a fire—not to be felt by
those whose characters and affections in this
bodily life have not required the burning of
their wood, hay, stubble, but to be felt by
others who have brought with them that kind
of building—whether only here they find the
fire of transitory tribulation to burn up their
worldly and yet pardonable things, or whether
they find it there, or find it here that theéy may
not find it there—I do not dispute it, for perhaps
it may be true”!

Austin was the first to distinguish clearly in
this way between purgatory and hell—hell re-
tributive and purgatory corrective ; hell never
ending and purgatory ending with the Judgment
Day ; hell for the unchristian world and for great

Y De Ciust, Dei, xxi. 26 : Post istius same corporis mortem,
donec ad sllum ueniatur qui post resurrectionem corporsum futurus
est damnationis et remunerationis ultimus dies, si hoc temporis
snteruallo spiritus defunctorum ciusmods ignem dicuniur perpeti,
quemn non sentiant slli qui non Aaduerunt tales mores et amores in
Rusus corporis uita ut corum ligna fenum stipula consumatuy,
alis uero sentiant qui eiusmods secum aedificia portaserunt, sive
1bi tantum, sive et Kic et ibi, siue ideo hic ut nom sbiy saecularia
guamuis a damnatione uenialia concrenantem ignem tyansitoriae
tribulationis inueniant, non redarguo, quia forsitan uerum est.
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sinners among Christians, purgatory for Chris-
tians who in spite of weaknesses have been true
at bottom to their faith. That he himself
believed the existence of such a purgatory is
clear; yet he treats it only as an opinion, which
“perhaps is true.” He “will not dispute it.”
It is to him “not beyond belief.” The one
thing which concerns him most is to show that
such a purgatory, if it exists, is not for Christians
who are without a living faith. It is his de-
liberate correction of the teaching of earlier
Christian writers. He throws it out as a kind
of concession, the possible truth which had been
misrepresented by their purgatorial hell

The influence of Austin was sufficient to
establish that opinion.! Nevertheless it was
still no more than an opinion when Gregory
the Great took the question up. “I should like
to be taught,” says the feebly docile disciple in
Gregory’s Dialogues, “ whether we are to believe
that there is a purgatorial fire after death.”
Evidently the belief was no part of the Catholic

V Cp. Caesarius of Arles, Hom. 8; Dial. 4, resp. ad int.
g P
185.
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40 The Doctrine of Purgatory.

tradition, but a matter of interesting inquiry.
Gregory was not an Austin, and his belief was
largely built upon the thrilling ghost-stories
. which form so considerable a part of his
Dialogues. Nevertheless his answer to the
docile Peter is in itself reasonable enough. He
begins by warning him that there can be no
fundamental change of character after this life
is over; as the man dies, so is he at the judg-
ment. “Yet for some slight sins,” he says, “we
should believe that there is before the judgment
a purgatorial fire,” otherwise—as Austin had
said—there would be no meaning in our Lord’s
words about having no forgiveness either in this
world or in the world to come. “But as I said
before,” he pursues, “this can only be believed
possible for little and slight sins, such as con-
tinual trifling talk, immoderate laughter, or
sinful anxiety in home-life . . . or errors of ignor-
ance in matters of no great moment ; all of which
“weigh upon the soul even after death, if not
forgiven during this life.” Gregory then quotes
the stock text, “so as by fire,” and continues,
“ Although it is possible to understand this text
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of the application to us of the fire of tribulation
in this life, yet if any one should take it of the
fire of a purgation to come, it must be carefully
remembered that he only is said to be capable
of salvation by fire . . . who builds upon this
foundation . . . wood, hay, stubble; that is,
very slight and inconsiderable sins, which the
fire can easily consume. But observe that no
man will obtain there any purgation of even
slight sins, unless in this life he has deserved
to obtain it by good actions.” !

Y Didl. iv. 39: Constatguia gualis hinc guisque egreditur, talis
i® iudicio pracsentatur. Sed tamen de guibusdam leuibus culpis
esse anle iudicium purgatorius ignis credendus est, pro eo guod
Veritas dicit quia si quis in sanclo Spiritu blasphemiam dixerit,
neque in Roc sacculo remittetur ei neque in futuro. In gua sententia
datuy intellegi quasdam culpas in hoc saeculo, guasdam in futuro
posse laxari. Quod enim de uno megntur, consequens intellectus
patet, guia de guibusdam concedituy, Sed tamen, ut praedixi, hoc
de paruis minimisque peccatis fiers posse credendum est, sicut est
assiduus otiosus sermo, smmoderatus risus, uel peccatum curae vei
familiaris, guae suix sine culpa wel ab ipsis agitur qui culpam
gualiter declinare debeant sciunt ; aut in non grasibus rebus ervor
igworantiae ; guae cuncta etiam post mortem grauant, si adhuc
in Aac wita positis minime fuerint relaxata. Nawm cum Paulus
dicat Chyistum esse fundamentum, atque subiungat, **Si guis
(r Cor. iii. 13, etc.),” guamuis Aoc de igne tyibulationis in Aac
nobis wita adkibito possit intellegs, tamen si quis hoc de sgne
futurae purgationsis accipiat, pensandum sollicite est guia sllum
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42 The Doctrine of Purgatory.

It is perhaps somewhat amusing to find that
among the “errors of ignorance in matters of no
great moment” which are punished in purga-
tory Gregory includes an obstinate adherence
to the wrong Pope. The story by which he
illustrates his theory is that of Paschasius the
deacon, who persisted in supporting Lawrence
against Symmachus, For this he was punished
after death—German, Bishop of Capua, saw him
and was personally served by him—by having
to stand and work in the hot atmosphere of the
baths at Angulus. His good deeds in life, how-
ever, were sufficient to procure his release after

-a time when joined to the intercessions of
German, and he was ultimately canonized.!

After the story of Paschasius, Peter, who has
listened to a vast number of tales which I com-
mend to the Society for Psychical Research,
per sgnem dixit posse saluari, mon gusi super hoc fundamentum
Jerrum aes uel plumbum addificat, id est, peccata maiora et idcirco
duriora atque tunc iam insolubilia, sed ligna fenum stipulam, id
est peccata miima algue leissima, quae ignss facile consumad.
Hoc tamen sciendum est, quia illic saltem de minimis nihil guisque
Purgationis oblimebit, nisi bomis Roc actibus in hac adhuc wita
positus us sllic obtineat promereatur.

' Dial, iv. 40 ; cp. §5.
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naively inquires how it comes about that so

“much is known about souls nowadays that was
not known before.! And truly a whole flood of
new light purported to have been thrown upon
the conditions of the dead by recent apparitions
and revelations. It could not be pretended that
either Scripture or ancient tradition had taught

~ what now began to be believed. The doctrine
of Purgatory as it was known in the Middle
Ages was constructed in part out of the specula-
tions of Austin, but more out of the blood-curd-
ling tales of Gregory ; which in turn prepared
the way for ampler visions of the punishments
of the unseen world. Even Thomas Aquinas
was led to base his teaching, to a great extent,
not only upon the occurrences vouched for by
Gregory the Great, but also, as he says, upon
“ revelations made to many.” ?

V Jbid. 41 : Quid hoc est, guaeso, quod in Ais extremis temporie
bus tam mulla de animabus clarescunt guae ante latuerunt, ila
ut apertis reuelationibus atque ostensionibus uenturum saeculum
inferve se nobis alque aperire uideatur P

% In Sent. IV. dist. xxi. qu. 1, art. 1, sol. 2: Consonat magis
sanclorum dictss et resclations factac multis. The words will be
found on p. 852 of vol. vii, of the Parma edition of 1857.
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It is well known that our English Article, as .
first drawn up, rejected, as a fond thing vainly
invented, “the doctrine of the School authors”
concerning purgatory, and that afterwards for
“the doctrine of the School authors” was sub-
stituted “ the Romish doctrine.”! The doctrine
of the School authors is best represented by
Aquinas in his commentary upon the Sentences
of Peter Lombard ; but before examining it, we
may do well to note what Peter Lombard him-
self had to add to the material which he had
gathered from Austin and from Gregory—the
only Fathers whom he quotes in this part of his
work.,

It is highly instructive that the discussion of
the subject in the Master of the Sentences is
not placed in connexion with eschatological
questions in general, but under the heading of
the Sacrament of Penance. This is the point
of view from which the doctrine of Purgatory is
approached by the School authors. )

Peter Lombard sees the objection that if

' See Hardwick, Articles of Religion, p. 304 (ed. 1859). The
change was made in 1563.
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St. Paul’s “wood, hay, stubble” are to be in-
terpreted as venial sins, then those who build
“ gold, silver, precious stone,” build “ wood, hay,
stubble ” likewise, and so must go through the
fire; because all commit venial sins. In like
manner the builders of wood, hay, stubble,
build also gold, silver, precious stone, because
those materials are respectively the contempla-
tion of God, the love of one’s neighbour, and
good works; and these enter into the life of
every one who is saved. His answer is that
the two classes differ in the main motive of
their life, not so much in the particular actions
which they perform. The men whose whole
study is how to please God and not the world
may commit venial sins; but the fire of charity
which is in them at once consumes those sins,
like a drop of water in the furnace, and so
they bear nothing with them out of life that
can be burned! The others carry with them
to the end their clinging attachment to earthly,

1 Lib, IV. dist. xxi.: Oppositio: Etsi uenialiter aliguando
eccant, feruore tamen caritatis ita obsumituy in &s peccatum, sicut

guita aguae in camino sgnis ; el ideo numguam secum portant
cremabilia.
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46 The Doctyine of Purgalory.

though innocent things, along with their desire
to please God ; and so their venial sins remain
to be consumed by penal fires elsewhere,

- To this is added another possible objection.
A distinction is drawn between the sin itself
and the punishment of the sin. It is suggested
that what is, according to Gregory, remitted
after death is the punishment of the venial
sins, and not the venial sins themselves. To
be saved at all, a man must die penitent, and
therefore forgiven all his sins, venial or otherwise,
and there would remain nothing but the punish-
ment of his venial sins to get remitted here-
after, which presumably would be very small.
But Peter Lombard replies that penitence does
not do away with venial sins; it only does
away with the sins which a man forsakes, and
the men in question do not forsake or repent
of their venial sins, or not of all of them. The
venial sins themselves therefore remain, If “the
authors” had meant that only the punishments
remained to be got over, why, he asks, did
they specify the punishments of venial sins,
when as a matter of fact the punishment of



The Doctrine of Purgatory. 47

grave sins also—or at least the balance of it—
remains to be worked off after this life is
over?!

These are the ideas which Aquinas takes up
and developes. Arguing from a famous text
in Maccabees? which encourages prayer for
the forgiveness of the departed, he shows that
there must be such a thing as cleansing after
death. When the guilt of sin is blotted out
by contrition, it does not follow that the lia-
bility to punishment is removed. The for-
giveness of mortal sins does not necessarily
imply the forgiveness of venial sins. God’s
justice demands that sin shall be balanced by
its due punishment. Therefore a man who
dies contrite and absolved, but before he has
made due satisfaction for all his sins, must be
punished after death. To deny purgatory is
to speak against the justice of God.®

Y [bid.: Opinio quorundam: Si uero de poena peccali illud
sntellegi uoluissent auctores, cur magis commemorassent lesia
guam grawia, cum ctiam gravusum poena Asc inexpleta post Ranc
witam restet ? )

* 2 Macc. xii. 46.

¥ In Semt. IV. dist. xxi. qu. 1, art. 1, sol. 1 (p. 8s51): S¥
enim per contritionem delels culpa mon tollitur ex toto reatus
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Aquinas feels bound to deal with certain
subsidiary questions which had not engaged
the attention of Peter Lombard, With regard
to the situation of purgatory, he remarks truly
enough that Scripture makes no express state-
ment; but probably the general purgatory is
close to hell, though not so low, and the fire
in both is the same. For particular souls, like
Gregory’s Paschasius, the scene of punishment
is for some special reason laid elsewhere,
There is this difference between hell and
purgatory, besides the length of time that is
spent in them respectively, that the sole pur-
pose of hell is to afflict, whereas the principal,
though not the sole, purpose of purgatory is
to purge out the remains of sin, For this
reason hell may be described by many forms
of suffering, but fire alone gives a correct de-
scription of purgatory.

poenae, mec etiam semper uenialia dimissis mortalibus tolluntur,
o iustitia D hoc exigit ut peccatum per poenam debitam ordine-
tur ; oportet quod slle, qui post comtritionem de peccato et abso-
Iutionem decedit ante satisfactionems debitam, post Aanc witam
puniatur ; et ideo Slli qui purgatorium wegunt, comira divinam
sustitiam logusntur, et propter hoc ervoneum est et a fide alienum.
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The nature of the purgatorial punishment is
described by Aquinas with great subtlety
and beauty, upon which the mighty mind of
Dante seized, and embodied it in his august
verse. It is twofold. There is negatively the
poena damsuni, the withholding of the sight of
God, for which the soul longs with a fearful
intensity of desire, conscious that with the re-
moval of the bodily hindrances, it ought to be
able to see Him, and that through its own fault
the sight is delayed ; and there is positively the
poena sensus, to which the soul, which gave sensi-
tiveness even to the body, is itself immeasur-
ably more sensitive than the body. For both
reasons, the pain of purgatory exceeds, as
Austin had said, any pain that can be en-
dured in this life! In one sense the pain is

! In Sent. 1V, dist. xxi. qu. 1, art. 1, sol. 3: Ad fertiam
guaestionem dicendum, gquod in purgalorio erit duplex poena:
una damni, inguantum scilicet retardantur a diwina sisione ;
alia sensus, secundum guod ab igne corporali pumientur; et
quantum ad utrumgue poena purgalorss minima excedit maxi-
mam poenam huius uitae. Quanto enim aliguid magis desideratur,
tanto eius absentia est molestior. Et quia affectus quo desideratur
summum bonum post hanc witam in animabus sanctis est spten-
sissimus, guia mon relardatuy affectus mole corporis, et cdiam
guia terminus fruendi summo bono iam aduenisset wisi aliguid
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voluntary, as being a means to an end; but
souls desire to have done with it, or they
would not beg people to pray that they may
be released from it, “as they frequently do ;"
and their doing so shows that they know that
they will at some time be delivered! The
punishment is inflicted by the Divine justice
alone,—not by devils, nor by angels; but it
may be that angels take souls to the place of
punishment, and that devils accompany them,
and stand by to gloat over their pains,

The doctrine of the Schoolmen has taken an
immense stride beyond the doctrine of Austin
and of Gregory. Besides being positive and
impediret, ideo de tardatione maxime dolent. Similiter etiam cum
dolor non sit lacsio, sed lacsionis sensus, tanto aligusis magis dolet
de aliquo laesiuo, quanto magis est sensitiuum ; undelacsiones quae
Sunt in locis maxime sensibilibus sunt maximum dolorem cau-

santes, Bt quia totus semsus corporis est ab anima, ideo st in
ipsam animam aliquod laesiuum agat, de necessitate oportet guod

maxime afiigatur. . . . Kt ideo oportet guod poena purgaloris
guantum ad poenam damui el sensus excedat omnem poenam istius
witae

! In Sems. IV, dist, xxi. qu. 1, art. 1, sol. 4 : Qwidam autem
dicunt guod non est aliguo modo uoluntaria, quia sunt ita absorpti
poenis guod mesciunt se per posnam purgari, sed pulant se esse
damnatos. Sed hoc falsum ; quia nisi scivent se liberandos,
suffragia non peterent, quod frequenter faciunt.
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dogmatic, where theirs (especially Austin’s)
was tentative, one tremendous notion has come
in which alters the whole aspect of the belief.
It is the notion of punishment as satisfaction
for sin. “ Guilt,” said Aquinas, “ cannot be set
right except through punishment ; and as God
leaves nothing in disorder, He never forgives
guilt without punishment.”! If satisfaction
has not been given during life, by means of
suffering, of good works, and self-denial
voluntarily undergone, it must be given after
death, Purgatory is the working out, under
immeasurably more painful conditions, of the
penance which would be laid upon a sinner
in sacramental confession. It fulfils, therefore,
a double purpose. Theoretically, indeed, the
main purpose of purgatory is still as it was at
the beginning of its history in the teaching of
Gregory and Austin, to cleanse the soul of small
faults by means of moral discipline ; practically,
it has come to be a retribution, the exaction to
the last farthing of a debt incurred by mortal
sins, This is a wholly new feature in the case,
! See the words at the foot of p. 48.
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—as unknown to Gregory as to Austin! What
Christ bore for us is not taken into account in
mitigation of the temporal punishment of sin;
and as if He had never died for men, souls have
to bear, or to get borne, here or hereafter, suffer-
ings commensurate with their wrong-doing, of
which the guilt indeed is forgiven, but the
penalty not at all.

This was the feature upon which the popular
imagination fastened ; and when the wording of
the Article was changed, it was doubtless done,
not in order to allow the doctrine of the School-
men, but in order to condemn along with the
doctrine of the Schoolmen the popular teaching
and opinion of the time3 I will give but one
instance of the popular opinion, and it shall not
be taken from the denunciations of its opponents,
but from the writings of its most illustrious
and enlightened defender. All the touching

! Austin, of course, knew well that pardon does not always
carry with it the remission of a temporal penalty ; but he never
teaches that the temporal penalty must in all cases be borne ;
nor does any word of his connect such a penalty with his theory
of purgatory.

* And doubtless, as Hardwick points out, the Tridentine
teaching as well (drticles, p. 130).
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and impassioned eloquence of Sir Thomas
More is concentrated in the “Supplication of
Souls,” by which he replied to the famous
“Supplication of Beggars.” This is the appeal
with which they close their Supplication—
“Whoso pitieth not us, whom can he pity?
If ye pity the poor, there is none so poor as we,
that have nota brat”—i.e. a scrap, or a rag—*to
put on our backs. If ye pity the blind, there is
none so blind as we, which are here in the dark,
saving for sights unpleasant and loathsome till
some comfort come, If ye pity the lame, there
is none so lame as we, that neither can creep
one foot out of the fire, nor have one hand at
liberty to defend our face from the flame.
Finally, if ye pity any man in pain, never knew
ye pain comparable to ours, whose fire as far
passeth in heat all the fires that ever burned
upon earth, as the hottest of all those passeth
a feigned fire painted on a wall. If ever ye lay
sick, and thought the night long, and longed
sore for day, while every hour seemed longer
than five ; bethink you then what a long night
we silly souls endure, that lie sleepless, restless,
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54 The Doctrine of Purgalory.

burning and broiling in the dark fire one long
" night of many days, of many weeks, and some
of many years together. You walter per-
adventure and tolter in sickness from side to
side, and find little rest in any part of the bed:
we lie bounden to the brands, and cannot lift up
our heads. You have your physicians with you,
that sometime cure and heal you: no physick
will help our pain, nor no plaster cool our heat.
Your keepers do you great ease, and put you in
good comfort: our keepers are such as God
keep you from, cruel damned spirits; odious,
envious, and hateful, despiteous enemies, and
despiteful tormentors; and their company more
grievous to us than is the pain itself, and the
intolerable torments that they do us, wherewith
from top to toe they cease not continually to
tear us,”!

If such was the view of Purgatory taken by
the author of the Utopia, it is not to be wondered
at that the doctrine, both in its popular accepta-
tion and in its philosophical and reasoned form,
should have been indignantly flung aside by our

} More's English Works, p. 337 (ed. 1557).
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Reformers, when criticism once began. It was
found to be “grounded upon no warranty of
Scripture.” It has no traditional connexion
with the Apostles and their teaching. If its
genealogy can be traced higher than to
Augustine, it must be traced to the ethnic
speculations which the great eclectic teacher of
Alexandria joined to a Christian faith. It was
not the doctrine of the Fatherss. What the
Schoolmen added to the patristic texts made
a new doctrine of it altogether. .The patristic
purgatory was destined neither for good Chris-
tians nor for bad. The ordinary Christian was
expected to escape it altogether, and to pass at
once by death into a state of peace and happiness.
Bad Christians went straight to the preliminacy
experiences of hell. No mortal sins were ex-
piated in purgatory. Its flames were for venial
sins alone. But the Schoolmen made purgatory
into a place of which the main purpose was to
provide temporal chastisement for greater sins
of which the guilt had already been forgiven—
that is to say, which were no longer liable to
eternal punishment, One little-intended effect
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was to make men think less of the guilt of sin.
The guilt was easily got rid of. A Buonconte
da Montefeltro had but to end a life of crime
with the name of Mary, and “ per una lagrimetta ”
he was out of the grasp of the devils who claimed
him.! Salvation became cheap. But for those
who were saved there remained to be endured all
the torments which their sins involved as their
consequence. While few men feared that they
would go to hell for their sins, fewer still would
hope that they had so lived as to go to heaven
without purgatory. The better and humbler a
man was, the more surely he supposed that he
would suffer there. His life was occupied in
endeavouring to forestall as much of that suffer-
ing as possible, by enduring it here instecad of
there. Death assumed a terror that it had
never worn before, and Christians under the
Gospel more truly than Jews or Gentiles in the
time before Christ, “ through fear of death,” for
others as well as for themselves, “ were all their
lifetime subject to bondage.” ?

! Dante, Purgatorio, v. 100 foll.
% Heb. ii. 15. Perhaps the doctrine of Purgatory, baseless
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as it was, might have been less challenged, if it had not been for
one special outcome of it. It was the granting of Indulgences,
or Pardons, as they were popularly called. They are so called
in our Article. Such Pardons, I need hardly say, were
supposed to be wholly different from Absolutions. Absolution
removes the guilt of sin; Indulgences are supposed to remit,
in whole or in part, the temporal consequences—that is to say,
to shorten the time of suffering in purgatory. It was the sale
of these Indulgences which provoked the great outburst of the
Reformation movement. See, for an excellent account of them,
Creighton's Pagacy, v. 58.
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LECTURE IL

THE STATE OF THE FAITHFUL
DEPARTED.

Iﬁ reviewing the history of the mediaeval belief
in purgatory, I left out of sight one whole class
_of testimony, which, if treated after the fashion
of most Roman controversialists, would put a
different aspect upon the matter. From Bellar-
mine downwards, Roman controversialists have
claimed every mention of prayers for the dead
in any ancient author as a proof that such authors
held their doctrine of purgatory. The point
is not argued; it is simply assumed. Every
record of prayers for the dead, every notice of
offering the Christian sacrifice on behalf of
them, is taken to indicate that those dead were
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held to be in purgatory, and, of course, in such
a purgatory as the Councils of Florence and of
Trent decreed.

At that rate, it would indeed be easy to
prove that the Roman doctrine of purgatory is a
primitive and a catholic doctrine. Probably no
well-informed person doubts that prayers for
the dead, and in particular prayers at the
Eucharistic Sacrifice, are as ancient as Chris-
tianity itself, and have as complete a sanction
as the universal custom of the Church can give.
If such prayers are not found—or not plainly
found—in the Old Testament, it is because the
doctrine of the life beyond death was itself not
yet brought fully to light. The Second Book
~ of Maccabees is, as St. Austin said, to be read
with caution,! and we may not at once conclude
that an opinion or a practice is laudable because
it is mentioned with approval there. But that
book is indisputable evidence that prayers and
sacrifices for the dead were in use among the
Jews before the Christian era, and that only
those could be supposed to object to them who

! Contra Gaudentium, i. 38.
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did. not believe in the future resurrection.}!
Judas Maccabaeus had raised a collection to
provide a great propitiatory sacrifice on behalf
of his countrymen who fell in battle, with the
evidence of their frailty concealed in their
garments. The fact that he is praised for
doing so may be held to show that such
sacrifices for the dead were of recent introduc-
tion ; but so to a great degree was the belief
which the historian discerned as underlying his
action ; “doing therein very well and honestly,
in that he was mindful of the resurrection ; for
if he had not hoped that they which were
slain should have risen again, it had been super-
fluous and vain to pray for the dead.” The
practice of prayer and almsgiving on behalf of
the dead is part of the traditional Judaism3
If there is but one generally acknowledged
prayer for a departed Christian in the New
Testament,® no disapproval of such prayers

! 2 Macc. xii. 46. The passage, as Mr. Burkitt has pointed
out to me, has had in the Latin versions a very curious and
instructive history. See Berger, Histoire de la Vulgate, p. 23.

* See Weber, Jiidische Theologie, p. 329.

3 2 Tim. 1. 18.
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is either expressed or implied. The absence
of them is perhaps to be explained by the
expectation of Christ’s imminent return, which
drew away attention from the brief waiting of
the faithful dead, partly also by the joyful cer-
tainty of a glorious issue which the Lord’s resur-
rection had newly shed over the waiting state.
At what is practically the opening of Christian
literature, in the age of Tertullian, the evidence
for prayers for the dead, as an immemorial
though uncommanded custom of the Church, is
ample and not contested.? Alone in Christian
antiquity, the voice of Aerius in the fourth
century made itself heard in opposition to
them, affirming that they were useless in them-
selves, and harmful in their effects, because men
were induced to live carelessly here, in the hope
that such prayers would avail for them after
death. For this contention amongst others he
was classed as a heretic by Epiphanius?® in the
East and by Austin® in the West.

Y Tert, De Corona, 3: Oblationes pro defunctis, pro natalitiis
annuadie facimus. . . . Harum et aliarum esusmods disciplinarum
58 legem expostules scripturarum, nullam insenies : traditio tibi
practendetur auctriz, consuetudo confirmatrix, et fides obseruatyix.

* Haer. 75. 8 Haer. 53.
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If, therefore, to pray for the dead is to show
a belief in purgatory, all ancient Christendom
believed in purgatory. But when we look into
the contents of their prayers so far as they are
accessible to us, we find that they imply no
belief of the kind.

Take, for example, the evidence of certain
ancient documents which have recently been
brought to our knowledge,

The so-called “ Testament of our Lord Jesus
Christ,” published a little more than a year ago
by the Patriarch of Antioch belonging to the
Roman obedience, is, I think, not so ancient a
document as its first editor sought to make out,
but I should be inclined to place it in the middle
of the fourth century.! “Remember,” the bishop
is represented as saying when he celebrates the
Eucharist, “those who have fallen asleep in
faith, and grant us an inheritance with Thy
saints ; vouchsafe us power to please Thee, even

! The most elaborate discussion of the subject is that by Dr.
F. X. Funk of Tiibingen, Das Testament unseres Herrn und die
verwandlen Schrifien (Mainz, 1901), in Ehrhard and Kirsch’s
Forschungen sur Chr. Litt. und Dogmengeschichte, Funk,

with Harnack, Achelis, and others, places the work no earlier
than the fifth century.
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as they pleased Thee”! “For the dead who
have passed away from the Church,” cries the
deacon in his “ Proclamation” or bidding of
prayer, “let us pray that the Lord may grant
them a place of repose.” 3 The- faithful are
exhorted to leave property to the Church, in
order (amongst other things) that “God may
give repose to those who left it.”® After a
Christian has been dead for a year, his property
is distributed to the poor, “for the benefit of
his soul” or “to obtain prayers for his soul.” ¢
‘Such prayers are very colourless, They could,
indeed, be used by persons holding the doctrine
of purgatory, but they are far from implying it.

The Prayer-book of Serapion, Bishop of
Thmuis in Egypt, to whom Athanasius addressed
his letters on the Holy Spirit, has lately been
brought to light. In it we read, after the con-
secration of the Eucharist, “ We beseech Thee
also for all them that are fallen asleep.” (Their
names are then recited.) “ Sanctify these souls,”
it continues, “for Thou knowest them all

V Testamentum D. N, Iesu Christs (ed. Rahman), p. 45,
2 Bbid., p. 87. 3 Ibid., p. 137. ¢ Jbid., p. 143.
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Sanctify all those souls that are fallen asleep
in the Lord, and number them with Thy holy
Powers, and give them a place and a mansion
in Thy kingdom.”*

The little manual contains besides a special
prayer for one who is carried out to burial—

“ God who hast the power of life and death,
God of spirits and Master of all flesh, God who
killest and makest alive, who bringest down to
the gates of Hades and bringest up, who dost
create the spirit of man within him and takest
to Thyself the souls of the saints and causest
them to rest; who alterest and changest and
transfigurest Thy creatures, as is right and
meet, being Thyself alone incorruptible and un-
changing and eternal ; we beseech Thee for the
sleep and rest of this Thy servant: give rest to
his soul, his spirit, in green pastures, in secret
chambers of rest with Abraham and Isaac and

Y Sournal of Theol. Studies, No. 1. p. 106: Mapaxaroiuer 3¢
xal Oxlp wdvrwy oV xexounuévay, Sy dotly xal § dvdwrais . . .
&ylacor 1ds Yuxds rabras, od ydp wdoas ywdoxess. ‘Aylagor
wdoas 1ds & xuply xoyundeloas xal ovyxeraplOunoor wdoass rals
dylais gov Suvdueawy xal Bds abrois Téwor xal poviy &y Tjf Bacirelg
aou.
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Jacob and all Thy saints: and raise up his
body in the day which Thou hast ordained,
according to Thy promises which cannot lie,
that Thou mayest also render to it the fitting
inheritances in Thy holy pastures, Remember
not his transgressions and sins; and make his
going forth to be peaceful and blessed.”?!

Here is no trace of a belief in any penal
suffering undergone by any of those who are
prayed for. “Rest,” “sleep,” “a place of
repose,” “a place and a mansion in God’s
kingdom,” “in green pastures,” * sanctification,”
“to be numbered with all the Powers,” the
resurrection of the body, that the sins of the

Y I3id., No. 11, p. 268: ‘O Oeds & (wiis xal Savdrov THhy &ovolay
Ixwy, 8 Oeds Ty wyvevpdruy xal Seoxdrys wdons capxds, & Geds &
Oavariy al (woyordr, § xardywr els xtras &30v xal &vdywr, § xrifwy
mveiua drdpdwov &y abr¢ xal xaparauSdvey Tér &ylwy ras yuxas
xal dvawadwr, 8 &AAdy xal peraBdArwy xal ueracxnuarifer T
xriopard gov xadds 3lxaior xal cippopdy doriv, udvos abrds kpbapros
xal &varrolwros xal aldvios &y ° 3ebuedd gov wepl Tiis xotufoews
xal &vawadaews Tod SobAov oov Tobd¢e * THY Yuxhy, Td wveiua alros
drdravaoy &y Téwois xAods, & rapelots dvawaloews uerd "ABpadp
xal ’Icadx xal 'laxdB xal wxdrrev T&v &ylwy gov® Td 3t céua
dvdorneor & § Bpigas udpg xard Tds dyevdeis gov dxayyeAlas,
Tva xal 1ds xar’ dilay adr@ kAnpovoulas dwod§s &v Tais dylws adov
yopais. Tadv wapawrwudrey abroi xal dusprnudrer w) pwrmodjs,
Ty 3 Lodor atroi elpnyiciy xal ebhoynuérny evas wolngor.
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departed may not be remembered,—these are
the things prayed for. Nor does the fact that
they are prayed for imply that at the moment
of praying they are not enjoyed or assured.
On the contrary, it implies that these are the
things which it is hoped that the Christian dead
are already assured of and enjoy.

These prayers are wholly in keeping with
those ancient formulae which were before
familiar to us. The prayers for the dead in
the so-called Clementine Liturgy of the Apos-
tolic Constitutions, for instance, are fuller, but
not different in character. After the “proclama-
tion” by the deacon, which includes the prayer
that God will “receive the soul” of the person
prayed for and “forgive him every sin,” and
“set him in the land of the godly who are at
liberty,” the bishop is bidden to pray—

“0 God of Abraham, Isaac, and Jacob, who
art their God as living, not as dead (for the
souls of all live unto Thee, and the spirits of the
righteous are in Thy hand, and no torment
shall touch them ; for all the saints are in Thy
hand), look now upon this Thy servant, whom
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Thou hast chosen and taken unto another lot,
and pardon him whatever sin he hath committed
willingly or unwillingly, and give him kind
angels, and set him in the bosom of the
patriarchs and prophets and apostles, and of
all who have pleased Thee from the beginning
of the world, where there is no grief or pain or
sighing, but the place of the godly at liberty,
and the land of the upright (laid up for Thee),
and of them that behold therein the glory of
Thy Christ.”?

The Liturgy of St. James, of Syrian origin,
besides the short supplication “for the repose of
our fathers and brethren who have fallen asleep
before us,” # contains this beautiful prayer—

“Remember, O Lord, Thou God of spirits
and of all flesh, the right believers whom we
have remembered and whom we have not re-
membered, from righteous Abel unto this day ;
make Thou them to rest yonder in the land of
the living, in Thy kingdom, in the enjoyments
of Paradise, in the bosoms of our holy fathers,

v Const. Ap. viii. 41.
¢ Brightman, Eastern Liturgies, p. 47.
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Abraham, Isaac, and Jacob, from whence pain,
sorrow, and sighing are fled away, where the
light of Thy countenance visiteth them, and
shineth perpetually.”?

Of a like purport is the prayer for the departed
in the Egyptian Liturgy of St. Mark—

“ And give rest also to the souls of all these, O
Lord, the Lord our God, in the tabernacles of Thy
saints, in Thy kingdom, bestowing upon them
the good things of Thy promises, which eye hath
not seen, nor ear heard, neither have entered into
the heart of man, which Thou hast prepared, O
God, for them that love Thy holy name. Give
rest to their souls, and vouchsafe to them the
kingdom of heaven.”?

! Brightman, p. §7 : Mrfjofnry, xipie § Oeds Tadv svévudror xal
wxdans oaprds, & durfiodnper xal &y obx durfoOnuer 3pboBdwy
&xd "ABeA Tob Jixalov uéxps Tiis chuepor Judpas* alrds dxet
abrods dvdxavoor & xdpg (brrwy, dv T Bacirelg aov, & Ty
Tpupfi Tob wapadeloov, dv Tois xéAwois 'ABpadu xal 'loadx kal
YlaxdB Tév &ylwy xarépwy Huby, 80ev dxélpa 356vn, Alxn, xal
arevaypds, &vba éxiokoxel T $is Toi wposdwov aov xal Kara-
Adure 312 warrés.

8 Ibid., p. 129: Kal robray wdvrey Tds Yuxds dréwaveor,
déoxora xbpie § Oeds Hudv, v 71als Tév hylwr gov oxyrais, dv T
Bacinelg dov, xapi{béuevos abrois Td Téy dmayyehidr gov &yabd &
dpBaruds obx elBev xal ods olx fixovoer xal éxl xapdlay dvbpdwuy
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“ Remember,” says the Byzantine Liturgy of
St. Chrysostom, with which at this point that
of St. Basil coincides, “all who have fallen
asleep in the hope of the resurrection of eternal
life, and give them rest where the light of Thy
countenance visiteth.”! :

At the risk of being tedious I have put these
passages together, in order that it may be clearly
felt what is the main tenor and tone of the
prayers of the departed in the early Christianity
of the East. Nor is it probable that in the West
the public prayers of the Church in primitive
days were very different. “Give them, O Lord,
eternal rest, and let perpetual light shine upon
them ;” “May the souls of the faithful departed
through the mercy of God rest in peace”—
prayers of immemorial antiquity—may be taken
as samples. But perhaps, broadly speaking,
the sense of personal sin has always been more

ok avéPn, & Hroluacas, & Oeds, Tols sot 7 Yvoud oov Td
&ywr. Abrav pdv Tds yuxds dvdwavoor xal Bacirelas obpardy
xaratlwaoy * Hpdy 3é, x.T.A.

V Ibid., p. 332: Mrfiobnri xdvrey 1év xexoipunpévay &y Irxid:-

drvacréoews (wiis aleviov, xal dvdxavoor adrods Swov émioxower
T $p&s Tod wpoodwov aov.
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deeply felt in the West than in the East. The
Eastern is painfully conscious of his limitations,
the Western of his shortcomings. The difference
is seen in the greater frequency and insistence
with which, even in the Gelasian formularies,
when the dead are prayed for, there is mention
of sin, and forgiveness, and cleansing, of “escap-
ing the place of punishment, and the fire of
hell, and the flame of tartarus,” of “passing by
the gates of hell and the ways of darkness,” and
the like. Already the dangerously ambiguous
prayer ¢ Propitiare” begins to be uttered,
which lends itself so readily to a gloomy con-
ception of the conditions of the dead.! As time
went on, the tone of the Western prayers for
! These prayers (many of them as beautiful as the Greek) will
be found in Wilson’s Gelasian Sacramentary, p. 295, foll. See
esp. p. 296, Ist collect : Uts locum poenalem, et gek ignem,
Slammamgque tartari in regione ummtwm mdat, P- 297, 4th
collect : Liceat ei transire portas snfernorum et uias tencbrarum
. dones ¢i delicta atgue peccata usque ad mouissimum guad-
rantem ; p. 298, 3rd collect : Libera eam, Domine, de principibus
tenebyarum ot de locis poenarum ; p. 299, 20d collect : Animae
Ausus subueniat sublimis dominus, ut ardore careat acterns ignis,
adeptura perpetsss regni refugium (this collect belongs, how-
* ever, to a later date than the Gelasiam Sacramentary); p. 304,

collects § and 6; p. 305, collect 2; p. 307, collects 1 and 2 ;
p. 309, collect 2.
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the dead became sadder and sterner. It seems
hard to criticize anything so impressive and
so beautiful as the Commendation of Souls and
the Order for the Burial of the Dead which were
in use in England in the Middle Ages. It may
at once be conceded that the popular belief
concerning purgatory does not display itself in
them to the degree that might have been
expected. Partly the forms may have become
fixed before the doctrine did—as was the case
with the Holy Eucharist ;—partly, the Church
still shrank from definitely assuming that any
given soul had goneinto purgatory, and not into
Paradise. As in our present Burial Service, the
tone was optimistic rather than the reverse, con-
sidering the terror of purgatory that formed the
spiritual background. Yet even so there is a
darker shade in the prayers than is discernible
in those of the Greek-speaking Churches. The
opening words of the Sarum Office for the
Burial of the Dead strike the note. While
our modern service begins with “I am the
Resurrection and the Life,” the pre-Reforma-
tion service began with the thrice-repeated
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anthem, “The sorrows of death compassed me
round about, and the pains of hell gat hold
upon me.” !

It is, I suppose, well known that in the
original draft of the Article with which I am
mainly dealing in these lectures—the XXIInd
—it had been proposed to associate prayers for
the dead with Purgatory, and Pardons, and In-
vocation of Saints—or at least the doctrine of
the School authors concerning them—as a fond
thing vainly invented, repugnant to the Word
" of God. The moderation and fair-mindedness of
our Reformers was well shown by their deter-
mination, after discussion, to strike out those
words.? Doubtless most of them were person-
ally opposed to praying for the dead; but
they would not force their opinions upon the
Church, Although the new Prayer-book con-
tained no explicit and undoubted supplications
for the dead, its compilers—for they were

! The Commendatio Animarum will be found in Maskell,

Monumenta Ritualia Eccl. Angl. vol. i. p. 130 ; the JnAhumatio

Defuncts, p. 142 (ed. 1882).
3 See Hardwick, Articles of Religion, p. 103 (ed. 1859). Cp.
Green, XXXIX, Articles and the Age of the Reformation, p. 151.
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practically the same men who framed the
Articles—deliberately refused to condemn in
such terms prayers for the dead, or even the
scholastic doctrine concerning them. They left
the matter open. Assuredly if they did so, it
was because they saw that prayers for the dead,
as used in the Primitive Church, in no sense
involved the belief in a purgatory like that of
Aquinas or of More.

It is not to be denied that Eastern and ancient
teachers and their Churches prayed for the for-
giveness of the sins of the dead. It was but
natural that they should do so. The usage of
Judas Maccabaeus and the Jews was taken over
into the Christian Church without question, and

the Christian sacrifice was employed to impetrate
" for the dead remission of sins, as well as all
other benefits of Christ's Passion, Some of the
Greek prayers which I have quoted contain the
‘request. It is somewhat more emphasized in
the Liturgies of one or two of the Churches of the
farther East. If the Testament of Ephraem
the Syrian is genuine,! that ‘Father argued

' Quoted by Hurter, Comp. Theol. Dogm. iii. p. 580.

At Ty ETREL ISR ey

L EWED PO



74 The Stale of the Faithful Departed.

directly, and a fortiorsi, from the words of
Maccabees that the Eucharist is a powerful
propitiation for the dead. I have already
spoken of the views of Chrysostom upon the
subject! But it is only in the West that the
propitiatory aspect became prominent, and not
in the West till the time of St. Austin. The
prayers of Tertullian’s age, besides the general
petitions for refreshment and repose, were (like
our own) for the hastening of Christ's kingdom,
and for a share in the first resurrection, perhaps
misunderstood.? Austin, on the other hand,
though sometimes he too confines himself to
generalities® habitually thinks of masses and
good works in their relation to sin and its
- punishment. Every one knows the famous
passage where he divides Christian men’s lives
into three classes. There are some so good that
they do not require assistance after death, and
_some so bad that no assistance avails them, and

¥ See above, p. 21. * Tert. De Monog. 10, 11.

8 E.g. Serm. clxxii, 3: Orationibus vero sanctae scclesiae, et
sacrificio salutari, et elesmosynis, quae pro eorum spiritibus
erogantur, non est dubitandum mortuos adiuuari, ut cum eis
misericordius agatuy a domino, quam corum peccala merucrunt.
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. some that are neither the one nor the other,
Austin’s object is always to inculcate practical
religion, and he wishes to make it clear that
there is no hope to be derived from the devotions
of others after death, unless a man has (as he
puts it) “deserved” to be helped by them.

- “When, therefore,” he says, “sacrifices, whether
of the altar or of any kind of alms, are offered
collectively for all the baptized who are dead,
for the very good, they are thanksgivings; for
the not very bad, they are propitiations ; for the
very bad, though they are of no advantage to
the deceased, they are some comfort to the
living. In the cases where they are of no avail,
they avail either to obtain full remission, or, if
not that, to make the condemnation itself more
tolerable,” It is disputed whether in the last
clause Austin is speaking of the damned, or of
those who will ultimately be saved. The words

themselves seem to suggest the former inter-

pretation, but the context decides for the latter
—for Austin has just affirmed that no sacrifices
avail for the damned. Those whose condemna-
tion is made more tolerable are the souls in that
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purgatory of which I said in my first lecture
that Austin was the discoverer.!

Y Enchir. cx. : Bis Raec prosunt, qus cum ssuerent ut haes sibi
postea possint prodesse meruerunt. . . . Cum ergo sacrificia, siue
allaris, siue guarumcumgue eleemosynarum, pro baptisatis defunclis
omnibus offerantur, pro ualde bonis gratiarum actiones sunt ; pro
non ualde malis propitiationes sumt ; pro ualde malis etiamsi
nulla sunt adiumenta mortuorum, gualescumaque suiuorum con-
solationes sunt, Quibus aulem prosunt, aut ad hoc prosunt ut sit
Dplena remissio, aut certe ut tolerabilior fiat ipsa damnatio. The
sentiment that the chief, that practically the only, object of
prayers, alms, and masses for the dead was to obtain remission
of sins, became more and more prevalent in the West. It
reacted powerfully upon the conception of prayers, alms, and
masses themselves. They became ¢ good works,” a kind of
legal tender to be set off against so much punishment due to
the departed, until the last farthing should be accounted for.
Our Lord had said, using figurative language, that the unfor-
giving man was in danger of being cast into prison, and that,
once there, he would stay there till he had extinguished the
debt. The sinner himself was to pay it. But this was held
to be an impossibility. The dead, cut off from any sort of
action, can merit nothing farther, for good or for evil. Nothing
that lies in their power avails to soften their punishment. The
living alone are in a position to purchase a vicarious relief for
them. By pilgrimages, by fastings, by other costly efforts
undertaken on behalf of the dead, their dreadful sufferings
could be reduced, and by these alone. Such exercises lost the
first disciplinary value that they may have had for those who
performed them, in this new aspect of meritorious actions on
behalf of others. In particular, the conception of sacrifice in
connexion with the mass became unspeakably degraded, by
being viewed only as a means of obtaining the pardon of sin
and punishment, whether for the dead or for the living, until
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To speak generally, the prayers of the
primitive Church for the faithful departed

were such as presupposed, on the one hand, .

that they were in a state of happiness and
security, but, on the other, not in that full
and perfect state of bliss which we are taught
ultimately to look forward to. They were
neither thought of as suffering in a mediaeval
purgatory, nor yet as possessed of what we
commonly speak of as heaven. There was no
fixed and technical name to describe their
state, although the scriptural title of “Abra-
ham’s bosom” was frequently given to it; but
it was fairly understood to be an intermediate
condition between the state of salvation upon
earth and the consummation which comes at
the resurrection—a life “with Christ,” which
is “far better” than the present, and yet fall-
ing far short of that which is to be hereafter.

the form which it assumed in popular belief was such as even
to justify that severe language of the X XXIst Article, that “the
sacrifices of masses, in the which it was commonly said that
the priest did offer Christ for the quick and the dead, to have
remission of pain or guilt, were blasphemous fables and
dangerous deceits,”
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It is curious to read what is said by some
modern Romanists, who maintain that souls
which are not in purgatory are in heaven,
with regard to the teaching of the earliest
Christian Fathers on the subject. They are
not, it seems, to be considered as witnesses to
the true belief, except so far as that they
mention it to combat it. “That our belief
was received in their days,” says the Bene-
dictine editor of Hilary, “is proved by the ado
which Irenaeus and Tertullian make to tear
it out of the minds of the faithful. Those
who read the genuine acts of the martyrs will
scarcely find one but Justin, who did not
suffer in the hope that he would pass by
death to heaven”’! Irenaeus, Tertullian, and
Justin—it must be confessed—make up a for-
midable phalanx for the champions of an un-
changing tradition to encounter ; nor do they
stand alone in their testimony.

“If you are scourged and beheaded,” asked
the Prefect Rusticus, “do you think that you
will go up to heaven?” Justin replied, “I hope

Y Pracfat. p. Ixviii.
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that I shall (one day) have His gifts, if I endure
these things; for 1 know that for all who have
lived in this manner the divine bounty is wait-
ing until the completion of the whole world.” !

Justin affirms “that the souls of the good
abide in some better region, and those of the
unrighteous and wicked in a worse, awaiting
alike the time of judgment”? “If” says
Justin, arguing with the Jew Trypho, * you have
met with so-called Christians who . . . blas-
pheme the God of Abraham, Isaac, and Jacob,
and say that there is no resurrection of the
dead, but that their souls are taken up to
heaven at the moment of death, do not con-
siderthem to be Christians.”®

Y Mart. Tustini et Soc. § (Otto, t. ii. p. 276) : "Exx{(w Lerr abrov
73 36uara, ddy dxouelve Tabra’ olla ydp wiot rois obrw Biboas:
wapapévery 7d Oeior xdpiopa uéxps Tis dxwAnpdoews Tob warrds
xéopov. Cp. Acts of Apollonius (Conybeare, Monuments of
Early Christianily), p. 46: ‘‘to look forward to judgment
after death, to expect rewards after the resurrection to be given
by God to those who have lived in piety.”

$ Dial. § (223 B; Otto, p. 24) : Tas udv vdr eboefdr &
xpelrrovl wou xdpy pévewv, ras 3% A3ixovs xal wornpds &v xelpor:,
7d Ts xplaews indexopévas xpbvov Tére.

3 J&id, 80 (306 D ; Otto, p. 290): El ydp xal ovreBdrere dueis
Tiol Aeyopuévois xpioTiavois, kal Toiro ud duoAoyoiow, AAAR Kal
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“Some of those who have been reputed
orthodox,” says Irenaeus, “break through the
order in which the righteous are advanced, and
are ignorant of the successive steps in the
preparation for immortality, and share the
views of the heretics, (who) despising the handi-
work of God, and not acknowledging the
salvation of their flesh, . . . say that as soon
_ as they are dead they pass beyond the heavens,
. . . If this were as they affirm, the Lord Him-
self, in whom they profess to believe, would
not have accomplished His resurrection on the
third day, but as soon as He expired upon
the Cross, would, no doubt, have ascended
immediately, leaving His body to the earth.
But as it was, He occupied Himself for the
three days where the dead are. . . . To Mary,
who first saw and worshipped Him, He said,
‘Touch Me not ; for I am not yet ascended to
My Father.’ . . . [Even so] the souls of His dis-
ciples . . . depart into a place unseen, appointed

Braocpnueiy ToApusGas Tdy Gedv "ABpadu xal Tdv Oedy 'loadx xal Tdv
Oedy 'laxdB, of xal Aéyovo: uk elvas vexpiv drdoracw, &AAR &ua
79 dwobrfioxer Tds Yyuxds abrdv dvarauBdreslar els rdv odpavéy,
) bwoAdByre abrods xpioTiavols,
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for them by God; and there they dwell until
the resurrection, waiting for the resurrection;
then, receiving again their bodies, and rising
complete, that is, with their bodies, even as the
Lord rose, thus and not otherwise they will
come to the vision of God.”?!

The same view is clearly held by Tertullian,

V Haer. v. 31: Quoniam awtem quidam ex his gui putantur

recte credidisse, supergrediuniuy ovdinem promotionss sustorum,

¢l motus meditationss ad incorruptelam (! perérns wpds dpbapoiar)
sgnorant, Aaereticos sensus in se Rabentes, . . . et nom suscipientes
salutem carnis suae, contemnentes aulem et vepromissionem dei,
o totum supergredientes deum sensu, simul atque mortus fuerint,
dicunt se supergredi cae'os . . . nolentes intellegere quoniam, si
Raec sta essent, quemadmodum dicunt, spse utique dominus, in
guem se dicunt cyedere, non in lertia die fecisset vesurvectionem,
sed super crucem expirans confestim utique abiisset sursum, relin-
guens corpusterrae. Nunc autem tyibus diebus conuersatus est ubi
erant mortus . . . resurgens autem tertia die, et Mariae, quae se
prima uidit et adovauit, dicebat ; ** Nok me tamgere ; nondum
enim ascends ad patyem.” . . . Si exgo dominus legem mortuorum
Seruanit, 4l Primogenstus a mortuis, e commoraius usque in ter-
tiam diem in snferioribus teyrae, . . . ubi animae morisorum evans,
post deinde ¢ iter resurvexit, ct post resuyrectionem assumptus
est, manifestum est qusa ot discipulorum eius, propler quos et hoc
operatus est dominus, al yvxal dxépxorras els [&dpa}ror rTéwor
13 bpiopdvoy abrais dxd Toi Oeol, xdxel péxp Tiis dvacrdoews
porT@ar, wepinbvovoas Thy dvdoraow® Uxeira dworaBovoas TR
oépara, xal SAoxAfipws dracracar, TovréoTt cwpaTinds, xadds xal
8 xibpios dvéorn, obrws Ireloovras els Thy Wur Toi Geod. Nemo
enim est discipulus super magisirum ; perfectus autem omnis evit
sicut magister eius,
G
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His work on Paradise is lost, but he tells us
that in it he had proved that all souls are
placed in safe keeping below until the day of
the Lord! Christ Himself had descended
into the heart of the earth, and the servants
must not expect to be above their Lord, or
think scorn to solace themselves in Abraham’s
bosom while waiting for their resurrection.
“ How,” Tertullian asks, “shall the soul rise
like a vapour into heaven, while Christ is still
seated there at the right hand of the Father”
(instead of “descending from heaven with a
shout”), before the trumpet has sounded the com-
mand of God? . . . Heaven is opened to none,
while earth remains, with its bars fastened.
When the world shall pass away, the kingdoms
of heaven shall be unlocked.”® The martyrs,

Y De Anima, 55 : Habes ctiam de paradiso a wobis libellum, quo
constitusmus omnem animam apud inferos sequestrari in diem
domini.

$ Jbid. §5: Quodsi CAhristus deus, guia et homo mortuus
secundum scripiuras o scpultus secundum easdem, Ausc guogue
legi satisfecit forma Aumanae mortis apud inferos fumctus, nec
. ante ascendit in sublimiora caclorum guam descendst in inferiora
terrarum, st sllic patriarchas et prophetas compotes sui faceret,
habes et vegionem imferum sublerrancam credere, et illos cubito
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according to Tertullian, have the special and
unique privilege of entering at death into
Paradise ; but their Paradise he identifies with
the place beneath the altar where St. John saw
them in the Apocalypse! Not even they have
entered into heaven. “Are all souls, then, in
hell?” asks the opponent of Tertullian’s view.
He replies, “ Whether you approve of it or not,
there are both torments and comforts there ;
both the beggar and the rich man are found
there. . . . Why should you not suppose that
souls in the world below receive an intermediate
chastisement and an intermediate refreshment
while waiting for their respective dooms, in
the preliminary sufferings of the one and the
pellere qus satis superbe non putent animas fidelium snferis dignas,
serus super dominum et discipuli super magistrum, aspernats (si
Jorte) in Abrakae sinu expectandae resurvectionis solacium capere.
« o « Quomodo esgo anima exAalabit in caclum, Christo illic adhuc
sedente ad dexteram patyis, nondum dei iussw per tubam archangeli
audito, nondum illis, quos domini aduentus in saeculo insenerit,
obuiam &i ereplis in aevem, cum Ais gus mortus in Christo primi
resurgent ! Nulli patet caelum lerra adhuc salua, ne dixerim
clausa. Cum lramsactione enim mundi yeserabuniur regna
caclorum.

V 1bd. Cp. de Res. Carn. 43 : Nemo enim pesegrinatus a corpore
statim immoratur penes dominum, nisi ex marlyrii praerogatiua,
paradiso scilicet, non inferis, diuersurss.

TLBIWEDR] pNEOTha s Ty ETRG LVe I Yoy



84 The State of the Fuithful Departed.

white robe that marks them for the other?”!
Hell, or the world below, is divided into two
regions, There is what may be properly called
hell; and there is what is called Abraham'’s
bosom, destined to receive the souls of Abra-
ham’s spiritual descendants. They are far
apart, and Abraham’s bosom is higher than
hell, for the rich man had to lift up his eyes
to see it. “That region,” Tertullian says, “I
call Abraham’s bosom. It is not heaven,
though it is higher than hell ; and it provides
an intermediate refreshment for the souls of
the righteous, until the consummation of all
things, when the general resurrection shall be
completed in the fulness of reward.” 3

Y De Anima, 58 : Omnes ergo animae penes snferos, inguis?
Velis ac nolis, et supplicia iam sllic et refrigeria ; Aabes pasperem

et divstem, « o . Cur enim non putes animam et )um “ fa«ri
in inferis mlemn Sub expectatione utriusque i n g
ssurpatione o candida cius #

8 Adv. Marc. iv. 34 : Aliud enim snferi, ut puto ; aliud guogue
Abrahae sinus. Nam et magnum asi sntercedere regiones istas pro-
JSundum ¢t transitum utyingue prokibere. Sed nec alleuasset diues
oculos, et guidem de longinguo, nisi in superiora et de altitudinis
longinguo per immensam illam distantiam sublimitatis et profun-
ditalis. . . . Eam stagque regionem sinum dico Abrahae, cisi non
caclestem, sublimiorem tamen isferis, interim refrigerium praebi-
-turane animabus sustorum, donec consummatio rerum yesurres-
tionem omnivusm plenstudine mercedis expungat.
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A still more explicit statement of belief is
given by Hippolytus, the disciple of Irenaeus,
in an important fragment of his work addressed
to non-Christian readers. After treating of the
place of the devils, he proceeds: “ I must now
speak of Hades, in which are confined the souls
both of the righteous and of the unrighteous.
' Hades is a region in creation without form and
void, a place below the earth, in which the light
of the world does not shine. . . . This place is
assigned as a place of safe keeping for souls,
and over it are appointed angel warders, who
in accordance with the deeds of each assign
to them the temporary punishments of the
various localities. In this region is set apart a
place, a lake of fire unquenchable, into which
we do not suppose that any one has yet been
cast, but it is prepared for the day predestined
by God,” when in one great judgment the un-
righteous will be condemned to eternal punish-
ment, and the righteous will obtain the
incorruptible, unfailing kingdom. “ Although
these last,” Hippolytus continues, “are for the
present confined in Hades, they are not confined

A
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in the same locality as the unrighteous.,” A
single way leads down into Hades; and at the
gate stands an archangel with' his host ; and as
the souls enter, “the righteous are led to the
right, with lights and songs, by the angels set
over the various regions, and brought into a
place of light, where dwell all the righteous who
have lived since the beginning, under no com-
pulsion or restraint, but enjoying continually
the contemplation of the good things which
they behold, and delighting in looking for the
new things that are constantly brought before’
their eyes, which always seem to be better and
better. There is no weariness for them there,
no scorching heat, no cold; no thistle grows
there ; but they have the sight of the ever-smiling
countenance of the fathers and the righteous
men, who await, what will be given them after
they have done with this place, the rest and
~ eternal restoration to life in heaven. This place
we call the bosom of Abraham.”?!

' Lagarde’s Hippolytus, p. 68 foll. (cp. Pitra, Amalecta
Sacra, ii. p. 269): Nepd 3¢ §Bov, &y § ovréxorras Yuxal Suxaluy
re kal &3(xwy, dvayxaioy elxeiv. ‘O {3ys Téxos dotly & 1j wrloes
dxaracxebaaros, xwplor dxbyeior &y § Ppas xéopov obx éxinduwe:.
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The testimony of these Fathers on such
matters is sometimes disparaged on account
of their more or less pronounced adoption of
Chiliastic views. As a matter of fact, their
Chiliasm makes little or no difference to their
conception of the present condition of departed

.« + Totrod xwploy bs ppolpioy dxeveuhtn yuxals, &’ § xareord-
bnaar Eyyeros Ppovpol, xpds Tas éxdoray mpdies Siaréporres Tas
Ty Téwwy (vl 7péwwr) wpooxalpovs xordaeis. 'Ev Tolre 3¢ 7§
xwply Téwos dpdpioral Tis, AMusrn wupds &oBéarov, ty § udy 0ddéxe
T xarapepipbas dweckfipauer, doxevdalas 32 els Thy wpowpiopérmy
Hudpay 4xd eob. . . . OF [sc. ol Blxasoc),dy v¢f §3p viw udy ovréxorras,
&\’ 00 7¢ adrg Téwe § xal of BBwcos . . . AAN’ of udy Sixasos els
3elid pwraywryolperos xal Oxd T@y dpeordrws xard Téwoy dyyérer
duvoluevor Byovras els xwplor pwrewrdy, &v § ol &x" dpxiis Blxator
xoAireborral, oby Ox' drvdyxns xparoluero, AN THs T&y Spwubvay
&yaddy Oéas del dworatorres xal Tf Td@y éxdorore Kawdy dpapévay
wpoodoxlg H36ueros xdxeiva Tobrwy BeArio Hyolueror. Ols 8 Téwos
ob xapaTnddpos ylveras, ob xadowr, ob xplos, ob TpiBoros &v alre,
X" ) 78y xarlpwy Bixalwy Te Spupévn Bus wdrrore peidif, dvaue-
yévroy Thy perd Tovro Td xwploy dvdwavair xal alwviay dvaBlwowy
& obparg. Tobry 3 voua xixAfioxouer xéAwov "ABpadu. With
regard to the expression wxpooxafpovs xoAdoers, it might be sup-
posed from the turn of the sentence that these temporary
chastisements are assigned to the righteous as well as the wicked.
But there is nothing in the context to corroborate such an inter-
pretation, Hippolytus must needs have enlarged upon the
thought, if he had intended to express it ; and the absence of
any suggestion of purgatorial sufferings in a passage where it
would have been so natural to introduce it shows how far the
conception was from the mind of Hippolytus. See Atzberger,
Eschatologie der vornicinischer Zat, p. 276.
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souls. ‘To suppose that there will hereafter be
two resurrections, separated by an interval of a
thousand years,. does not necessarily affect the
doctrine of the intermediate state, Nor do we
find any appreciable difference of conception in
~ other Fathers of the period who entirely rejected
the opinions of Chiliasm.. Of these the chief
was Origen. It is hard to form a connected
and systematic idea of Origen's belief with
regard to the state of the departed faithful. To
his mystical eyes, as there are hells beneath this
world, so this world may be a hell in comparison
with worlds above it, and they in turn to others
above them. But when he has occasion to
speak definitely of the intermediate state, it is
on this wise—

“] believe that all the saints, on their
departure from this life, will abide in some place
in the earth, called Paradise by Holy Scripture,
which serves as a place of education—the school
and class-room of souls, where they are taught
the meaning of all that they saw upon earth,
and receive some intimations with regard to the
coming future,—just as in this life they received
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some intimations of what was then future,
though in a mirror and by riddles, which are now
revealed to the saints more openly and clearly
in the proper places and at the right times.” ! -

Origen was not disposed, like Tertullian, to
make any exception even in favour of the
greatest of the saints; ,

“Not even the Apostles,” he writes, “have
yet received their joy. Even they are waiting,
that I also may be made a partaker of their joy.
The saints on their departure from hence do not
immediately attain the complete rewards that
they have deserved ; they wait for us also, slow
and laggard as we are. They cannot have
perfect joy, as long as they grieve over our
errors and bewail our sins.” ?

Y De Princ. 1L xi. 6 : Puto enim guod sancti guigue discedentes
de Rac uita permancbunt in loco aliguo in lerva posito, quem para-
disum dicst scriptura divina, uelut in guodam eruditionis loco, e,
! ila dixerim, auditorio uel schola animarum, in quo de omnibus
his quae in teryis widerant doceantur, indicia guoque guaedam
accipiant ctiam de consequentibus o futuris, sicut in Rac guoque
wita posits indicia quacdam futurorum, licet per speculum ot aenig-
mata, tamen ex aligua parte conceperant, gquae manifestius o
Incidins sanctis in suis et locis et temporibus reuclantur.

* In Levit. hom. vil. 2 : Nondum receperunt lactitiam suam ne
apostoli quidem, sed d ipsi expectant, ut et ego lactitiae eorum
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Such was the doctrine of the great represen-
tative teachers of the first two hundred years
after the Ascension; nor did it fail to find
echoes in later generations. “Let no one
suppose,” says Lactantius, “that souls are
judged directly after death. All are detained
in one common. custody, until the time comes
for the supreme Judge to make His examination
of their deservings. Then those whose righteous-
ness is approved will receive the reward of
immortality.”! “ Not to this world of time does
that ‘keeping’ belong,” says Hilary, “so that
neither sun nor moon may burn, and they are
preserved from all evil. It is the blessing to be
looked for in the future, when on their ‘going
out’ from the body all the faithful under the
keeping of the Lord are preserved to the

particeps fiam. Negue enim decedentes Ainc sancti continuo integra
Merilorum Suorum praemia consequuntur, sed expeciant eliam nos,
licet morantes, licet desides.  Non enim est sllis perfecta lactitia,
donec pro erroribus nostris dolent et lugent nostra peccata.

V Inst. Div. vii. 21 : Nec quisquam putet animas post mortem
protinus sudicari. Nam omnes in una communigue custodia
detinentur, donec lempus adueniat, guo maximus sudex meritorum
Jaciat examen. Tum guorum fuerit probata iustitsa, s pracmsum
smmortalitatis accigient,
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‘coming in’ unto the heavenly kingdom, being
placed meanwhile in the bosom of Abraham,
into which the godly cannot enter because of
the gulf that is fixed between, until the time
arrives for ‘coming in’ again into the kingdom
of heaven. The Lord therefore shall preserve
their ‘ going out,’ when going out from the body
they shall rest, separated from the ungodly by
the gulf between. He shall preserve their
‘coming in,’ when He brings them into that
eternal kingdom of bliss.”! “Until the fulness
of the time comes,” says Ambrose, “souls are
waiting for their due recompense, For some,
punishment is in store ; for others, glory ; and yet
meanwhile neither are the one left without hurt,
nor the others without reward. . . . They begin
to have an understanding of their repose, and

$ In Ps. cxx. 16 : Non enim lemporis husus et saeculi est illa
custodia, non aduri sole atque luna, et ab omni malo consersari ;
sed futurs bons expectatio est, cum exeuntes de corpore ad introitum
illum regni caclestes per custodiam domini fideles ommes reserua-
buntur, in sinu scilicet Abrahae collocati, guo adire impios interiec-
tum chaos inkibet, guousque introcunds rursum in regnum cadorum
tempus aduenial. Custodiet ergo dominus exitum, dum de corpore
exeuntes secreti ab impiis interiecto chao guiescant,  Custodiet
intyoitum dominus, in aclernum illud e beatum regnum intro-
ducens,
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to foresee their future glory. . . . They rejoice
without fear, hasting to see the face of Him
whom they so diligently served.”! ¢ Though
the soul abides,” cries Chrysostom, “ though it be
ten thousand times immortal—as indeed it is—
yet apart from the flesh it will not receive those
good things that are kept secret, nor be punished
either. . . . If the body does not rise, the soul re-
mains uncrowned, without share in that blessed-
ness which is in heaven.”® Austin, though he
finds no scriptural authority for calling the state

Y De Bono Mortis, x. 47 + Ergo dum expectatur plenitudo tem-
2oris, expectant animae remuncralionem debitam, Alias mancd
" poena, akias gloria ; et tamen nec sllac interim sine iniuria, mec istae
sine fructs sunt, . . . xi. 48 : Incipiunt intellegere vequiem suam
& futuram susi gloriam pracuidere . . . ut sine tyepidations lac-
tentuy, festinantes uulium cius uideve, cui sedulae seruitutis obse-
guia deaulerunt,  Ambrose has said just before, x. 45, that souls
on being freed from the body go to “A:8ys, *“ that is, the unseen
place, which in Latin we call sn/fermum.”

® In £p. I, ad Cor. hom. xxxix. p. 499 (Field) : K¥» pubrp %
yuxhy by pvpidis d0dvaros ], Bawep ody xal ¥ori, Tiis oapxds
Xxwpls obx dworfjeras 18 dxdppnra &yald dxeiva, Sowep 0By o332
xohaobficeras o . . el ydp olx dvloratai Td cdpa, dorepdrwros
Yuxh péves & Tiis paxapiéryros dxelrys tis dv olpawois. Cyril
of Alexandria, Adv. Anthropom. 16, denies that rewards and
punishments are given before the Judgment Day, and says that
the Parable of Dives and Lazarus is not intended to teach us
about the present condition of souls departed.
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of the disembodied by the name of “hell,” as
others did, is by no means inclined to put that
state of repose and blessedness on the same
level with that which is to be hereafter. Souls
in that “third heaven,” or “ Paradise,” or which-
ever of many names may be employed, are
admitted to see “ the very substance of God ;"
and yet, in spite of that supreme blessedness,
they need the resurrection of the body to com-
plete their joy. Why they should need it is a
question which Austin finds hard to answer;
and yet, he says, “it cannot be doubted that
the human mind, whether in the state of ecstasy,
or in its disembodiment after death, is unable
to see the unchangeable substance in the same
way that holy angels see it ;”” the very fact of
being without that integral part of human nature,
which is put under the soul to be governed,
itself prevents the soul from entering with all its
powers collected into the highest heaven. It

! De Gen. ad Litt, xii. 63 foll, ; see esp. 68 : Si guem moue,
guid opus spiritibus defunclorum corpora sua in vesurrections reci-
pere, si polest 1is ctiam sine corporibus summa illa beatitudo

pracberi, difficilior quidem guaestio est quam ut perfecte possit hoc
sermone finiri. Sed tamen minime dubitandum est, & raptam
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will be observed that the reason assigned is one
which applies to the martyrs as much as to
other saints, This is explicitly taught by Austin
in one of his sermons on the martyrs Perpetua
and Felicity. “This life which the blessed
martyrs now enjoy,” he says, “although it bears
no comparison with any joys or pleasures of our
present world, is after all but a little portion of
the promise—nay, it is but a solace for its being
deferred. But the day of recompense will come,
- when their bodies will be restored to them and
the whole man will receive what he deserves. . . .
As there is-a wide difference between the joys
and miseries of sleep and of waking, so there is
a wide difference between the torments and the
comforts of death and of the resurrection. . . .
The repose of souls disembodied is not the same
as the glory and felicity of angels, with whom
in the resurrection the multitude of the faithful

Aominis a carnis sensibus memlem, et post mortem ipsa carme
deposita . . . non sic uidere posse incommutabilem substantiam ut
sancti angeli uident, siue alia latentiore causa, siuc ideo guia inest
& naturalis guidam appetitus corpus administrands ; guo appetitu
retardatur guodammodo ne tota intentione pergat in illud sum-
mum caclum, guamdiu non subest corpus, cuius adminisiratione

appditus slle congquiescit,
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will be made equal, in their heavenly bodies.”?
In the final review of his writings, Austin took
occasion to comment on the contrast which he
had drawn between the happiness of those yet
seeking and the happiness of those in fruition.
“But it is a great question,” he writes, “who
those blessed ones are, who are already in
possession of that to which this ‘way’ of ours
leads. That the holy angels are there is un-
questionable ; but it may well be questioned
whether departed saints are already in posses-
sion. They are freed, it is true, from the cor-
ruptible body which weigheth down the soul;
but even they are still expecting the redemption
of their bodies, and their flesh rests in hope, and
is not yet glorified with the incorruption that

! Serm. cclxxx, §: Et Raec guidem uita, guam nunc beats
mariyres habent, quamsuis iam nullis possit saccsuli Asius felics-
tatibus uel suaustatibus comparari, parua particula promsssionss
agitur, immo solacium dilationis. Veniet autem retributionss dies,
ubi corporibus redditss totus homo recipiat quod mevetur . . . sicut
enim plurimum distat inter lactitias miseriasue sommiantium o
uigilantium, ita mulium interest inler lormenta e gaudia mor-
tuorum ot resurgentium . . . quod alia est animarum sine ullis
corporibus requies, alia cum corporibus - caclestibus clavitas e

Jdicitas angelorum, gquibus aequabituy resurgentium multitudo
Sedelium.
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will be hereafter. But this is not the place to
inquire whether they for that reason do not come
short of the contemplation of the truth with the
eyes of the heart which is spoken of as ‘face to
face.’”! Even so late a doctor as St. Bernard
could repeat and insist upon similar teaching.?
It is no wonder that, in view of such testimonies,
Jesuit theologians are forced to say that “some
of the Fathers were in error upon this point,
while others speak in such a manner that even if
they disown the error they seem nevertheless by
their inconsistency to favour it.”® But gradually
the view combated by Justin as not a Chris-
tian view prevailed. The growth of Platonism
in the Church, with its exaggerated sense of the
Y Retract, 1. xiv. 2 : Sed quinam sint illi beatissimi, qus iam
sunt in ea possessione quo ducit haec uia, magna quacstio est, Et
angdi guidem sancti guod ibi sint, nulla quacestio est; sed de
sanctis hominsbus iam defunctis, utrum ipsi saltem dicends sint
sam in slla possessione consistere, merito quacritur. lam enim
corpore quidem corruptibili quo anima aggrauatur exuli sunt, sed
adkuc expectant ctiam ipssi redemplionem corporis sus, et caro corum
requiescit in spe, nondum in futura incorruptione clarescst, Sed
utrum ad contemplandam cordis oculis ueritatem, sicut dictum est,
. Jacie ad faciem, nihil ex hoc minus habeant, non hic locus est dis-
pwtando snquirere,
2 See esp. the second and fourth sermons for All Saints’ Day.
3 Hurter, Compendium, iii. 553.



The State of the Faithful Departed. 9y

restrictions of the bodily life—the growth of
asceticism, with its one-sided treatment of the
flesh as a dangerous enemy—tended to make
the resurrection of the body less of an object of
desire or of conscious thought. The increasing
reverence for the saints made it seem derogatory
to think of them as still waiting for any part of
theirreward. The privilege which in Tertullian’s
day was confined to martyrs, was thrown open
to other classes of saints, Their reign with
Christ was already begun. There was practically
nothing more for them to look forward to.
When Vigilantius somewhat rudely revived the
older teaching, it was received with contumely
and derision. A Pope who mooted the question
nine hundred years later barely escaped the
censures of a heretic by protesting that he had
affirmed nothing, but had only caused inquiries
to be made. There is but one passage that I
remember in the Paradiso of Dante which gives
any sign that the poet supposed that the saints
had still to receive any great increment to their
bliss in the resurrection of the body.!
Y Paradiso, xiv. 43 foll, .; but cp. xxv'. 124 foll.
H
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Yet the opinion which John XXII. (in a partial
and unsatisfactory form) wished to restore—the
opinion which Vigilantius opposed to the saint-
worship of his age—the opinion which had been
maintained by Justin, Irenaeus, and Tertullian,
was, after all, the only one which finds a firm
footing in Holy Scripture. Christ is for us in
this, as in all other respects, our type and
exemplar. Although death was to Him, as we
may expect it to be to ourselves, by faith in Him,
a liberation of inward powers which in this life
had worked under restriction, so that St. Peter
can say that, when put to death in the flesh, He
was quickened in the spirit,! yet it was not at
death, nor even at His resurrection, that He
entered into His glory, that He assumed His
throne, that He went to His Father. Only at
His ascension did He go into Heaven. So we
must suppose that it is with other men. To die
is gain, indeed, to a St. Paul ; forit is “ to depart
and be with Christ.”® He desires to be absent
from the body, if there is no other way for him
to “be present with the Lord.”® The condition '

'y Pet, iii. 18.  * Phil,i. 21 foll. *2Cor. v.8.
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of the Christian dead is, undoubtedly, one of
intimate and assured enjoyment of the fellow-
ship of Christ. “To-day,” Christ said to one
believer, without waiting for the resurrection,
“shalt thou be with Me in Paradise.”! He
promised to others, and the promise was at least
partially fulfilled at their death, that He would
come again and receive them unto Himself, that
where He is they might be also.? Although
St. Paul says that “ to him to live was Christ,”
yet that sense of the presence of Christ which
he expected to experience on dying was so much
more satisfying that he calls it “far better.”8
And yet it was not to his death that St. Paul
looked forward with eager anticipation, but to
his resurrection from the dead. He shrank not
only from the pain of dying, but from that state
into which he believed that death would usher
him, with all its nearness to Christ. He did not
wish to be “unclothed,” but “to be clothed
upon ;” not to die, but to have the mortal part
of him “swallowed up of life,” absorbed without

' St. Luke xxiii. 43. * St. John xiv. 3.
* Phil. i, 23.
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dissolution into the spiritual body.! It was not
the belief that the Lord would soon return which
made St. Paul instinctively dwell upon the
glories and joys of the life which follows upon
the great day of the Lord. He does so because
then, and then only, do the saints enter upon
their true inheritance, of which the privileges now
enjoyed by them in the intermediate state are,
as Origen and Austin taught, but a prelude and
an antepast, even as their privileges here were
but a prelude and an antepast of what they now
enjoy.

The thought that there may, for some souls, be
something in the nature of a purgatorial process
between death and resurrection is no longer
regarded among Protestant Christians with the
same fear and suspicion that was natural when
first “the Romish doctrine” concerning it was
discarded. In Switzerland itself, dogmatic
theologians like Gretillat  and Bovon ® appear to
sift the New Testament in the desire to find a
text that may warrant them in believing such a

' 3 Cor, v. 4. 8 Théologie Systématigue, iv. 538 foll.
3 Dogmatique Chrétienne, ii. 444 foll.
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thing. Roman controversialists have endeavoured
to make capital out of our candour. “If you
mention purgatory to a Protestant,” says Perrone,
“he becomes furious ; but if you ask whether or
no we may acknowledge a state of cleansing and
doing away of sin, a school of preparation and
waiting, or the like, he readily grants it you,
sometimes indeed he will strenuously contend
for the acknowledgment of such a state. That,”
he continues, “is the force of words.”! And,
indeed, if the connotation of the word *“purga-
tory” could be got rid of, few would object
to the name, Itis in itself a very good name,
If we could only blot out the history of the
ages between, and get back to St. Austin’s “ per-
haps,” and “it may be true,” and “we may find
or may not find,” all would be well enough.
According to accredited divines® of the Roman
communion, the only propositions concerning
purgatory which are de fide are the two con-
tained in the Creed of Pope Pius V., “ that there
is a purgatory, and that the souls detained in

Y Pradect. Theol. ii. 127, note 8 (ed. 1894).
* Perrone, /. ¢. 123,
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it are helped by the prayers of the faithful.”
Even this is more than we can be certain of.
But practically “the Romish doctrine” remains
what it was in the Middle Ages. Until the word
“purgatory” can be freed from the taint that it
has acquired in the course of ages, men will con-
tinue to quarrel with the word, however much
they may incline to think that there is a reality
which it might be taken to represent.

The scriptural evidence, indeed, for such a
belief is very scanty. When our Lord said,
“Thou shalt by no means come out thence,
until thou hast paid the uttermost farthing,”?!
or, “ He delivered him unto the tormentors till
he should pay all that was due unto him,”* He
did not necessarily imply that the last farthing
could ever be paid, or the debt of ten thousand
talents ever extinguished. It is in any case
more natural to suppose that He refers to a
chastisement following upon the great day of
reckoning, than to something between death
and it. When He says that one class of sins
“hath never forgiveness, neither in this world

1 St. Matt, v, 26. % St, Matt. xviii. 34.
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nor in the world to come,”! He does not neces-
sarily imply (as Austin thought) that there are
sins which are forgiven in the world to come,
though unforgiven in this; and if He does, it
may well be doubted whether “the world to
come” includes the period between death and
the resurrection, and does not always mean the
new state of things which follows upon the
Judgment Day. When St. Paul, writing to
the Corinthians, uses the language upon
which, historically speaking, the doctrine of
purgatory is based? two things must be noted
which make against that interpretation. First,
he expressly assigns the testing fire to “the
day,” the great day of Judgment, and not to a
period before it. Secondly, it is the man’s work
that is tried by the fire, and not the man ;—nor,
I may add, is it at all natural in the context
to understand the “wood, hay, stubble” as .
Origen, Austin, and the patristic commentators
in general do, of sins which the man has
committed, but rather of the futile results of
some men’s ministerial labour upon the spiritual
1 St. Matt. xii, 32, % 1 Cor. iii. 13.
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fabric of the Church. The texts melt away
when examined.

There is, perhaps, only one passage in the
New Testament which can be used with any
confidence in this connexion. It is the famous
passage about “the spirits in prison.”! Its
meaning is still disputed, though Professor
Charles, in his work on Eschatology, says boldly
that it can only be interpreted in one of two
ways :3 the spirits in question are either those
of dead men, or they are the fallen angels
mentioned elsewhere in the New Testament.
Dr. Charles afterwards—as I think, rightly—
restricts himself to the former view. In the
interval between His death and resurrection,
our Blessed Lord, we are told, was not inactive,
“ He went "—there was something answering
to movement—*“and preached "—there was an
operative ministry—to those who were in a
like disembodied condition to His own—“to
the spirits in prison.” Whether He preached
to any other spirits, we are not told: St. Peter

¥ 1 Pet. iii. 19.
. ¥ Eschatology, Hebrew, Jewish, and Christian, p. 376.
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had . a special purpose in speaking of this
particular class or group of spirits, The spirits
in prison either were, or at any rate included,
those of men who had lived lives so sinful, so
disobedient to the warnings which they received,
so persistent in disobedience during the long
time that the ark was preparing, that at last
they perished in the waters of the flood. The
specific contents of the Lord’s preaching to
them are not described ; but, a few lines lower
down, St. Peter, clearly referring to the same
persons, says, “For this cause was the gospel
preached to men who were dead, that they
might be judged according to men in the flesh,
but live according to God in the spirit.”!
What exactly these last words mean, I need
not now stop to inquire ; but unless this inter-
pretation is wholly wrong, not in detail only,
but in gross also, we may say that in St. Peter’s
view men between death and resurrection are
capable of receiving an access of knowledge,
that some who in that spirit-world endure a
penal confinement for their sins may yet have

! 1 Pet. iv. 6.
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glad tidings brought to them; and though St.
Peter does not distinctly affirm that they were
loosed from their confinement, yet, loosed or
not, the intended effect of the glad tidings
brought to them was “that they should live
according to God in the spirit,” which at least
implies some change of estate for the better.

If this was the case with the sinners of the
time of Noah, there seems to be no reason why
others may not be treated in like manner—
such souls, for instance, as those of the Corin-
thians, of whom St. Paul says that their “falling
asleep” was “a judgment” upon them for their
profanation of the Eucharist, but a judgment sent
that they “ should not be damned along with the
world”! Every day there pass away from
amongst us men whose career has been any-
thing but satisfactory, even to the last, who
have yet had their good points. We cannot
always tell what is passing in such souls
at the moment of death, “When He slew
them, they sought Him,”% is a text of good

1 1 Cor. xi. 32.
? Ps. Ixxviii. 34. See Bishop Andrewes’ First Sermon on
Repentance.
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hopé. It is a great consolation if we are
allowed to think that such souls, through the
mercy of God, may pass hereafter through a
process that may refine and cleanse them.
There is no need to imagine for them torments
inflicted by a stern justice, which will not for-
give sin without proportionate punishment.
Of the method pursued we are perhaps unable
to form any notion. It is enough to know that
they are in the hands of a faithful Creator and
of a wise and merciful Father.

But perhaps other and better spirits may
likewise be subjected to an improving discipline
hereafter. Many good and holy Christians
would be glad to be allowed to experience in
their place of rest some purifying sorrows. It
is a distress to them that at present they can
feel so little grief for their sins, though they
strive after a deeper penitence. This is the
conception of purgatory that has found favour
with many not unenlightened Protestant thinkers.
It comforts them to think that their penitence
may be completed in the repose that comes
with death, “Nearly all (teachers, ancient and
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modern),” says the large-minded Leibnitz—
putting, it must be owned, a generous construc-
tion upon the doctrine of purgatory as taught by
the more modern of the teachers whom he has
in view—*“have agreed that there is a fatherly
chastening or purification after this life, what-
ever it might consist in. The souls themselves,
on their departure from the body, receive
enlightenment ; and seeing for themselves now
for the first time the shortcomings of the life
that they have ended, and deeply pained by the
sense of the horribleness of sin, they welcome
the chastening with satisfaction, and would not,
if they could, pass to their blissful consummation
without it.” ?

I cannot but quote the deep words of the
Lutheran Martensen, though they will be
familiar to many of you. “ The kingdom of the
dead,” he says, “is a kingdom of remembrance.
The soul now enters into its own inmost recesses,
resorts to that which is the very foundation of

V Systtme Thkl. p. 350 (ed. 1819), quoted by Perrone,
Praclationes, ii. p. 133. Perrone gives an interesting list of
Protestant authors who have taken a similar line,



The State of the Faithful Departed. 109

life, the true substratum and source of all
existence. Hence arises the purgatorial nature
of this state. As long as man is in this present
world, he is in a kingdom of externals, wherein
he can escape from self-contemplation and self-
knowledge by the distractions of time, the noise
and tumult of the world ; but at death he enters
upon a kingdom the opposite of all this. . . .
His soul finds itself in a kingdom “of pure
realities. The manifold voices of this worldly
life . . . grow dumb, and the Holy Voice now
sounds alone . . . and hence the realm of the
dead becomes a realm of judgments. ... So
far is the human soul in this state from drinking
forgetfulness, that it may evermore be said,
“ Their works do follow them,’ . .. a recollection

. . which presents to view the real and deepest
truth of consciousness, which may not only be
comforting and bliss-giving, but judging and
condemning truth also,” !

Do I seem to have revoked to-day what I

v Christian Dogmatics, p. 457 foll. (Engl. tr.). Cp. J. A.
Domer, System of Christian Doctrine, iv. p. 408 foll. (Eng.
tr.).
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said at the close of my last lecture? I trust
not. I take up the position of St. Austin, and
acknowledge that it is all a possibility, not a
revealed truth. The Word of God does not
declare to us in unmistakable terms that there
are any purgatorial processes at all after this
life, If some of the saved children of God are
permitted after death to perfect their penitence
in some such manner as I have spoken of, that
discipline must be compatible with the promises
which all can plainly read in the Bible—with
the assurance of forgiveness, with the sense of
Christ’s presence and companionship, with the
fellowship of the saints, with the sure and
certain hope of a blessed resurrection,—with
rest, and peace, and light, and refreshment, and
enjoyment. Our prayers for them need not
bear any tone or tinge of distress or of anxiety.
“They are at peace.” They are just where they
would wish to be. Even Dante, with all his
sense of the pains of purgatory, can greet his
acquaintance there with

¢¢ Belacqua, a me non duole
Di te omai.”?

Y Purgatorio, iv. 123.
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And St. Catherine of Genoa, with an even
more terrible conception of that state, says that
souls “throw themselves eagerly into it,” and
that if they found nothing of the kind to help
them, it “would create a hell within them worse
than purgatory.” “I do not believe,” she says,
“that a contentment can be found comparable
to that of a soul in purgatory, except that of the
saints in paradise, and every day this content-
ment grows and grows ; and so far as their will
is concerned they cannot say that their pains
are pains.”! If such is the view entertained by
one who could say that no tongue could express
and no understanding take in the smallest
notion of the greatness of those pains, then the
tenderest-hearted Christian need take no alarm
at the reasonable purgatory of a Leibnitz or a
Martensen.
! Quoted by Perrone, /. at.



LECTURE III
THE INVOCATION OF SAINTS.

ONE part of the XXIInd Article engaged our
attention in the two previous lectures., It was
that part of it which affirms that “the Romish
doctrine concerning Purgatory . . . is a fond
thing vainly invented” We turn now to
another part of it.

If masses for the dead formed one of the
chief features of mediaeval religious life, the
Invocation of Saints was scarcely less promi-
nent. Pilgrimages, together with the cultus of
images and of relics, were closely bound up
with this invocation ; for although in some in-
stances the relics or images to which resort was
made were images or relics of our Lord Himself,
like Boxley Rood or the Blood of Hales, yet for
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the most part the pilgrimages were to famous
objects connected with saints, especially to
wonder-working images of the Blessed Virgin
Mary. Indeed, one of the chief objections to
the whole system was that it tended not merely
to exalt the saints to the position of our Lord,
but to drag Him down to the level on which
the saints were placed. That such a cultus,
indeed, was often degraded into mere idolatry,
in nothing removed from the idolatry of the
heathen, was evinced by the frequenting of such
monstrosities as Darvelgadarn and Conoch in
Wales, which, so far as is known, were uncon-
nected with any saint or any Christian ideas.
In all probability these were, as Bishop Barlow
picturesquely described them, “Welsh gods,”
“antique gargoyles of idolatry ; ” though it was
said that Darvelgadarn had not only power
over purgatory, but that he could bring a
damned soul out of hell.!

It was in this connexion that our Article
so sternly repudiated the Romish doctrine

Vv Letters relating to the Suppression of the Monasteries (Camden
Soc.), pp. 208, 190.:
1



114 The Invocation of Saints.

concerning Invocation of Saints as well as
concerning purgatory. Its words are that that
doctrine concerning “ Worshipping and Ador-
ation, as well of Images as Relics, and also
Invocation of Saints,” is “grounded upon no
warranty of Scripture, but rather repugnant to
the Word of God.” The Article does not indeed
imply that in some other connexion the In-
vocation of Saints would be allowable ; but it
purposely treats of it as conjoined with the
Worshipping of Images and Relics,

It is difficult to ascertain how the Invocation
of departed Saints first arose in the Christian
Church. It was certainly not practised, as
praying for the dead was, among the Jews of
the Apostolic age; indeed, if I am not mis-
taken, great as is their reverence for the mighty
forefathers of their race, the custom has never
been adopted among the Jews. They believed,
indeed, that the departed engage in intercession
for the living, as Jeremias, for instance, was
seen pleading for the Jews in the days of the
Maccabees ;! but there is no indication that

! 2 Macc. xv. I4.
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attempts were made to enlist such intercessions
by direct appeal. No trace of such a custom
is to be found in the New Testament. That
it was unknown in the earliest ages of Chris-
tianity is shown by the very same evidence
which proves the antiquity of praying for the
dead. When Tertullian wishes to insist upon
the authority of unwritten Tradition, he asks,
among other things, what Scripture prescribes
the praying for the dead, which nevertheless he
considers to have been inculcated by the
Apostles. If he had known the Invocation of
Saints as a traditional practice of the Church,
he could hardly have avoided alleging it.
Origen, who has much to say about the inter-
cession of the departed for the living, not only
bears a negative witness against the practice of
Invocation by never recommending it in places
where it would naturally come in, but distinctly
testifies that the assistance of the saints comes
unsought. The favour of the supreme God
alone, he says, is to be cultivated ; but, when
we gain His favour, as the shadow moves with
the motion of the body, so we gain the favour
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also of “all the friends of God, angels and souls
and spirits,” and “when we pray to God, ten
thousand holy powers pray with us uninvoked.”
It would have suited his point exactly to
have spoken of prayers to the departed if he
had known and approved of the use of them ;
and the fact that he does not, seems to show
that the practice was as yet unborn. The
Catacombs have been ransacked for invoca-
tions of the departed in the century of Origen
and of Cyprian, but without much success. It
is true that men in that century are asked,

Y Adv. Celsum, viii. 64: Mvpla: Soas &xAnToi curelxorras
3urduais lepal. One passage of Origen’s treatise on prayer has
been referred to as if the author permitted the offering of
¢ supplications, intercessions, and thanksgivings” to the saints
(de Orat. xiv. 6, ed. Kotschau): Aénaw pdv ody xal &revir xal
ebxapioriar obx &rowor xal &vfpdwois [bylois] mpoceveyxeiy * AN
73 ply 360 (Aéyw 3) trrevtw xal ebxapioriar) ob uévor &ylois dAAR
3 xal [EAAois] &vbpdwais, Thy 8t Bénow pdvov &ylois, el Tis edpeBeln
TladAos # Mérpos, ra bperfioway Huas, &klovs xowirres Tod Tuxely
s Sedopuérys abrois tfovalas xpds Td dpuaprhipara dpiévas. But the
word &ylois in that passage does not contrast *‘ the saints "—i.e.
departed saints—with persons still living ; it contrasts * holy
men" with men who are not holy. It is clear from the e 7is
edpebeln that Origen was not thinking of addresses to *‘ Paul or
Peter ” themselves, or to other such persons who had departed
this life, but of finding living men to whom such addresses could
be offered.
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“while still living, to pray, when they die, for
those whom they leave behind. Thus Cyprian
implores the virgins for whom he wrote the
treatise De Habstu Virginum to remember him
when their virginity should receive its reward,!
and engages with Cornelius that whichever of
them should die first should continue his inter-
cessions for the brethren on earth? It was
natural to inscribe wishes of the same kind
upon the graves of friends. “Marinus, keep
us both in mind, and our dear daughter
Macriana.” “ Atticus, sleep in peace, without
fears for thy salvation, and pray earnestly for
our sins.” “Pray for us in company with the
saints.” “Gentianus, pray for us, for we know
that thou art in Christ” Such addresses are
common enough ;8 but it is not natural to con-
sider them to be direct invocations of the dead.
Even addresses commending a dead friend to
the patronage of the martyrs whose relics lay
near are only of the same character., “O

Y De Hab. Virg. 24.

2 Epist. Ix. 5 (Hartel).

3 See Atzberger, Eschatol, p. 621 foll, ; Kirsch, Gemeinsch. d.
Heil, p. 93 foll.
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Paulus, let the spirits of all the saints welcome
thee into peace.” “I commend to thee, O
Basilla, the innocent Gemellus.” “O Lady
Basilla, we, Crescentinus and Micina, com-
mend to thee our child Crescentina, who lived
ten months and [some] days.”! Such inscrip-
tions undoubtedly prepare the way for vocal
appeals, but they are no proof that vocal
appeals to the saints were already used. I
am far from denying that they may have been
used in the third century; but they cannot
have been widely used, and there is no con-
vincing proof that they were used at all® It
is not until the latter part of the fourth
century that the practice is clearly observed.

' Atsberger, p. 626 ; Kirsch, p. 96 foll.

% The nearest approach to an invocation to be found in the
literature of the third century is the apostrophe of Hippolytus to
the Three Children (Comm. in Daniel, ii. 30) : Efxaré pos, Tpeis
waiSes,—urhodnré pov, wapakard, va xdyd ody Suiv Tdv alrdr
xAfipor Tdr 1iis paprvplas Adxw—rls v vérapros odv buiv & &»
péoy Tiis xaplvov wepiwardv ;  As Kirsch says (Gemesnschaft der
Heiligen, p. 90), it is “no mere rhetorical formuls,”—for the
author most likely believed that as a matter of fact the saints
wereinterceding for us; but there is no sign that he expected the
Three Children to answer his request to be remembered any
more than his request to be told who was the fourth with them.
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Then, all of a sudden, it is unquestioned and
unquestionable.

The connexion in which this invocation is
placed by our Article is in all probability that
in which it historically arose, i.e. the connexion
with relics of the saints. Reverence for the
bodies of the martyrs was among the most
. natural and legitimate of human impulses;
but it was soon cast as a reproach in the teeth
of Christians. The Evil One, says the letter
which relates the martyrdom of Polycarp—
the genuineness of which I see no reason to
question—“put forward (one) to plead with
the magistrates not to give up his body, ‘lest,
so it was said, ‘they should abandon the
Crucified One and begin to worship this
man.'” The writers vehemently repel the
suggestion that such a thing was possible.
“ Him,” they say, “being the Son of God, we
adore ; but the martyrs, as disciples and imi-
tators of the Lord, we cherish as they deserve
for their matchless affection towards their own
King and Teacher.”! When the body was

' Mart, Polye. 17.
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burned, “we afterwards took up his bones,”
they proceed, “which are more valuable than
precious stones, and finer than refined gold,
and laid them in a suitable place; where the
Lord will permit us to gather ourselves to-
gether, as we are able, in gladness and joy,
and to celebrate the birthday of his martyrdom
for the commemoration of those that have
already fought in the contest, and for the
training and preparation of those that shall do
so hereafter”! Lactantius, at the opening of
the fourth century, likens the persecuting

- Emperor to a savage beast, “who not only

tears in pieces men's limbs, but breaks up
their bones, and spends his fury even upon
their ashes, that they may have no visible
place of burial, as if what the worshippers of
God cared for were to get access to their
sepulchres, and not that the martyrs should
come to God.”? “The palace servants,” says

Y Mart. Polyc. 18.

* Div, Inst. v. 11: Non tantum artus hominum dissipat, sed ot
0353 ipsa comminust, & in cineres furit, me quis exlat sepulturae

locus ; guasi uero id affecient, gus deum confilentur, ut ad eorum
sepulchra ueniatur, ac non ut ipsi ad deum perueniant.
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Eusebius, speaking of the first outbreak of the
persecution of Diocletian at Nicomedia, “who
after their death had been committed with due
care to the earth, were dug up again by their
masters, who thought it necessary to throw
them into the sea, that they might not be in
tombs where they would receive worship from
persons who, they supposed, would consider
them to be gods.” !

Such was the impression left upon the minds
of the heathen of the fourth century by the
honours which Christians paid to the relics of
the martyrs. Nor was the impression by the
middle of that cehtury wholly without justifica-
tion. The thing which at an earlier period had
caused but a malevolent insinuation, came by
the time of Julian to furnish a deliberate accusa-
tion which it was not so easy to meet. “If only,”
cries the apostate Emperor to the Christians,
“you had attended to the teaching of the Jews
(to whom you went over from us), and had not
enrolled yourselves under a most unhappy name,
you would indeed have been worse off than you

v Hist, Eccl, VIII, vi. 7.
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were before, when with us, but your condition
would still have been supportable and tolerable ;
for in the place of many gods you would at
least have worshipped one God and not a man
—or rather a number of unhappy men. Though
you would have lived under a harsh and severe
law, containing much that is rough and barbarous,
instead of our mild and kindly laws, yet, in spite
of some disadvantages, you would at least have
been purer and less corrupt in your religious
rites,” !

Cyril of Alexandria repels the accusation of
Julian, and draws the difference between the
honours offered to the martyrs and the honours
offered to God ; and so does his contemporary
Augustine ;? but nevertheless a change had

v Ap. Cyril. AL c. Zul. vi. p. 201 (Aubert): El rois dxeivoy
yoiy mpogelxere Abyois, xal ob wavréwaciy éxeypdpnre SuaTux s,
AAR xeipor uiv N wpbrepor, dxbre abv Huiv dre, olovd 3% Suws
wexdrbare & xal dopnrd. “Eva ydp &rrl woAAGy Oy d0éBeole
v, olx Erbpwwor, parror xal woAAobs &vfpdwovs Svaruxeis* xal
véup oxAnpg pdv xal Tpaxer xal xoAd Td Bypior Exorri xal BdpBapor
dorl @y wap Huiv briexdy kal pihavipdrwy xpduevor, Ta piv EAAa
xelpoves &v Fre, &yrérepos 8L xal xabapdrrepoi Tas &yiorelas.

2 Cyr. Al, loc, cit. p. 203 : Tols ye phy &ylovs pdprupas obre
Ocods elval pauer, obre wpooxvreiy elbloueda Aarpevricds SyAovéri,
AR oxerds xal Tiugricds. Aug. C. Fuust, Mam. xx. 31:
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come over the attitude of Christians towards
the heroes of their faith. The last and most’
tremendous of the persecutions did harm. If
the “world-rulers of this darkness” failed to
stamp out by it the Church’s existence,—if
indeed in some ways the assault served to
renew the Church’s devotion and to consolidate
its energies,—yet even the victory of the Church
was not won without some compensating injury.
The tendency to exalt martyrdom to an un-
warranted height had long been at work in the
Church. Cyprian had fought against it in the
“interests of ecclesiastical discipline. At each
successive struggle—every one, more intense
than the last—this tendency had increased.
The permanent effect of the persecution of
Diocletian, regarded from the enemy’s point of
view, was the establishment of a new polytheism
in the Church under the guise of honouring the
champions of monotheism! That which was
Populus autem christianus memorias mariyrum religiosa sol-
lemnitate concelebrat, et ad excitandam imitationem, et ut meritis
orum consocsetur alque oralionsbus adiusetur; ita lamen u.
nulli martyrum sed ipsi deo marlyrum, guamuis im memoriis

mariyrum, constituamus allaria.
! Kirsch, Gem. der Hail. p. 175, says candidly : ¢‘ Es ist kaum



124 The Imvocation of Saints.

a cruel calumny on the part of the men who
slew Polycarp was a well-directed home-thrust
from the hand of an Emperor who had, out-
wardly at any rate, joined in the services of

‘Christendom.

Itis a curious fact that the particular point
of transition from the earlier cultus of the
martyrs to that which might deserve the
censures of Julian is marked by no explicit
protest and by no explicit championship.
It was the point at which prayers and
praises began to be directly addressed to
them, It is not as if there had been no
Christians who observed and endeavoured to
check the general tendency towards super-

zu beweifeln, dass das ungebildete Volk vielfach in abergliub-
ischer Weise, durch die bloss materielle Nihe der Ueberreste eines
Martyrers beim Grabe, Schiitz und Hiilfe fiir die abgeschiedenen
Seelen erwartete.” Cp. p. 130 foll,, where, after speaking of
the way in which the cultus of the saints during the fourth and
fifth centuries attached itself more than before to their sepulchres
and relics, and the invocation of them was increasingly used
to obtain miraculous assistances in earthly things, he says:
¢ Dabei schlichen sich in der Auffassung der Verehrung wie in
der praktischen Bethitigung derselben von Seiten des Volkes
falsche Ansichten und Missbriuche ein, die zum Theil auf heid-
nischen abergliubischen Vorstellungen beruhten.”
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stition in these matters. Such an one was
Caccilian of Carthage in the time of Diocletian.
A factious lady, as Optatus calls her, of the
name of Lucilla, was in the habit of carrying
about with her a bone of some martyr, or of
one whom she supposed to have been a martyr,
and every time that she made her communion,
before doing so, she produced the bone and
kissed it. For this she was reproved by
Caecilian, and the reproof led eventually to
the formation of the Donatist schism. It was
easy, amidst the fiery enthusiasms of the
African Church, to make out that Caecilian
was lacking in devotion to the martyrs, and
therefore a traitor to the cause in which the
martyrs died. If, indeed, Lucilla did no more
than kiss her relic, it was perhaps unnecessary
to interfere with her. There is nothing neces-
sarily superstitious in such an action. A man
may treasure and kiss a tress of his dead mother’s
hair without incurring any worse charge than
that of filial piety. It was not for the simple
act of reverence that Caecilian reproved Lucilla.
If Optatus represents the incident correctly, it
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was because Lucilla’s manner of proceeding
showed—though how, we are not informed—
that she put more faith in the virtue of her
relic than in the Blessed Sacrament which she
was about to receive ; she “thought more,” he
says, “of some dead man’s bone than she did of
the Cup of Salvation,”! The heathenish super-
stition of the act was the more flagrant, inasmuch
as it was uncertain whether the precious fragment
had as a matter of fact formed any part of a
martyr’s body: the man had at least not re-
ceived ecclesiastical recognition as a martyr.
But the Lucillas proved to be a more
numerous and influential party in the Church
than the Caecilians. In Italy, it is trite, men
looked with disapproval upon some customs
which had grown up in the more emotional
South, and it is well known how St. Ambrose
at Milan forbade the African Monnica to make
her modest little feast at the churches of the

Y De Schism. Donat. 16 foll. : Feminam factiosam . . . quas
ante spiritalem cibum et potum os mescio cuius martyris, si tamen
martyris, libare dicchatur ; et cum pracponeret calici salutari os
nescio cuius Rominis mortus, et 5i martyris, sed necdum uindicats,
corvepta cum comfusione discessit srala.
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city on the anniversaries of the patron saints,
not only for fear of encouraging excess, but also
(St. Austin says) because those solemnities
“did much resemble the superstition of the
Gentiles.” But Austin himself was surprised
at his mother’s obedience! It became a
more and more unpopular thing to resist the
growing movement. When Vigilantius raised
his voice against the corruption of Christianity
which his lifetime had witnessed, it was re-
marked as a strange thing that he carried with
him his bishop, and a portion of the clergy of
the diocese? 4

But even Vigilantius failed to discern the real
.point upon which he should have fixed his attack,
He objected to the outward tokens of reverence

Y Conf. vi. 2: Quia illa guass parentalia superstitions gentilium
essent simillima. A little below : Sed lamen wuidetur miki,
domine deus meus, et ita est in conspectus tuo de hac re cor meum,
non facile fortasse de hac amputanda comsuctudine matvem meam
Suisse cessuram, si ab alio prokiberetur, quem non sicut Ambrosius
diligebat.

* Hier. Adv. Vigil. p. 281 (Martianay) : ProA nefas, episcopos
sui sceleris dicitur Rabere consortes, si tamen episcopi nominands
sunt ; p. 282 1 Asserunt repertos esse nonnulios qus fauentes uitiss
suis illsus blasphemiss acquiescant.
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which were offered to the relics of the martyrs.
He disapproved of their being brought into the
churches, He deprecated the seeking for miracles
at their tombs. He exposed the danger of hold-
ing all-night vigils beside them. He ridiculed
the notion that the spirits of the martyrs were
to be found tied to the spot where their bodies
lay. He went so far as to deny that thé faith-
ful departed intercede for the Church on earth.
“What need is there,” he cried, “not only
to honour but also to worship the thing which
you carry about devoutly in a little case? Why
do you wrap dust in a linen cloth and bestow
the kisses of adoration upon it? We see some-
thing like a heathen rite introduced into the
churches under pretext of religion, when huge
tapers are lighted while the sun is still shining,
and wherever they go they kiss and worship a
pinch of dust in a little case wrapped up in a
costly cloth, Itis a mighty honour which these
men bestow upon the blessed martyrs, whom
they think fit to lighten with their cheap tapers,
when the Lamb which is in the midst of the
throne doth lighten them with all the glory of
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His majesty.”! Yet the one thing which made
the difference between such honour as might
have been paid by St. Paul to the relics of St.
Stephen, and that which had become fashionable
in the fourth century, Vigilantius passed over
unnoticed. Either it was still unpractised in
the parts of Gaul and Spain with which he was
familiar, or he did not feel that it was so serious
an encroachment of heathenish sentiment as
the ceremonial acts which accompanied it. In
any case he laid no stress upon it in his polemic.
He did not, so far as we can tell, attack the
Invocation of the Saints—the direct appeal to
them for aid, whether by their prayers or other-
wise. '
The reply of Jerome to the remonstrances of
Vigilantius, his former admirer and friend, is
perhaps the saddest reading in all the Fathers
—even sadder than his onslaught upon the
somewhat similar movement of Jovinian; for
Vigilantius was a man of wider views and more
modest utterance than Jovinian. There is little
spiritual insight in Jerome's strictures, and no

! Hier. Adv. Vigil. p. 28a.
K
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sympathy for what seems to have been an
honest effort to preserve the purity of the
Gospel. It is an easy thing for him to show
that even if the lighting of candles is a pagan
ceremony, the ceremony is none the less ap-
propriate for Christian purposes. He has but
little besides to contribute to the Catholic
cause, To others—and those not the least
liberal or learned—the very fact that there

" was a similarity between the cultus of the

saints and that of the pagan demigods was a
matter of pleasure and satisfaction. Eusebius
~—though it must be observed that Eusebius
says nothing to imply any invocation of the
saints—made it part of the preparation for the
Gospel that Plato had inculcated the paying of
honours to the heroes. He considered it a kind
of divinely ordered type or prophecy of what was
done in the Christian Church.! Theodoret, who

! Pracp. Evang. xiii. 11: Kal rabra 8¢ &pude. éxd +f rar
OcopiAwr TeAevry, obs orparidras Ths &Anbois eboeBelas obx Ay
&udprois dindy, xaparauBdrectas. “Ofer xal éxl Tds Oxas abriy
$0s Huly wapilvas, xal Tds edxds wapd rabrais woieiohas, TAY Te
Tds paxaplas adrdy yuxds, &s eAéyws xal Tolrey ¢’ Huir
yeyropirer.



The Invocation of Saints. 131

mentions the novel practice of invocation with
approval, rejoiced that the Pandian and Diony-
sianfestivals had given place to those of Peter and
Paul, of Thomas and Sergius, whose tombs were
hung with models of the eyes and other members
that had been healed by them, as formerly the
heathen shrines had been! If only some clear
and respected voice could have pointed out
exactly, yet with reverence, where superstition
came in—at using relics like a magical charm,
—and where polytheism came in—at address-
ing direct prayers and praises to the saints, it
might perhaps have found a hearing. As it was,
the language of Vigilantius only shocked the
sentiment of the age. He was thought to have
spoken contemptuously of the martyrs, to have
! Graec, Affect. Cur. viii. ad fin.: Tobs ydp olxelovs vexpods 8
3eowbérns drrelonte Tois Suerépois Oeois, xal Tods udy ppotdevs
dwépnve, Tolrois 3t T& Ixelrwy dxwlvepe yipa, &vrl 2p 3) Tary
Mardlewy xal Awcfor xal Atovvolor xal Téy EAAwy Sudy dopréy,
Térpov xal MadAov xal Owua xal Zepylov xal MapkéArov xal Acorriov
xal TMarreAefiuovos xal "Avrerivov xal Mavpixlov xal 78y EAAwy
papripww éxirerotrra: Inpodoivias * xal &rrl Tis wdAas wopwelas xal
aloxpovpylas xal aloxpoppnpocivns, cdppoves doprdforras xaryyt-
peus, ob udbny ¥xovoa: xal xépor xal yéAwra, &AL’ Buvovs elovs
xal lepsv Aoyluy dxpbagy xal wpocevxhy &fiewalvois xoopovudymy
3axptois. The whole preceding passage is of great interest.
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treated with blasphemy their sacred remains
and resting-places,

It is true that the first invocations of departed
Christians now actually on record are harmless
compared with those of the later Middle Ages
to which our Article refers. The earliest
specimens—if they are not those contained in
various poems of Pope Damasus—are some
which occur in the sermons of his contem-
porary, Jerome’s master, Gregory of Nazianzus.
They are in the highest degree rhetorical. They
consist more of panegyric than of petition. The
sacred orator is himself uncertain—perhaps
more than uncertain—whether the object of
his eulogy is aware of it. “If thou dost reck
of what we do,” cries Gregory, at the close of
his oration on his sister, “and if this is a
reward from God to holy souls to be aware of
such things, mayest thou receive this oration of
mine instead of—in preference to—many funeral
observances.”! “These are the first fruits of

1 Oy, viii. ad fin.: El 8¢ 7(s goi xal Tér fuerépuy dorl Aéyos,
xal voire Tais dolas Yuxals dx Oeob yépas Tév rowlrey éxaige

0bveabu, Béxow xal Td» Huérepor Adyor drrl waAAéy xal wpd
woAA&Y dvraglur,
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my words,” so he addresses the wizard whom
he confounded with the great Cyprian, “O
divine and sacred being. Mayest thou from on
high behold me favourably, and direct our word
and life, and feed or join me in feeding this
sacred flock, directing all things to the best
advantage, and especially turning away the
grievous wolves, who hunt after syllables and
turns of phrase, and granting us a more perfect
"and a brighter illumination of the holy Trinity.”!
Towards the end of his oration on his deceased
father, he apostrophizes the departed saint,
asking whether he has said enough, or whether
he shall go on. “Suffer me,” he cries, “to add
one thing more. Make known to us where
thou art in glory, and the light that surrounds
thee and thy children whom thou didst bury in
thy lifetime ; and receive me also in the same
tabernacles, without suffering any more, or but
little more, in this life.”* * This is my offering
to thee, O Basil,” he concludes one of his loftiest

! Or. xxiv. ad fin. : 3) 8¢ fpds éwowredois Evwder Mews, xal Td»
Huérepor Bietdyois Adyor xal Bloy, x.7.A.

? Or. xviii, : T{ ¢hs, & wdrep; Ixard radra; . . . dncivo 3}
wpooleivas avyxdpnoor * yrdpigoy Huiv xob wore ol 34¢ys, x.T.A
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orations, in honour of his dead friend; “if it
approaches to being adequate, to thee the thanks
are due, for in reliance upon thee I began my
oration concerning thee. . . . And mayest thou
look upon me from on high, O divine and
sacred being ; and the stake in the flesh which
is given me from God for my discipline—mayest
thou either put a stop to it by thy intercessions,
or procure that I may bear it bravely; and
mayest thou direct my whole life to the greatest
profit ; and if I should be removed, mayest thou
receive me yonder in thine own tabernacles.”? .

The rhetorical character of these sentences,
the “if” with which Gregory speaks of the
“knowledge of the departed with regard to things
in this world, the optatives in which, rather than
in the imperative, his desires are couched—all
show that such invocations are only on the
borderland of invocation. They are invocations
only in the same sense in which Tennyson
invokes Hallam—

Oy, xliii. ad fin.: Taird ogoi wap' Huiv, & Basireie, . . .

wly 7iis &klas &yyls, ok robro xdpis® ool ydp appdy Tdr wepl
oob Abyor dvearnoduny . . . ob 8t Huds éwoxrelois Evwler, K.T.A.
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“ Be near me whea my light is low,
When the blood creeps, and the nerves prick
And tingle ; and the heart is sick,
And all the wheels of being slow.”
“ Sweet soul, do with me as thou wilt.”

They undoubtedly express a hope and a long-
ing, but there is about them nothing of the
security of prayer. Yet these Cappadocian
divines, so enlightened themselves, and so free
from personal superstition, felt no fear of en-
couraging other men in the dangerous practice,
and acquiesced in believing in its effectual force.
“ Bethink you of the martyr,” says Basil at the
festival and sepulchre of St. Mamas, “all you
who in dreams have had the benefit of him ; all
who finding yourselves at this place have had
him as your fellow-labourer in prayer ; and all
who have called upon him by name when at
work and found him at hand ; all whom he has
brought home from journeys, or restored from
sickness; to whom he has given back your
children when they were already dead ; for whom
he has extended the appointed boundaries of
life”! When it comes to this, we are already

V Hom. in Mamantem Mart. 1: Myhotyré-poi 1o¥ udprvpos
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confronted with the kind of thing which the
Article condemns, though there may be a wide
difference in the extent to which it is carried.
You will observe that almost invariably the
invocations of saints of which we read in early
days occurred at the places of their burial, or
where some relics of them were to be found.
The effect of this was to bring forward a vast
number of saints—principally martyrs—who
enjoyed a local reputation, but were not much
known away from home. The prayers of the
faithful were not much addressed, as it would
seem, to the great Catholic saints. Except when
men went on pilgrimage to the /imina aposto-
lorum, as Paulinus of Nola, for instance, did
every year, they did not often seek the aid of
St. Peter or St. Paul. A Felix, or a Theodore,

8ooi 8¢ dvelpwr alrov dwmAaloare, Booi wepituxdrres T¢ Téxy
rolry doxhixecar abrdy auwepydr els mpocevxfv, Soois dvéuar:
Anlls ixl 1év fpywr wapéory, Boovs S3aimépous éxaviyaye,
Yoovs & dppworlas &véarnoev, Souis waBas dwédwxer %3y Tere-
Aevryxéras, Sogois mpobeapulas Blov uaxpordpas éxolycer. The
fragment numbered Epist. ccclx. in the Benedictine ed. of Basil,
in which the writer speaks of invoking the saints himself and
worshipping their images, is clearly of a later date, and is rightly
reckoned spurious by the editors.
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or a Mamas, or a Babylas, who happened to
have died and to be buried on the spot was more
resorted to as an intercessor than greater person-
ages far away. If a man lived at Uzalis, where
lay the reputed bones of St. Stephen, he natur-
ally applied to St. Stephen,! but he would pro-
- bably not have thought of doing so had he lived
elsewhere. Although the fourth and fifth cen-
. turies saw a great increase in the respect paid
. to the Blessed Mother of our Lord—partly
" because of the developing sense of the glory of
virginity, partly on account of the Nestorian
heresy which outraged men’s minds by denying
that her Child was also her God at the moment
when she bore Him—yet it does not appear that
there was any general disposition to turn to her
for succour. Gregory of Nazianzus mentions an
instance where a virgin in distress turned to
God, claiming the protection of Christ her
Spouse, “and supplicating the Virgin Mary to
aid a virgin in peril”* But it would seem that

! Aug. Serm. cexxxiv., )
;% Or. xxiv. 11: Kal Thy wapbévor Maplay Ixercbovoa Bondiica
;  waplévy xodvwevolbop. Kirsch, Gemensch. d. Hal. p. 201,
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it was only the fact that she was herself devoted
to virginity which made her seek help from
Mary. I know of no similar instance, and none
of recommending recourse to Mary, for some
centuries after Gregory’s time.

It is much to be wished that we knew more
exactly than we do, at what date the invoca-
tions of saints were introduced into the various
liturgical formularies of Christendom. Accord-
ing to Augustine, it is an affront to pray for any
martyr ; we ought rather to commend ourselves
to their prayers! This was not everywhere the
view of the Christian Church, even in Augus-
tine’s time. “We make our memorial,” says
Epiphanius, his elder contemporary, “both for

acknowledges that among the teachers of the Ante-Nicene
period there is no sign of any special devotion to Mary.
“Eine besondere Verehrung oder eine Anrufung derselben,
dhnlich wie in bezug auf die Apostel und Martyrer, finden
wir nicht in den Schriften jener Zeit bezeugt.” He thinks
(p. 203) that we may conclude from the notice in Gregory Naz.
that the custom had become by his time general.

V Serm. clix, 1: Jdeogue habet ecclesiastica discipling, guod
fideles noucrunt, cum mariyres eo loco recitantur ad allare da, ubi
non pro ipsis orcur ; pro ceteris aulems commemoralis defunctis
oratur, Iniuria est enim pro mariyre orare, cuius wos debemus
orationibus commendari.
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the righteous and for sinners;. . . for the righteous,
for fathers and patriarchs, prophets and apostles
and evangelists, and martyrs and confessors,
bishops and hermits, and for the whole estate,
in order that we may separate the Lord Jesus
Christ from the station of men, bearing in mind
that the Lord is not to be put on the same
footing with any man,” however holy he may
be! Epiphanius of Cyprus, who tore down the
embroidered curtain in which he discerned a
peril of idolatry, represents the old expiring
orthodoxy of the days of conflict with paganism.
The older form still survives in many of the
Eastern liturgies. “ O Lord our God,” says, for
example, the Alexandrian Liturgy of St. Mark,
“ remember and rest the souls of our fathers and
brethren who have fallen asleep before us, . . .
of patriarchs, prophets, apostles, martyrs, . . . of
our holy father Mark, the Apostle and Evange-

v Haey. 1xxv. 71 "Cxlp Sixaley woiolueda hy prhpny xal dxip
&uaprerdy* dxlp uly duapreAdy dxdp dAdovs eoi Bedperor, Oxlp
3! 3ixalwr xal warépay xalwarpiapxdy, xpopnr@y xal dxoorérwy
xal edayyediorar xal papripwr xal Spodoynrév, émoxdzxwy e xal
" dvaxwpnréy xal warrds Toi rdyparos, Tra Tdr Kbpior 'Iycoly

Xotordy dpoplowuey dxd 1iis Téy dvlpdray rdlews,
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list;” and then, after the Angelic Salutation,
“and specially of our all-holy, spotless, blessed
. lady, Mary the mother of God, ever-virgin.”!
At Jerusalem the custom of praying for the
great saints had been abandoned in the lifetime
of Epiphanius, if not before. Cyril uses different
language in speaking of the prayers offered at
the Eucharist for the local fathers who had fallen
asleep, and of the “mention” of *patriarchs,
prophets, apostles, martyrs:” of the former he
says that it brings great advantage to their souls
to be prayed for while the dread Sacrifice is
lying there ; but of the latter, the “ mention” is
made in order “that God by their prayers and
intercessions may accept our supplication,” 3

! Brightman, p. 128 : Tér &y xlore Xpiorob wpoxexoiunuévoy
warépwr 76 xal d3eAdpdy Tds Yuxds dvdwavaoy, xipie 8 Oeds Huy,
wmobdels &y &x' alévos wpowardpwr, xatépwr, warpiapx@v, upo-
ooy, dxoordAwy, papripwy, SuodoynTdv, dwiaxdxwy, dalwy,
Sixalwy, warrds wvebuaros &v wlores Xpiorod Terehaiwuéver, xal
dv &y 1 ohuepor Hudpg Thy dxbwmaw woobuela, xal Toi dylov
watpds Hudy Mdpxov T0b dwoarérov xal ebayyeAiorol Tob dwoBel-
tarros huiv 83% cwrnplas, . . . éfaipérws Tis wavaylas dxpdrrov
eDAoynuérys Beawolyns Hudr Oeordxov xal deiwapdévov Maplas.

8 Mystag. v. 9: Elra wruovebouer xal rév wpoxexounuévaw,
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The “ mention ” is no longer a prayer for them.
This language agrees precisely with what we find
in the liturgy called the Liturgy of St. James.!
It may be granted that, as St. Austin sug-
gests, it seems hardly seemly for us to offer
even so simple a prayer as that contained in the
Liturgy of St. Mark on behalf of saints so
exalted as the Blessed Virgin. Yet it is a safer

. thing to do than, as Epiphanius says, to put
them on the same level with the Lord Jesus
Christ by praying to them and not for
them,

It must in justice be remembered that those
Fathers who allowed the Invocation of Saints to
grow up, protested strenuously that what they
allowed was not really an adoration of either
the saints or their relics—a notion for which they
professed, and no doubt felt, a deep abhorrence.
“ Who ever worshipped the martyrs, O mad
pate?” asks the overbearing Jerome ; “ who ever
elra xal dxdp T8y wpoxexoiunpévey dyluy warépwy xal dxsoxéxwy
xal wdyrey &xAGs Téy &y Huly xpoxexosunuévey © peyloryy Sryow
wioreborres oeada: Tals Yuxals, Oxdp &v # 3énois dvaplperay,

i is &ylas xal ppicwdeardrns xpoxetuérns Guolas.
; ! Brightman, p. 56 foll,
r '
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took aman for God 2”! “ The Christian people,”
says the more reasonable Austin, “throngs the
memorials (or chapels) of the martyrs with
religious solemnity, to stimulate the imitation of
them, to obtain fellowship in their merits, and
to be helped by their prayers; but we erect no
altars to any of the martyrs, but to the martyrs’
God, though in the martyrs’ memorials. What
bishop, standing at the altar in the places where
their holy bodies are buried, ever said, ‘ We offer
to thee, O Peter, or O Paul, or O Cyprian?’
What is offered is offered to God who crowned
the martyrs. . . We attend upon the martyrs with
the same attentions of love and fellowship as we
attend upon holy men of God in this life, whose
hearts we feel to be ready to endure the same
suffering for the truth of the Gospel. But the
worship which implies a service proper to the
divine nature, we neither pay nor teach men to
pay to any save to God only.” *

'\ Ady. Vigilant. p. 282 (Martianay) : Qui's enim, o insanum
;c:i:l,'aliguando martyres adorauit? gquis Romimem putauit

* See the passage above, p. 123. It continues: Quis emsim
antistitum in locis sanctorum corporum assistens altars aliguando
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The theory, even to this day, of those who
uphold the Invocation of Saints, is that we only
ask their intercessions, and so avoid an infringe-
ment of the prerogatives of God. Even if in
form the request should appedr to be a prayer
to the saint, in intention it is otherwise.! If you
ask a saint to give you release from pain, you
do not ask him to do so of his own power, but
to procure it by his intercession with God. And
there may be good Christians who understand
this theory, and bear it in mind when invoking
the saints. Yet it needs but little knowledge .
either of history or of human nature to see that
for most men such prayers become actual prayers
to the saints, and the answer is regarded as
coming actually from them, The passage

dixit, ' Offerimus tibi, Pere, aut Paule, aut Cypriane?” sed
guod offertur, offertur deo qui martyres coromawit . . . Colimus
ergo martyres eo cxltu dilectionis et societatis, guo et in Aac wita
coluntur sancti homines dei, quorum tor ad talem pro euangelica
seritate passionem paratum esse sentimus ; sed illos tanto demotins,
guanto securius post certaming superata . . . ot illo cultu, quae
Graece Aarpela dicitur, Latine uno serdo dici non polest, cum sit
" gwaedam proprie diuinitali debita serwitus, nec colimus nec colen-

. dum dicimus nisi unum desms,

' Thom. Aq. Summa, II* sec*. q. 83, 2. 4.
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which I quoted from St. Basil! is enough to
show it—the earliest recorded encouragement
to the practice of invocation. St. Mamas has
“brought” people “home from journeys,” “re-
stored” them from sicknesses, “given” them back
children from the dead, and “extended” for
‘them the boundaries of life. Basil very likely
meant that it was by his intercessions that
Mamas had effected all this, though he does not
say so. The hearers, most of whom had been
brought up in heathenism, would be slow to
follow the process. They would not care how
the result was reached ; they would only care
that Mamas had done it. For all practjcal
purposes he became to them a god—a god
within reach.

It may-almost be said that theologians, as time
went on, made it their business to aid the ‘pro-‘
cess of corruption. John of Damascus ? teaches
that inasmuch as the saints are made true par-
" takers of the Divine nature, they are therefore -
! Seep. 135.

8 De Imaginibus, Or. iii. 33 : “Qoxep Tolvvy Mq‘v: ol Oevl,

ob pboe, BAL’ bs Tob pboes Oeod uéroxoi, obrws elal mpooxviyrol,
obxl pboe, 3N’ ds 1dy ploes xposkvrnrdy &y davrols Ixorres,
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Gods indeed, and, as such, are legitimate objects
of worship. I know what is said in defence of
his language. In part I assent to it. But the
fact remains that he deliberately and in so
many words justifies a Christian polytheism, not
merely as a doctrine, but as a practical system.
Keen and plausible as his arguments and those
of his supporters are, they are the sophistical
pleadings of men who find a practice in existence
for which they feel bound to find a good reason.
It is an attitude for which we may feel much
sympathy, but nevertheless the argument is not
justified. : .

The utility of calling upon the saints depends
largely upon a great assumption. It is the
assumption that they are in a position to hear
our appeal, and to act upon it. If we were
sure that we could make known our desires
to the departed, we should undoubtedly be
deprived of a great assistance if we were for-
bidden to do so.

But we do not know that they are near or
that they can hear us. No authority which
/ the Christian recognises as final and conclusive
L
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declares it to be so. Our Lord gave us no
indication of the kind. Holy Scripture is silent
upon the subject. The Fathers speak doubt-
fully about it. They contradict one another,
and sometimes even themselves. Thus St
Ambrose in one place says boldly, “ We
should implore the aid of the martyrs, whose
patronage (so to speak) appears to be ensured
and pledged to us by the possession of their
bodies. They can pray for our sins; . .. for
they are God's martyrs, our protectors, who
scrutinize our lives and conduct.”! But in -
another place he says more cautiously, address-
ing his deceased brother, “ Full of pity as was
thy holy mind towards thine own, if thou
knewest Italy to be now pressed by a foe so
near at hand, how deeply wouldest thou groan ;
how wouldest thou sorrow that our sole hope of
safety consisted in the barrier of the Alps]”?
“You say,” cries the truculent Jerome, in one
)\ De Viduis, 9: Mariyres obsecrandi, guorum widemur niobis
guodam corporis pignore palrocinium uindicare, Possunt pro
peceatis rogare mosivis; . o . dsti enim dei mariyres wostri prae-

swles, speculatores ustae actorumgue nostrorum.
8 De Excessu Fratris, 31.
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of his moods, to Vigilantius,  that the souls of
the Apostles and Martyrs are settled in the
bosom of Abraham, or in the place of repose,
or under the altar of God, and cannot get out
of their graves, or be present where they like,
To be sure, they have the privilege of senators,
and are not shut up in a filthy prison among
murderers ; but they are confined in a free and
honourable custody in the isles of the blessed
and the Elysian fields, Will you lay down
laws for God ? Will you put the Apostles in
chains, and keep them in custody right up to
the day of judgment, and not allow them to be
with the Lord, although it is written, ¢ These
follow the Lamb, whithersoever He goeth’?
If the Lamb is everywhere, then we must
suppose that those who are with the Lamb are
everywhere also. When the devil and the evil
spirits roam about the whole world, and by
their great swiftness are to be found every-
where, shall the martyrs, after the outpouring of
their blood, be shut up and confined in an altar,
and unable to get out of it?”! Yet, like

' Adv. Vigilant. p. 283 : Ais enim uel in sinw Abrakae, uel
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Ambrose, after rehearsing the woes of the
Empire in his panegyric upon one whom he
considers to be a saint, Jerome says, “ Happy
is Nepotian, that he does not see these things ;
happy that he does not hear of them. Itis
we who are to be pitied ;—and yet we wish to
live, and think those who are away from all
these things to deserve our tears rather than to
be considered blessed | !

Austin, as is his wont, goes more thoroughly
into the question. “If,” he says, in a touching
passage, “the souls of the dead took an active
interest in the affairs of the living, and if when
we see them in dreams it were they in person
who addressed us, then, not to speak of others,
in loco refrigerii, uel subter aram dei, animas apostolorum e
marlyrum consedisse, nec posse de suis tummlis et wbi soluerint
adesse praesentes. Senaloriae uidelicet digwitatis sunt, el non inter
Aomicidas tacterrimo carcere, sed in libera Aomestague custodia in
Jortunatorum insulis et in campis Elysiis recluduntur. Tu deo
leges pones ¥ tu apostolis uincula snicies, ut usque ad diem sudicii
teneantur custodia, nec sint cum domino suo, de quibus scriptum
sty Sequuntur Agnum, quocumgue uadit” 1 Si Agnus ubique,
ergo et ki gus cum Agno sunt, ubique esse cvedends sunt. Et cum
diabolus et daemones toto uagemtur in orbe &t celeritate mimia
ubigue praesentes sinty, mariyres post cffusionem samguinis sui
ara operientur inclusi, el inde exire nom polerunt 1

v Egist. xxxv. p. 274.



The Imvocation of Saints. 149

I should not be left one night without my
affectionate mother, who followed me over land
and sea to live with me. God forbid that her
happier estate should have made her hard-
hearted, so that when something wrings my
heart she offers no consolation to her son in
anguish, whom once she loved so singularly and
could not bear even to see him in low spirits.
... But if even our parents take no part in our
affairs, what other dead are there who know
what we are doing and what is happening to
us? The prophet Isaiah says, ‘ Thou art our
Father, though Abraham be ignorant of us, and
Israel acknowledge us not’ If those great
patriarchs knew not what was happening to
the people descended from them, how can the
dead know and help and be associated with
the affairs of the living? How can we say that
it was a mercy for those who died before the
troubles which followed their decease, if even
after death they feel all the changes and
chances of the human life of woe? . . . What
was the great advantage promised by God to
good King Josiah that he should die without
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seeing the threatened evils which were to come
upon the place and people?” “The spirits of
the departed,” he concludes, “are where they
do not see what is done and happens to men
in this life.”

I must carry somewhat further my quotation
of this discussion of St. Austin’s. He says that
we must admit that although the dead do not
know at the moment what is going on upon

Y De Cura ger. pro Mortuis, 16 : Si rebus uiuentium interessent
animae mortuorum, et ipsae nos guando eas usdemus alloquerentur
in somniss, ut de aliis taccam, me ipsum pia materinulla nocte
desererst, gquae terva marigue secula est ut mecum usueret. Absit
enim wut focta sit wita feliciore crudelis, usque adeo ut guando
aliguid angit cor meum, nec tristem filium consoletur, guem dilexit
unice, gquem numguam soluit maestum uidere . . . Si aulem
parentes non inltersunt, qui sunt alii mortuorum gui mouerint
guid agamus guidue patiamur? Isaias prophda dicit, ** Tu es
enim paler moster ; guia Abrakam nmesciuit mos, et Israel mon
cognouit nos.” Si tanti patriarchae guid erga populum ex his
procreatum agevelur igmovauerunt, guomodo morius uiuorum
rebus algue actibus cognoscendis adiuuandisque miscentur f  Quo-
modo dicimus eis fuisse consultum, qus obiersunt antoyuam uenirent
mala, guac sllorum obitum comsecula sunt, si et post moriem
sentiunt guaccumgue in uitae Aumanae calamitate contingunt !
o o o Quid est ergo guod piissimo regi losiae pro magno beweficio
promisit Deus, guod esset ante moriturus, ne uideret mala guae
wentura sili loco e populo minabatur ? . . . 165 ergo sunt spiritus
defunclorum, ubi non wident quaecumgue aguntur aut euensunt
in ista wila Aominidus,
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earth, they may get to know of it later, from
those who pass to them by death ; they do not
learn everything, but only what they are per-
mitted to know, because it is good for them to
know it. Angels also, who certainly are present
in earthly concerns, may perhaps carry to the
dead such intelligence as they may require. '
Again, things past, present, or future may be
made known to the dead where occasion
demands it, by direct revelation of the Holy
Ghost, as in the case of the prophets while upon
earth. It is in this way that Austin accounts
for the fact—for he does not doubt that it is
a fact—that the martyrs sometimes interpose
when invoked in earthly affairs. They do so by
an exceptional exercise of the power of God;
not because it belongs to the normal condition
of the departed soul.!

“How the martyrs aid those whom un-
doubtedly they help, is a question which passes
my powers of understanding: whether they are
personally present at the same time in different
and widely distant places, either at their shrines,

V /bid. 18, 19.
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or independently of their shrines; or whether
they abide sequestered from all converse with
mortals in a place agreeable to their deserts,
but yet praying generally for the needs of those
in supplication (even as we pray for the dead,
tﬁough we are not present with them, and do not
know where they are nor what they are doing),
and Almighty God, who is everywhere present,
.+ . hearing the prayers of the martyrs, by
means of the widespread ministry of the angels
gives succour to the men for whom He judges
it right in this poor life, and by His wonderful
and unspeakable power and goodness commends
the worthy deeds of His martyrs where, and
when, and as He wills, but especially in con-
nexion with their shrines, because He knows it
to be expedient for us in building up the faith of
Christ, for the confession of which they suffered.
This is a matter too high for me to attain
unto, and too abstruse for me to search out;
and therefore which of these fwo accounts is the
true one, or perhaps whether both are true, that
sometimes these things are done by the actual
presence of the martyrs, and sometimes by
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angels who personate the martyrs, I dare not
decide, but would rather inquire of those who
know.” !

It was not likely that others would be content
to remain in the modest uncertainty of Austin,
Speculation on the conditions of the dead was
too busy to leave such questions unanswered ;
and by the time of Gregory the Great the

Y De Cura gev. pro Mort. 20 : Quamguam ssta gquaestio uires
intellegentiae meae uincit, guemadmodum opitulentur mariyres fis
guos per cos certum est adinuars ; ulyum ipsi per seipsos adsint uno
tempore tam diuersis locis, et tantainter se longingustate discretis ;
Stue ubi sunt corum memoriae ; siue praciey suas memorias ubicsume
gue adesse sentiuntur ; an ipsis in loco suss mer itis congruo ab omni
mortalium conuersatione remotis, et tamen generaliter orantibus
pro indigentiis supplicantium (sicut nos oramus pro mortuis,
guibus utique nom pracsentamuy, nec ubi sint uel gquid agant
scimus), deus omnipolens, qui est ubique pracsens, mec concretus
nobis, nec remotus a nobis, exaudiens martyrum preces, per
angelica ministeria usquequague diffusa pracbeat hominsbus illis
solacia, guibus in huius ustac miseria sudicat esse praedenda, et
suorum merita mariyrum, ubi unlt, quando uult, guomodo suult,
maximeque per eorum memorias, quoniam Roc nowit expedire nobis
ad aedificandam fidem Christi, pro cuius illi confessione sunt
passi, mirabili atque ineffabili polestale ac bomitate commendet.
Res haec altior est qguam ut a me possit attingy & abstyusior guam
ut & me waleat perscrulari : et ideo quid horum duorum sit, an
uero fortassis utrumgue 3ity wl aliguando ista fiant per ipsam
praesentiam martyrum, aliqguando per angelos suscipientes personas
martyrum, definire won audeo ; mallem a scientibus ista perguirere.
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answer had been found. Commenting upon the
words of Job, “ His sons come to honour, and he
knoweth it not; and they are brought low, but
he perceiveth it not of them,” ! Gregory remarks
that “ as those who are yet alive know not where
the souls of the dead are kept, so the dead are
not aware in what manner the life of those who
live after them in the flesh is disposed ; because
the life of the spirit is far from the life of the
flesh, and as bodily and unbodily things are
different in kind, they are differently appre-
hended. But,” he adds, “this must not be
supposed to be the case with the souls of the
saints; they inwardly see the brightness of
Almighty God, and therefore we cannot believe
that they are ignorant of anything outward.” %
Thus a virtual omniscience is attributed to the

! Job xiv. 21.

8 Moral. in Job xii. 21: Sicut enim hi qui adAuc ssuentes sunt,
mortuorum animae guo loco habeantur, ignorant, ita mortus, uita
in carne uinentium post eos qualiter disponatur, nesciunt : quia el
wita spiritus longe est a uita carnis, et sicut corporea algue incor-
porea diucrsa sunt genere, ita etiam distincta cogwitione. Quod
tamen de ansmabus sanclis sentiendum non est, quia guae sntus
omnipotentis dei claritatem wident, nullo modo credendum est quia
Joris sit aliguid guod sgnorent, :
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saints, As they see everything reflected, as it
were, in the mind of God, they are aware of the
appeals that are made to them on earth, and
exert themselves on the suppliant’s behalf:!
You will observe that Fathers like St. Austin
did not base their belief that the saints can
hear our prayers upon the teaching of the
Bible, with regard to their actual conditions,
but upon what they took to be the evidence
of facts, They saw miracles taking place at
the tombs of the martyrs, and in answer to the
invocation of the martyrs, and they concluded
that the martyrs heard them. I do not care to
dispute the reality of miracles attested by the
great fathers of the fourth and fifth centuries—
sometimes from personal observation. Exami-
nation tends to confirm the reality even of a

! It must in justice be said that the practice of invoking the
saints does not necessarily depend on the belief that the saints are
already in heaven, or have attained their consummation, how-
ever it may be expressed. The Roman divines do not forbid,
though they do not much encourage, the invocation of souls who
are supposed to be in purgatory (Hurter, Compendinm, iil. p. 618).
In the Eastern Church, it is the common practice for people to
commend themselves to the prayers of their deceased parents
and friends, even where there was no mark of special sanctity.
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large percentage of those which are said to
take place nowadays at Lourdes and La
Salette, as well as in lowlier faith-healing
circles. The inferences to be derived, however,
from their occurrence are precarious. St.
Austin himself was quite sceptical, if I may
use the word without offence, as to whether
the saint’s part in a miracle wrought at his
tomb was a conscious part or not. Ananias,
he said, had appeared in a vision to Saul of
Tarsus without being aware of it himself. He
thought it might be so with some of the
miracles connected with the martyrs, that God
accomplished them by angelic agency, “while
the martyrs themselves were in profound re-
pose, absorbed in other far better objects of
contemplation, separated from us, and engaged
in prayer on our behalf.” !

Perhaps it may be urged that so long as the
desired answer is obtained, it makes no differ-
ence whether the saint who is invoked takes an

3 De Cura ger. pro Mort. 21 : lilis in summa guice positis, et
ad alia longe meliora uisa wacantibus seorsum a mobis, orants-
busque pro mobis.
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active interest in the granting of it or not. Sup-
pose that you find it easier, and more comforting,
to invoke the aid of some saint than to call upon
God for yourself, why should you not do so,
and take the beneficial result without question-
ing how it comes? The answer is obvious.
The principle thus employed would in like
manner justify any other form of false worship.
The great bounty of the one and only God
often grants petitions that dre offered to other
names than His own. He hears the prayers
which are offered by the heathen to their idols.
But no one would argue this as a reason for
allowing the convert from heathenism to con-
tinue praying to his idols, in the hope that
the prayer might find its way onwards to the
one true Object. If God vouchsafes to answer
petitions addressed to the Blessed Virgin Mary,
that is no reason why people should be en-
couraged to go on addressing the Blessed
Virgin. The worship of idols is always easier,
and may to many minds be more comforting,
than the resolute effort to reach and worship
God in spirit and in truth. God does not
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promise that His service shall always be marked
by ease and comfort. Truth is a severe thing.
If the saints at rest, as St. Gregory teaches
and Dante after him, know all that happens
upon earth, but know it only by gazing upon
God as upon a living mirror, it is not reverent
towards God to address ourselves directly to
them without addressing Him, and to treat
Him as if He were some inanimate medium
of communication; and if St. Austin’s theory
is true, and the saints invoked are unconscious
of the benefits which God confers in answer
to the invocation, then it is robbing God to
divert to them any portion of our thankfulness
for the benefit.

"I do not wish for an instant to suggest that
the saints, whether of ancient times or of modern,
are doing nothing for the Church militant upon
carth, or for individual members of it. That
they are in a state of active consciousness, and
not sunk in the sleep of forgetfulness, is clear
in Holy Scripture. Such being the case, they
cannot have lost their interest in the persons
and causes with which they were so intimately
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concerned in this life. The range and extent
of their knowledge of things earthly we have no
means of ascertaining. They may or may not
be able to follow intelligently our changing
fortunes. It is conceivable, on the one hand,
that they may be aware even of the afflictions
and of the sins of the living, and that the grief
which the knowledge causes may be part of a
discipline which they are undergoing. It is
possible, on the other, as Austin said, that our
life is as much concealed from them as theirs
from ours. But however complete may be their
ignorance of what is befalling us, they cannot
have ceased to think of us or to care for us.
Such a change in them would mean the total
destruction of their personal identity. They
could not be the same persons that they were.
Abraham would not be Abraham if he no longer
cared what became of his descendants. St Peter
and St. Paul would not be the Apostles whose
lives and writings we know if they did not pray
for the Church which was founded upon them.
We cannot conceive of great intercessors like
Lancelot Andrewes discontinuing to plead for
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the places for which once they prayed so often
and so earnestly. Almost anything would be
more tolerable than to suppose that we have no
place in the loving intercessions of our fathers
and brethren and friends who have passed before
us to be with Christ.

Of the great increase in the potency of
their prayers in the place of rest, Christian
sentiment has had no doubt! We may well
believe that the intercessions of the saints
were never so powerful as since their death.
This belief does not rest only upon the con-
sideration of the superiority of their state in
itself, but rather upon their more complete
sanctification and their more unhindered access
to God.. “I am sure,” says Gregory of Nazi-
anzus, after his father’s death, “that he [pro-
tects his flock] more effectually now by his

' Dr. Swete calls my attention to the curious passage in the
Secrets of Enoch, p. 70 (Charles’s ed.), where the writer protests
against the belief that departed saints intercede for the living.
‘¢ And now, my children, do not say, Our father stands before
God, and prays for us to be released from sin ; for there is no
person there to help any man who has sinned.” Vigilantius, as
we have seen, made a similar objection.
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intercession than he did formerly by his teach-
ing, in proportion as he now is nearer to God,
having shaken off the fetters of the body, and
being rid of those impurities which obscure
the understanding, and converses with the First
and Purest of intelligences with no intervening
veil, being admitted to the rank and liberties
of the angels.”! In this point the polemic of
Jerome against Vigilantius may deserve our
sympathy. “You say in your book,” he writes,
“that while we live, we can pray for one
anothier, but that when we are dead, the prayer
of none will be heard on another’s behalf. .If
apostles and martyrs still in the flesh can
pray for others, when they still have reason to -
be anxious on their own account, how much more
after their crowns and victories and triumphs!”?

! Or. xviil.: TNelbopar 3° 811 xal v§ wpeoBelg viv parror #
wpbrepoy 1)) Bidacxarly, Soe xal pirroy dyyi(er Oe§, Tds cwpa-
Tixds wédas dwoceiaduevos, xal Tis lmiborobons Tdv voly IAdos
drnArayuéros, xal yuur§ yuurds drrvyxdreor 1§ wpéry xal xaba-
purdry vol, Tdiens xa) xappnaias dyyerindjs, el pl) ToAunpdy Tobro
elweiy, dkiobperos.

* Adp. Vigilant. p. 383: Dicis in libello two, quod dum
NiNIMUS MUINO Pro nobdis orare Possumus, Posiguam autem mortui
Juerimus nullius sit pro alio exaudienda oratio ; praesertim cum
martyres wltionem sus sanguinis impetrare non qusuerint. St

M
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Is there, then, any way in which we may
attach ourselves, as it were, to the interces-
sions which we are sure must be continually
ascending from the saints to God? If we may -
not actually invoke their powerful advocacy,
must we forego the hope of its advantages?
The ancient devotions of Christendom provide
us with a reply. There can be nothing wrong
or dubious in asking Almighty God Himself
that we may profit by the prayers which are
offered by the departed. What is known by
students under the name of “comprecation,”
“or joining with the saints in their prayers, is
both innocent and sanctioned by antiquity.

apostoli et martyres adhuc in corpore constituts possunt orare pro
ceterss, quando pro se adkuc debent esse sollicits, guanto magis post
coronas, uiclorias, et triumphos. There is one curious exception
to be made, according to Roman theologians, to the efficacy of
the intercessions of the saints. They are not in a position to
help the souls in purgatory. Souls in purgatory probably
invoke their aid ; but the saints are no longer in a position to
offer satisfaction, and therefore their intercessions are less effica-
cious than those which living men can make (Hurter, Comgpen-
dium, iii, p. 618). The Church therefore, in praying for the
repose of the departed, ‘barely pays a compliment to the saints,
when it prays intercedentibus omnibus sanctis. It is difficult to
see how this theory fits in with the belief that the Blessed Virgin,
St. Francis, and other saints, periodically deliver souls out of

purgatory.
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I take, somewhat at random, examples from
the two chief liturgies of East and West—

“ Making mention of our all-holy, spotless,
blessed and glorious Lady, Mary, Mother of
God and Ever-Virgin, with all the saints, let
us commend ourselves and one another and
all our life to Christ our God.” The words
come in the Liturgy of St. Chrysostom.! “De-
liver us, we beseech Thee, O Lord, from all
evils, past, present, and to come”—so runs a
prayer in the Roman Mass—*“and graciously
grant, at the intercession of the blessed and
glorious Mary, ever-virgin Mother of God, to-
gether with Thy blessed Apostles Peter and
Paul and Andrew, and all the saints, peace in
our time, that assisted by Thy merciful aid we
may be always free from sin and safe from all
anxiety.”® The actual wording of these prayers
does not quite commend itself to my judgment.
Besides that the description of the Blessed
Virgin appears a little fulsome and overloaded,

! Brightman, p. 363 : THs wavayfas . . . Maplas perd wdrrey
Téy &ylwy pquoveoarres davrods xal dAAfrovs xal wicay Thy
oy Auidy xpioT§ T Be§ wapaddpeda.

* Prayer after the Lord’s Prayer.
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there is a danger, even in these prayers, .
lest too much should be made of the inter-
cessions—lest we should seem to plead their
merits before God, as we plead the merits of our
only Saviour and Mediator. But the principle
involved in them is sound enough. A soldier
under the stress of the war may with good
reason in his brief moments of devotion cast
himself upon the intercessions of the Church at
home, "and beg God to hear on his behalf the
prayers of his mother and his friends. In the
same manner there is nothing superstitious or
in any other way wrong if we, the Church mili-
tant here on earth, implore Almighty God to
receive our petitions in union with those of all
who have pleased Him from the beginning of
the world, who in their place of quiet and un-
harassed repose cry to Him to hasten the
coming of His kingdom, and that His will may
be done upon earth both in great things and in
small, .
The practice of.the Invocation of Saints has
probably as much to be said for it as any other
corruption which has invaded Christianity. In
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view of its antiquity and of its wide diffusion, it

cannot be summarily and impatiently dealt with

by a Church which appeals to Catholic tradition.

If other Churches with which we come in contact
make use of it, perhaps we should not be justi-
fied in making its rejection a condition of com-
munion with them, so long as in other respects
they hold the true faith of Christ. But none
the less the practice ought to be firmly and
temperately discouraged. It ought not to be
allowed to regain any footing among ourselves.
What others may do is no law for us. Our
religion is not based upon the teaching of St.
Basil or St. Austin, however great the deference
with which we study their writings. We have
seen, as St. Basil and St. Austin could not have
been expected to foresee, the actual harm that
has come of what they permitted. Our Lord
and His Apostles are, after all, our only authori-
tative masters, and whatever cannot be proved
to have been taught by them, or to be a natural
application of what they taught, we must
jealously refuse to reckon among the institutions
of the Christian religion.
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ARTICLES OF THE CHURCH OF ENGLAND. By the Rev.
T. P. BOULTBRE, formerly Principal of the London College of Divinity,
St. John's Hall, Highbury, Crows 8vo. 6.

Bright.—Works by WiLLIAM BRIGHT, D.D., Regius Professor
of Ecclesiastical History in the University of Oxford,
and Canon of Christ Church, Oxford.

SOME ASPECTS OF PRIMITIVE CHURCH LIFE. Crown 8vo. 6s.
THE ROMAN SEE IN THE EARLY CHURCH : And other Studies
in Church History. Crown 8vo. 7s. 6d.

WAYMARKS IN CHURCH HISTORY. Crown 8v0. 7s. 6d.
LESSONS FROM THE LIVES OF THREE GREAT FATHERS,
St, Athanasius, St. C! tom, and St. Augustine, Crown 8vo. 6s.

THE INCARNATION AS A MOTIVE POWER. Crows 8vo. 6s.

Bright and Medd.—LIBER PRECUM PUBLICARUM EC-
CLESLE ANGLICANAE. A GULIELMO BRIGHT, S.T.P., et PETRO
GOLDSMITH MEDD, A.M., Latine redditus. Smal/8vo, 7s. 6d.

Browne.—WEARIED WITH THE BURDEN: A Book of
Readings for Lent. By ARTHUR HEBER BROWNE, M.A.,
LL.D,, Vicar of Kempsford, Gloucester, Crown 8vo, 43, 64,
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Browne.—AN EXPOSITION OF THE THIRTY-NINE
ARTICLES, Historical and Doctrinal. By E. H. BRowNnE, D,D.,
sometime Bishop of Winchester. 8vo. 16s.

Oampion and Beamont.—THE PRAYER BOOK INTER-
LEAVED. With Historical Illustrations and Explanatory Notes
arranged parallel to the Text. By W. M, CAMPION, f) D.,and W. J.

. BEAMONT, M.A., Small 8vo. 7s. 64.

Carpenter and Harford-Battersby. — THE HEXATEUCH
ACCORDING TO THE REVISED VERSION ARRANGED
IN ITS CONSTITUENT DOCUMENTS BY MEMBERS OF

: THE SOCIETY OF HISTORICAL THEOLOGY, OXFORD.

. Edited with Introduction, Notes, Marginal References, and Synoptical
Tables. By J. ESTLIN CARPENTER, M.A. (Lond.) and G. HARFORD-
BATTERSBY, M.A. (Oxon.). T'wo vols. 4to. (Vol. {. Introduction and
Appendices: Vol. Il. Text and Notes). 36s. net.

Oarter.—Works by, and edited by the Rev. T. T. CARTER, M.A.,

Hon. Canon of Christ Church, Oxford.
UNDERCURRENTS OF CHURCH LIFE IN THE EIGHTEENTH
. CENTURY. Crown 8vo. ss. '
NICHOLAS FERRAR : his Household and his Friends, With Portrait.
. Crown 8vo. 6s.
THE SPIRIT OF WATCHFULNESS AND OTHER SERMONS.
Crown 8vo. .
THE TREASURY OF DEVOTION : a Manual of Prayer for General
- and Daily Use. Compiled by a Priest.
18mo. as. 6d.; cloth limp, 2s. Bound with the Book of Common
Prayer, 35. 64. Red-Line Edition. Cloth extra, gilt top. 18mo,
2s. 6d. net. Large-Type Edition. Crown 8vo. 3s. 6d.
THE WAY OF LIFE: A Book of Prayers and Instruction for the Young
at School, with a Preparation for Confirmation. 18mo, 1s. 64,
. THE PATH OF HOLINESS: a First Book of Prayers, with the Service.
of the Holy Communion, for the Young. Compiled by a Priest. With
. Illustrations. 16mo. 1s. 6d. ; cloth limp, 1s.
THE GUIDE TO HEAVEN : a Book of Prayers for every Want, (For
the Working Classes.) Compiled by a Priest, 18mo. 1s. 6d.; cloth
: limp, 15. Large-Type Bdition. Crown 8vo. 1s. 6d.; cloth limp, 1s.
THE STAR OF CHILDHOOD : a First Book of Prayers and Instruction
for Children. Compiled by a Priest. With Illustrations, 16mo, as. 6d,
" SIMPLE LESSONS; or, Words Easy to be Understood. A Manual of
Teaching. 1. On the Creed. 11. The Ten Commandments. 111, The
~ Sacrament. 18mo. 3s.
* MANUAL OF DEVOTION FOR SISTERS OF MERCY. 8 parts in
avols. 3amo. 10s5. Or separately :—Part1. 1s5. 64. Part11. 1s. Part
ur rs. Part1v. 2s. Partv.1s. Partvi xs. Partvil, Partvi, 1s. 64,
SPIRITUAL INSTRUCTIONS. Crown 8vo.

TuE HoLY EUCHARIST. 3s. 6d.° OuR LORD'S EARLY LIFE, 33.6d.
TuE DIVINE DISPENSATIONS, 3s5.6d. | OUR LORD'S ENTRANCE ON HIS
Tue LIFE OF GRACE. 3s. 6d. MINISTRY. 3s. 6d.

THE RELIGIOUS LIFK. 3s. 64.
[continued
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Oarter.—Works by, and edited by the Rev. T. T. CARTER, M.A,,
Hon. Canon of Christ Church, Oxford.—continued.
A BOOK OF PRIVATE PRAYER FOR MORNING, MID-DAY, AND
OTHER TIMES. 18mo, limp cloth, 1s. ; cloth, red edges, 13. 3d.
THE DOCTRINE OF THE RlESTHOOD IN THE CHURCH
OF ENGILAND. Crown 8vo.
THE DOCTRINE OF CONFESSION IN THE CHURCH OF
ENGLAND, Crown 8vo. ss.

Ooles.—Works by the Rev. V. S. S. COLES, M.A.,, Principal of the
Pusey House, Oxford.

LENTEN MEDITATIONS. 18mo. 2s. 6d.
ADVENT MEDITATIONS ON ISAIAH I.-XII.: together with Out-
lines of Christmas Meditations on St. John i. 1-12. 18mo, 2s,

Oonybeare and Howson.—THE LIFE AND EPISTLES OF
ST. PAUL. By the Rev. W. J. CONYBEARE, M.A., and the Very

Rev. J. S. HowsoNn, D.D. With numerous Maps and Illustrations.
LIBRARY EDITION. Two Vols. 8vo. 21s. STUDENTS EDITION. One Vol.
Crown 8vo. 65s. POPULAR EDITION. Ose Vol. Crown 8vo. 3s. 6d,

Oreighton.—A HISTORY OF THE PAPACY FROM THE
GREAT SCHISM TO THE SACK OF ROME (!378-1527&
Right Hon. and Right Rev. MANDELL CREIGHTON, D.D., Lord lshop
of London. Six Volumes. Crown 8vo. 6s. eack.

Day-Hours of the Church of England, The. Newly Revised
according to the Prayer Book and the Authorised Translation of the
Bible. Crown 8vo, sewed, 3s. ; cloth, 3s. 6d.

SUPPLEMENT TO THE DAY-HOURS OF THE CHURCH OF
ENGLAND, being the Service for certain Holy Days. Crown 8vo,
sewed, 3s. ; cIoM 35, 6d.

Devotional Series, 16mo, Red Borders. Eack 2s. 6d.

BICKERSTETH'S YESTERDAY, To- LEAR's (. L. SIDNEY) FOR DAYS

DAY, AND FOR EVER. AND YEARS,

CHiLcoT's TREATISE ON EviL| FRANCIS DE SALES' (ST.) THE
THOUGHTS. DEVOUT LIFE.

THE CHRISTIAN YEAR. WILSON'S THE LORD'S SUPPER.

HERBERT'S POEMS AND PROVERBS. Large type

KEMPIS' (A) OF THE IMITATION ’TAvwns(JzRun) HoLy LiviING.
OF CHRIST. HoLy DYING.

* These two in one Volume. ss.
Devotional Series, 18mo, without Red Borders. Eack 1s.

BICKERSTETII'S YESTERDAY, To- WILSON'S THE LORD'S SUPPER.

DAY, AND FoR EVER, Large type.
THE CHRISTIAN YEAR. FrRANCIS DE SALES' (ST.) THE
KeMPIS' (A) OF THE IMITATION Devour LiFe.

or CHRIST. "’l‘/m.ox s (JEreMY) HoLy LiviNG.

HERBERT'S POEMS AND PROVERBS, HoLy DYING,

® These troo in one Volume., 3s. 6d.
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Bdersheim.—Works by ALFRED EDERSHEIM, M.A., D.D,, Ph.D.
THE LIFE AND TIMES OF JESUS THE MESSIAH. Two Vols

8vo. 245,

JESUS THE MESSIAH : being an Abridged Edition of ‘ The Life and

Times of Jesus the Messiah.’

Crown 8vo.

6s. net,

HISTORY OF THE JEWISH NATION AFTER THE DESTRUC-

TION OF JERUSALEM UNDER TITUS, 8w,

18s,

Ellicott.—Works by C. J. ELLICOTT, D.D., Bishop of Gloucester.

A CRITICAL AND GRAMMATICAL COMMENTARY ON ST.
PAUL'S EPISTLES. Greek Text, with a Critical and Grammatical

Commentary, and a Revised English Translation.

GALATIANS, 8s. 6d.
EPHESIANS, 8s. 64,

PASTORAL EPISTLES. 105, 6d.

8vo,

PHILIPPIANS, COLOSSIANS, AND
PHILEMON, 10s. 6d.
THESSALONIANS. 75, 6d.

HISTORICAL LECTURES ON THE LIFE OF OUR LORD

JESUS CHRIST, 8vo. 1as.

English (The)Catholic’s Vade Mecum: a Short Manual of General

Devotion.

PRIEST's Edition. 32mo.

Compiled by a PRIEST.
1s. 6d.

32mo. limp, 1s. ; cloth, 3s.

Bpochs of Church History.— Edited by Right Hon. and Right
b.

Rev. MANDELL CREIGHTON,

London. Small 8vo.

THE ENGLISH CHURCH IN
OTHER LANDS. Bythe Rev. H. W,
Tucker, M.A.

THE HISTORY OF THE REFOR-
MATION IN ENGLAND. By the
Rev. Gro. G. Prrry, M.A.

THE CHURCH OF THE EARLY
FATHERS. By the Rev. ALFrED
Prummer, D.D.

THE EVANGELICAL REVIVAL IN
THE EIGHTEENTH CENTURY.
By the Rev. J. H. OverTon, D.D.

THE UNIVERSITY OF OXFORD.
By the Hon. G. C. Brobrick, D.C.L.

THE UNIVERSITY OF CAM.
E{RAIDGE' By J. Bass MULLINGRR,

THE ENGLISH CHURCH IN THE
MIDDLE AGES. By the Rev. W.
Hunt, M.A.

Eucharistic Manual (The).

D., Lord Bishop of

2s. 6d. each.

THE CHURCH AND THE
EASTERN EMPIRE. By the Rev.
H. F. Tozer, M.A.

THE CHURCH AND THE ROMAN
EMPIRE. Bythe Rev. A, Carg, M. A,

THE CHURCH AND THE PURI-
TANS, |570-1660 By Henry Orrixy
WAKEMAN,

HILDEBRAND AND HIS TIMES.
Ryl ;he Very Rev. W. R. W. STEPHENS,

THE POPES AND THE IIOUEN-
STAUFEN. By Uco Barzani.
THE COUNTER REFORMATION.
By ApoLrrus WiLLiAM Warp, Litt. D.
WYCLIFI’-‘E AND MOVEMENTS
FOR REFORM. By RzGinaLp L.
Pooux, M A.
THE ARIAN CONTROVERSY. By
the Rev. H. M. GwaTkiN, M.A.

Consisting of Instructions and

Devotions for the Holy Sacrament of the Altar. From various sources.

3amo, cloth gilt, red edges. 13,

Cheap Bdition, limp cloth.

od.
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Farrar.—Works by FREDERICK W. FARRAR, D.D., Dean of
Canterbury.

TEXTS EXPLAINED; or, Helps to Understand the New Testnrnent.
Crown 8vo. 6s.

THE BIBLE: Its Meaning and Supremacy. 8vo, 15s.
ALLEGO?IES. With 25 Illustrations by AMELIA BAUERLE. Crown
8vo, 6s.

CoNTENTS.—The Life Story of Aner—The Choice—The Fortunes of a
Royal House—The Basilisk and the Leopard.

Fosbery.—VOICES OF COMFORT. Edited by the Rev.
THOMAs VINCENT FosBERY, M.A., somctime Vicar of St. Giles's,
Reading. Cheap Edition. Small 8vo. 3s. 6d.

The Larger Edition (7s. 6d.) may still be had.

Gardner.—A CATECHISM OF CHURCH HISTORY, from
the Day of Pentecost until the Present Day. By the Rev. C. E.
GARDNER, of the Society of St. John the Evangelist, Cowley. Crown
8vo, sewed, 1s.; cloth, 15, 6d.

Geikie,—Works by J. CUNNINGHAM GEIKIE, D.D,, LL.D,, late
Vicar of St. Martin-at-Palace, Norwich,

HOURS WITH THE BIBLE: the Scriptures in the Light of Modern
Discovery and Knowledge. Completein Twelve Volumes, Creown 8vo.

OLD TESTAMENT.

CREATION TO THE PATRIARCHS. | REHOBOAM TO HEZEKIAH. Witk

With a Map and [llustyations. ss. lllustrations. ss.
MANASSEH TO ZEDEKIAH. With

MOSES TO JUDGES. With a Map the Contemporary Prophets. Witk
and [llustrations, ss. a Map and [llusirations. ss.
EXILE TO MALACHL  With the

SAMSON TO SOLOMON. With a Contemporary Prophets. Witk
Map and lllustrations. sgs. Hlustrations. sgs.

NEW TESTAMENT.

THE GosPELS. With a Map and | LIFE AND EPISTLES OF ST. PAUL.
lllustrations. ss. With Maps and Illustrations.
2 vols. 10s.
Lire AND WORDS OF CHRIST. | ST. PETER TO REVELATION, Witk
WitAh Map. 2 vols. 10s. 29 lllustrations. ss.

LIFE AND WORDS OF CHRIST.
Cabinet Fdition. With Map. 2vols, Post8vo. 10s.
Cheap Edition, without the Notes. 1 vol. 8vo. 6s.

A SHORT LIFE OF CHRIST. With Illustrations. Crown 8ve.
35. 6d. ; gilt edges, 45, 6d.,
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Gold Dust: a Collection of Golden Counsels for the Sancti-
fication of Daily Life. Translated and abridged from the French by
E.L.EE. Edited by CHARLOTTE M. YONGE. Parts I. IL IIL
Small Pocket Volumes. Cloth, gilt, eack 1s. Parts 1. and II. in One

. Volume. 1s.6d. Partsl., 11, and IIL. in One Volume. as.

*.* The two first parts in One Volume, large type, 18mo. cloth, gilt. as. 6d.
Parts L. IL. and IlI are also supplied, bound in white cloth, with red
edges, in box, price 3s.

Gore.—Works by the Rev. CHARLES GORE, M.A., D.D., Canon
of Westminster.
THE CHURCH AND THE MINISTRY. Fourth Edition, Revised.
Crowon 8w, Gs., net
ROMAN CATHO] l(. CILLAIMS. Crown 8vo, 3s. 6d.

Great Truths of the Christian Religion. Edited by the Rev.
W. U. RICHARDS. Small 8vo. 2s.

Gurnhill—THE MORALS OF SUICIDE. By the Rev. J.
GURNHILL, B.A,, Scholar and Moral Science l’uu.man of Emmanucl
College, (,amln |(lgc Crown 8ro. 065,

Hall.—Works by the Right Rev. A. C. A. HaLL, D.D,, Bishop
of Vermont.

CONFIRMATION. Crown 8vo. ss. (The Oxford Library of Practical
‘Theology.)

THE VIRGIN MOTHER: Retreat Addresses on the Lite of the
Blessed Virgin Mary as told in the Gospels. With an appended
Essay on the Virgin Birth of our Lord. Crvwn 8vo. 4s. 6d.

CHRIST'S TEMPTATION AND OURS. Crown 8vo. 3s. 6d.

Hall —_THE KENOTIC THEORY. Considered with Parti-
cular Reference to its Anglican Forms and Arguments. By the Rev.
Francis J. 11aLn, D.D., Instructor of Doginatic Theology in the
Western Theological Seminary, Chicago, lllinois, Crown 8vo.  ss.

Hallowing of Sorrow. By E. R, With a Preface by H. S.
HoLLAND, M.A., Canon and Precentor of St. Paul's. Smal/8vo. as.

Harrison.—Works by the Rev. ALEXANDER J. HARRISON, B.D,,
Lecturer of the Christian Evidence Society.
PROBLEMS OF CHRISTIANITY AND SCEPTICISM. Crown8vo.

75. 6d.

THE CHURCH IN RELATION TO SCEP’I‘ICS a Conversational
Guide to Evidential Work. Crown 8vo. 3s. 6.

THE REPOSE OF FAITH, IN VIEW OF PRLSENT DAY DIFFI-
CULTIES. Crown 8w. 7s, 6d.

Hatch. —THE ORGANIZATION OF THE EARLY
CHRISTIAN CHURCHES. Being the Bampton I.ectures for 188,
By EbwiIN HATCH, M.A,, D.D,, late Reader in Ecclesiastical History
in the University of Oxford. 820, (13
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Holland. —Works by the Rev. HENRY Scort HOLLAND, M.A.
Canon and Precentor of St. Paul’s.

GOD'S CngdAND THE COMING OF THE KINGDOM. Crown
8vo. 3s. 6d.

PLEAS AND CLAIMS FOR CHRIST. Crown 8vo. 3s. 6d.
CREED AND CHARACTER : Sermons. Crown 8vo. 3s. 6d.
ON BEHALF OF BELIEF. Scrmons. Crown 8vo, 3s. 6d.
CHRIST OR ECCLESIASTES. Sermons. Crown 8vo. as. 6d.
LOGIC AND LIFE, with other Sermons. Crown 8vo. 3s. 6d.

Hollings.—Works by the Rev. G. S. Houmds, Mission Priest of
the Society of St. John the Evangelist, Cowley, Oxford.

THE HEAVENLY STAIR; or, A Ladder of the Love of God for Sinners.
Crown 8vo. 3s. 6d,

PORTA REGALIS; or, Considerations on Prayer. Crown 8vo. limp cloth,
15. 6d. net ; cloth boards, 2s. net.

CONSIDERATIONS ON THE WISDOM OF GOD. Crown 8vo. 4s.

PARADOXES OF THE LOVE OF GOD, especially as they are seen in
the way of the Evangelical Counsels. Crowsn 8vo. 4s.

ONE BORN OF THE SPIRIT; or, the Unification of our Life in God.
Crown 8vo. 3s. 6d.

Hutchings.—Works by the Ven. W. H. HUTCHINGS, M.A. Arch-
deacon of Cleveland, Canon of York, Rector of Kirby
Misperton, and Rural Dean of Malton.

SERMON SKETCHES from some of the Sunday Lessons throughout
the Church’s Year. Vols. / and 1l. Crown 8vo. ss. each.

THE LIFE OF PRAYER : a Course of Lectures delivered in All Saints
Church, Margaret Street, during Lent, Crown 8vo. 4s. 6d.

THE PERSON AND WORK OF THE HOLY GHOST : a Doctrinal
and Devotional Treatise, Crown 8vo. 4s. 6d.

SOME ASPECTS OF THE CROSS. Crown 8vo. 4s. 6d,

THE MYSTERY OF THE TEMPTATION. Lent Lectures delivered at
St. Mary Magdalene, Paddington. Crowr 8vo. 4s. 64.

A2
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Hutton.—THE SOUL HERE AND HEREAFTER. By the
Rev. R. E. HutTtON, Chaplain of St. Margaret's, East Grinstead.
Crown 8vo. 6s.

Inheritance of the Saints; or, Thoughts on the Communion
of Saints and the Life of the World to come, Collected chiefly
from English Writers by L. P. With a Preface by the Rev. HENRY
ScoTT HOLLAND, M.A. WNinth Edition. Crown 8vo. 7s. 6d.

Jameson.—Works by Mrs. JAMESON.

SACRED AND LEGENDARY ART, containing Legends of the Angels
and Archangels, the Evangelists, the Apostles. With 19 Etchings and
187 Woodcuts. 2 wvols. 8vo. 20s. nel.

LEGENDS OF THE MONASTIC ORDERS, as represented in the
Fine Arts, With 11 Etchings and 88 Woodcuts. 8vo. 10s. nef,

LEGENDS OF THE MADONNA, OR BLESSED VIRGIN MARY.
With 27 Etchings and 165 Woodcuts, 8vo. 10s. set.

THE HISTORY OF OUR LORD, as exemplificd in Works of Art.
Commenced by the Jate Mrs. JAMESON ; continued and completed by
LApY EASTLAKE. With 31 Etchings and 281 Woodcuts. 2 Vels.
8vo, 20s. net.

Jennings.—ECCLESIA ANGLICANA. A History of the
Church of Christ in England from the Earliest to the Present Times.
By the Rev, ARTHUR CHARLES JENNINGS, M.A. Crown 8vo. 7s. 6d.

Johnstone.—SONSHIP : Six Lenten Addresses. By the Rev.
VERNEY LOVETT JOHNSTONE, M.A., late Assistant Curate of
Iifracombe. With an Introduction by the Rev. V. 8. S. CoLEs,
M.A., Principal of the Pusey House, Oxford. Crown 8vo, 2s.

Jukes.—Works by ANDREW JUKES.

THE NEW MAN AND THE ETERNAL LIFE. Notes on the
Reiterated Amens of the Son of God. Crown 8vo. 6s.

THE NAMES OF GOD IN HOLY SCRIPTURE: a Revelation of
His Nature and Relationships, Crown 8vo. 4. 6d.

THE TYPES OF GENESIS. Crown 8vo. 7s. 6d.

THE SECOND DEATH AND THE RESTITUTION OF ALL
THINGS. Crown 8vo. 3s,6d.

THE ORDER AND CONNEXION OF THE CHURCH'S TEACH-
ING, as set forth in the arrangement of the Epistles and Gospels
throughout the Year. Crown 8vo, 2s. 6d.
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Knox Little.—Works by W. J. KNox LITTLE, M.A., Canon
Residentiary of Worcester, and Vicar of Hoar Cross.

THE PERFECT LIFE: Scrmons, Crown 8vo. 7s. 6d.
THE CHRISTIAN HOME. Crown 8vo. 3s. 6d.
CHARACTERISTICS AND MOTIVES OF THE CHRISTIAN

LIFE. Ten Sermons preached in Manchester Cathedral, in Lent and
Advent. Crown 8vo, as. 6d.

SERMONS PREACHED FOR THE MOST PART IN MANCHES.
TER. Crown 8vo. 3s. 6d.

THE IIOPES AND DECISIONS OF TIHE PASSION OF OUR
MOST HOLY REDEEMER. Crown 8vo. 2. 6d.

THE MYSTERY OF THE PASSION OF OUR MOST HOLY
REDEEMER. Crown 8vo. 2s. 6d.

THE LIGHT OF LIFE. Sermons preached on Various Occasions,
Crown 8vo. 33, 6d.

SUNLIGHT AND SHADOW IN THE CHRISTIAN LIFE.
Sermons preached for the most part in America. Crown 8vo. 35, 64.

Lear.—Works by, and Edited by, H. L. SIDNEY LEAR.

FOR DAYS AND YEARS. A book containing a Text, Short Reading,
and Hymn for Every Day in the Church’s Year. 16mo. 2s.6d. Alsoa
Cheap Edition, 32mo. 1s.; or cloth &ili, 15. 6d.; or with red borders, as.6d.

FIVE MINUTES. Daily Readings of Poetry. 16mo. 3s. 6d. Also
Cheap Edition, 32mo. 1s.; or cloth &l 1s. 6d.

WEARINESS. A Book for the Languid and Lonely.

Large Type.
Small 8vo. ss. e

CHRISTIAN BIOGRAPHIES,

MADAME Louise DE FRANCE,
Daughter of Louis xv., known
also as the Mother Térése de
St. Augustin.

A DOMINICAN ARTIST: a Sketch of

the Life of the Rev. Pére Besson,
of the Order of St. Dominic,

HENR1 PERREYVE. By
GRATRY,

ST. FRANCIS DE SALES, Bishop and
Prince of Geneva.

PERE

Nine Vols.

THE REVIVAL OF PRIESTLY LiFe
IN THE SEVENTEENTH CENTURY
IN FRANCE.

A CHRISTIAN PAINTER OF THR
NINETEKNTH CENTURY.

BOSSUET AND HIS CONTEMPORA-.
RIES,

FENELON, ARCHBISHOP OF CAM-
BRAL

Crown 8vo. 3s. 6d. each.

HENRI DOMINIQUE LACORDAIRE,
[continued,
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Lear. — Works by, and Edited by, H. L. SIDNEY LEAR—

continued.

DEVOTIONAL WORKS. Edited by H. L. SIDNEY LEAR., New and

Uniform Editions. Nine Vois.

FENELON’S SPIRITUAL LETTERS TO
MEN.

FENELON'S SPIRITUAL LETTERS TO
‘WOMEN.

A SELECTION FROM THE SPIRITUAL
LETTERS OF ST. FRANCIS DE
SALES. Also Cheap Editivn, 32mo,
6d. cloth limp ; xs. cloth boards.

THE SPIRIT OF ST. FRANCIS DE
SALES.

16mo.

2s. 6d. each.

THE HIDDEN LIFE OF THE SOUL,

THE LIGHT OF THE CONSCIENCE.
Also Cheap RBdition, 3amo, 6d.
cloth limp ; and 1s. cloth boards.

SELF-RENUNCIATION, From the
French.

ST. FRANCIS DR SALES' OF THE

Lovk or Gob.

SELECTIONS FROM
* THOUGHTS.'

PASCAL'S

Lepine.—THE MINISTERS OF JESUS CHRIST : a Biblical
Study. By J. Foster LEPINE, Curate of St. Paul’s, Maidstone,
Crown 8vo.  ss.

Liddon.—Works by HENRY PARRY LipDON, D.D., D.C.L.,,LL.D.
SERMONS ON SOME WORDS OF ST. PAUL. Crown 8w. ss.
SERMONS PREACHED ON SPECIAL. OCCASIONS, 1860-1889.

Crown 8vo. ss.
CLERICAL LIFE AND WORK : Sermons. Crown 8vo. ss.
IESSAYS AND ADDRESSES : Lectures on Buddhism—Lectures on the
Life of St. Paul—Papers on Dante. Crown 8vo. ss.
EXPLANATORY ANALYSIS OF PAUL'S EPISTLE TO THE
ROMANS. 8vo. 14s.
EXPLANATORY ANALYSIS OF ST. PAUL'S FIRST EPISTLE
TO TIMOTHY. 8vo. 7s. 6d.
SERMONS ON OLD TESTAMENT SUBJECTS. Crown8vo. ss.
SERMONS ON SOME WORDS OF CHRIST. Crows 8vo. ss.
‘I'HE DIVINITY OF OUR LORD AND SAVIOUR JESUS CHRIST.
Being the Bampton Lectures for 1866. Crown 8vo.  ss.

ADVENT IN ST. PAUL'S. Two Vols. Crown 8vo.
Cheap Edition in one Volume. Crown 8vo. ss.

CHRISTMASTIDE IN ST. PAUL'S. Crown 8vo, ss.

PASSIONTIDE SERMONS. Crown 8vo. ss.

EASTER IN ST. PAUIL'S. Sermons bearing chicfly on the Resurrec-
tion of our Lord. Zwo Vols. Crown 8vo. 3s. 6d. each. Cheap
Edition in one Volume. Crown 8vo. ss.

SERMONS PREACHED BEFORE THE UNIVERSITY OF
OXFORD. Two Vols. Crown 8vo. 3s. 6d. cach. Cheap Edition in
one Volume. Crown 8vo. ss.

35, 6d. each.

[continued.
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Liddon.—Works by HENRY PARRY Libpon, D.D., D.C.L.,
LL.D.—continued.
THE MAGNIFICAT. Sermons in St. Paul's. Crown 8vo. 2s. 64.

SOME EILEMENTS OF RELIGION. Lent Lectures. Swmall 8vo.
25, 6d. [The Crown 8vo. Edition (5s.) may still be had.]

SELECTIONS FROM THE WRITINGS OF. Crown 8vo, 3s. 6d.

Luckock.—Works by HERBERT MORTIMER Luckock, D.D.,
Dean of Lichfield.

THE SPECIAL CHARACTERISTICS OF THE FOUR GOSPELS.
Crowon 8vo,  6s.

THE HISTORY O MARRIAGE, JEWISH AND CHRISTIAN, IN
RELATION TO DIVORCE AND CERTAIN FORBIDDEN
DEGREES. Second Edition. Crown 8vo. 6s.

AFTER DEATH. An Examination of the Testimony of Primitive
Times respecting the State of the Faithful Dead, and their Relationship
to the Living. Crown 8vo. 3s. 6d. ) .

THE INTERMEDIATE STATE BETWEEN DEATH AND
JUDGMENT. Being a Sequel to After Death. Crown 8vo. 3s. 6d.

FOOTPRINTS OF THE SON OF MAN, as traced by St. Mark. Being
Eighty Portions for Private Study, Family Reading, and Instruction
in Church.  Crzon 8vo,  3s.

FOOTPRINTS OF THE APOSTLES, as traced by St. Luke in the
Acts. Deing Sixty Portions for Private Study, and Instruction in
Church. A Sequel to ‘ Footprints of the Son of Man, as traced by
St. Mark.' Zwo Vols. Crown 8vo. 12s,

THE DIVINE LITURGY. Being the Order for Holy Communion,
Historically, Doctrinally, and Devotionally sct forth, in Fifty Portions,
Crown 8vo.  3s. 6d.

STUDIES IN ‘THE HHSTORY OF THEE BOOK OF COMMON
PRAYER. The Anglican Rcform—The Puritan Innovations—The
Elizabethan Reaction—The Caroline Settlement. With Appendices.
Crown 8vo, 3. 6d.

THE BISHOPS IN TIHE TOWER. A Rccord of Stirring Events
affecting the Church and Nonconformists from the Restoration to the
Revolution. Crown 8vo. 3s. 6d.

MacCOolL.—Works by the Rev. MALcoLM MAcCoLL, D.D., Canon
Residentiary of Ripon.

THE REFORMATION SETTLEMENT : Examined in the Light of
History and Law. With an Introductory Letter to the Right Hon,
Sir W, V. Harcourt, M.P. Crown 8vo. 7s. 6d. net.

CHRISTIANITY IN RELATION TO SCIENCE AND MORALS,
Crown 8vo, 6s.

LIFE HERE AND HEREAFTER : Sermons. Crown 8vo. 7s. 6d.
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Marriage Addresses and Marriage Hymns. By the BISHOP OF
LONDON, the BisHop OF ROCHESTER, the BisiHOP OF TRURO, the DEAN
OF ROCHESTER, the DEAN OF NORWICH, ARCHDEACON SINCLAIR,
CANON DUCKWORTH, CANON NEWBOLT, CANON KNOX LITTLE,
CANON RAWNSLEY, the Rev. J. LLEWELLYN DAviEs, D.D., the Rev,
W. ALLEN WHITWORTH, etc. Edited by the Rev. O. P. WARDELL-
YERBURGH, M. A., Vicar of the Abbey Church of St. Mary, Tewkesbury.
Crown 8vo. 5.

Mason.—Works by A. J. MasoN, D.D., Lady Margaret Professor

of Divinity in the University of Cambridge and Canon of Canterbury.

THE CONDITIONS OF OUR LORD'S LIFE UPON EARTH.
Being the Bishop Paddock Lectures, 1896. Crowm 8vo. ss.

THE FAITH OF THE GOSPEL. A Manual of Christian Doctrine.
Crown 8vo. 7s. 6d. Cheap Edition. Crown 8vo, 3s. 6d.

THE RELATION OF CONFIRMATION TO BAPTISM. As taught
in Holy Scripture and the Fathers. Crown 8vo. 7s. 6d.

Maturin.—Works by the Rev. B. W. MATURIN.
SOME PRINCIPLES AND PRACTICES OF THE SPIRITUAL
LIFE. Crown 8vo. 4s. 6d.
PRACTICAL STUDlEg ON THE PARABLES OF OUR LORD.

Crown 8vo. 55,
Meodd.—THE PRIEST TO THE ALTAR; or, Aids to the

Devout Celebration of Holy Communion, chiefly after the Ancient
English Use of Sarum. By PETER GOLDSMITH MEDD, M.A., Canon
of St. Alban’s. Fourth Edition, revised and enlarged. XKoyal/8vo. 15s.

Meyrick —THE DOCTRINE OF THE CHURCH OF
England on the Holy Communion Restated as a Guide at the Present
Time. By the Rev. F. MEYRICK, M.A. Crown 8vo. 4s. 6d.

Mortimer.—Works by the Rev. A. G. MORTIMER, D.D., Rector
of St. Mark’s, Philadelphia.

CATHOLIC FAITH AND PRAC-| THE LAWS OF PENITENCE: Ad-
TICE: A Manual of Theology. dresses on the Words of our Lord from
Two Parts. Crown 8vo. Sold sepa- the Cross. 16mo. 1s. 6d.
rately. Partn. 75 6d. Partu.gs. | SERMONS IN MINIATURE FOR

JESUSAND THE RESURRECTION: EXTEMPORE GPRF“%E,’,‘E;;
Thirty Addresses for Good Friday and Doy of the Christian Year. Cr 800, s,
Easter. Crown Bvo.  ss. NOTE§ ON THE SEVEN PENI.

HELPS TO MEDITATION: Sketches
for Every Day in the Year.
Vol. 1. ADVENT to TRINITY. 8vo. 95.6d.
Vol. 11. TRINITY to ADVENT. 8vo. 75. 6d.
STORIES FROM GENESIS: Sermons
for Children. Crown 8vo. 4s.
THE LAWS OF HAPPINESS; or,
The Beatitudes as teaching our Duty
to God, Self, and our l%eighbour.
18mo. as.

TENTIAL PSALMS, chiefly from
Patristic Sources. Fcp. 8uvo. B: 6d,

THE SEVEN LAST WORDS OF
OUR MOST HOLY REDEEMER:
with Meditations on some Scenes in
His Passion. Crown 8vo. ft

LEARN OF JESUS CHRIST TO
DIE : Addresses on the Words of our
Lord from the Cross, taken as Teach-
ing"tl'n way of Preparation for Death.
16mo. 35.
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Mozley.—Works by J. B. MozLEY, D.D,, late Canon of Christ
Church, and Regius Professor of Divinity at Oxford.
l:ssm's, gISTORICAL AND THEO- | SERMONS PREACHED BEFORE

Two Vols. 8ve. 24s. THE UNIVERSITY OF OX.
EIGHT LECTURES ON MIRACLES. FORD, and on Various Occasions.
Being the Bampton Lectures for 1865. Crowm Boo, 3. 6d.
Crown Bvo. 3s. 6d. SERMONS, PAROCHIAL AND
RULING IDEAS IN EARLY AGES OCCASiONAL Crown8vo. 3s.6d.
AND THEIR RELATION TO | A REVIEW OF THE BAPTISMAL
?LDG' TESTAMENT  FAITH. CO?JTROVERSY. Crown 8ve.
vo. 6s. 5. 6d.

Noewbolt.—Works by the Rev. W. C. E. NEwBoOLT, M.A,, Canon
and Chancellor of St. Paul’s Cathedral.

RELIGION. Crown 8v. §s. (The Oxford Library of Practical
Theology.)

WORDS OF EXHORTATION, Sermons Preached at St. Paul's and

clsewhere. Crown 8vo. 6s.

PRIESTLY IDEALS; bemg a Course of Practical Lectures delivered in
St. Paul's Cathedral to * Our Society’ and other Clergy, in Lent, 1898.
Crown 8vo. 3s. 6d.

THE GOSPEL OF EXPERIENCE ; or, the Witness of Human Life
to the truth of Revelation. Bcing the Boyle ILcctures for 18gs.
Crown 8vo. 5:

COUNSELS OF FAITH AND PRACTICE: being Sermons preached
on various occasions, Crown 8vo. ss.

SPECULUM SACERDOTUM ; or, the Divine Model of the Priestly
Life. Crown 8vo. 7s.

THE FRUIT OF THE SPIRIT. Being Ten Addresses bearing on
the Spiritual Life. Crown 8vo. 2s. 6d.

THE MAN OF GOD. Small8vo. 1s. 6d.

THE PRAYER BOOK : Its Voice and Teaching, Crown 8vo. as. 64,

Newman.—Works by JonN HENRY NEWMAN, B.D., sometime
Vicar of St. Mary's, Oxford.

LETTERS AND CORRESPONDENCE OF JOHN HENRY NEW.
MAN DURING HIS LIFE IN THE ENGLISH CHURCH. With
a brief Autobiography. Edited, at Cardinnl Newman's request, by
ANNE MOZLEY. 2 vols. Crown 8vo. 7s.

PAROCHIAL AND PLAIN SERMONS. Exglat Vols. Cabinet Edition.
Crown 8vo. 5. each. Cheaper Edstion. 3s. 6d. each,

SELECTION, ADAPTED TO THE SEASONS OF THE ECCLE-
SIASTICAL YEAR, from the ‘Parochial and Plain Sermons,’
Cabinet Edition., Crown 8vo, ss. Cheaper Edition. 3s. 6d.

FIFTEEN SERMONS PREACHED BEFORE THE UNIVERSITY
OF OXFORD. Cabinet Edition. Crown8vo. 5s. Cheaper Edition. 3s.6d.

SERMONS BEARING UPON SUBJECTS OF THE DAY. Cadinet
Edition. Crown 8vo. ss. Cheaper Edition. Crown 8vo. 3s. 6d,

LECTURES ON TIIE DOCTRINE OF JUSTIFICATION. Caéinet
Edition. Crown 8vo. 53, Cheaper Edition. 3. 6d.

*s* A Complete List of Cardinal Neswman's Works ean be had on Application,
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Osborne.—Works by EDWARD OSBORNE, Mission Priest of the
Society of St. John the Evangelist, Cowley, Oxford.

THE CHILDREN'S SAVIOUR. Instructions to Children on the Life
of Our Lord and Saviour Jesus Christ.  //lustrated. 16mo. 2s. 6d.

THE SAVIOUR KING. Instructions to Children on Old Testament
Types and lllustrations of the Life of Christ. /llustrated. 16mo. as. 6d.

THE CHILDREN'S FAITH. Instructions to Children on the Apostles’
Creed. Zlllustrated. 16mo. 2s. 6d.

Ottley.—ASPECTS OF THE OLD TESTAMENT: being the
Bampton Lectures for 1897. By ROBERT LAWRENCE OTTLEY, M.A.,
Vicar of Winterbourne Bassett, Wilts; sometime Principal of the
Puscy House. 8vo. 7s. 6d.

Thbe Oxford Library of Practical Theology.
PRODUCED UNDER THE EDITORSHIP OF

The Rev. W. C. E. NEwpoLT, M.A,, Canon and Chancellor of
St. Paul's; and the Rev. F. E. BRIGHTMAN, M.A,, Librarian
of the Pusey House, Oxford.

The Price of each Volume will be Five Shillings.
The following is a list of Volumes as at present proposed :—
RELIGION. By the Rev. W. C. E. NEwBOLT, M. A., Canon and

Chancellor of St, Paul's. | Keady.
HOLY BAPTISM. By the Rev. DARWELL STONE, M.A,, Principal
of the Missionary College, Dorchester. [Ready.
CONFIRMATION. By the Right Rev. A. C. A. HaLi, D.D,,
Bishop of Vermont. | Ready.

THE HISTORY OF THE BOOK OF COMMON PRAYER. By
the Rev. LEiGHTON PuLLAN, M.A,, Fellow of St. John Baptist's
College, Oxford. [Keady.

HOLY MATRIMONY. By the Rev. W. J. KNox LITTLE, M.A.,
Canon of Worcester.

THE HOLY COMMUNION. By the Rev. F. W. PULLER, M.A,,
Mission Priest of St. John Lvangelist, Cowley.

RELIGIOUS CEREMONIAL. By the Rev. F. E. BRIGHTMAN,
M.A., Librarian of the Pusey House, Oxford.

PRAYER. By the Rev. A. J. WORLLEDGE, M.A., Canon of Truro.

VISITATION OF THE SICK. By the Rev. E. F. RusseLL, M. A.,
St. Alban's, Holborn.

SUNDAY. By the Rev. W. B. TREVELYAN, M.A., Vicar of St.
Matthew's, Westminster.

THE INCARNATION, By the Rev. H. V. S. Eck, M.A,, St.
Andrew's, Bethnal Green,

[continued.
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Oxford Library of Practical Theology.—con/inued.

CONFESSION and ABSOLUTION. | DEVOTIONAL BOOKS and READING.

FASTING and ALMSGIVING. ORDINATION,
RETREATS, MissIONS, E1c. FOREIGN MISSIONS.
CHURCH WORK. THE BIBLE.

Outlines of Church Teaching: a Series of Instructions for
the Sundays and chief Holy Days of the Christian Year. For the
Use of Teachers. By C.C. G. With Preface by the Very Rev.
FRrancis Pacer, D.D., Dean of Christ Church, Oxford. Crown 8vo.
3. 6d.
Paget.—Works by FRANCIS PAGET, D.D., Dean of Christ Church.
STUDIES IN THE CHRISTIAN CHARACTER: Sermons. With an
Introductory kssay. Crown 8vo. 6s. 6d.
THE SPIRI'T OF DISCIPLINE: Sermons. Crown 8vo. 6s. 6d.
FACULTIES AND DIFFICULTIES FOR BELIEF AND DIS-
BELIEF, Crown 8vo. 6s. 6d.
THE HALLOWING OF WORK. Addresses given at Eton, January
16-18, 1888. Small 8vo. 2s.
THE REDEMPTION OF WAR : Scrmons. Crown 8vo. 2s. net.

Percival. —THE INVOCATION OF SAINTS. Treated Theo-
logically and Historically. By HENRY R. PrrcivAL, M.A,, D.D,,
Author of ‘A Digest of Theology," ‘The Doctrine of the Episcopal

. Church,’ etc.  Crown 8vo. 5.

Pocket Manual of Prayers for the Hours, Etc. With the
Collects from the Prayer Book. Koyal 32mo. 1s.

Powell. —THE PRINCIPLE OF THE INCARNATION.
With especial Reference to the Relation between our Lord's Divine
Omniscience and His Human Consciousncss. By the Rev. H. C.

PowgLL, M. A. of Oricl College, Oxford ; Rector of Wylye and Pre-
bendary of Salisbury Cathedral. 8vo, 16s.

Practical Reflections. By a CLERGYMAN. With Preface by
H. P. LippoN, D.D., D.C.L., and the LORD BistioP OF LINCOLN.

Crown 8vo. .
. THE BOOK OF GENESIS. 4. 6d. THE MINOR PROPHETS. 4s. 6d.
THE PSALMS. g5, Tne HoLy GosPELS: 4s. 64.
ISAIAH. 4s. 6d. ACTS TO REVELATION. 6s.

Priest's Prayer Book (The). Containing Private Prayers and
Intercessions ; Occasional, School, and Parochial Offices: Offices for
the Visitation of the Sick, with Notes, Readings, Collccts, Hymns,
Litanies, etc. With a brief Pontifical. By the late Rev. R. F,
LirTLepALE, LL.D., D.C.L., and Rev. J. EDWARD VAUX, M. A.,
F.S.A, Post 8vo. 6s. 6d,

Pullan.—Works by the Rev. LEIGHTON PULLAN, M.A., Fellow
of St. John Baptist’s College.
LECTURES ON RELIGION. Crown 8vo. 6s.

THIS HISTORY OF THE BOOK OF COMMON PRAYER, Crown
8vo. 5. (The Oxford Library of Practical ‘I'hcology.)
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Pusey.—Works by the Rev. E. B. Pusky, B.D.

.PRIVATE PRAYERS. With Preface by H. P. LippoN, D.D.,
late Chancellor and Canon of St. Paul's. Koyal 3amo. 1s.

SPIRITUAL LETTERS OF EDWARD BOUVERIE PUSEV

D. Edited and prepared for publication by the Rev. J. O.

JounsToN, M.A., Principal of the Theological College, Cuddesdon H
and the Rev. W. C. E. NEWBOLT, M.A., Canon and Chancellor of St.
Paul's. 8wvo. 125 6d.

TIIE STORY OF TIIE LIFE OF DR. PUSEY., By the Author
of * Charles Lowder.’ [Nearly ready.

Randolph.—Works by B. W. RANDOLPH, M.A., Principal of the
Theological College and Hon. Canon of Ely
MEDITATIONS ON THE OLD TESTAMENT for Every Day in
the Year, Crown 8vo. 6s.

THE THRESHOLD OF THE SANCTUARY: being Short Cha, Jm
on the Inner Preparation for the Priesthood. Crown 8w, 3s.

Rede.—THE COMMUNION OF SAINTS: A Lost Link inthe
Chain of the Church's Creed. By WyLLYs REDE, D.D., Rector of
the Church of the Incarnation, and Canon of the Cathedral, Atalanta,
Georgia. With a Preface by LorD HALIFAX. Crewn 8vo. 3s. 6d.

Robinson —STUDIES IN THE CHARACTER OF CHRIST.
By the Rev. C. H. RoBINsON, M.A., Canon Missioner of Ripon;
Reader in Hausa in the University of Cambndge. Crown 8vo. 3s5.6d.

Romanes. —THOUGHTS ON THE COLLECTS FOR THE
TRINITY SEASON. By ETHEL ROMANEs, Author of ‘ The Life
and Letters of George John Romanes," With a Preface by the Right
Rev. the BisHOP OF STEPNEY, 18mo. as. 6d,; gilt edges. 3s. 6d.

Sanday.—Works by W. SaNDAY, D.D., Margaret Professor of
Divinity and Canon of Christ Church, Oxford.

THE CONCEPTION OF PRIESTHOOD IN THE EARLY CHURCH
AND IN THE CHURCH OF ENGLAND: Four Sermons.
Crown 8vo, 3s. 6.

INSPIRATION : Eight Lectures on the Early History and Origin of
the Doctrine of Biblical Inspiration. Being the Bampton Lectures
for 1893. New and Cheaper Bdition, with New Preface. 8vo. 7s. 6d.

8cudamore.—STEPS TO THE ALTAR: a Manual of Devotion
for the Blessed Eucharist. By the Rev. W. E. SCUDAMORE, M.A.
Royal 3amo. 1s.
On toned paper, with red rubrics, as: The same, with Collects, Epistles, and
Gospels, as. 6d ; Demy 18mo. cloth, 15; Demy 18mo, cloth, large type, 15, 3d ;
Imperial 3amo. limp cloth, 6d.
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8impson.—Works by the Rev. W. J. SPARROW SIMPSON, M.A.,
Vicar of St. Mark’s, Regent’s Park,
THE CHURCH AND THE BIBLE. Crown 8vo. 3s. 6d.
THE CLAIMS OF JESUS CHRIST: Lent Lectures. Crown 8vo. 35,

MEMOIR OF THE REV. W, SPARROW SIMPSON, D.D., Sub-
Dean of St, Paul's Cathedral. With Portrait and other Illustrations.
Crown 8vo. 4s. 6d.

8trange. —_INSTRUCTIONS ON THE REVELATION OF
ST. JOHN THE DIVINE: Being an attempt to make this book
more intelligible to the ordinary reader and so to encourage the study
of it. By Rev. CRESSWELL STRANGE, M. A., Vicar of Edgbaston, and
Honorary Canon of Worcester. Crown 8vo. 6s.

8trong.—Works by THoMAS B. STRONG, B.D., Student of Christ
Church, Oxford, and Examining Chaplain to the Lord
Bishop of Durham.
CHRISTIAN ETHICS : being the Bampton Lectures for 1895. 8vo. 75.6d,
THE DOCTRINE OF THE REAL PRESENCE. Crowsn 8vo. 3s,
Tee.—THE SANCTUARY OF SUFFERING. By ELEANOR
‘TRE, Author of *This Everyday Life," etc, With a Preface by the
Rev. J. P. F. DAVIDSON, M.A., Iate Vicar of St. Matthias', Karl's Court,
Crown 8vo. 7. 6d,

Williams.—Works by the Rev. Isaac WIiLLIAMS, B.D.
A DEVOTIONAL COMMENTARY ON THE GOSPEL NARRA.
TIVE. Bight Vols. Crewn 8ve. ss. each.

THOUGHTS ON THE STUDY OF THE | OUR LORD'S MINISTRY(Second Year).

HoLy GospeLs. OUR LORD'S MINISTRY (Third Year),
A HARMONY OF THE Four THE HoLy WEEK.

GOSPELS. OuRr LoORD'S PASSION.
OuR LorD's NATIVITY. OUR LORD'S RESURRECTION.

FEMALE CHARACTERS OF HOLY SCRIPTURE. A Series of
Sermons. Crown 8vo. 55,

THE CHARACTERS OF THE OLD TESTAMENT. Crown 8ve. 55
THE APOCALYPSE. With Notes and Reflections. Crewn 8vo. g,
SERMONS ON THE EPISTLES AND GOSPELS FOR THE SUN.
DAYS AND HOLY DAYS. Two Vols. Crown 8vo. 5. each.
PLAIN SERMONS ON CATECHISM., Tioe Vols. Cr.8vo. gs. each.
Wilson.—THOUGHTS ON CONFIRMATION. By Rev. R.
J. WiLsoN, D.D., late Warden of Keble College. 16mo. ‘1s. 6d.
Wirgman,—Works b‘y A. THEODORE WIRGMAN, B.D., D.C.L.,
Vice-Provost of St. Mary’s Collegiate Church, Port Eliza-
beth, South Africa.
THE DOCTRINE OF CONFIRMATION. Crown 8vo. 75. 6d.

THE CONSTITUTIONAL AUTHORITY OF BISHOPS IN THE
CATHOLIC CHURCH. Crown 8vo. 6s.
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Wordsworth.—Works by CHRISTOPHER WORDSWORTH, D.D.,
sometime Bishop of Lincoln.
THE HOLY BIBLE (the Old Testament). With Notes, Introductions,
and Index. /Zmperial 8vo.

Vol. I. THE PENTATEUCH. 255, Vol. II. ‘]osuue\ TO SAMUEL. " 15¢.
Vol. ITI. KINGs to EsTHER. 155, Vol. IV. JoB TO SONG OF
SOLOMON. 255s. Vol. V. IsAIAH TO LEzEKIEL. ass. Vol VI,

DaNIEL, MINOR PROPHETS, and Index. 155,

Also supplied in 12 Parts. Sold separately.

THE NEW TESTAMENT, in the Original Greck. With Notecs, Intro-
ductions, and Indices. /Jmperial 8vo.

Vol. I. Gosrels AND ACTS OF THE APOSTLES. 23s. Vol IL
Eristiis, AvocAaryrsk, and Indices. 375,

Also supplied in g Parts,  Svld separately,
A CHURCH HISTORY TO A.D. 451. Zour Vols. Crown 8vo.

Vol. I. To THE COUNCIL OF NICAA, A.D. 325. 85 64. Vol Il
FroM TiiE COUNCIL OF NICZA TO THAT OF CONSTANTINOPLE.
6s. Vol. HI. CONTINUATION, 6s. Vol. 1V. CONCLUSION, TO
11E COUNCIL OF CHALCEDON, A.D. 451, 0G5,

THEOPIIILLUS ANGLICANUS: a Manual of lustruction on the
Church and the Anglican Branch of it.  1amo. 25 Gd.

ELEMENTS OF INSTRUCTION ON THE CHURCH. 16mo.
13, cloth. 6d. sewed.

. THE HOLY YEAR: Original Hymns. 16mo. 2s.6d.and1s. Limp, 6d.
" »»  WithMusic. Edited by W. . MONK. Sguare8vo. 4s.6d.

ON THE INTERMEDIATE STATE OF THE SOUL AFTER
DEATH. 32mo. 1s.

Wordsworth.—Works by JOHN WORDSWORTH, D.D., Lord
Bishop of Salishbury.

THE EPISCOPATE OF CHARLES WORDSWORTH, D.D.,D.C.L.,
Bishop of St. Andrews. With Two Portraits. 8vo. 15s.

THE HOLY COMMUNION: Four Visitation Addresses. 1891,
Crown 8w. 3s5. &1,

" THE ONE RELIGION: Truth, Holiness, and Pcace desired by the
Nations, and revealed by Jesus Christ.  Eight Lectures delivered before
the University of Oxford in 1881, Crotwn 8vo. 7s. 6d.

UNIVERSITY SERMONS ON GOSPEL SUBJECTS. Sm. 8. 25, 6d.
PRAYERS FOR USE IN COLLEGE. 16mo. 1s. '

50\

5,000/3/1900. L g/

Priated by T. and A. ConsTanLR, Piinters to Her Majesty
at the Edinburgh University Press.
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